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РКЕЕАСЕ 


The present study developed in the course of pre- 
paring a collection, which has long been needed, of all 
the epigraphical evidence relating to the sanctuary of 
Demeter and Kore at Eleusis. As I started editing 
texts and writing commentaries, however, it soon 
became clear that many problems connected with the 
priesthoods could be treated more conveniently in a 
separate study than in the commentaries on individual 
inscriptions. The proper scope of the separate study 
naturally appeared to be all Eleusinian priesthoods 
and sacred offices. Since some problems relating to 
the priesthoods, such as the chronology of individual 
incumbents, required a fairly close examination of the 
individuals, it seemed desirable to build the entire 
study around such an examination. This held out the 
further advantage of allowing documents concerning 
an individual incumbent to be treated as part of an 
examination of all information about him, and the 
opportunity of discussing all information about him 
with a view to making every possible inference con- 
cerning his priesthood and cult. 

Thus the scheme I have adopted is a prosopo- 
graphical account, in chronological order, of all the 
known incumbents of each priesthood, with an empha- 
sis on certain aspects: qualifications for a priesthood 
(or sacred office), manner of selection, length of in- 
cumbency, official functions and duties, rank or im- 
portance relative to other priesthoods (or sacred 
offices) in the cult, social position, participation in 
civic life and in other festivals or cults, and religious 
dress. The evidence (literary, epigraphical, and 
archaeological) not connected with specific priests or 
priestesses has been interspersed chronologically 
among them (with dates as headings); but there are 
occasional departures from this procedure where it 
was more useful to discuss in one place all the evidence 
on a given topic (e.g., religious dress). 

Although a continuous history of the sacred officials 
would naturally be more desirable than this piecemeal 
account of the evidence, there is unfortunately not 
enough evidence to compose one; often there are gaps 
of well over a century even between the facts, fre- 
quently meager, which are available. On the other 
hand, the reader who wishes to see what evidence is 
available for an individual priest or priestess or for a 
priesthood at a particular period should be able to do 
so fairly easily, and in those few cases where the 
evidence cannot be found chronologically, the table 
of contents and the indices can be consulted. 

The previous most extensive treatments of these 
sacred officials were by P. Foucart, Les Mystères 
d'Éleusis (Paris, 1914) and J. Toepffer, Attische 
Genealogie (Berlin, 1889). Toepffer used all the then 


known epigraphical and literary testimonia; Foucart 
did a general study of the priesthoods, but in regard 
to individual priests limited himself to certain periods. 
Since their studies, information has increased as new 
inscriptions have been discovered in the course of ex- 
cavations at Eleusis and in the Athenian Agora (where 
the Eleusinion has been partially excavated), and 
much that is new has been gained through re-study of 
inscriptions known to Toepffer and Foucart, especially 
with the publication of the Attic inscriptions in the 
second edition of Inscriptiones Graecae. In addition, 
some results of my own study and inspection (in 1967— 
1970) of all the inscriptions now located at Eleusis as 
well as many now in Athens have been incorporated 
here. Advantage has also been taken of the discovery 
within the past seventy years of vase-paintings and 
sculptures depicting (or allegedly depicting) sacred 
officials of the Mysteries. Previously, inferences 
about the officials’ appearance have usually been 
derived from non-Attic works of art, with the ever 
present danger that these might refer not to the 
Mysteries at Eleusis but to other Mystery cults of 
the Greco-Roman world ;; and at least one new Attic 
monument reveals that this has indeed been the case. 
Because of this difficulty and because of the great 
number of these non-Attic works of art,? a study of 
them cannot be made here, but it is hoped that results 
of the present treatment of the Attic material will serve 
as a basis for more accurate interpretation of the non- 
Attic works. 

In keeping with the primarily epigraphical origin of 
this study, I have attempted to mention all epigraphi- 
cal references, including the insignificant, to the priest- 
hoods and their incumbents, but I have not thought 
it worth while to include insignificant literary refer- 
ences. Further limitation of the literary sources is 
discussed іп the Introduction. It should also be noted 
that I have not tried to treat as such the ув which 
were involved in supplying sacred officials, but I hope 
that the evidence made available concerning the priest- 
hoods and members of the yevn will be a help to anyone 
undertaking such a study. 

The latinized form of Greek names, except for Kore 
and Kerykes and the names of demes, is used through- 
out. I have anglicized бабобхоз as daduch and rais 
ay’ éorias uviBeis as hearth-initiate. 

I would like to express here my gratitude to James 
H. Oliver, who introduced me to the study of Eleu- 


! For example, on hierophants in cults of Dionysus cf. 
Е. Cumont, A.J.A 37 (1933): рр. 243-244. 

? For an extensive treatment of them see H. G. Pringsheim, 
1905: pp. 8-19; also, for critical observations, G. E. Mylonas, 
1961: pp. 187-213 (with comments also on Attic works). 


sinian inscriptions. While I was at Athens and 
Eleusis examining inscriptions, he generously re- 
sponded to my many requests for advice, and he pro- 
vided much further help and advice during the writing 
of a preliminary version of this as a dissertation for the 
Johns Hopkins University. With Eugene Vanderpool 
I have had valuable discussions on many Eleusinian 
topics and inscriptions, and I cannot thank him 
enough for his assistance in countless matters both 
practical and scholarly. I have also profited much 
from discussions on various matters with Jacquelyn 
Collins Clinton, Sterling Dow, Günther Klaffenbach, 
Benjamin D. Meritt, Michael C. Stokes, Leslie L. 
Threatte, and John S. ТгаШ. John Н. Young's 
meticulous reading of the dissertation led to many 
improvements. I would also like to thank Colin М. 
Edmonson for allowing me to quote sections of an 
inscription he is about to publish ; the German Archae- 
ological Institute at Rome for photographs of statues 


in the Palazzo dei Conservatori; and the British 
Museum, the Agora Excavations in Athens, and the 
Epigraphical Museum in Athens for their courteous 
help when I examined inscriptions in their collections. 

My study of the inscriptions at Athens and Eleusis 
was made possible by fellowships of the American 
School of Classical Studies and the Johns Hopkins 
University ; research at Eleusis in the summer of 1969 
was financed in part by a grant from the American 
Philosophical Society. Cornell University granted 
funds for the typing of the manuscript; and I am very 
grateful for the patience and care of my typist, 
Beverly Myers. 

I am especially indebted to the Greek Archaeologi- 
cal Society for permitting me to study the inscriptions 
at Eleusis. 

The manuscript was completed in June, 1971; since 
then only minor alterations have been made. 
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INTRODUCTION 


Membership in either of the geze of the Eumolpidae 
or the Kerykes was a pre-requisite for eligibility to 
most of the important priesthoods of the Eleusinian 
Mysteries. The hierophant was taken from the 
Eumolpidae; the daduch, sacred herald, and altar- 
priest were from the Kerykes; and the exegetes were 
from the Eumolpidae. 

These two gene also controlled the administration of 
the sanctuary.! The deme of Eleusis apparently had 
no jurisdiction over it, even though it was within the 
territory of the deme. None of the extant decrees 
passed by the deme were erected within the sanctuary, 
and there is no other evidence indicating that the deme 
had any authority over the sanctuary. But there is 
some evidence implying just the opposite. When in 
403 the Thirty established at Eleusis a separate state, 
the status of the sanctuary in relation to the govern- 
ments of Athens and the Thirty is described by 
Aristotle as follows?: то 6’ iepóv eivai коду àucorépov, 
émuueAeic0au бё Ктриказ kal EbüuoNmrióas ката та TüTpia. 
Just as before, in accordance with ancestral custom, 
the Kerykes and Eumolpidae were to be in charge of 
the sanctuary. In inscriptions, when a question of 
sanctuary administration involves the Athenian state, 
the representatives of the interests of the sanctuary 
are always the Eumolpidae and Kerykes?; the deme 
of Eleusis is never consulted. Thus, whatever the 
relation of the town of Eleusis to the sanctuary of 
Demeter and Kore may originally have been, by the 
fifth century it seems to have become mainly the acci- 
dental one of location. It is noteworthy, too, that 
the Eleusinian demotic occurs only once among all the 
preserved names of priests and fathers of priestesses, 
which indicates that the priests and fathers of priest- 
esses were most of them not direct descendants in the 
male line of those living at Eleusis at the end of the 
sixth century (when they received their demotics).* 
Accordingly, the term ‘‘Eleusinian priests" as used in 
this study will mean priests who had functions in the 


1 'The Athenian state, however, at least by the end of the fifth 
century, controlled the finances of the sanctuary ; but although 
expenditure of funds for the sanctuary had to be authorized by 
the state, there is no indication that the state ever made any de- 
cision affecting the administration of the sanctuary without 
having at least consulted these gene. As an example of such con- 
sultation the law of ca. 450 establishing the émuerára. may be 
cited, S.E.G., X, 24, lines 28-30: араћокеу ôt бт. äv [uá Nora 
Stet pera TOv luepéov kai rës @[о\ ]és GoXevouévos то Novróv. There 
was apparently no need to consult the deme. 

2 Ath. Pol., 39, 2. 

3 See especially Z.G., P, 76 and II?, 204, and the discussion 
below, pp. 17-18; also .S.E.G., X, 24, lines 28-30, cited above, 
note 1. 

4 Hierophant no. 10: Chaeretius son of Prophetes of Eleusis. 
P. MacKendrick, The Athenian Aristocracy (Cambridge, Mass., 
1969), p. 38 states that 'Eumolpids often came from the deme 
where the Mysteries were celebrated, Kerykes never." Yet in 
his list of Eumolpidae, tbid., р. 99 only one person with the 
Eleusinian demotic appears, viz. the Chaeretius mentioned above. 
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sanctuary of Demeter and Kore at Eleusis; the adjec- 
tive “Eleusinian” will not imply any connection with 
the deme of Eleusis. 

The terms ''priest" and ''sacred official also need 
some explanation. The latter term is meant to in- 
clude persons who had religious functions in the cult 
but were probably never called {єрєї< or рва, such as 
the maióes àp’ éorias and the byvaywyoi. It is also 
convenient to use it to designate people who were re- 
garded as iepeis in some periods but may not always 
have been, such as the exegetes. Excluded from this 
study, therefore, are state-appointed officials of the 
sanctuary and its festivals (with the exception of the 
hearth-initiate). 


THE SECRET OF THE MYSTERIES AND 
CHRISTIAN WRITERS 


Since the present study is intended to be introduc- 
tory to a corpus of Eleusinian inscriptions, and the 
focus of this study is primarily on the sacred officials 
and not on the cult as a whole, it would be somewhat 
out of place and premature to attempt to discuss here 
the highly controversial evidence concerning the secret 
content of the Mysteries, the one part of the cult to 
which the inscriptions naturally very rarely pertain. 
The situation is both simplifed and complicated 
by the fact that most of our evidence for the secret 
content comes from Christian writers; simplified, to 
some extent, because often enough these writers refer 
to the secrets without specifying which priesthood was 
involved; complicated, because often we cannot be 
sure whether the Mysteries they had in mind were 
those of the Athenian Eleusis. There was a suburb 
of Alexandria called Eleusis,?? and it has long been 
suspected that there was a Mystery cult there. 
Nilsson was the first to gather adequate evidence’; 
and much good sense would result by following 
Mylonas's suggestions that at least some of the state- 
ments of Christian writers on the Mysteries refer only 
to the Alexandrian Eleusis.” Decisive proof that 
there was a Mystery cult there and that it was at 
least superficially modeled after the Athenian cult I 
believe can be found in a statement of Porphyry 
which to my knowledge has always been understood 
by modern scholars as referring to the Athenian cult?: 
év бё rois кат’ ’EXevoiva шусттріо 6 uèv ѓєросӣуттѕ eis 
Е кора TOU OnuLloupyou €vakevágerat, Oadovyxos бё els THY Alov" 
Kal 6 éri Bwuw eis THY сє\№тѕ, 6 бё Lepoxnpvé "Epuov. This 
situation, rather strange for an agricultural cult such 
as the one in Attica, one might offhand ascribe to late 


5 See R.E., V, coll. 2339-2342 (Schiff). 

6 Geschichte, 2: pp. 94-95. 

т Eleusis, Appendix, pp. 287-316; 'Emwrguovu '"Emergpis 9 
(1959) : pp. 7—58. 

5 Apud Eusebius, Praeparatio Evangelica, III, 12, 4 (ed. 
К. Mras, Die griechischen christlichen Schriftsteller, vol. XLIII) 
(= Porphyry, Пері ёуаћлиатор, fr. 10, p. 22*, ed. Bidez). 
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syncretism. However, it is clear that the fragment 
of Porphyry's Пер: ayaduarwy cited by Eusebius, of 
which the above sentence on Eleusis forms a small 
part, is a discussion of Egyptian cults and is so intro- 
duced by Eusebius: rà бе rà» Aiyurriwy па тоайтай 
тш éxev otuBorta. Thus the reference must be to 
the Mystery cult at the Alexandrian Eleusis. 

The beginning of this Alexandrian cult probably 
dates back to the time of Ptolemy I, who according to 
Tacitus consulted Timotheus, the exegete of the 
Eumolpidae, concerning a dream he had: 


Ptolemaeus omine et miraculo excitus sacerdotibus 
Aegyptiorum, quibus mos talia intellegere, nocturnos visus 
aperit. atque illis Ponti et externorum parum gnaris, 
Timotheum Atheniensem e gente Eumolpidarum, quem 
ut antistitem caerimoniarum Eleusine exciverat, quaenam 
Ша supersititio, quod numem, interrogat. Timotheus 
quaesitis qui in Pontum meassent, cognoscit urbem illic 
Sinopen, nec procul templum vetere inter accolas fama 
Iovis Ditis; namque et muliebrem effigiem adsistere quam 
plerique Proserpinam vocent.? 


The natural interpretation of this passage is that 
Timotheus had been summoned by Ptolemy some 
time previous to this dream as an antistes caeri- 
moniarum and was still in Alexandria when Ptolemy 
had the dream; it is also natural to assume that the 
caerimoniae for which he gave exegesis were those of 
the newly established or about-to-be-established 
Mystery cult in a suburb of Alexandria. At any 
rate, in view of the statement of Porphyry and the 
evidence cited by Nilsson, there was a Mystery cult 
there and at least in some externals it was very similar 
to the Athenian cult. However, the present study is 
not the place to continue the discussion, which has 
been well advanced by Mylonas’s studies, about 
which of the statements of the Christian writers are 
applicable to Alexandria and which to Attica. 


HIERONYMY 


For the convenience of the reader this unusual 
custom will be described here. 

Hieronymy applied to five priests: the hierophant, 
daduch, sacred herald, altar-priest, and pyrphoros; 
and to one group of priestesses, the hierophantids. 
It involved the replacement of their name with the 
title of their priesthood. For example, according to 
the rule of hieronymy the hierophant’s name took the 
from: ‘Iepogavrns, Patronymic, Demotic. If he was 
a Roman citizen, this form could be preceded by his 
praenomen and gentilicium; for example: Т:8єр:оѕ 


? Tacitus, Histories, IV, 83, 2; cf. Plutarch, De Iside et Osiride, 
362 А, where Timotheus is called an exegete. 

10 So Nilsson, loc cit., but he describes Timotheus as Leiter der 
Zeremonien. Though antistes can mean one who officiates or 
directs, it can also mean exegete, which was Timotheus' position 
in the Athenian cult, and so the word is probably better under- 
stood in this sense. Mylonas, Eleusis, p. 302, incorrectly indi- 
cates that Timotheus was a hierophant. 
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KA^aíóws ‘lepogavtns KaAMparióov Tptxoptows. In a 
particular case all these elements of a hieronymous 
name need not be present, but his original Greek name 
is never present, having been replaced by the title of 
his priesthood (in the instance given, ‘Iepogavrys). 
The custom was in force from the time the priest was 
installed until he died. After his death his original 
name could again be used. 

This custom was not in use throughout the entire 
history of the cult, and did not begin at the same time 
for all the priesthoods which eventually adopted it. 
In the case of the hierophant it evidently began to be 
rigorously observed sometime between 148 B.c. and 
the last quarter of the second century B.c., after which 
time all the evidence shows that it was being observed, 
there being no evidence to the contrary. 

In the case of the daduch, hieronymy was evidently 
not observed before the beginning of the first century 
after Christ, and there is no positive evidence for its 
observance until the 4615101 lists of the middle of the 
second century. 

The sacred herald did not become hieronymous 
until sometime between 119/20 and 166 A.D. 

Hieronymy for the altar-priest is first attested for 
L. Memmius, Altar-Priest, of Thorikos, who served 
from 121-124 to 191 or 192 А.р., but no evidence 
concerning his title is available before 168/9. The 
altar-priest was not hieronymous at the end of the 
first century B.C. 

The first evidence for hieronymy for the pyrphoros 
comes from the end of the second century A.D. ; he was 
not hieronymous at the end of the first century B.C. 

The first securely datable inscription for a hieronym- 
ous hierophantid is from the end of the first century 
A.D. 

In the case of the hierophant hieronymy did occur, 
in at least one instance, considerably before the time 
when it began to be observed strictly. At least one 
inscription shows that the practice was in use around 
the end of the fourth century B.c. This leads me to 
believe, with Foucart,! that originally it may have 
been a mark of respect given to the hierophant, at 
first not required and not officially observed, but 
eventually it became established as a custom and as 
an official rule. In the case of the hierophant, as has 
been stated above, strict official observance of 
hieronymy began in the third or fourth quarter of the 
second century в.с. Eventually, it became a crime 
to reveal the real name of a hieronymous priest, so 
that by Lucian's time a scene such as the following 
could be described? : 

Eir’ є0005 &vrvyxávo dadobxw T€ Kal lepogavTn Kal rois 
üANois @ррттотоо1$ Aewiav сороосі aydnv ёті THY apxnr, 


и 1914: p. 176. 

12 Lucian, Lexéphanes, 10. The complaint was evidently 
brought before the hoplite general. Cf. J. Delz, Lukians Kenntnis 
der athenischen Antiquitäten (Diss. Basel, Freiburg, 1950), 


pp. 73-74, and Geagan, Constitution, p. 29. 
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éykAnua ёлауүоутаѕ бт ovóua(ev айтор, Kal тарта, ev єідаҳѕ 
бт, ЕЁ obrep cvona av, àvovvpol TE clot Kal OVKETL óvouaaToL 
ws би ѓєроууцог 701 yeyevnuevor. 


І. HIEROPHANT (‘Iego gévenc) 


Until shortly before the end of the fourth century 
A.D. there is no attested transgression of the ancestral 
custom which dictated that the hierophant was to be 
taken only from the genos of the Eumolpidae.! 


1. Zaxopos. Pseudo-Lysias, Against Andocides, 54. 
Toepffer, 1889: p. 55. Foucart, 1914: p. 187. 
Р.А., 6182. Around the beginning of the fifth 


century before Christ. 


Zacorus, the earliest known hierophant, was the 
great-grandfather of an unknown Eumolpid who de- 
livered a speech against Andocides in 400?; thus he 
would have been living around the beginning of the 
fifth century. He was married, but neither his great- 
grandson nor son, Diocles, who is mentioned in the 
great-grandson's speech as having once given advice 
to a court hearing a case of азебеза, were hierophants.? 

Although it is not known whether Zacorus was still 
married ог a widower when he became hierophant, it 
is at least evident that a man who had married was not 
thereby disqualified. 


BEGINNING OF FIFTH CENTURY 


Around the time of Zacorus, perhaps even during 
his term of office, two sets of regulations were set up 
within or near the Eleusinion in Athens, one concern- 
ing perquisites of priesthoods of the Mysteries and the 
other concerning sacrifices at festivals whose names 
are lost. The former is conjectured to date from ca. 
510-500 and the latter 500-480 (both datings are 
based on letter-forms and on the fact of boustrophedon 
writing). Only the earlier of the two definitely men- 
tions Eleusinian priesthoods, but in a context which 
is obscure because of the fragmentary state of the in- 
scription: [- — rèv h реа] [xai |rov] eav[vré- - ]. 
We can assume that the other Eleusinian priests, in- 
cluding the hierophant, were mentioned in the missing 


! The clearest statment of this fact is made by Aelius Aristides, 
Eleusinian Oration, 4 (ed. Keil. НеПапісиѕ wrote about the 
y&vos of the hierophants in the second book of his Atthis (Harpo- 
cration, s.v. ієрофӣуттѕ). 

2 Pseudo-Lysiades, Against Andocides, 54: ВойА\ода тоірџр eireiv 
à Мок\т< 6 Zakópov той ієрофӣутоо, татто$ бё ђиётєроѕ, GvveBoUAeva e 
Bovħevóuevos uiv 6 rv det xpnoOar Meyapet àvópi noeBnxore. For the 
date of this trial, 400 B.c., see D. MacDowell, Andocides, On the 
M ysteries (Oxford, 1962), append. J. 

3 [f they had been, the great-grandson would surely have men- 
tioned it, since he was obviously proud of the fact that he could 
mention it in the case of his great-grandfather. This particular 
point and his whole case would have carried greater weight if he 
and his grandfather had been hierophants. 

4 S.E.G., XXI, 3-4; XII, 2-3 (= Sokolowski, Supplément, 
1-2); L. Jeffery (Hesperia 17 [1948 ]: pp. 86-111) did the editto 
princeps, which is still the best text. 
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part. The special significance of these two inscrip- 
tions lies in the fact that they are the first in a series 
of known measures regulating the perquisites of these 
priests. The fees of the hierophant and the other 
Eleusinian priests, all members of aristocratic gene, 
were at this time not left to the whim of the individual 
priests but were regulated by law.* 


Ca. 460 B.C. 


The perquisites were again regulated around 460, 
as part of a major piece of legislation published on four 
sides of a stele which was set up in the City Eleu- 
511101. According to this law the perquisites were 
to be paid at the Mysteries to each priest by each 
initiate. Although only the amount paid by each 
initiate to the priestess of Demeter is actually pre- 
served in the main body of the law, the priestess is 
clearly the last in a list of priests and the amounts 
they are to receive. I present here a new text of the 
relevant part of this inscription, Face C, which I in- 
spected in the summers of 1969 and 1970, and some 
epigraphical commentary.’ 


I.G., I?, 6, Face С 
ca. 460 a. 
Stoikhedon 23: lines 1—46 
Non-Stotkhedon: lines 47—50 


8 [0 ёш Jépgav [тара т ]ó utero [hex Ja[o | 
[ro]: rèv Вы [реал | rèv Aéuel т ]oos 
ГА ]augàvev uvl оте |piow т[ o |$ 6 
Гле боб» тара [тб и фото һ[єк Jac 


5 The question of when the Athenian state first began to exert 
control over the hierophant and the other priests of the Mysteries 
is intimately bound up with the date of the first Athenian at- 
tempts to connect the Eleusinian Mysteries to Athens. Fora 
discussion of this see Е. Walton, H.Th.R. 45 (1952): рр. 105-114. 
If it really was, as Andocides (116) says, a law of Solon which 
ordained that the Boule meet in the Eleusinion in Athens on the 
day after the Mysteries to review infractions which took place 
during them, it would be the earliest known law regulating the 
affairs of the Mysteries. But as to what extent the priesthoods 
were regulated in Solon's time there is no evidence. For the law 
codes from Solon to Nicomachus cf. L. Jeffery, op. cit., рр. 
106-111, and S. Dow, Proc. Mass. Hist. Soc. 71 (1953-1957): 
pp. 1-35. 

6 I.G., P, 6 (= S.E.G., XXI, 5; Sokolowski, Supplément, 3). 
Dated by letter-forms. 

7 [ have not seen the Agora fragments. The line numbers are 
given here according to the system of Meritt, Hesperia 14 (1945): 
pp. 61-81, revised in Hesperia 15 (1946): pp. 249-253. This 
edition of Meritt represents the greatest advance in the editorial 
history of this difficult inscription. My text shows more dotted 
letters than previous editions; for I have tried to adhere as 
strictly as possible to the Leiden system: if the physical traces of 
a letter can be interpreted as more than one possible letter, the 
letter is dotted. In the commentary I generally do not call 
attention to cases where I introduce subscript dots, but I do call 
attention to cases where I think that they can be removed. 
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12 [т ]о ó8oXó» kai [rois u ]e£[oov | 
[ u ]vereptow о[8оћду тара тб u] 
[ос то һєкасто` o | оитарутаѕ обо | 
hos тои Geol tv eivat rev he | 
16 хсакосіоу ka[i xuMov dp ]axy 
ov’ ато 0€ rov h[exoaxoocto |v ка 
i xiNov брахи[ бу rèv hı Jépea 
у Tavadouara [ dovar каб |атєр 
20 réos àveNoro' E[ àuoAn(ó Jas ка 
i Кєр[ ок Jas ашау [є тард | ro и 
бат[о В Jexaoro .[. pL....2....] 
[..3.. ]evov GeNeo[v. ...7...] 
24 [..3.. u]tberen иё tel. ..7...] 
Г. wede ра «ev тб ay’ é[orias uv] 
[ou€v Jo Képuxas бё uv[ ev бїха т | 
[os ] wtoras hexacrov [kai Eüno | 
28 [А]т[ 69 ката Tatra’ [ду бё кат | 
à тћєіоѕ, evOiverOaLe . . и 


[..] драҳиёси шує бё Т. А 
oat Kepükov kai Ev[ иоХтиббу ]. 


32 то бе [: Jepo apyupilo res &тар | 
хе éx[o ]eiva 'ABev[atow ... | 
Г. Joba ho[r.] äv 8óXo[vra, каба | 
тєр тб тё 'A0eva(a[ s apyupio | 

36 тб ёш moder’ то бё ар[уйрюу rà | 
$ heeporouds т[ o] ro[ iv Өєох ё] 


[u] rove ташейео®[ os... .. ] 


[.]éL.... ]xev & тб [ZL. ЖӨЕ v 
40 [.]@[....Jev vo[v 9]oe[avov ..?..] 

[. ] ros dpgaves máv[ ras kai ròs 

, "Lr 2 

[и |йттаз héxacrou (ZL. WA ЖЕШ 

[т ]ós ийтта$ ròs 'EXe[ vo tv. дио | 
44 [u]&os & т] adda [..?.. roh] 

[ ]єрб, ròs 5 ev йттє [ uvou&vo | 

[s] & roe 'EXevawto: [ . . 7°. . ]. 

[т lov ёт! тб, @оиб‹ tepea Kai т[ ду кёрика | 
48 [т ov 6eoiv каї róv ієрёа ro[v travaye] 

ГА JavBavev éxacrov róro| v ó8oXóv пара | 

[тб] utor[o €]xaoro i[epóv roiv beot | 


— — А — а ee — —í— — 
а a—— — — —— — — — — — — — — — — "— 


COMMENTARY 


Lines 5-8: Sokolowski, Supplément, 3 correctly re- 
jected Meritt’s h«[poroiós | (line 6). The Azeropoto:, 
as seems clear from this inscription and others of the 
fifth century, were a body of officials appointed by the 
state whose duties were mainly financial and adminis- 
trative,? and thus did not belong ''au service du culte 


8 The institution of the Azeropotoi in Athens needs further 
study.  Hieropoioi perform a series of sacrifices at the Eleusinia 
(I.G., I?, 5), but these may not be the same as those in the docu- 
ment edited here, who control the sacred money of the Eleusinian 
aparche on the Acropolis. In I.G., I?, 76 ієротоо! 'EXevowó8ev are 
in charge of the administration of the aparche and perform a 
sacrifice from the proceeds of the sale of this aparche. These are 
the same as the ieporooi 'EXevotve (I.G., I?, 311) who turn over 
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proprement dit"; their remuneration would have 
come from the state, not from the initiates. How- 
ever, his own restoration, hie[pokepvkas |, is also un- 
satisfactory. There was never in the history of the 
cult more than one sacred herald. Moreover, the 
article, which is used before all the other names of 
priesthoods in this inscription, should be expected 
before hue[ poképukas | as well. 

Since the perquisites of the other principal priests 
of the cult are stated at the end of the inscription 
(lines 47—50, in a different hand), presumably the only 
priests mentioned here before the priestess of De- 
meter are the hierophant and daduch. Yet a satis- 
factory restoration is difficult to find. The restoration 
óSoA[óv' kai ro|is óAct(ocw h Jo heel pogavre|s Aaugavéro 
he ]uto8é[Xvov | is doubtful because of the imperative, 
which 18 not used in this inscription, and the position 
of the hierophant (following the daduch). 

[7apà т|б ucro hexáor]o was apparently first re- 
stored by Ziehen; [ка|0’ ¿u ерау by Kirchhoff. 

Line 9: hrep[ cav Meritt. 

Line 11: 6|[\ оо Meritt. 

Line 15: [eivai тлу he] Meritt. 

Line 20: dvédoro : E[v ]u[oNztó Jas Meritt. There is 
no interpunct here, as far as I can see, and the point 
on the stone where the mu is supposed to be is com- 
pletely broken away. 

Line 21: Kep[v коз Meritt. 

Lines 22-3: m[e]v[ve uépe тбу| тевии levov 0eXew[v 
Merrit, tla [та rà бло то |у vou ор Sokolowski. 

Lines 23-4: Гател 8'а|фтоф џи lioreu uè éve[ var uvelv 
ue0€ ра Meritt, 0eXeo[v бё kal др | pévou uw ]toeu иё evel Nika 
ИЕ |> ucôé ра Sokolowski. 

It is quite possible that young people other than the 
Tats ay eorias could not be initiated, but there is 
nothing, as far as I know, which proves it. Meritt’s 
restoration seems to be a guess also. 

Line 25: [pedé |va тћёу тб ay’ [éorias uvout ]vo Hiller. 

Line 26: [бїха 7|ó |s Sokolowski, [ròs vé|o | Wilhelm. 
I could not see the interpunct which Meritt reported 
that he saw before Képukas. 

Line 27: I could read no letter before ptoras. 

Line 28: [Eé)uo|Xzió]as Meritt, [Evyo|) |v[t ]óas 
Clinton. 

Line 29: [xiao |e] or [uvptac |e] Wilhelm, [hekaró | | 
Crónert. 

Lines 30-1: [hoe äv he8]|oe: or Ө ]\oor Meritt, 
лах | |ос: Sokolowski, 6’ є [уо rois || ёо: Kepixov Kirch- 
hoff and Crónert. 


proceeds from the a parche to the érurárac 'EXevowó0ev (instituted 
around 446 B.C. according to 5.Е.С. X, 24). By 408/7 these 
epistatai seem to have completely taken over the administrative 
duties of the hieropotot, for, in an account issued by them in that 
year (Г.С., P, 313/314), there is no mention of the /eropotot in 
connection with the aparche, which seems at this time to be com- 
pletely in the care of the epzstata:. After this, the fate of the 
hieropotoi is unclear until new boards of Ihieropotoi appear in in- 
scriptions of the Lycurgan period. Cf. Busolt, Staatskunde 2: 
pp. 1103-1104. 


12 CLINTON: THE ELEUSINIAN MYSTERIES 


Meritt (Hesperia 14 (1945): p. 71) objects to 
Crónert's restoration on the ground that it 15 bar- 
barous Greek. If he has mois бе, Kepükov in mind, 
Andocides probably would not agree; he quotes a man 
saying: 'Q KaAMa, ... mporov uév ётүп Kmpükov dv 
(On the Mysteries, 116). Whatever the restoration, 
the sense must be that any member of either genos was 
entitled to conduct 756515; it was completely up to 
him whether he did so or not, the genos having no 
voice in the matter; otherwise Andocides, a member 
of the Kerykes but not warmly beloved of his genos at 
the time, probably would not have conducted the 
myesis which he mentioned in On the Mysteries, 132. 
This consideration does not favor [Adx loo. Ac- 
cording to Meisterhans-Schwyzer (Grammatik der 
attischen Inschriften, p. 178) ө (in place of eé\w)) 
does not occur in Attic inscriptions until the middle 
of the third century. 

Lines 32-4: [rés àrap|x]e Meritt (Hesperia 14 
(1945): p. 77), [тё сила (к ]es Meritt (ibid. 15 (1946): 
р. 253), [тё дата |v Jes Sokolowski ; [wed | с одо Meritt, 
[арх | e овал Sokolowski. 

Meritt does not say what made him change his 
mind. The upper tip of an oblique stroke which I 
could see at the beginning of line 33 offers only K or X, 
no solution. But I favor [тё ётар || xé in connection 
with the new reading in line 34 (see below). L.S.J. 
does not report any examples in Attic prose of иёЛєсӣог 
Or dpxecbar meaning ‘ќо be in charge of” or “in control 
of" as Meritt and Sokolowski seem to have in mind 
for their use of the middle infinitives here. 

Line 34: h[€]os Meritt. When the light was striking 
the stone at a certain angle, the second letter of this 
word appeared clearly as O. I could not make out any 
certain traces of the next two letters. This reading 
eliminates the somewhat superfluous phrase héos à» 
ВоХортал in favor of hó[ r: ] (or hó[7o]) àv ВоХо[ vrai]. I 
fnd worthy of some consideration the restoration 
'A0ev[ atowi хр ода: Вот | àv Bodrolvrar]; that is, 
authorization was made here for borrowing money 
from the fund of Demeter and Kore just as 1t had been 
done from the fund of Athena. Ц is interesting that 
here, as in ,S.E.G., X, 24, lines 12-13, a change in the 
administration of the treasury of Demeter and Kore 
is described in terms of an already existing arrange- 
ment in the administration of the treasury of Athena 
on the Acropolis. 

Line 37: т[0] то[ iv бео] Hiller and Meritt, [& ] [oc 
huepor | Sokolowski. 

Meritt was right to retain Hiller's reading: there 15 
no vertical stroke at the left of the stoichos of the 
dotted tau but there is an upper horizontal stroke 
barely visible. 

Lines 38—40: rauebec0[ av EùuoNr |i ]$ [а$ 5 €]xev ё 
тб u[ éco. rèv Blú Jelov т ]év rov [ò]op avov] Meritt. 
Sokolowski suggests Ве ]8[ олот ]év. 

The stone shows that the mu of uléoo can also be 
interpreted as eta or epsilon; perhaps, then, év тб 
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h[teoo.. Тһе second letter in line 40 could also be a 
sigma; so perhaps ёх ro: h[epou 'EAe|v]e[ tvi. Though 
the restoration eludes us, the passage probably refers 
to the special care taken by the state or the gene to 
assure the initiation of orphans. 

Line 40: [@vev 61€] Meritt (1945), [ypáce|v] Meritt 
(1946), [@vev |é] Sokolowski. 

I am inclined to favor [6vev |], but certainty is 
impossible. 

Line 41: та [баз Meritt. The vertical stroke of the 
third letter of this word lies at the left of the stozchos, 
and so is probably not iota. Perhaps the restoration 
is ráv[ таз ; that is, the orphans sacrifice all together, the 
costs of which were borne by the геле or the state; the 
regular initiates, the mystat, sacrifice individually and 
bear the costs themselves. 

Line 42: һекастош` yu[véc60am. бе] Meritt (1945), 
һєкасто pel vos xopis | Meritt (1946), Һекастоџ т| poredeca | 
Sokolowski. 

Sokolowski’s conjecture is the most appealing, but 
т[ообоцато | should be substituted for m[poré^ea J, on 
the basis of Z.G., II?, 1673, line 62: провфиата, бо[ evra 
eis ито.  Meritt's restoration (1946), however, 
cannot be excluded, for it is known that the Eumol- 
pidae had the task of inscribing the initiates (see 
below, p. 26). 

Line 43: 
Sokolowski. 

Sokolowski (оф. cit., p. 18) points out that Ө#ӨфєсӨа is 
just as frequent as 60ew. But he does not note any 
difficulty in having @vew and 6voutvos in the same 
sentence for the same agent. Anyway his inter- 
pretation of the whole sentence does not really require 
Ovouévos in place of pvopévos. 

Line 44: [тё про ro|i]eoo Leonardos (apud Hiller), 
Гектоѕ ) or [évrós] Roberts-Gardner, [évrós тб һ|‹ ]epo 
Crónert. The iota of тё is at the present time com- 
pletely illegible. 

It seems to me that the аёАл outside the sanctuary 
is meant, in light of the practice of prohibiting the 
aui’nro. from entering the sanctuary (cf. Mylonas, 
Eleusis, pp. 224-226). Two ai^ai( were connected 
with the cult of Demeter and Kore at Eleusis, one 
within the sanctuary in front of the Telesterion and 
the other in front of the main gate (now the Greater 
Propylaea). The latter is probably the one men- 
tioned by Pseudo-Demosthenes in А2а1и5Ё Neaera 
(116): ¿rì тїз éoxápas тїз éw TH аф\п ’Edevoinm. The 
courtyard in front of the sanctuary does in fact have an 
éo хара..? 


Line45: [uvouvo| s | Kirchhoff, [8voutvo| s | Sokolowski. 








Kirchhoff, [бо u_Jevos 


[uvo | и Jévos 


? See Mylonas, Eleusis, рр. 169-170. Other references to a 
courtyard at Eleusis are: ёу тў ай\т той iepov in I.G., IP, 847, 
line 54, 949, line 21, 1235, line 22, 1299, lines 28 and 78, 1304, 
line 45; & ri & 'ENevo trc abN in I.G., IV?, 83, lines 14—15; ё 
"Erevoive & rye iepas aidm талу Өєолу in I.G., IV?, 84, lines 35-36. 
In all of these passages the courtyard could be the one outside of 
the sanctuary. 
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See note on line 43. The final sigma first appears in 
Hiller's text; I could not see it. 

Line 47: т[ду фот] Foucart. Hiller and 
Meritt read the omicron of т[ду, which I could not. 
For the restoration [xépvxa | see below, р. 77. 

Line 48: [т ]óv вео» need not be a mistake for [т Jow 
Geotv (so Meritt) but could be rather a shortened form 
of rov roiv Ücoiv as 6 ónuos б ’AOnvaiay for 6 dnuos б тар 
"A@nvaiwr. 

ró[v mavayé шобор| Ziehen. Meritt’s study re- 
moved the support for шодӧу which was formerly 
found in line 9. In addition, lack of space seems to 
render it impossible here. The inscription on Face C 
had its right margin at the very edge of the stone, as 
Meritt’s drawings of fragments b and с show.!° Since 
the omicron of ró[» lies almost directly under the 
omicron of 'EAevowtot, the lacuna at the end of line 48 
is equivalent to eight stozchedon spaces. But line 48 
is non-stoichedon; five of its letters correspond ap- 
proximately to four stoichedon letters; so we may cal- 
culate the lacuna at the end of line 48 to be not longer 
than about ten letters, which precludes шебӨб». 

Line 49: róro[v ёшоВёћ№оу rapá] Ziehen. By a cal- 
culation of the length of the lacuna at the end as in 
line 48, it is clear that ёшо8ё\мо» is too long, and so the 
correct restoration must be róro[ » ó8oXóv пара |]. 

Line 50: i[e]o[óv roiv @eoiv] Hiller. The rho is 
beyond the break; it does not appear in апу text 
before Hiller's. 

It is quite possible that Face C had more lines, in- 
forming us that the appended priests, like the priestess, 
were to receive one obol apiece at both the Greater 
and Lesser Mysteries. 


DISCUSSION 


If [ka éu Jépay in lines 7-8 is correct, the priest who 
preceded the priestess of Demeter collected at least 
one half-obol daily from each initiate at the Mys- 
teries. If we reckon nine or ten days to the Greater!! 
and at least one day to the Lesser Mysteries,? at 
least five obols were requested from each initiate for 
just this priest. Though only two separate fees are 
listed in this inscription, it looks as if they are listed 
in decreasing amounts. Since all the major priests 
are listed except the hierophant and daduch, the 
latter most probably preceded the priestess and were 
granted greater amounts, of which the amount for the 
priest just discussed is one. Whatever the original 
purpose of these collections, according to this law 
they were apparently not intended to be pocketed by 
the recipients but to go to the treasury of Demeter 


10 Hesperia 14 (1945): p. 62. 

п See S. Dow, H.S.C.P. 48 (1937): рр. 111-120. The number 
of consecutive days in the Greater Mysteries on which important 
ceremonies took place could have been just eight, but it is possi- 
ble that the number of days on which payment was required was 
greater than this (or even less than this). 

1? Тре duration of the Lesser Mysteries is not attested. 
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and Kore (iepa roi 0eoiv), except for 1600 obols to be 
spent by the priestess on expenses as she had done in 
the past. These expenses were presumably connected 
with the festival, while the money that went to the 
treasury of the Goddesses was used for general ex- 
penses of the sanctuary." 

This inscription makes known that the priests of 
the cult were not responsible for carrying out the 
"initiating," the цоло, but that this was rather а 
duty of any (adult) member of the Kerykes and 
Eumolpidae who wished to perform it (lines 26-31). 
This fact has led to the abandonment of the notion 
(once held) that ибус was originally a term that ap- 
plied to the whole process of experiencing the Mys- 
teries, from the presentation of oneself as a candidate 
to the witnessing of the secret rites in the Telesterion.' 
Now it is clear that шток originally had a restricted 
meaning. Ц was the preliminary instruction given 
to the initate at any time of the year by any member 
of the Eumolpidae or the Kerykes, whereas the 
ceremony which took place in the sanctuary at 
Eleusis was the тє\єт7, performed once a year by the 
priests. umo: was the first step, тє\єтў the final one: 
first Einweihung and then Wethe.J5 The hierophant 
therefore had no part in the то as hierophant, 
though it is not inconceivable that he initiated people 
as a Eumolpid. 


430’s OR 420's (?) 


There is a very disputed piece of evidence, I.G., IP, 
77, which seems to indicate that the hierophant was 
already included among the aetsitot at this time. 
This inscription, variously dated to the 430's and 


13 This was undoubtedly the source of the funds listed in 


LG., 12, 313, lines 144-6: éwéreca [éyévero ёк rov] pey[a Awy 


uv[erepioy XXXXH[B[AAaAA ! |- ЕЕ HI AAAA? | éx Со 
ty "Aypar joc uvorepiov. (For the restoration éyévero see below, 
note 103.) If we assume that the hierophant and daduch each 
received a total of four obols from each initiate at the Mysteries 
and if we add to this the amount which the priestess and the 
three other priests received, viz., four obols, each initiate will have 
contributed twelve obols at the Greater Mysteries. Dividing 
4,299 2/3 drachmas (25,798 obols) by 12 obols, we arrive at a 
reasonable total of approximately 2,150 initiates for the year 
408/7—provided of course that the fees were approximately the 
same then as forty years earlier. The low figure for the Lesser 
Mysteries, never obligatory for participation in the Greater, 
indicates. that it was poorly attended at this time. 

14 See Nilsson, Geschichte 1: p. 656; A. D. Nock, “Hellenistic 

Mysteries and Christian Sacraments,” Mnemosyne 5 (1952): 
p. 179; P. Roussel B.C.H. 54 (1930): pp. 53-55; C. Zijderveld, 
Telete, Bijdrage tot de kennis der religieuze terminologie in het 
Grieksch (Diss. Utrecht, 1934), pp. 98-99; Pringsheim (1905: 
pp. 20-26) first noticed the distinction. 
. 15 By the end of the fourth century uvée and uineis were also 
being applied to the whole process; cf. Theophilus, ed. Edmonds, 
II, p. 568, 1, line 4), where éuvifq» seems to describe the whole 
process; in addition, Plato and Aristotle sometimes do not keep 
to the distinction (cf. references to the Mysteries in. Plato and 
Aristotle discussed by Boyancé, R.E.G. 75 (1962): pp. 460-482); 
an example of this from the fifth century is Aristophanes, Peace, 
375. 
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420's, lists the people who were given círgoew in the 
Prytaneum. The first group mentioned has been 
traditionally restored as follows: [ёо rèv citeow rèv 
é]u mpvravelor mporov [и] roi[o|w hiepebot Toiv Өєоїр 
к lara rà п[а тра. M. Ostwald has more recently 
restored!9: mpõrov [и в» rov ГЬ | vepogávrec yevouevor к Jarà 
Ta п[2 тра. Не rejects the traditional restoration on 
the grounds that in the preserved part of the inscrip- 
tion movable-nu never occurs except in éboxcev, а 
formulaic term, thus roiew is quite improbable!” ; 
and that in the ае15 от lists of the Roman period, 
which 1$ the only other time we are informed about 
the priestly members of this group, not all the Eleu- 
sinian priests are listed and those that are listed do not 
remain the same, except the hierophant, the only one 
who always appears. However, Ostwald's restora- 
tion does not receive "further support from the fact 
that the iepogávrgs was, in Classical times, the only 
member of the Eleusinian priesthood who was a priest 
and a magistrate at the same time."!* His reference 
for this, Foucart (1914: p. 178), reads: “Т.а charge du 
hiérophante était à la fois un sacerdoce et une magi- 
strature, арх? тїз lepewotvns, comme le dit une inscrip- 
tion." But Foucart does not identify the inscription. 
It is Z.G., IP, 1235, a decree of the Eumolpidae and 
the Kerykes, dated around 248/7 (see below), honor- 
ing а hierophant for, among other things, ка & ret 
apxel THs lepewovvns evoxnudvws  Qv€ykAgrov  éavTÓv 
mapackevafway. Thus the hierophant certainly was not 
considered a magistrate of the state in this inscription, 
but at most an officer of the gene, like the &pxovres тфу 
yvevav in the same inscription (line 24), and it is indeed 
perfectly conceivable that the Eumolpidae and Kery- 
kes used this phrase to mean even less than that, 
namely, “in his priestly office" or “їп the term of his 
priesthood.’ Furthermore, we know so little about 


16 A.J.P. 72 (1951): pp. 24-32. 

17 This is not a strong argument against roiew ; use of movable- 
nu can be very erratic; cf. L. Threatte, H.S.C.P. 74 (1970): 
p. 348. 

1 Op tity D: 32. 

19 J, Martha (1881: pp. 8-10) believed without a doubt that 
priesthoods in general were city magistracies, on the basis of 
Plato, Laws, 158е-759с and Aristotle, Politics, 1299a, 14-19 and 
speculation of his own. At Eleusis the hierophant and daduch 
were certainly in charge of the sanctuary administration, but by 
the end of the fifth century the financial power of the sanctuary 
was іп the hands of the epistatai and the Athenian state. The 
state, though 1 probably would normally take advice from the 
hierophant and daduch, legislated in matters of the sanctuary 
which affected its own interest, such as the availability of the 
sanctuary, its fees and finances, and its political value as a cultural 
highlight of Athens, but there is no evidence that it ever touched 
in any significant way the basic religious matters of the sanctuary. 
In a sense, these priesthoods were dpxai in that they did have 
some power within the sanctuary and they were responsible to the 
state in some matters (e.g., they underwent an audit, see below, 
p. 46) but the fact that they were not appointed by the state 
and their power did not emanate from the state hardly allows us 
to regard them as city magistracies. Мог do Plato and Aristotle 
regard them as such. In Plato, loc. сй., it is suggested that 
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the relationship between the ae:sitoi of this period and 
those of the Roman period that it 1s difficult to have 
confidence in either Ostwald's restoration or the 
traditional one, especially since there is good reason 
to believe that the latter 461501 were not fed in the 
Prytaneum (where the former were fed) but in the 
Tholos.” 


421 B.C. 


In this year” a decree, I.G., I?, 81, was passed con- 
cerning the reconstruction of a bridge over the 
Rheitos, which probably had been destroyed during 
the war and without which the Sacred Way was vir- 
tually impassable.? It is to be built hos äv rà huepa 
gepoow har hiépear alo |фаЛёотата, and of such a width 
hiva uè hawaxoar ówXabvovra,, GAG rois iocw & Bald litev 
ётї rà hiepå. It is striking that ‘‘the priestesses” seem 
to have a principal role in the Sacred Procession, 1.e., 
carrying the ktera; there is no mention of the hiero- 
phant here in connection with the most sacred objects 
of the cult. The inscription divides the procession into 
two groups: hau hiépear and rois (бо: ("the marchers’’). 
The priestesses carry the ktera whereas the marchers 
follow after the hiera (Водісєу ёті rà hiepá). However, 
one cannot be sure whether the hierophant was con- 
sidered as belonging to the latter group, or whether 
he marched at a point in the procession ahead of ''the 
priestesses.''? 


416/5 OR 415/4 


If the legislation of ca. 460 discussed above could be 
called democratic, in protecting the mystes, the private 
citizen, from being financially exploited by aristo- 
cratic priests, the next testimony concerning the 
hierophant, from the year 416/5 ог 415/4,” reflects to 


neokoroi, priests, and priestesses be in charge of sanctuaries just 
as there are officials to take care of other subdivisions of the city 
and country, and that they should be appointed by the state— 
except the патриаи tepwotvar, which should be left alone. Aristotle, 
loc. cit., states: ёст: бё оббЁ тойто Ovoploa, рабюу, molas бе каеш 
&ápxás' по^№@у yap &mwrTaTOV ђ помтик] Kowwvla бєїтсл, бїбтєр (od) 
паута$ obre TOUS aiperovs oUre ToUs KAgporovs üpxovras Üeréov, otov 
Tos lepets протоу. А few lines later he defines a magistracy: 
páNw Ta Ó Gs ат\оѕ eire apxas №єктёоу rabras boats @тобёботаь 
Воућєђсасдоі тє тєрї TwGv Kal kpivau Kal тата и, Kal па мата TOUTO ' 
то yap émvrüárrew ápxwcrepóv tot. (Cf. the discussion of these 
lines in W. L. Newman, The Politics of Aristotle (Oxford, 1902), 
4: pp. 255-256.) One can hardly say that commanding is the 
main function of an Eleusinian priest. At any rate the problem 
of whether ог not an office can be called an &рхя, to continue 
quoting Aristotle, табта, diagépe: mpós uév TAs xpHoEs obó€v. 

20 See S. Dow, Prytaneis, Hesperia, suppl. 1 (1937): pp. 22-24. 

21 The conciliar year of the first secretary is dated to 422/1 by 
McGregor, А.Ј.Р. 59 (1938): pp. 147-162. The period after the 
cessation of hostilities in 421 would be the most reasonable time 
for this decree calling for construction within a war zone. 

2 Cf. J. Travlos and К. Kourounoites, Практика 1937: pp. 25-41. 

23 For the procession see below, pp. 35—36; for the ''priestesses,"' 
p. 69 and pp. 88-89. 

^ For a recent discussion of the date see R. Meiggs and 
D. Lewis, A Selection of Greek Historical Inscriptions (Oxford, 
1969), pp. 222-223, with bibliography. The date is not of critical 
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some extent the Athenian imperialism of this period. 
It is a syngraphe dealing principally with the collection 
of the атарх?] той картой row Oeow. It orders that the 
announcement of the request to send the aparche to 
the Eleusinian Goddesses be promulgated first to the 
Athenians, then to their allies, and finally—with 
perhaps a slight touch of humor—to all Greek cities, 
not "commanding" but "encouraging" them. The 
proceeds from the aparche were to be used for a great 
sacrifice and ‘‘dedications to the Two Goddesses” : 
i.e., for adorning the sanctuary. It is striking how 
minor a role the hierophant had in all this: кє\еџёто 
ё kal ho htepogavtes kai [ò | боибобхоз Mvorepiows àr&pxeot ot 
ròs héAAevas TO карто ката rà патриа Kal rèv uavreiav Tey ey 
Aedgov. àvoypácoavres бё é[u | траки тд uérpov тб картб 
тб тє Tapa TOV Óeuápxov катӣ тор č ]uov ћёкастоу kai тб 
Tapa Tov тб\єо> ката rèv поћи hekác[ ev к ]ara8€vrov čv тє 
TO, '"EXevautot ' EXeva tt kai év тб: Вох [вит | [р lior. АП the 
other details are to be taken care of by the Azeropotot 
and the Boule. The hzeropoioi ате to be the ones who 
actually receive the grain, arrange for its storage and 
sale, and from its proceeds perform the sacrifice 
(probably at the end of the festival of the Mysteries). 
Even the announcement of the hierophant and daduch 
is not very important. The crucial announcement to 
the cities is to be made by the Boule through its 
heralds, so that by comparison the priests' announce- 
ment at the Mysteries appears somewhat pro forma, 
merely lending religious and ancestral legitimacy to 
an enterprise calculated to enhance the glory of 
Athens as the cradle of civilization, the home of 
Demeter and Triptolemus. 

A great deal of grain 1s expected. Ап architect is 
commissioned to build three new storerooms (strot). 
A great sacrifice is to be made from the proceeds of 
the grain, and the money left over is to be used for 
dedications bearing the inscription &ло тб карто 77s 
атарҳтѕ avebebe, heXAévov rov àürapxoutvov.?? The body of 
of the decree then closes with a promise of fruitfulness 
and abundance to those who do not wrong the 
Athenians, either their city or their Two Goddesses. 

This is not a newly invented enterprise, for it 1s 


importance for the present discussion, but I prefer and shall 
defend elsewhere Meritt's date of 416/5 or 415/4, as argued in 
Classical World 56 (1962-1963): pp. 39-41, where in fact he 
expresses a preference for Dinsmoor’s date (The Archons of 
Athens [Cambridge, Mass., 1931], p. 340), 416/5 (not 415/4 as 
misprinted in Meritt's article and repeated by Meritt and 
McGregor in Phoenix 21 [1967 ]: p. 89, n. 20). In an article 
which appeared after the above was written (Proc. Amer. Philos. 
Soc. 115 [1971]: pp. 109-110) Meritt proposes additional argu- 
ments for 416/5. 

25 Lines 43-44. I follow Foucart and Ziehen in understanding 
&rapxoutvor as modifying hedd\évov. In I.G., I? it is written 
&тархбиєрор ; this was done first by Kirchhoff without comment 
and followed by Dittenberger, Roberts-Gardner, Hiller, and 
Meiggs and Lewis, evidently interpreting it as modifying an 
understood картби ; but árápxouac apparently was not used іп the 
passive. 
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done катӣ rà татра kal rèv uavrelav rèv гу AeNcóv?5; only 
the scale is new and, naturally, some of the resulting 
details. What we are witnessing here is the remaking 
of an old, local custom?’ (to some extent also observed 
by foreigners) into an institution of such a grand scale 
that state personnel (the hieropoio1) are required to 
handle the main administrative burdens and conse- 
quently overshadow here the traditional administra- 
tors of the sanctuary, the hierophant and the daduch. 
Before this transformation, the procedure concerning 
the aparche was probably as follows. Each year at 
the Mysteries the hierophant and the daduch an- 
nounced that an aparche should be given to the Two 
Goddesses. It was then given the following June at 
harvest time, stored for the summer (in а stiros), and 
taken out at the time of the Mysteries, just before the 
fall sowing.?? Originally there was in all probability 
no sacrifice as described in this decree, since it is not 
performed by an Eleusinian priest. For this reason 
the Eumolpidae must now give exegesis for it.? Their 
exegesis, among other things, would specify the date 
of the sacrifice, which was left unmentioned in the 
decree. Even though the state could not arbitrarily 
institute a sacrifice at the Mysteries without the 
sanction of the Eumolpidae, it did manage to have it 
performed by its own appointees and not by the 
hierophant and daduch. 


415 B.C. 


At this time the Eleusinian Mysteries were involved 
in one of the most tragic misfortunes of Athens, the 
condemnation of Alcibiades on a charge of impiety 
against the Goddesses of the Mysteries. According 
to Plutarch the following impeachment was made 
against him?'; OeocaMós Kiuwvos Aakiáógs 'А\кї@‹@йбту 
KAevtov Zkagucvióqv eionyyere àówet тєрї TW дєй, йтош- 
uovuevov rà uvoTüpia Kal бакуфоута Tots QUTOU éraipois év 
тї] ока TH EavTov, ЕХорта aTOAHY оїаутєр Ò {єроф@аут1]$ éxov 


26 Delphi was probably consulted оп this occasion of its ежеп- 
sion, or at the time it was first extended if this is not the first 
time; for Delphi was apparently consulted on occasions when 
there was no answer forthcoming from rà пётра or when the 
scope of the reform was beyond the scope of rà пётра (as in 
I.G., IP, 204), i.e., when something unprecedented was about 
to be undertaken. 

27 Nilsson, Geschichte 1: pp. 471-474. 

28 T bid, 

? | ines 36-37: каббть äv ЕфиоХт бои éxo[he|yo ]рта. (This is 
an improved reading from a squeeze.) If the sacrifice were 
really a traditional part of the cult, the priest performing it would 
know perfectly well all its details without having to be informed 
by the Eumolpidae. However, a new sacrifice could not be made 
within the framework of the Mysteries without being sanctioned 
by the Eumolpidae, the one gezos whose prerogative it was to 
know and safeguard the unwritten traditions of this cult and the 
only genos that had the authority to expound these traditions. 
In this case, in which there was probably no exact precedent, they 
would have described a sacrifice most in keeping with their 
traditions. 

30 Plutarch, Alczbiades, 22, 4. 
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óeikvüe,. TA (ера, Kal OÓvouü(ovra abrÓv шёу iepocüvrWv, 
Iovivriwva ё dadovxXov, кўрока бё Oeddwpov Enyara, rovs 
6’ üXNovs éraipovs идота$ Tpoca'yopevovra kai émómras Tapa 
rà vóuuua Kal rà кадєстукота ото т EüuoNr(Gv kai Курікоу 
kal ræv iepéogv ræv é 'EXevotvos. He was thereupon 
condemned by default, and it was further decreed 
that "all priests and priestesses” (i.e., all the Eleu- 
sinian ones) were to curse him. Theano, the priestess 
of Demeter and Kore, however, refused, saying that 
she was a praying priestess and not a cursing 
priestess.?! 

Andocides was similarly cursed at this time, in the 
following manner??: tépeat kai lepets стӣрутєѕ karqpáaavro 
пр0$ ёспєрау Kal qowiklóas üvéceucav, ката TO VÓLLUOV TO 
паЛоиду Kal apxatov. 


2. Ocddwpos. Plutarch, Alcibiades, 33. 
p. 55. Foucart, 1914: p. 187. 
office in 415 and 408. 


Toepffer, 1889: 
P.A., 6827. In 


Seven years later, when the Athenians changed 
their minds and decreed the return of Alcibiades, 
Theano did not have to undo a curse. The others 4143: 
eyn¢loavTo бё... Tas йрӣѕ dvoowwaadbat па Му Evpodridas 
Kal Кприказ, ûs émoujcavro той dnuov mpoorá£avros. But 
Theodorus the hierophant tried to save face: 
agoctoupevwy è тб» Aaw Oeddwpos 6 tepogavrns ““add’ 
гуф” eimnev “oùôè Katnpacdunv ойто какду ovdev, el итбёр 
áówet тї поли.” It seems, in effect, in pronouncing 
the curse he, like the other priests, acted as though he 
were an organ of the state, the cursing organ; and if 
the state on another occasion declared the curse to be 
null and void, he as ''official exsecrator,’’ so rescinded 
it. Of all the priests apparently only Theodorus was 
clever enough to have hedged his original curse in such 


а мау? as to make it clear that it was dependent pri- 


marily on the will of the state and not his own; thus 
he personally could appear to take no responsibility 
for the inanity of cursing someone and then having to 
take it back. It is interesting that apparently none 


3! Plutarch does not state explicitly here whether Theano is a 
priestess of the Mysteries, or whether ‘‘all priests and priestesses” 
means all the Eleusinian ones or all Athenian priestesses and 
priests in general. Toepffer (1889: p. 96, n. 2) thinks she is the 
priestess of Demeter and Kore because the case concerned these 
two goddesses. The real proof, I think, is in Plutarch, Alczbiades, 
33, where it is stated that in 408 only the priests of the Mysteries, 
the Eumolpidae and the Kerykes, are asked to undo their curses. 
Therefore, only the Eleusinian priests were asked to make them 
in 415. Consequently Theano was an Eleusinian priestess and 
most probably the priestess of Demeter and Kore. On iepéwy тфу 
& ’EXevoivos see also below, p. 70, n. 12. 

33 Pseudo-Lysias, Against Andocides, 51, when a somewhat simi- 
larly worded charge of impersonating the hierophant is made 
against him; on the фомікідєѕ see below, p. 33. 

33 Plutarch, Alcibiades, 33. Cf. Nepos, Alcibiades, 6, 5: 
eidemque illi Eumolpidae sacerdotes rursus resacrare sunt coacti, 
qui eum devoverant. 

34 [t is similar to the condition attached to the wish at the end 
of I.G., I?, 76: [hoi ]rwes äv [6] йбкбо› '"A0cvalos pede тёр modu 
тёр ’Абероцор ueóé тд O66. бо the hierophant's condition should not 
have struck anybody as being out of the ordinary in religious 
language. 
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of the priests was so revolted by Alcibiades' alleged 
impiety as to utter a public curse against him com- 
pletely on his own. The ability to do so might have 
been, like a papal interdict, a source of considerable 
political power. But this was not done. From early 
times asebeia was a crime that was under the jurisdic- 
tion of the state courts.?? "Thus a curse by a priest 
could appear ridiculous if the man were subse- 
quently found innocent in court. If a hierophant or 
some other priest of the Mysteries were really con- 
cerned about an act of impiety against the Goddesses, 
the most efficacious course of action would be to 
initiate a suit of asebeia in court (or to provide testi- 
топу and support for such a suit). Оп the other 
hand, if priests were convinced that a man was in fact 
innocent of impiety despite the verdict of the court, 
they apparently could refuse a command of the state 
to curse him. The case of Theano clearly shows they 
could do this however strong public indignation 
against the condemned might be. But Theodorus 
complied and made the curse; his later rescinding of 
it (even though the Eumolpidae and Kerykes were 
opposed to Alcibiades’ return)?? and his attempt at 
saving face show that he was careful to remain on the 
side of public opinion—an attitude probably rarely 
found in hierophants when Athens was firmly under 
the control of the aristocratic gene. 


3. 'Apxias. Pseudo-Demosthenes, Against Neaera, 
116; Plutarch, Pelopidas, 10; On the Sign of Socra- 
tes, 596e; Nepos, Pelopidas, 327 Toepffer, 1889: 
pp. 55-56. P.A., 2447. Foucart, 1914: p. 188. 
In office in 379. 


Two episodes have come down to us concerning 
Archias. The first relates to the year 379. When 
Pelopidas and his companions were just about to make 
an unsuspected coup d'état against the oligarchs and 
Spartan garrison in Thebes, one of the oligarchs, com- 
pletely drunk, dismissed a messenger from Athens 
with the words “одкобу eis aüpiov Ta споубола.” The un- 
accepted letter which the messenger was carrying was 
from the oligarch's old friend, Archias the hierophant, 
and contained an advance warning of the forthcoming 
coup. A short time later it took place and the 
bibulous oligarch was killed. 

The starting-point of Pelopidas’s operation was & 
TQ Opraciw®®; from there the younger men among the 
exiles were sent ahead to take over Thebes while the 
rest remained behind until they received news of 
success. The proximity of this gathering place to 


35 Cf. J. Rudhardt, “Га définition du délit d'impiété d'aprés la 
législation attique," Museum Helveticum 18 (1961): pp. 87-105. 
Aeschylus was acquitted on a charge of asebeia against the 
Mysteries by the Areopagus. In the same year as Alcibiades 
Diagoras was also convicted of asebeia against the Mysteries. 

36 Thucydides, VIII, 53, 2. 

37 The passage in Nepos surrounding the name of the hiero- 
phant 15 corrupt. 

38 Plutarch, Pelop:das, 8. 
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Eleusis may have facilitated the hierophant's dis- 
covery of the plot. 

The other episode relates to the time that Archias 
was convicted of impiety. The conviction and some 
details of his crime are mentioned by the accuser of 
Neaera: "A£wv ё какешо évÜvunÜqvau, © üvópes ’APnvator, 
ӧті 'Apxiav тд» {єроф@йутту 'yevóuevov, ёЁє№єүбёрта & TH 
dukaoTynpiw &ceDoUvra kai Übovra тара rà патра Tas Üvoias, 
éKkoAácaTe 0иєіѕ, kal üAÀa тє karmwyoprÜg avrov, Kal бт! 
Zwomy тї éraipa ‘Awos ётї тїз €oxápas év TH ай\т ’EXevoive 
трота/үойтї] tepetov Üboeiev, où vouiuov бутоѕ év тайт TH 
иёра Ovew, où’ éxelvov ovons THs Өосіаѕ, GAAG THs Lepetas.?? 
The hierophant, therefore, probably did not have the 
right to perform a sacrifice at the Haloa; apparently 
only the priestess (of Demeter and Kore) had this 
right. 

After recounting this incident, the accuser of 
Neaera proceeds to stress the importance and prestige 
of this тап. Не was a Eumolpid, of noble ancestry, 
and very wealthy, having performed several liturgies 
for the city. But nothing could save him, neither his 
wealth nor his prestige nor the entreaties of his rela- 
tives and friends.“ 


373-371 


Around 373-371 an unnamed hierophant repaid a 
loan of 44 minas which he had made by mortgaging 
a house in the city to Euctemon.? Upon repayment 
of the loan by the hierophant, Euctemon returned to 
him the house, of which he (Euctemon) had the use 
while the mortgage was in effect. Тһе date is reasona- 
bly close to the time of Archias’s incumbency to regard 
him as the hierophant in question, though certainty 
is not possible. 


BEFORE MIDDLE OF FOURTH CENTURY B.C. 


The hierophant is mentioned in two fragmentary 
inscriptions dated roughly to before the middle of the 
fourth century, but no information about the hiero- 
phant emerges in either case.* 


33 Pseudo-Demosthenes, Against Neaera, 116. 

40 Ibid., 117. 

41 That the sacrifice of the hierophant (legitimately of the 
priestess) was to Dionysus seems to have escaped the notice of 
writers on this festival. Deubner (1932: pp. 63-64) cites in- 
scriptions of the third and second centuries B.c. as the earliest 
testimonia for the connection of Dionysus with this festival, and 
asserts that until then Dionysus had played ‘“‘keinesfalls eine 
erhebliche Rolle." Nilsson (Geschichte 1: p. 467) disagrees with 
his interpretation because of the large number of Dionysiac ele- 
ments in the festival and because of the time of the year at which 
it was held. His interpretation is confirmed by this overlooked 
passage, which shows Dionysus enjoyed an important role, if not 
the principal опе, in this cult as early as the second quarter of the 
fourth century. 

42 [saeus, On the Estate of Philectemon, 33. The date of the re- 
payment is obtained from the historical events mentioned in the 
speech. Cf. J. Fine, Horot, Hesperia, suppl. 11: р. 74. 

аз I.G., 112, 1540, lines 31-32 (an inventory) and Sokolowski, 
Supplément, 12, line 7. In the first line of the latter, от- 
[оубофора,5 ] (proposed by Oliver) cannot be correct, because the 
second letter cannot be a т but probably rather a v (see the forth- 


HIEROPHANT 17 


4. Aaxpareiéns. Isaeus, On The Estate of Apollo- 
dorus, 9; H. Diehls and W. Schubart, Didymi de 
Demosthene Commenta (Teubner, 1904), col. 13, 
lines 41—58, and col. 14, lines 35—49.“ Toepffer, 
1889: p. 55. Р.А., 8969. Foucart, 1914: p. 188. 
In office from shortly before 353 to at least 350/49. 


Lacrateides is mentioned as the current hierophant 
in the following passage of a speech made about 
35315: "About to set off to Corinth with the Athenian 
army, Apollodorus, lest anything happen to him, made 
his will, and provided his sister . . . with a dowry, 
and gave her (to marry) to Лакратібу тоф viv iepopávrg 
Yeyernue€vo." The natural interpretation of the phrase 
TQ vv tepopåvry yeyervnuevw is that Lacrateides had just 
recently become hierophant. The passage refers to 
the betrothal of Lacrateides and the sister of Apollo- 
dorus, which took place just before Apollodorus went 
off to fight against Corinth, therefore around 394. If 
we assume that in 394 Lacrateides was about thirty 
years old, the age at which Greek men were likely to 
marry,*® then he would be close to seventy at the time 
he was appointed hierophant (shortly before 353). 

Statements of Philochorus and Androtion cited in a 
papyrus of Didymus's commentary on Demosthenes‘? 
reveal that he was still serving as hierophant in 350- 
349. He was therefore in office when in 352 the decree 
concerning the tepa ópyás was issued (J.G., II?, 204), 
and participated in its implementation. The follow- 
ing events seem to have led up to this decree. Culti- 
vators of the land adjoining the hzera orgas, land sacred 
to the Eleusinian goddesses, had been gradually en- 
croaching upon it, the boundaries having disappeared 
in the course of time, and now the encroachment had 
gone so far that there was cause for special action. А 
decree was passed calling for the Demos to choose ten 
men to form a committee which would determine the 
boundaries of the orgas, and for the hierophant, the 
daduch, the Kerykes, the Eumolpidae, and any other 
Athenian who wished, to be present during the de- 
liberation of the committee. The oracle at Delphi 
was to determine a related question: Should the land 
now encroached upon be rented to its present cultiva- 
tors in order to pay for the construction of the porch 
(of the Telesterion) and the repair of the sanctuary, 
or should the occupants be removed and the land left 


coming new edition of this inscription by C. Edmonson). New 
fragments show that the lines are ninety-seven letters long. 
Sokolowski's restorations are forty-two letters too short in each 
line. 

4 Cf. P. Foucart, Étude sur Didymos, pp. 103-106 and 174-183, 
in Memoires de l'Académie des Inscriptions et Belles Lettres 38 
(1906); Е. Gr. Hist., 324 (Androtion), F30; 328 (Philochorus), 
F155. 

45 [saeus, On the Estate of Apollodorus, 9; for the date see 
Blass, Attische Beredsamkeit, П?, p. 552. 

46 Cf. W. Lacey, The Family in Classical Greece (Ithaca, 1968), 
рр. 106-107. Lacrateides, however, probably did not marry the 
sister of Apollodorus; cf. J. К. Davies, Athenian Propertied 
Families, 600—300 B.C. (Oxford, 1971), p. 44. 

47 Diehls-Schubart, Joc. cit. 
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uncultivated? "Towards the end of the decree it is 
stated that the hierophant and the priestess of 
Demeter are to sacrifice an [dpeornpiov | to Demeter 
and Kore, for which the Treasurer of the Demos is to 
give them thirty drachmae. The decree does not 
inform us of Apollo's judgment in this matter, but 
fortunately the papyrus of Didymus does: Apollo 
decided that the land should be left uncultivated. 
Later, apparently the Megarians who had encroached 
on the land disputed the location of the boundaries 
and were unwilling to pay rent, so that in the year 
350/49, to put an end to this, the Athenians marched 
on Megara. In the face of the Athenian army the 
Megarians yielded, on condition that the hierophant 
and the daduch determine the boundaries: evvexópnoav 
yàp ot Mevyapets  ópioras yevéobar Tov ієрофдутти 
Aaxpar(e)iénv kai Tov dat6ovxov ‘ТероклЕбту. Kal ws ойто 
фр тау, €véuewav.* We are not told whether the 
boundaries determined by the two priests differed 
from those set by the committee appointed by the 
Demos. Unless the Demos was overly zealous they 
probably did not, since it is hardly likely that the 
hierophant and the daduch would deprive the god- 
desses of any of their rightful land. This may have 
been a face-saving compromise on the part of the 
Megarians rather than an actual concession by the 
Athenians, it being easier for the Megarians to accept 
a settlement decided by the sacred representatives of 
Demeter and Kore than one decided by a committee 
representing the Athenian State. 

This is another instance of an administrative func- 
tion of the hierophant, whereby he acts primarily as 
guardian of the property of the two goddesses. Тһе 
decree makes it clear that both the Eumolpidae and 
the Kerykes have to be consulted in this administra- 
tive matter, and that the hierophant and daduch are 
the spokesmen for these геле. Thus, as in the ad- 
ministrative matters in the decree of 416/5 concerning 
the aparche (I.G., I?, 76), here also, the hierophant, 
the representative of the Eumolpidae, is joined by the 
daduch, the representative of the Kerykes. Yet in 
sacrificing the [aresterion | the hierophant's associate 
is not the daduch but the priestess of Demeter. 5 

Possibly to be identified with this hierophant is the 
[Ла ]kparetóns [...%.%... Па люлез who dedicated а 
statue base, dated to the fourth century, (probably) 
in the Eleusinion in Athens. °’! 


I.G., II?, 1188. 
"around the 


5. Чєоокћєідуѕ  Tewauevou Полашей$. 
Foucart, 1914: p. 188. In office 
middle of the fourth century." 


48 С. L. Cawkwell (R.E.G. 82 (1969): рр. 330-331) thinks that 
the dispute at this time concerned just the éexaraíi, not the (ера 
ópyás itself. The statements of Philochorus and Androtion 
suggest to me that it concerned both. 

49 Diehls-Schubart, col. 14, lines 40-46. 

50 See also below p. 71. 

51 Hesperia 26 (1957): p. 216, no. 66. A title could be restored 
in line 1. 
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He is honored by the deme of Eleusis in a decree 
dated (by its lettering) to about the middle of the 
fourth century. Since the exact middle of the cen- 
tury 15 occupied by Lacrateides, we cannot be sure 
whether this hierophant was before or after him. 

I have been able to read more of this inscription so 
that an almost completely restored text can be pre- 
sented here together with commentary and a photo- 


graph (fig. 1). 
I.G., 11°, 1188 


ca. med. s. IV a. 


Stotkhedon 25: lines 1-28 
Non-Stoikhedon : lines 29—33 


0 [є о i] 
Eve... 5... JPwvos 'EXevaivios ? 
єїт[є |у`етєбї) 6 (ерофалттз ‘Iep 
4 okA[etógs Тє |oapevod IIatavce 
vs al упр à ]y[ a0 ]ós [€ Jor[w.] тєрї тоду ô 
Га ]uo[» т ]óv 'EXev[ ow Јоу kai Neywv 
[к Jat [тог бр ore [6% ]varac ayabov ô 


8 [ате kai [viv] kali] & тб &urp 
olo J[ ev | хоёуо[, бєб_]6[ x |0: '"EXevoc 
[» ]to« s кї Јр [eiva]; kai rà ұтеіс 
[мата d[ o Ја &ne| ато ó д7иоѕ 6 EX 
12 [evor ]viwv ræ [le ]pogavrne ёт[о |5 
Га» «боо и ка} of AAdoy dre [ò ôT 
[uos д Ede ]vo[c]pivy érigra[a« x ]é 


[ритаз ёт jodrddvar rots eŭ п[о Jio 


16 [tow аўто |v’ éraw[ éo jac [т ]óv tepo 
[yavrnv ‘Tepoxd Je[5 Inv ГТ Je[vo ]auev 
[ov Палашиёа kai от ]ecav[&c Jat ай 
[тди хрос ттєфйусдь | то | H ” бр[ a ] 

20 [хиё ° eboeBelas eve ка, THs тєр 
[i rà iepà kai фЛотиш Jas тпѕ eli] 

[$ róv ó9uov тор 'EXevow Jiwv’ ave | 
[vx eiv тду Snuapxov т Joi[ s | Arlu] 

24 [cious ° & rois тра [уе 9 |015 бт 
[0 dnuos б 'EXevow ]iov [o ]re[ е ]avot 
[ róv iepogávrqv evoeBeia |s éve 


5% M ї # \ M 
[ка тїз тєрї rà (ера | kai PINOT 


28 [ias тїз eis тду ôñuo ]v тоу 'EAe[ vo | 
[ wiwy’ eivai айт@ ка |l ёк'үбуо ётё 


vac. 


[ Xeav kal ..®: 1.. то |v óquoróv: 


[ dvaypawat то Yhgioua т |60Е тор диа 
32 [pxov & orhħņ Nbi |yne kai отӯса[ | 


[els rò дєатроу то 'EXev Jowiwv. 
vacat 
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COMMENTARY 


My own restorations are: lines 10, 11 except [ua], 
12 except [ evo. |, 13-15, 16 beginning, 20 evoeGeias, 21, 
22 beginning, 23-28, 29 beginning, 31 àvaypáya, 33 
beginning. The rest are by Skias or Kirchner and are 
listed in the apparatus of I.G., IP, 1188. 

Line 1: Perhaps Et6[tas Гра, |OQwvos 'EXxevotvios. Е ау 
’EXevoi(vios) is mentioned in Z.G., IP, 1672, lines 56 
and 58 (329/8), and Г»ёбш» 'EXevoi»swos, first restored 
here by Kirchner, appears on a fourth-century grave 
monument for his wife, Z.G., II?, 6054 (dated to 
365—349). 

Lines 10-12: Cf. I.G., IP, 275, lines 5-7: [аи бё] 
кора [T ]à vmeleua[ra бта 'APnvaio &meloavro тє ]рї 
abr[ oi |]. 

Line 19: ['H fills the space and extends slightly to 
the right; it does not occupy two spaces but is followed 
by a blank space. 

Line 20: eùseßeias and a blank space, rather than 
&ruieAelas seems necessary here because éruueAelas is too 
long for the lacuna in line 26. 

Line 21: [то iepóv | Wilamowitz. 

Line 22: Kirchner’s [Абуро ]wv, strange in ап 
Eleusinian decree, was a result of his incorrect reading 
of the end of line 21. 

Lines 22-24: The Eleusinians regularly had their 
demarchos announce honors conferred by them at their 
Dionysia. Cf. I.G., 11°, 1193, lines 15-16: Acovucious év 
rois Tpaywidots. Restoration of a blank space seems 
unavoidable here. 

Line 30: Perhaps [kal тало rà то ]v Snuorav, which 
occurs, with a different sense, in Hesperia 8 (1939): 
p. 178, lines 12-13. 

Line 31: dvaypawai fits the space better than ypoáy at. 

Line 33: [év re ayopar тт Eev ]owteov Skias. There 
are no examples of decrees of the deme of Eleusis set 
up in their agora; there are examples for their theater ; 
cf. I.G., IP, 1185, line 8. Also possible here is eis то 
Avovictov; cf. I.G., ID, 1186, line 32. 


DISCUSSION 


'The motivation expressed by the decree for honoring 
Hierocleides is nothing more than the standard for- 
mulae that Hierocleides was a benefactor of the deme; 
it is not said exactly how he benefited it. If he per- 
formed well his duties as hierophant, he could be re- 
garded as responsible to some extent for a large at- 
tendance at the Mysteries and thereby for bringing 
considerable economic benefit to the deme, which had 
to provide the material needs of the participants.” 
And of course the preparations for the Mysteries would 
go most smoothly if he had good relations with the 
deme and its officials. Apparently this hierophant, 
who was previously honored by the deme on several 
occasions (lines 10-12), had excellent relations. 


5° Cf. below, pp. 28-29. 
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Fic. 1. Z.G., IP, 1188. 

His honors are ateleia and a gold crown?? worth 500 
drachmas. Діе/ега was a dispensation from paying 
tax to the deme on property owned within its territory 
by people who were registered in other demes. We 


53 Kirchner describes the crown engraved on the stone above 
the inscription as myrtle. However, it does not differ in appear- 
ance from many olive crowns. I think that the decree would 
state a myrtle crown if such were the case. No instance of the 
deme of Eleusis issuing a myrtle crown is known. On the subject 
of crowns see below, pp. 23, 71. 


20 CLINTON: THE ELEUSINIAN MYSTERIES 


cannot infer from this whether or not Hierocleides 
actually owned property at Eleusis, though it would not 
be unreasonable to assume that he did ; the dispensa- 
tion would in any case be available to himself or his 
descendants if they chose to do so. 

That he was wealthy may be inferred from the fact 
that Teisamenus of Paiania, donor of a gold crown to 
Athena before 334-331,°4 was most likely his son. 
This cannot also be inferred with certainty about his 
father, probably the Teisamenus of Paiania who was 
treasurer of Athena in 414/355. Though treasurers of 
Athena were once taken only from the pentakosto- 
medimnoi, the wealthiest class in Athens, the practice 
had probably become obsolete by this time.*9 


6. [--]orros. I.G., IP, 
1914: pp. 188-189. 


1544, line 35. Foucart, 


[- —]orrov iegogávrov yevouévov к[– ——] is the entire 
preserved testimony for this hierophant. It is con- 
tained in an inventory of the sanctuary drawn up by 
the epistatat from Eleusis in the year 333/2, at the 
close of their term of office (336/5-333/2)." In 
Attic prosopography only Bíorros or MoXorrós seem to 
be possible. Because of the fragmentary state of the 
inscription nothing is known about this hierophant 
beyond the fact that he was in office at some time in 
the period the inscription covered, i.e. 336/5-333/2; 
how long before or after this period his incumbency 
extended is unknown. The participle yevouevov may 
imply assumption of office during this period. 


329/8 


Surprisingly, no mention is made of the hierophant 
in the very extensive account of the sanctuary issued 
by the epistatai in 329/8.58 А house of ‘‘the priestess” 
is mentioned several times (lines 17, 74, 305), as well 
as the house of the daduch (line 305), the houses of 
"the priestesses" (line 293), and the house of the 
Kerykes (lines 24-25). The designations ''sacred 
houses" (lines 70, 86, 94, 293) and ''the sacred house” 
(lines 75, 91, 127) also occur; these were dwellings of 
priests or priestesses, as one entry (line 127) clearly 
shows: ‘‘the sacred house, where the priestess lives.” 5 
And since the houses are included in this account of 
the expenditures for the sanctuary, they were un- 
doubtedly located in the sanctuary itself. Thus the 
priestess (of Demeter and Kore), the daduch, and 
"the priestesses’ lived within the sanctuary. But 
we have no certain information about where the 
hierophant lived, except for the fact that the hiero- 
phant Hierocleides could have owned property outside 


54 T.G., 112, 1496, line 60. 

55 I.G., 1?, 248. 

56 Aristotle, Ath. Pol., 47, 1. 

57 J.G., 11, 1544, line 35. 

58 J.G., 11?, 1672. 

59 This is also apparent in line 293. 
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the sanctuary (for which he was granted ateleia by 
the deme).9? 

In this same document, an intriguing object, тд 
дакєіоу, "the seat," is mentioned in line 145 without 
any defining characteristic: raw ётіскєуйсарти тд 
Üaketov kai коћ\ђааут: ToUs пӧдаѕ трєіѕ Óvras Xapia 
pcos : It appears to have beenso well known that 
it did not need definition. The word 0axetov is attested 
only here, according to L.S.J., s.v. ; but the use of the 
cognate verb @axéw generally indicates ceremonial 
sitting. I suspect that @axetov is a ‘‘chair of office" or 
"throne" and is to be identified with the tepogavrixds 
0póvos. The hierophant was apparently the only 
Eleusinian priest to have a throne®; part of one from 
the Roman period was excavated and published by 
J. Travlos.9? И this interpretation of дакєїоу is correct, 
it is evidence that the custom of the tepoyavrixds 0póvos 
was in use for over seven hundred years, to the very 
end of the cult. It is also reasonable to assume that it 
probably was in use for a long time before this account 
of 329/8, perhaps from the very beginnings of the cult. 

In this account it is also stated that, from the yearly 
harvest of the Rarian Field, sixty-one medimnot1 
(of barley) were given to ‘‘the priests and priestesses’’ 
in each of the four years covered by the account, but 
it is not stated how this was divided among them. A 
certain amount of Rarian grain was also allotted to 
them, as a group, for the trieteric and penteteric cele- 
brations of the Eleusinia.® 


330-320 


An unnamed hierophant appears in an inscription® 
of this period (330—320), at the head of a group of men 
selected by him to perform some functions connected 
with the cult of Pluto in Athens: “The hierophant 
chose the following men to make up the couch for 
Pluto and to decorate the table according to the oracle 
of the god." Thereupon follows a list of ten dis- 
tinguished Athenians. This and three other similarly 
worded inscriptions® are the only testimonia for the 
custom (in one it is stated that all the chosen men 
were married). Pluto is of course intimately con- 
nected with the cult of Demeter and Kore at Eleusis, 
and this ceremony in Athens, because of the involve- 
ment of the hierophant, must have been related to the 
Eleusinian cult in some way. The finding-place of 
these four inscriptions—the Acropolis and its slopes— 
has led scholars®® to connect them with a sanctuary 
of the Erinyes near there: according to Pausanias?! a 


60 See above, hierophant no. 5. 
61 See below, р. 43. 
62 See below, p. 44. 
8 I.G., 112, 1672, lines 255-262. 


€ I.G., 11°, 1933. This does not seem to be an example of 
hieronymy. 
65 I.G., II?, 1934, 1935, 2464 (see below, рр. 22, 29); possibly 


also Hesperia 11 (1942) : p. 75, no. 38. 
66 Cf. Koehler, Hermes 6 (1872): p. 106. 
97 Pausanias, I, 28, 6. 
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statue of Pluto was situated in a sanctuary of the 
Erinyes beneath the Areopagus. 


Ca. 370-322 


From a speech of Hyperides whose title is not known 
the statement is preserved$?: “I have the daughter 
neither of a hierophant nor of a daduch." This is 
another indication that some hierophants were 
married, but of course it does not tell us whether they 
were still married or were widowers at the time they 
were serving as hierophant. 


7. Eópvuéócv. Diogenes Laertius, Aristotle, 5 (еа. 
Long) ; Athenaeus, XV, 696a—697b; Index Librorum 
Hesychii, 189 (ed. I. Düring, Arzstotle in the Bio- 
graphical Tradition, p. 88). P.A., 5972.  Foucart, 
1914: p. 189. In office in 323. 


During the outburst of anti-Macedonian feeling 
which occurred very shortly after the death of 
Alexander in 323, Eurymedon the hierophant sought 
to bring Aristotle to trial on a charge of impiety. The 
incident is briefly described by Diogenes Laertius as 
follows: ‘‘Aristotle withdrew to Chalcis because 
Eurymedon the hierophant (or Demophilus, as 
Favorinus says in his Varia Historia) brought a 
charge of asebeia against him for having composed а 
hymn to the above mentioned Hermias as well as the 
epigram for his statue at Delphi." Не then quotes 
the entire hymn and epigram. However, a speaker 
in Athenaeus, who relates that Demophilus filed the 
suit at the urging of Eurymedon, gives more informa- 
tion about the charge: “The poem composed by the 
learned Aristotle in honor of Hermias of Atarneus is 
not a paean, as Demophilus (who was suborned by 
Eurymedon) alleged in his suit of impiety against the 
philosopher, charging him with commission of an 
impiety by singing a paean to Hermias every day at 
the common meals." 59 The speaker then attempts 
to prove that Aristotle's poem is actually a skolion, 
and having completed his proof, adds”: ‘‘Moreover, 
Aristotle says in his Defence Against Impiety (if it is 
not a forgery): ‘If I had intended to sacrifice to 
Hermias as an immortal I would not have built a 
monument for him as for a mortal, nor would I have 
given his body funeral rites if I had intended to regard 
him as the possessor of an immortal nature.’ " From 
these accounts of the charge and an alleged defense 
we can infer the precise charge of impiety brought 
against Aristotle: worshiping in public a god whose 


68 Hyperides, fragment 198 (ed. Jensen). 

69 Athenaeus, 696a-b. For a study of the hymn (Poetae 
Melici Graeci, no. 842, ed. Page) see D. E. W. Wormell, “Тһе 
Literary Tradition Concerning Hermias of Atarneus," Yale 
Classical Studies 5 (1935): pp. 61-65 and С. M. Bowra, ''Aris- 
totles Hymn to Virtue," Problems in Greek Poetry (Oxford, 
1953): pp. 138-150. 

10 Athenaeus, 697b. 
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cult was not officially authorized by the state.” His 
accusers evidently attempted to prove this by calling 
his poem a hymn or a paean, genres which in the 
Classical period were reserved exclusively for the 
gods”; and attempted to prove that the worship was 
public by referring to his singing of the poem at the 
common meals and to his erecting a statue in Delphi. 
But Aristotle died at least before any sentence could 
be carried out and perhaps even before a trial could 
take place.? Diogenes composed the following epi- 
gram concerning the whole episode: 


Eipuuédwy пот’ éueNNev ' ApuaroréNqv йсєВєіаѕ 
ypavacbat Anovs ц)ст:доѕ cv TpónoNos. 


H \ ` 3 , t t Й ~ 35 3 \ 
GAA то» AKOVLTOV UTEKLUYE TOUT AKOVITL 


nv ара viknoat cvkocáaes @б{коу$.* 


Demophilus, in addition to his close cooperation 
with the hierophant in this case, had at least one other 
connection with the sanctuary at Eleusis: he was 
chairman of the hzeropotot of the Boule who functioned 
there in 329/8.75 But nothing specifically related to 
the Eleusinian cult appears to have prompted this 
attack on Aristotle. The impetus is probably to be 
attributed to the intense anti-Macedonian feeling at 
the time; in fact, Demophilus’s implacable anti-Mace- 
donianism is abundantly clear from his role as one of 
the accusers of Phocion (for which he was later put to 
death when the city repented). However, it is not 
impossible that Eurymedon, the hierophant, was using 
this anti-Macedonian feeling against Aristotle for 
other, more personal reasons, having found in the 
philosopher an attitude toward the Mysteries not as 
unquestionably reverent as his own.’§ Тһе next 
hierophant is said to have certainly felt this way 
towards a philosopher. 


8. Evpuxdeténs. Diogenes Laertius, II, 101 (ed. Long). 
Toepffer, 1889: p. 56. P.A., 5964. Foucart, 
1914: p. 189. In office during the regime of De- 
metrius of Phaleron, 317—307. 


Eurycleides could not tolerate philosophical jokes 


71 For this type of charge see J. Rudhardt, Museum Helveticum 
17 (1960) : pp. 92-93. 

7 Plato, Laws, 700b and Republic, 607a defines hymnos as a 
prayer sung to the gods; cf. А. E. Harvey, "The Classification of 
Greek Lyric Poetry," С.О. 5 (1955): рр. 164-168. Оп the paean 
see Smyth, Greek Melic Poets, pp. xxxvi-xxxviii; D. A. Campbell, 
Greek Lyric Poetry (London, 1967), p. xix; and Bowra, loc. cit. 

73 On this part of Aristotle's life cf. Wormell, оф. cit., pp. 83-87; 
Düring, op. cit., рр. 343-348; О. Gigon, Vita Aristotelis Marctana 
(Berlin, 1962) : pp. 74-77. 

74 TIpdmodos Anois is also used of the hierophant in I.G., II?, 3411 
(after 176 A.D.) and of the priestess of Demeter and Kore in 
Hesperia 10 (1940): p. 97, no. 18 (around 455 в.с.). 

15 T.G., 11°, 1672, line 299; cf. P.A., 3675. 

76 According to Arabic Lives of Aristotle, which are probably 
derived from а Neoplatonic work by a certain Ptolemy, the 
motive of Eurymedon was ''jealousy" and “а grudge” (see texts 
in Düring, ор. cit., рр. 199 and 214). 
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on the Mysteries, so the story is told by Diogenes 
Laertius: 


Once Theodorus (the atheist philosopher) sat down next 
to Eurycleides the hierophant and said, ‘‘Tell me, Eury- 
cleides, who are those who commit impiety against the 
Mysteries?" ‘‘Whoever reveal the Mysteries to the un- 
initiated," was the answer. То this Theodorus replied, 
“Then you too are impious, since you reveal them to the 
uninitiated." 77 


Only Demetrius of Phaleron was able, according to 
one account, to save Theodorus from being brought 
before the Areopagus; according to another, he was 
condemned to death and drank hemlock.”® 


9. 'Tepocávrgs Novepásov Ilepifotóns-Mvqotapxos. I.G., 
IP, 1934; 1700, line 146; 7221. Тоерйег, 1889: 
p. 56. P.A., 11144. Foucart, 1914: p. 189. In 
office around the end of the fourth century. 


Around the end of the fourth century another ш- 
scription? was set up of the type concerned with 
services performed in the cult of Pluto by the hiero- 
phant and a group of eminent Athenians. It begins: 
"['Iepgocáv |rns Novepáóov Перо бт inscribed the (fol- 
lowing) men chosen by him to make up the couch for 
Pluto and to decorate the table according to the 
oracle of the god: 


'Tepogávrqgv Моирр[ 48 Jov ILepi£otógv 
Харк\л» Өєодоро[о Ф јара 
Eleven more names in the accusative.” 


Strangely, the hierophant appears at the head of the 
list of his chosen men as though he had chosen himself 
also. It may indicate that in this instance he too 
contributed like the others to the expense of this rite, 
whereas normally the hierophant would just officiate. 

This 15 the first clear instance of hieronymy, though 
it certainly does not mark the beginning of strict 
hieronymy, because there are several hierophants 
following him who use their full name. 

In this case we may know the hierophant's full 
name. А Mnesiarchus son of Nuphrades of Peri- 
thoidai 1s recorded as a member of the Boule in 


77 Diogenes Laertius, loc. cit. 
here; see above, p. 13. 

78 Ibid. 

19 T.G., I, 1934. The date was determined by Kirchner on 
the basis of its letter-forms and the chronology of the men listed. 
Foucart wrongly dates this inscription to the end of the third 
century, because according to him the thirteen men listed (one 
being the hierophant) correspond to the thirteen tribes of this 
period, and because GOeógovAos Ocovar[ous Tepareds | is honored 
on a dedication of the end of the third century (Г.С., II?, 2798). 
Kirchner, however, has identified Theobulus with a man of the 
same name in a list of the second half of the fourth century (I.G., 
II? 2393, line 8). Moreover, the number of men in Z.G., IP, 
1934 seems to have nothing to do with the number of tribes of the 
period, because, of the seven whose tribes are known, four are 
from Aiantis, nor are the men in tribal order. 


The term дибттое is used loosely 
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335/4,9 but we cannot exclude the possibility that 
this Mnesiarchus was a brother of the hierophant. If 
Mnesiarchus was the hierophant, the date of his 
bouleutic year would agree well with what we know 
of the age of the hierophants up to now. Аза member 
of the Boule Mnesiarchus had to be over thirty years, 
so that around the end of the fourth century he would 
have been at least sixty years old. 


Са. 330-са. 270 


"Hierophant' is mentioned twice in the little that 
remains of a ''Sacred Calendar” issued “са. 330 to 
са. 2/0" by an unknown authority.?  ''(The) hiero- 
phant and (sacred) herald” are entitled to receive one 
and a half drachmas for breakfast on the fifth day of 
Pyanopsion when they announce the beginning of the 
festival of the Proerosia. This announcement they 
made, it seems, in Athens. The hierophant was 
probably regarded as the announcer; the sacred herald 
the pronouncer. Апа since the hierophant was re- 
sponsible for the announcement (mpóopgow) of this 
festival, he must have had a considerable role in the 
celebration of the festival itself, which took place the 
next day in Eleusis; it had something to do with the 
ritual plowing of the Капап Field.? Other than this 
no information about the ministers of the festival is 
preserved. 

The calendar also reveals that the hierophant and 
the ‘‘priestesses from Eleusis” went as a sacerdotal 
delegation from the Eleusinian sanctuary to the 
Pyanopsia, the festival of Pythian Apollo, which took 
place in Athens on the seventh of Pyanopsion, and 
that they brought certain "gifts" to be sacrificed by 
the Priest of Apollo, and themselves offered liquid 
offerings and cakes of ground barley.* 


Ca. 300 B.C. 


A speech entitled D:adikasta of the Priestess of 
Demeter against the Hierophant, delivered around the 


80 7.G., 11°, 1700, line 146. Не can also be restored in Г. G., 
II?, 7221 (probably a catalog of some sort rather than a grave 
monument). 

817. G., 11°, 1363, recently edited by S. Dow and К. Е. Healey, 
A Sacred Calendar of Eleusis, Harvard Theological Studies 21 
(1965); for comments and a list of reviews see J. and L. Robert 
R.E.G. 80 (1967) : p. 481, no. 217. 

82 There is no good reason for assuming, with Dow and Healey, 
that this was issued by the deme of Eleusis. Non-civic corpora- 
tions could also issue cult regulations; cf. the decree of the genos 
of the Salaminioi (Sokolowski, Supplément, 19). There is no 
known instance of the deme of Eleusis having a regulatory role 
in the cult of the Eleusinian sanctuary (see above, Introduction): 
as far as the only evidence goes, the cult was controlled by 
certain gene, primarily the Eumolpidae and Kerykes; and the 
administration of the sanctuary was controlled mainly by the 
Eumolpidae and the Kerykes, and in some respects, mostly 
financial, by the Athenian state. Hence a safer assumption 
would be that this ‘‘calendar”’ was issued by the gene or the state 
or both. 

8 Cf. Deubner, 1932: pp. 68-69; Dow-Healey, ор. cit., pp. 
14-20. 

84 I.G., 11?, 1363, lines 9-19; cf. Dow-Healey, op. cit., pp. 23-28. 
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end of the fourth century and falsely attributed to 
Dinarchus,3? is another testimony of the struggle for 
sacral power which went on at this period between the 
priestess and the hierophant.** Only two words are 
preserved: AvoatdAns and óp0ü-rov. The former was 
the name of a native of Eleusis, the husband of Baubo, 
who entertained Demeter; thus arguments based on 
mythology were apparently used. 'Орбатто» is de- 
fined as “а purple woolen cloth with which they wipe 
the statues of gods"; Foucart conjectures that this 
may refer to the priestess's right of taking care of 
certain statues. Тһе case would have come before 
the basileus.$? | 


1235. 
Fou- 


10. Xatphrios Профђтоо ’Edevoivos. I.G., IP, 
Toepffer, 1889: pp. 56-57. P.A., 15209. 
cart, 1914: p. 189. In office around 248/7. 


He is honored with a myrtle crown in a decree of 
the gene of the Eumolpidae and the Kerykes, sometime 
around 248/7.9 The inscription refers also to the fact 
that a myrtle crown is normally worn by the hiero- 
phant (line 15). Nevertheless, the gene honor him 
with one, just as they do in all other preserved cases 
where they honor someone, no matter what his 
office.” 

The reasons stated for honoring Chaeretius are that 
“(1) in word and deed he is doing everything he can 
for their welfare, and (2) for those who are abroad as 
spondophorot he kindly continues to copy ‘the an- 
nouncement, and (3) he demonstrates a blameless and 
becoming behavior in his priestly office.” The first 
and third reasons offer no concrete information, but 
the second is interesting: he continuously copied ‘‘the 
announcement," i.e. the announcement of the Mys- 
teries, for the spondophorot who had to promulgate it 
abroad. It is certainly not a question here of exact 
copies—the hierophant was not a scribe—but of 
copies varying according to the city and the circum- 
stances in which the announcement was to be made, 
therefore copies that had to be prepared by a knowl- 
edgeable person. These announcements were un- 
doubtedly rhetorical pieces of propaganda (probably 
not unlike the propaganda concerning Athens in 
S.I.G.8, 704E), which had the purpose of encouraging 


85 Dionysius of Halicarnaussus, I, p. 314, 12-17 (ed. Usener and 
Radermacher); Harpocration, s.v. AvoatdAns; Pollux, VII, 69 
(ed. Bethe); cf. Muller, Oratores Attici, Dinarchus, frag. XXX, 
pp. 450 and 463. 

56 See above, in connection with hierophant no. 3, Archias. 

87 1914 : p. 219. 

88 Aristotle, Ath. Pol., 57. 

89 T.G., 112, 1235. The proposer of this decree also proposed a 
decree of the year 248/7 (J.G., II?, 683; cf. Meritt, 1961: p. 234). 

39 I.G., 112, 1231; 1235; 1236; 2944; 1045 (see Appendix II); 
Hesperia 11 (1942): p. 265, по. 51. The Demos and the Boule 
also occasionally honored benefactors of the Eleusinian sanctuary 
with myrtle crowns: Г.С., II?, 847; 949; 3220; Hesperia 26 (1957): 
pp. 57—58, no. 12. 

#1 I.G., IP, 1235, lines 4-9. 


HIEROPHANT 23 


attendance at the Mysteries. The hierophant, to be 
sure of success in this regard, had to know something 
about his unseen audience, their traditions, their 
great deeds, their special relationship to Athens and 
the Mysteries ; above all, he could not afford to commit 
any faux pas, such as an inappropriate reference to 
some past or present point of contention between the 
two cities? This decree testifies to Chaeretius’s 
success. And because of it the celebrations will have 
been well attended, and the prestige of the gene 
enhanced. 

A large attendance also brought another benefit to 
the gene. The spondophorot solicited £heoro?, in addi- 
tion to initiates, from the cities they visited.” The 
greater their success in this regard, the more theorot 
and initiates would make sacrifices at the Mysteries. 
Proceeds from a portion of the sacrifices were dis- 
tributed among the Eumolpidae and probably also 
the Kerykes.™ 


THIRD CENTURY B.C. 


А third-century dedication honoring a hierophant, 
I.G., IP, 2944, probably a statue base, is inscribed on 
its front and two sides (the back is not preserved)?5; 
it has on its front the following inscription within a 
myrtle crown :?9 


[ra ү ]&n 

[ra те ]oi rw bed 
[{ерофа |vrobvra 
Гарєттѕ | &vekev 

| kai evoe |Belas 

[kal ф:Хотишах | 

[тт | Leis] éavro[ vs | 
[к Jat є{к[ ov |e xarci |. 


Corresponding to this crown there is another myrtle 
crown on the right face of the stone and another on 
the left face, within each of which, respectively, is 
written: Ev[podridar]| — iepo[gavrotvra] xr^. апа 
[ K?puke ] | Гієрофарто? рта. Beneath the myrtle crown 
on the front there is an olive crown; corresponding to 
it is an olive crown on the left face on the same level; 
and undoubtedly there was originally another cor- 
responding olive crown on the right face. Beneath 
the olive crown on the left face there is another olive 
crown; and again, undoubtedly similar crowns origi- 


92 Cf. L. Robert, Hellenica 11-12 (1960): р. 109; A. Wilhelm, 
Wiener Anzeiger 61 (1924): pp. 101-104; Foucart, 1914: pp. 
270-271. 

33 One delegation of theoroi to the Mysteries, from Miletus, is 
attested (Т.С., II?, 992, second century B.c.). 

% See I.G., IP, 1231, lines 9-13 and 1078, lines 35-36. 

95 This description is from an inspection of the stone. 

96 [ assume that it is a myrtle crown since it is represented quite 
differently from the crowns on a lower level, and the Eumolpidae 
and the Kerykes are the honoring agents: as in 7.G., II?, 1235, 
they would normally honor a hierophant wih a myrtle crown. 
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nally corresponded to it on the front and on the right 
face (there are traces of the one on the front). In 
none of the olive crowns is the name of the dedicator 
preserved; but since, so far as we know, the Eumol- 
pidae and Kerykes granted only myrtle crowns when 
honoring someone with a crown,’ the olive crowns 
ought to signify honors from another source, probably 
from civic corporations, who will have honored the 
hierophant for having served with distinction in some 
civic office or offices. Опе such office seems to be men- 
tioned in line 4: [---- ата. He held it before he 
was hierophant, or at least before the time of this 
dedication, since [iegogca |утобута indicates that he was 
currently hierophant, while [----]арта is most 
likely the end of an aorist participle. 

The meaning of rà уё rà тер: то bew has been 
unclear. Foucart, when he first published the in- 
scription,’ assumed that it meant the Eumolpidae and 
Kerykes acting together. Later,” he decided that it 
could not be they since they are mentioned on the left 
and right sides of the inscription, but it should be 
rather the other gene which supplied priests and 
priestesses for the Mysteries. The former meaning, 
however, seems to me to be the correct one. If the 
latter had been intended, it would most likely have 
been expressed by the phrase rà &ЛЛа yévn rà тєрї TH 
dew; for the Eumolpidae and the Kerykes were cer- 
tainly yévn rà тєрї то 0e», and it would have been con- 
fusing if rà yevn rà тєрї то bew were to be understood as 
a separate body from them. Moreover, I.G., II?, 1235 
shows that on occasion the Eumolpidae and Kerykes 
did act in very close concert (line 3): rær vyéve rau те 
Kypixwv kai Едиолтбау. Thus, rà УЕ rà тєрї то дєй 
could well signify the same sort of cooperation, with 
the crowns on the two sides signifying that each genos 
also independently decreed honors for this hierophant. 
Furthermore, there is a passage referring to the 
Eumolpidae and Kerykes where та yévn rà тєрї то 0eo 
can be read with high probability. If we restore eis 
rà уёт in I.G., IP, 1236, line 12, so as to read 
[edoeBotvras eis rà yevn] rà тєрї rofi} Oewfi} кт\., the 
sense and the space are both satisfied, since it is clear 
from the sentence that the object of ebeegovvras eis has 
to be the Kerykes and the Eumolpidae. 

It is conceivable that an occasion might arise where 
this phrase had a wider significance, encompassing the 
other gene of the Mysteries in addition to the Eumol- 
pidae and the Kerykes, but in default of any evidence 
for it there is no reason to assume that this was the 
case in Z.G., II, 2944. 


11. ’Ариоток^ Пєр:доітѕ. Hesperia 11 (1942): pp. 
293-298, no. 58 (= S.E.G., XXII, 124; Hesperia 
29 [1960]: p. 417; R.E.G. 75 [1962]: pp. 147-8 
по. 111 [Bull. épig. ]) ; I.G., II?, 2332, lines 49-52; 


?7 See above, note 90. 
93 В.С.Н. 6 (1882): p. 434. 
99 1914: р. 161. 
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append. П (= I.G., IP, 1045; 5.Е.С., ПІ, 104). 
Р.А., 1881. In office from 183/2 to at least the 
sixteenth of Pyanopsion, 148. 


A decree honoring this hierophant and providing 
much information concerning his activities in office 
was issued in 148.9? Since the text needs to be 
examined in detail in connection with a discussion of 
this priest, and I have been able to make some new 
readings after inspecting the stone, a new version with 
a photograph (fig. 2) is given here. 


S.E.G., XXII, 124 


"Елі Avotáóov üpxovros II[vavoy ]uvos ёкт[єе éri] 

дёка ката беду, kara 8ё &áp[ xovr ja тёшттє [істо | 

u€vov, á'yopàu коріои ev [ . qum . ]vótox, ' Auvv[ óuaxos | 
4 EikMovs ‘AXaueds e[ érev'. &re Jis) 6 iepopål vrns] 

'Аристок\ӯѕ ILepifotó[ ms ebvov ]s re àv бат [ЕЛЕ | 

кат’ {ау ék&áe rox коі kow та low EbuoNr [ isas], 

\ Yt [4 , \ ¢ ? » 
karacrafeis дё ѓєро[ påvrns ёт |i Epuoyer[ ov äpxovros | 


8 dvevewoard re THL v dvaypa lel ]v ту той [2 v eee 


ёк тор арха{о» vpal muare оу [ra р ё [rae "Елеси ] 


wt каб" Hv Ge róv [del C]epogavr[ov [та — 5519... .] 


са. 5 


cvveypay av Ebu[oNr 160 EITIAI[.... > __ kai ката, то | 

12 уйфюна Ф:№оу[ ab ]rov кой катй r[à &\Ла Vmelonara | 
той ó']uov rà elica |yévyea kaos k[aroypáqe doa ётр& | 
[x ]én ueraoxóvr Lo ]v kai EbuoNrióGv [pera raons тара | 
[ок Jeuns kal euNoruitas, Phyroud re €Lionveyxer t] 

16 [ра] àveypa[ em ] 1 eisaywy & отаАт[е NOiv & | 
[ró 'E]Xeve[ ian, é&heNeuiu&vow [06 то\\ф» бөти» ] 
[66 ёт] [v ]Neióvow 0:0. robs kapl oùs év ёкбстох ] 
[т ёл ]avréx &votv re abrós klal трбетобо> ] 

20 [лото ]&uevos проб rv ВоуХли kali évegavicer | 
[rep]: abr&v kai Yhpiopa ётєкїр[шеєу tva 7 poaóÓov | 
[rod ]À&v ywopevwy eis [та (ера, ai Pvoiar cvrreXGvra | 


[тої $ дє015 ката ral татра - ------------ ] 
24 [ra]rptoev àyav[os ------------------ ] 
[..]'WNK[---------------------- ] 
COMMENTARY 


The following commentary deals with points where 
my text differs from that of Meritt and Hubbe. 

Line 8: баурафй |у Meritt. For the use of an 
аралурафт in connection with a genos see below, р. 56. 

Meritt restored {ерофаутои in the lacuna at the end 
of the line, but there are other possibilities, e.g., yévovs. 

Line 9: уроа[ииотєі Јоу Meritt. 

Line 10: iep ]ocávr[m» | т[--] Meritt. The trace at 
the end of the line seems to conform to N better than T. 

Line 11: éri[óóva. Meritt. І am hesitant about 
this restoration. Ш the letter after ЕПТАТ were A 
part of the horizontal stroke ought to be visible, but 
the area is uninscribed. 


100 See Meritt (Hesperia 34 [1965]: р. 90) concerning the date. 
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F1G.2. Hesperia 11 (1942): по. 58. Courtesy of Agora Museum. 
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Line 12: ФЛ, [олт оу Meritt. 

Line 13: [érparrev ösa ётё |х |07 Meritt. 

Meritt,?! citing ,S.7.G.?, 1106, lines 52-56, ап in- 
scription from Cos, where eicaywy.ov means “‘entrance- 
fee," offered the attractive conjecture that elcaywyea 
are the initiation-fees, which are described (though not 
named) in Z.G., 1°, 6. But we should probably look 
for some other verb in place of [érparrev ], because it 
is clear from J.G., 1°, 6 that other priests were involved 
in the collection, and, anyway, the collection by 
itself would not be the sort of thing that would prompt 
special praise. It is more likely that the operation to 
be restored here is the registering of the initiation-fees. 
A trace of the first letter of the verb is visible; it is a 
vertical stroke and shows that the letter cannot be an 
epsilon. Thus the correct restoration is probably 
kLaraypage. boa ётр&х |07 or x[areypacev ösa €rpáx ]0n 
ог y[page. бта éxpax 107. Support for this can be 
found in an inventory of 408/7 (I.G., P, 313, lines 
161-162) where three and one-half drachmas are listed 
as paid to the Eumolpidae for саба èv of i |$ ros uboras 
kL aray ]o&c[occ]. It was an annual responsibility of 
the Eumolpidae to record the names of the initiates, 
and the inscription under discussion probably refers 
to the same task, except that the emphasis is on the 
fees, not the names.!? Perhaps the fees were marked 
next to the names. At any rate, Aristocles faithfully 
directed the Eumolpidae in this task each year, and 
in addition he had a psephisma passed calling for the 
"collection (of the entrance-fees)," the eicaywyn, to be 
inscribed on stone, his innovation being perhaps the 
stone instead of the usual sanidia. 

Line 14: EiuoNrióc| v Meritt. 

Line 15: [eionveyxev | Meritt and Hubbe. 

Line 16: ет Meritt and Hubbe. 

Line 19: émaljur@ Meritt and Hubbe; [xai viv 
трбтобоу | Meritt and Hubbe, [xai mpócoóov] J. and 
L. Robert. The latter! object to viv; I agree that 
it is unnecessary, especially since space does not really 
demand it (line 15 is of the same length). 

Line 20: [yvmuny évepavicey | Meritt and Hubbe. 

J. and L. Robert!?? also point out that the phrase 


101 Hesperia 11 (1942): р. 297. 

102 A text of the relevant portion of I.G., I?, 6 is given above, 
рр. 10-11. Another word for entrance-fee is eiondtovov; cf. I.G., 
II?, 1368, lines 37, 61, 103, for admittance to the Iobacchoi. Hesy- 
chius defines eionAtotov as Tiunua єісббоо, тЁХоз. For a discussion 
of these terms see A. Wilhelm, Jahreshefte 5 (1902): р. 138. 

103 In the inventory of 408/7 the proceeds from the Greater 
and Lesser Mysteries (lines 144-146) appear shortly before the 
lines just cited: érérea [éyévero ёк rov] ueyL& Лор uv[oreptov |, 
followed by the amount. If the interpretation of this notice 
advanced above (p. 13) is correct, this is the sum of the fees 
mentioned in J.G., I?, 6 which were collected from the initiates 
and became “sacred to the Two Goddesses.” (Meritt has 
kindly informed me that the restoration [Léreyevero | in I.G., P, 
313 is too long by two letters, so [éyévero ] should be restored.) 

14 R. E.G. 57 (1944): p. 197, no. 66; 75 (1962): pp. 147-148, 
no. 111. 

105 T bid. 
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yvæunv &vegavicey is unparalleled ; yvóugv never occurs 
in conjunction with évegavicev. Traces on the stone at 
the end of this line solve the problem. Е. Vanderpool 
kindly checked them for me and found К/, and my 


own later observation was the same. Thus xa[i 
évegavicey | is probably the correct restoration. The 
phrase éugavifew тєрї Twos is well attested. The 


sense then is clear. Aristocles made a declaration or 
report before the Boule concerning the sacrifices which 
he had restored. Не had first taken personal action to 
restore a neglected custom and then had the govern- 
ment take legal action to assure its observance in the 
future. He could not propose a decree (as he did in 
regard to the eiaaywyn) because at this time he was not 
a member of the Boule, but he spoke before it and 
managed to persuade it to pass a decree. 

Line 21: [repi] Meritt, érexnp[vtey iva тросббо | 
Meritt and Hubbe, [iva хрпийто» | Tod. 

The phrase «ai }лфтна érexnp[ vier], as restored by 
Meritt and Hubbe, must refer to Aristocles’ per- 
suasion of the Boule. J. and L. Robert point оц? 
that this meaning for érumpórrew is unique and very 
doubtful. E. Vanderpool at my request kindly 
checked this word on the stone and found EIIEK^^ П, 
and I at a later time noticed the same traces. The 
verb ётикурдо is attested for a situation similar to this. 
І.С. II, 1012, lines 12-23 (111 B.C.), reads: mpócoóov 
TOoujgüjuevos mpos тђу боу\т» éugavifer ret Bover 

.. Kai ба ravra mapakanet тт» BovAny érckupwoat вата 
V)ewua. In this instance Diognetus reported that 
his synodos wished to erect a statue, and asked 
the Boule to ratify (éruxvpmoar) a decree permitting 
this. In our case the hierophant Aristocles decided 
to restore a series of sacrifices, and then made an ap- 
pearance before the Boule concerning them and re- 
quested the Boule to pass a decreé to support this 
restoration. émeküp[weev] would accordingly mean 
here “had a decree ratified," as ‘урафа rò Yhpioua 
usually does not mean ‘‘inscribe the decree” but “һауе 
the decree inscribed.” 

Lines 23-3: Restorations of the lacunae are by 
J. and L. Robert, and have been accepted by Meritt 
and Hubbe. 

Line 24: [.... JOY ATQ Meritt. 

There was a тӣтріоѕ aywv at the Eleusinia (J.G., IE, 
1672, lines 259-260), at the Dionysia in the theater 
at Eleusis (7.G., IP, 1235, line 17), and at the Haloa 
(Т.С., IP, 1299, line 29). 


DISCUSSION 


That the decree was issued by the Eumolpidae can 
safely be inferred from lines 5-6. The meeting-place 
(line 3) is an enigma. I.G. I, 1045 (see Appendix II) 


106 See especially .S.7.G.?, 412, line 4. 
ют R. E.G, 75 (1962) : loc. cit. 
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may be a fragment of another copy of this 4есгее! 8; 
it too honors a hierophant Aristocles, in all proba- 
bility the same person. 

Aristocles is the first hierophant whose year of 
appointment is known with certainty: he was ap- 
pointed in the archonship of Hermogenes, 183/2 
(line 7). The decree honoring him was passed in the 
archonship of Lysiades, whose year Meritt now 
believes to be 148/7 (though 152/1 is also possible).!9? 
Therefore Aristocles served as hierophant for at least 
thirty-five (or thirty-one) years. If he had been 
about sixty years old when he was appointed, the age 
of some of the earlier hierophants at the time of their 
appointment, he would have been around ninety-five 
years old at the time of this honorary decree. In 
183/2, the year of his appointment, he participated 
with many other Athenians in making contributions 
for some unspecified purpose (J.G., IIP, 2332, lines 
50-52); he gave an unknown amount on behalf of 
himself and ten drachmas ''on behalf of his son 
Eucles and on behalf of his brother Amynomachus of 
Halai.” Не has no title in this list, so it may be, as 
Meritt observed, that he was appointed hierophant 
later that year. Amynomachus was probably too 
young to contribute on his own behalf; i.e., he was 
probably less than thirty years old. If Aristocles was 
sixty years old, there would have been more than a 
thirty-year difference between them. Thus, to as- 
sume that Aristocles was sixty years old when he was 
appointed hierophant requires the further assumption 
that he and his brother were most likely not born of 
the same mother. This is not an unreasonable as- 
sumption because Amynomachus was adopted by 
Eucles of Halai probably not long before 183/2 (see 
below), which may have been prompted by the fact 
that his aging father had recently died ; Amynomachus 
could therefore have been born of a second or subse- 
quent wife of his father late in his father’s life. Соп- 
sequently, an age of sixty years for Aristocles at the 
time of his assumption of office can neither be denied 
nor affirmed with certainty; but since affirmation 
makes Aristocles a nonagenarian at the time he was 
honored and requires his brother to have been born of 
a second or subsequent wife of his father, probability 
tends to favor, and a simple hypothesis demands, a 
younger age. 

In his thirty-five (or thirty-one) years of service 
before the present decree in his honor, he did much to 
restore the cult he was in charge of; his reforms are 
testimony of his dedication and energy. Line 15 
apparently indicates that at one time he was a member 
of the Boule while hierophant. 

During his tenure as hierophant a decree was passed 


108 Тре connection was first pointed out to me by E. Vander- 
pool, who also informed me that the Agora Excavations possessed 
a photograph of I.G., IT’, 1045. 

109 Hesperia 34 (1965): p. 90. 
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(164 в.с.) honoring a demarch of Eleusis, where it is 
mentioned that the procession of the Calamaea was 
conducted by the demarch, the hierophant, and ''the 
priestesses." The hierophant therefore had a sub- 
stantial role also in this little known agrarian festival 
of Eleusis.!!! 


12. 'Auvvóuaxos Eùkňéovs ‘АЛиек. I.G., IP, 2332, 
line 52; 3469; above, р. 24, lines 3—4. P.A., 739. 
Foucart, 1914: p. 190. In office in the second 
half of the second century, sometime after the 
sixteenth of Pyanopsion, 148, probably succeeding 
Aristocles, his brother. 


He was the brother of Aristocles, but his deme is 
Halai, which reveals that he was adopted by some 
member of that deme, as Kirchner (Р.А., 1881) noted 
before the name of his adoptive father was known. 
He was the proposer of the decree edited above honor- 
ing his brother, where his adoptive father's name 1s 
given as Eucles. Sometime after this he himself was 
appointed hierophant, according to a dedication 
(I.G., IP, 3469) which reads": 


'Tepogárvr| ns | 'Auvvóuax[os | 
EvxdéLous ‘AX Jaceds. 


Meritt presents the following prosopography for 
this man!?: "From our present text [the decree for 
Aristocles] it is clear that the adoptive father was 
Eukles, possibly a descendant of Eukles, son of 
Eukleides, of Halai, of the fourth century (Р.А., 
5715). The father of our present Eukles is doubtless 
to be identified as that EbxAgs EbkAtovs ‘AXatebs who was 
ephebos in 258/7 B.c. in the archonship of Antiphon 
(Hesperia 7 [1938 |: no. 20, line 53). His son would 
then have been of mature years when he adopted the 
young Amynomachos early in the second century. 
The family tie thus indicated between Eukles and 
Aristokles is also manifest in the fact that Aristokles 
named his own son Eukles (/.С., IP, 961, line 21; 
2332, line 50)." Amynomachus would then have 
been around fifty years old (or even older) when he 
proposed the decree honoring his brother, and so 
probably over fifty when he succeeded his brother as 
hierophant. 


129/8 


A decree of 129/814 mentions that the hierophant 
and the daduch xai of werd robrov Tjkovres!!? took part in 


the procession in honor of Apollo at the Thargelia. 


по J.G., 11°, 949. 

3! Deubner (1932: рр. 67-68) gives the evidence for it. 

1? Restored by Meritt, Hesperia 11 (1942): p. 297; and in- 
dependently by W. Peek, Ath. Mitt. 67 (1942): p. 45, no. 62. 
The stone shows that the first five letters of the patronymic 
should be dotted. 

13 Незрета 11 (1942): p. 296. 

14 Sokolowski, Supplément, 14, line 36. 

15 The meaning of oi wera тойтор ikovres is not clear. А. Wil- 
helm (Sitzungsberichte Wien 224 [1947 ]: pp. 27-53) suggested а 
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13. MevexAetógs Oeognuov Kvóa8qvawets. I.G., IE, 3512; 
2452, lines 48, 59; B.C.H. 15 (1891): p. 261. 
P.A., 9902. Foucart, 1914: p. 190. In office in 
the last quarter of the second century. 


A list of distinguished Athenians (J.G., II?, 2452) 
was set up, for some unknown purpose, in the last 
quarter of the second century ; towards the end of it 
three hierophants were included. They are: 


‘Tepogavrns Oeo[ ¢nuov Kvéabynvacets | (line 48) 
(line 53) 
(line 59). 


‘lepogavtns Ефотросои Пера х 


‘Tecogavtns MevekAetóov Куёаётуолєй$ 


It is odd indeed to see three hierophants together on 
the same stone, but as they are inscribed by different 
hands, like the other names in this inscription, they 
did not originally appear there at the same time. The 
list was begun around 125 в.с. and was supplemented 
from time to time probably until the beginning of the 
first century. So we may assume that each hiero- 
phant was recorded at some time during his period of 
office and that this is a record of three successive hiero- 
phants. They ог their fellow citizens practiced 
hieronymy. 

The original names of the first and third are known. 
There was a family from Kudathenaion in which the 
names of father and son alternated between Mene- 
cleides and Theophemus through the second half of 
the second and the early part of the first century 
before Christ.!!$5 The first and third hierophants were 
undoubtedly father and son in this family, Mene- 
cleides and Theophemus. They did not hold office 
in direct succession; Hierophant son of Eustrophus of 
Peiraeus came between them. 

It is not immediately apparent which Menecleides 
son of Theophemus of Kudathenaion is honored as 
hierophant in the dedication I.G., II?, 3512. There 
are three possibilities: the Menecleides of this list 
(I.G., IP, 2452, line 48), who was hierophant in the 
last quarter of the second century, an hypothetical 
Menecleides whose akme would have been in the first 


parallel with Г.С., II?, 1013, line 48: ё тє lepogávrns [xai oi xa J0- 
[ес ]rauévo[.] &[» Jópes каб’ ёкастоу [ róv &xavróv | ёті r3v тартүүшрә. 
The xa8ecrau£vo. ävõpes are requested in this decree concerning 
weights and measures to mete out punishments to those cus- 
todians of the measures at Eleusis who are found guilty of certain 
infractions at the panegyris. Thus they have duties very 
similar to the epimeletai of the Mysteries or the taxiarchoi (for 
these see Hesperia 9 [1940 ]: pp. 104-105, no. 20) and are probably 
the same type of officials. I think that it is unlikely that offi- 
cials who were specifically in charge of keeping order at the 
Mysteries would have been requested to keep order also at the 
Thargelia without some specific mention of this extension of duty 
or at least something more definite in respect to designation than 
oi erà Tobrov ўкоутєѕ. The context seems instead to call for 
sacred officials. The phrase may be deliberately indefinite; 
perhaps the question of which Eleusinian sacred officials would 
take part was not decided at the time but was left to the discre- 
tion of the gene in charge of the Eleusinian cult. 
16 For the stemma see P.A., 9902. 
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quarter of the first century (P.A., 9901), and the 
Menecleides son of Theophemus of Kudathenaion who 
was cosmete in 13/2 U.G., IIP, 1963, lines 3-4; P.A., 
9903). Philios" and Kirchner!!! identify the latter 
with the hierophant of the dedication because they 
believe that the dedication (on the basis of its letter- 
ing) belongs to the early Empire. However, except 
for a slightly peculiar epszlon (E. its lettering does 
not seem to me to be significantly different from the 
lettering of I.G., II?, 3469 which is dated (see the pre- 
vious hierophant) to the third quarter of the second 
century. Since the same style of lettering has such 
wide chronological limits at this time, and since we do 
not know at all whether Menecleides the cosmete was 
a hierophant, it seems methodologically preferable to 
assign the dedication to the only Menecleides who is 
a known hierophant, the Menecleides of the list (Z.G., 
IP, 2452, line 48)? Nevertheless, the possibility 
cannot be excluded that another Menecleides in this 
family was also a hierophant. 

The dedication I.G., II?, 3512 shows that Mene- 
cleides was married while a hierophant (it was made 
by his wife in honor of him as a hierophant). If 
hieronymy was strictly observed at this time, as is 
assumed (see above, Introduction), the monument 
was erected after the hierophant's death. 


14. ‘lepogavrns Evorpogov Парсек. I.G., IEP, 2452, 
line 53. Toepffer, 1889: p. 57. P.A., 6802. 
Foucart, 1914: р. 190. In office in the last quarter 
of the second century. 


He was probably the successor of Menecleides. А 
Theodotus son of Eustrophus of Peiraeus, the gym- 
nasiarch in 132/1 who was praised by the demos of the 
Salaminians in 131 (Г.С., І, 1227), has been identified 
with this hierophant Бу  Toepffer, Foucart, and 
Kirchner. However, the possibility that he was a 
brother of the hierophant cannot be excluded. 


15. Oedgnuos MevexAetóov Kvóa0qvawtbs. I.G., IP, 2452, 
line 59. Toepffer, 1889: p. 57. P.A., 7097. 
Foucart, 1914: pp. 190-191. In office around the 
end of the second century. 


He probably succeeded Hierophant son of Eustro- 
phus of Peiraeus who served between his father Mene- 
cleides and himself. 


END OF SECOND CENTURY B.C. 


According to a law 1ssued around this time concern- 
ing weights and measures, I.G., IP, 1013, the hiero- 
phant and “appointed теп” (line 48) are to punish 
transgressors each year during the panegyris (of the 


17 В.С.Н. 19 (1895): р. 129. 

18 P. 4., 9903 and I.G., II?, 3512. 

u Foucart also assigns I.G., II?, 3512 to the Menecleides of II’, 
2452, line 48, mistakenly interpreting Philios as having made this 
identification. 
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Mysteries). Who appointed the "appointed теп” is 
not stated, but presumably they were subordinate to 
the hierophant and were necessary for the extensive 
surveillance involved at the panegyris. 


BEFORE MIDDLE OF FIRST CENTURY B.C. 


The hierophant is mentioned in a fragment of a 
decree preserved only in a copy of Pittakys and dated 
to before the middle of the first century. "The 
decree is concerned with Eleusinian matters (the 
priestess of Demeter and the Eumolpidae are men- 
tioned), but not enough is preserved to yield any ш- 
formation concerning the hierophant or any other 
Eleusinian priesthood. 


16. ‘Iepogavrns. I.G., IP, 1713; Hesperia, suppl. 8: 
p. 117, line 6. In office in 86/5. 


Both inscriptions cited are lists of archons, in each 
of which the entry for 86/5 is Huerophantes, un- 
doubtedly a hierophant whose name is concealed 
because of hieronymy, for Hierophantes does not exist 
as a proper name in Athens.?! He is the first hiero- 
phant known to have been an archon. Though his 
identity is unknown, he may be identical with Theo- 
phemus son of Menecleides of Kudathenaion who was 
hierophant around the end of the second century 
(see above). 


AROUND END OF FIRST CENTURY B.C. 


A list of married men “selected by the hierophant 
to care for making the bed and setting the table for 
Pluto" (J.G., IP, 1935) was set up by a hierophant 
around the end of the first century before Christ.!? 
The lacunae at the beginnings of lines 1-3 would at 
first seem to imply that hieronymy was not observed, 
since the hierophant's name has the form: [Name (of 
са. 7 letters), “Тєр Jopávrns, [Patronymic (of ca. 10 
letters), Demotic (of ca. 7 letters) |. It is possible, 
however, that the hierophant was a Roman citizen, 
though none of the other men in the list are, and that 
in the first lacuna his gentilicium is inscribed, in which 
case there is no room for his original Greek name 
(cognomen) and so hieronymy would have been 
observed. 


FIRST OR SECOND CENTURY B.C. 


A hierophant whose name is not preserved appears 
in a dedication apparently of this period ('Apx. 'Eg. 
1971: pp. 128-129, по. 23). 


120 [.С., 11°, 1044, line 6. 

121 Cf, S. Accame, Il Dominio Romano in Grecia dalla Guerra 
Acaica ad Augusto (Rome, 1946), p. 170. 

122 Тре date 1s determined by the prosopography of the dis- 
tinguished participants. I.G., II?, 1935 is duplicated in I.G., 
IP, 2464; they appear to be copies of the same inscription; cf. 
Oliver, Hesperia 11 (1942): p. 75. For similar lists see above, 
p. 20, note 65. 


HIEROPHANT 29 


38/9 


A dedication to Titus Statilius Lamprias, set up in 
Epidaurus probably in the year 38/9,!? states that he 
was a descendant of {ерофаутк@у kal бабоихикау оїкоу, 
and that his ancestors included priestesses of Athena 
and other priests. A statue of him was set up in the 
Eleusinian courtyard near his ancestors.!25 Since a 
similar dedication set up in his honor by the Lacedae- 
monians emphasizes his daduchic but omits his hiero- 
phantic ancestry,!?° it would seem that the latter was 
rather distant. 


17. ‘Iepogavrns. I.G., IP, 4479. In office around the 
middle of the first century after Christ. 


In the archonship of Callicratides (40/1—53/4)!?7 
Euphrosynus the son of a hieronymous hierophant 
(Eùgpósvvos ‘Iepogavrov) was a zakoros in the cult of 
Asclepius and Hygeia situated at Eleusis (J.G., II?, 
4479), at which time he dedicated a porch and oikos 
for the sanctuary of this cult. Because of hieronymy 
the name of his father, the hierophant, is unknown, 
but the inscription 1s significant in that it shows that 
at this time—and probably not just at this time—a 
priest of this local cult of Asclepius was drawn from a 
hierophantic family. 

He was married at some time in his life. 


FIRST CENTURY A.D. 


The story recounted Бу  Philostratus?3 about 
Apollonius of Tyana and the hierophant is included 
here, though we cannot be sure that it is not fictitious. 
The hierophant refused to allow Apollonius to be 
initiated : ó бё iepogavrns ойк ёВо0ћєто mapéxew TA (ера, uÙ 
yap äv поте шипсо: ‘убтта, итдё тту 'EXevotwva бро и 
аудрото un кабаре rà болиота. Apollonius replied that 
although he knew more about the /elete than the 
hierophant, he wished nevertheless to be initiated by a 
man wiser than himself. As this answer found favor 
among the bystanders, the hierophant was faced with 
the risk of losing support, so he changed his mind and 
offered initiation to him. But Apollonius replied: 
unoopar avis, punoer дє ue 6 бера, and Philostratus 
adds: mpoyvwoe: ypmpevos és rTÓv per’ éxetvov lepogarvTny, Os 
UETA тєттара ETN TOU LepoU продотт. 


18. Т.ЗЕрюз KAabütos OivóguAos КаЛЛ№икралбои T p.kopbatos. 
I.G., IP, 3546; 3548a, as restored by А. Wilhelm, 
Wiener Anzeiger, phil.-hist. Klasse 72 (1935): 
pp. 83-90 (cf. J. Н. Oliver, A.J.A. 55 (1951): 


P3 T.G., IV?, 82-4 (= S.E.G., XI, 408a). 
Oliver, Hesperia 20 (1951): p. 351, n. 1. 

124 J.G., IV?, 84, lines 29-30. 

125 Thid., 83, lines 14-15, and 84, lines 35-36. 

126 [ G., IV?, 85-6 (= 5.Е.С., XI, 409), lines 10-12; a new text 
of 86 is given by W. Peek, Inschriften aus dem Asklepteion von 
Epidauros (Berlin, 1969), pp. 29—31, no. 36. 

127 Cf. I.G., 11°, 1974. 

128 Life of Apollonius, IV, 18. 


For the date see 
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pp. 347-348). Stemma: А. Raubitschek, Ю.А. 
17 (1937): coll. 2253-2257. Woloch, 1966: 
Claudius no. 70. In office around the end of the 
first century. 


The dedication J.G., IP, 3546 was set up in his 
honor while he was still alive, as is indicated by the 
fact that his cognomen Oenophilus is omitted and 
'legozávrgs is inserted in its place: TßBépios KAatóvos 
'Tegozávrgs KaANwparióov То:корі0соѕ 19 The inscription, 
dated by the eponymous priestess Flavia Laodameia 
(see below, priestess of Demeter and Kore no. 10) to 
the end of the first century, makes known that he had 
had a distinguished Roman and Athenian career. He 
had been a praefectus fabrum (ётарҳоѕ àpxvrekróvov 
ónuov "Peouatov), which was a military office preparatory 
to an equestrian career, and praefectus cohortis II 
Hispanorum, which was an equestrian office. It 
was undoubtedly during the reign of Nero that Roman 
citizenship was conferred on him.?! Не was one of 
the first Athenians to become a member of the eques- 
trian order.?? At Athens he served as archon (upon 
entering which office he distributed to each of the 
citizens a bushel of wheat and fifteen drachmas), 
herald of the Aeropagus, herald of the Boule and 
Demos (at which time he made a distribution of two 
denarii, probably to the members of the Boule and 
Demos), epimelete of the city, agonothete, gymnasi- 
arch, hoplite general, and several times ambassador. 
There is no way of knowing from this dedication 
whether he held any of his Athenian offices while 
serving as hierophant. 

His probable father and grandfather were also 
archons, and his known family seems to go back, 
through connections that are not in every case clear, 
to the fourth century before Christ,? comprising in 
almost every generation men who held public office. 

In his will he adopted (1.е., by adoptio testumentaria) 
Calpurnia Arria, a Roman woman, the daughter of 
Asprenas Calpurnius Torquatus, legate of Galatia in 
68/9, and the wife of Bellicus Tebanianus, consul in 
87.134 


19. [100 ]№оѕ "Iepoe[& ]|vrzs. А. E. Raubitschek, Hes- 
peria 35 (1966): p. 247, no. 8 (E.M. 3849); 
M. Mitsos, AeAriov 25 (1970): p. 187, no. 6 (E.M. 


29 Raubitschek, op. cit., col. 2254, apparently unaware of the 
custom of hieronymy, states that it is not known whether 
Oenophilus was alive at this time. Graindor (1922: p. 93) would 
date this inscription ''closer to 69/70 than to 100." 

130 Cf, Woloch, loc. ctt. 

131 Because of his tribe; cf. Graindor, 1930: p. 10. 

132 Cf. Woloch, loc. cit. 

133 See stemma of Raubitschek, Joc. cit., which is, however, in 
some parts very hypothetical. W. K. Pritchett (Hesperia 11 
[1942]: p. 249, n. 63) commented that there is no satisfactory 
explanation for the change of deme of Callicratides (7) son of 
Syndromus from Steiria to Trikorynthos. 

134 See Oliver, loc. cit. 
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3616, an additional fragment). Around the end 


of the first century ? 


The inscription, on a herm, is reproduced here with 
spacing slightly different from the above mentioned 
editions: 


[T ФА Jab Itávra[uwov] 

[Гару |ђттіоу °°" 

[... JAOHNAIOIZ "eet 
4 [. Iov Mos ТерофГа тт 


The restorations of lines 1-2 are Raubitschek's. At 
first I thought that lines 4-5 might be restored 
[Kyat ]&vos "Tecoz[& ]vrns [тди ари ]erov tLodtrevrny |, but 
an inspection of the stone showed that in line 4 a delta 
is impossible (though alpha is not ruled out), and that, 
while the trace of the first letter in line 5 is very un- 
certain, it is probably not part of sigma. Thus the 
name in line 4 is probably [. Лоо Ј№оѕ. Inspection 
also shows that the tau and eta of 'Iepoz[& |vrns, only 
the tops of which are preserved, were probably in liga- 
ture.?» І doubt Raubitschek’s suggestion for line 5, 
[ó ¢idos abro |0 тд» 7[&rpova |, because of space and the 
fact that there is no other evidence that any of the 
hierophants ever had a «árpov ; many of them were in 
fact quite wealthy, and none of them are known not to 
have been. 

It 1$ conceivable that this hierophant 1$ the same as 
hierophant no. 25, in which case one could regard 
Pantaenus as his grandfather (róv т[&тто>» |). Other- 
wise, a date of around 100 А.р. for the inscription 15 
given by the man honored, Flavius Pantaenus, who 
donated a library in the Agora around this time and 
became an Athenian citizen.!?6 


20. Tiros $Aáfios Zrpárov. I.G., IP, 3984. Stemma: 
below, p. 31. In office around the end of the first 
quarter of the second century. 


His name appears on a statue base among the an- 
cestors of Titus Flavius Euthycomas son of Straton of 
Paiania, prytany eponymos in the year 166/7.?* Ап 
inspection of this inscription shows that Graindor's 
text (reprinted by Kirchner, without subscript dots, 
as I.G., IP, 3984) should be slightly altered; a new 
text is given here.!?5 


135 Mitsos’s restoration of [@рёарта ] in line 3 is impossible, as 
this verb takes the genitive. The masculine name at the begin- 
ning of line 4 rules against his reading iepog[& |ver.s. The name 
Pantaenus just fits the space at the end of line 1, as 1s clear in 
Mitsos's photograph; 1t should be noted that the right edge of 
this inscription 1s preserved. 

136 See А. W. Parsons, Hesperia, suppl. 8: pp. 268-272. 

137 T.G., 11°, 1773, lines 8, 11; 2478; cf. Woloch, 1966: Flavius 
no. 29. 

138 Graindor, Marbres et Textes (Ghent, 1922), pp. 66-67, по. 5; 
he was not able to see the stone and had only Skias' publication 
of the fragments; hence he was not in a position to know the dis- 
position of the letters. The first letter of the second line and the 
tau of line 14 have disappeared since the editio princeps. 
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[к Jad’ órourn[ мати | 
сид» ris ЕЁ 'A[petov | 
mayou Воо\ѕ ° [ Titov | 
4 ФЛаВюор Ei6vkó[ uav | 
Поиолиеа * Térov [€Xaftov | 
Утрӣтороѕ ёті [B миф 
[vid ]v * коі Tirov [ФА JaBiol v | 
8 [Zrp ]arwvos tepogavr[ov | 
[éy ]yovov ? kai FAaBias 
[ .. кратаа$ [р ]ocávr [100$ | 
[гу ]yovov ° Iof u Jania Пе[ ] 
12 [Aa] IIournto[v | IIAecráp[ xov] 
[o ]sóeov [6v Јуйттр, ro v | 
[éav ]r["s &vópa ]. 


The essential differences between this text and 
Graindor’s are that all vacant spaces are noted ; [Тіто ] 
is added in line 3; [тоб | is eliminated at the end of 
line 12 because of lack of space; and, for the same 
reason, [dos ётд | is changed to [éy] at the beginning 
of line 11, with [60s | shifted to the end of line 10. 

If [ато ]yovov were the correct restoration in line 11, 
we would have to understand [éy |yovov in line 9 to mean 
"grandson." For, while éyyovos is frequently used as 
the equivalent of åróyovos, "descendant," it also fre- 
quently means "grandson," and would definitely 
mean grandson if both áróyovos and éyyovos occurred in 
the same inscription. But now that ámóyovos cannot 
be restored, we are free to interpret €yyovos as either 
grandson or descendant. If it means grandson, then 
the hierophant was the father of Straton the altar- 
priest, but since the altar-priesthood belonged to the 
Kerykes, we must then assume that Straton the altar- 
priest somehow succeeded in changing his genos from 
the Eumolpidae to the Kerykes. If it means de- 
scendant, then numerous possibilities open up, one of 
which is that Flavius Straton the hierophant was the 
maternal grandfather of the altar-priest, and so there 
is no need to assume a change of genos on the part 
of the latter; and the hierophantid could be placed 
either with the Kerykes' line or with the Eumolpid 
line of the family, without her genos being definitely 
known in either case. However, a new document 
just published by ]. Н. Oliver shows that the first 
alternative, that a change of genos took place, is not 
farfetched. The document is a letter of Marcus 
Aurelius, probably of the year 174/5, in which he 
makes known his decisions on various law cases ap- 
pealed to him.? Опе decision (Plaque II, lines 7-15) 
concerns a man who tried to change his genos from the 
Eumolpidae to the Kerykes in order to qualify for the 
hierokerykeia; the part relevant to the present dis- 
cussion reads as follows (lines 9—11): Mapepreivos pep 


139 J. H. Oliver, Marcus Aurelius, Aspects of Civic and. Cultural 
Policy in the East, Hesperia, suppl. 13 (1970): pp. 3-9. 


HIEROPHANT 31 


оў[ >], ётєї Едиолт 6$ dv obóérepov r| Gv | yovéov &oxev. ёк 
ToU тфу Kmpükcv yévovs, ётїбєїтої каб” бутєр uóvov ёрєгтол 
трбтоу Tots ¿é (é)karépov ræv | 000 | тотоу ‘укибу mpós Өйтєроу 
uebiorachai, йфёёєтоі Tov тїз ієроктрокєіаѕ évetecbar. Ap- 
parently therefore it was perfectly legitimate for a 
man to change his genos if one of his parents was of 
the genos into which he desired to transfer. Thus we 
would not be unreasonable in assuming such a transfer 
in the case of Straton the son of the hierophant and 
thereby understanding éyyovos to mean grandson. In 
fact, this is the normal progression in dedications of 
this type: son of . . ., grandson of . . ., etc. Ac- 
cordingly, Flavius Euthycomas was also the grandson 
of the hierophantid Flavia [.. ]crateia, and the repe- 
tition of éyyovoy seems to indicate that she was not his 
paternal grandmother, i.e., the wife of the hierophant, 
but his maternal grandmother. The following tenta- 
tive stemma can be made: 


T. Fl. Straton Flavia [..]crateia 
Hierophant Hierophantid 


| 
=F 





| 
T. Fl. Straton 
Altar-priest 


Pomp. Pleistarchus 
Philosopher 


| 
Pompeia Polla 





T. Fl. Euthycomas of Paiania 
Eponymos of prytany, 166/7 (Г.С., 112, 1773, 
line 8) 





(7) 
F]. Straton 
Archon ca. 194/ (I.G., II?, 2124) 


T. Fl. Menander 
(Г.С., II?, 3985) 


According to this stemma Flavius Straton the 
hierophant will have been in office probably in the 
first quarter of the second century. Апа since 
Claudius Oenophilus probably died around the year 
100 after having served several years, it is more likely 
that Straton came after him rather than before. 

He was evidently not related to the illustrious 
family of the hierophant Flavius Leosthenes of 
Paiania (see below no. 24). In Z.G., IP, 3592 mem- 
bers of this family are mentioned from as far back as 
the end of the first century, but no mention is made of 
a Straton ; nor is the family of Leosthenes mentioned 
in the dedication. in which Flavius Straton 15 
mentioned.!4 


21. dipuos Tapynrrius. I.G., IP, 2341. Toepffer, 
1889: p. 60. In office around the middle of the 
second century? 


His name 1s inscribed on a round base at Eleusis, 
which reads: 


140 Тһе name of Euthycomas's son, Menander, is interesting. 
His maternal grandfather, Pleistarchus, was a philosopher, and 
the name Menander is the same as that of Pantaenus's father, 
who was a diadochos of a philosophic school (cf. Parsons, loc. cit.), 
as well as the name of Pantaenus's son. Some connection either 
of family or of sentiment may exist. 
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‹ , 7 

legogavrns Гарутттио$ 
ó поте Fippos 
oU ipuos 


où Movocvwos 6 kal Bovráĝos. 


Kirchner calls this inscription a tabula genealogica. 
The added mention of the hierophant's real name 
shows that the monument was erected after the hiero- 
phant's death, by his grandson and perhaps also by 
his son. 

P. Firmus of Gargettos, sophrontstes in 139/40 
(I.G., IP, 2044, line 6), Firmus son of Firmus of 
Gargettos, hyposophronistes in 154/5 (I.G., II?, 2067, 
line 111), and Firmus son of Firmus of Gargettos, 
ephebe in 163/4 (Г.С., II?, 2086, line 50), were proba- 
bly related to hierophant.!'4^ Their common name, 
Firmus, is interesting. It is a Roman cognomen, but 
no gentilicium ever appears in their names, even 
through the sophronistes assumed the praenomen 
Publius. Thefamily evidently never obtained Roman 
citizenship, although they were fond of using a Roman 
name, up to the very limit of the law. The name of 
the hierophant's grandson, Musonius, is in fact a 
Roman gentilicium, but as Woloch notes,!*4 “it was 
rather frequently used as a Greek personal name, not 
against the law.” 


22. 'lepogávrgs А  'o[ó....] Париж. I.G., IP, 
3628. In office around the middle of the second 
century? 


This dedication was set up in his honor by his wife 
Cornelia Ph[---]. Graindor!? dated it to the be- 
ginning of the second century and restored A 'Io[ óviov 
Пє |роа. То Kirchner the lettering and a ligature 
were indicative of a date in the second half of the 
century, and he considered the hierophant Julius 
(по. 25) as a possible restoration. If his date is 
correct, Julius would in fact be the correct restoration, 
as our list of hierophants for this period shows. 
Woloch,!*# however, favors Graindor’s restoration, 
pointing out that the praenomen Decimus is not 
found with Julius. 

The dedication was erected during his lifetime, as 
the use of hieronymy shows. Не was married while he 
was a hierophant, if [ &vópa ] is the correct restoration. 


23. ‘Iepogavrns ‘Ayvotows. Е. Vanderpool, A.J.A 64 
(1960): p. 268, pl. 73, fig. 17 (cf. L. Robert, 
R.E.G. 74 [1961]: p. 151, no. 267). In office 
around 138-150. 


The inscription beneath a very interesting relief 
(A. J. A., loc. cit.) found near the Olympieion reads: 


1408 Опе of them may be the same person аз the Firmus son of 
Firmus of Gargettos who made a dedication to Asclepius Amphi- 
arus (Г.С., II?, 4441). 

141 Woloch, 1966: s.v. Musonius. 

142 1931: p. 104. 

148 Ор. cit., Junius по. 4. 
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Oeouoqópows. Өєаїѕ ‘А’урофолюх "Iepogávrgs. The name 
is the hieronymous form of the name of a hierophant 
from Hagnous, with the demotic placed metri causa 
in front of 'Iepgogávrgs instead of after it. In the relief 
are represented on the left Demeter and Kore, in a 
classicizing style, and on the right the hierophant 
from Hagnous (fig. 3), in a portrait style, which E. 
Harrison characterizes as early Antonine.!4 Concern- 
ing the finding place of the relief Vanderpool writes!*^: 
"[t was found lying face down in the area of one of the 
houses (illustration I). There is no trace of a sanc- 
tuary of Demeter and Kore in the neighborhood, and 
so we may guess that although the relief had been 
made to [the hierophant's] order and perhaps de- 
livered to his house, it was for some reason never 
actually dedicated in the sanctuary." 

Unfortunately the hierophant from Hagnous cannot 
be identified, and so his date of office cannot be ap- 
proximated more closely than E. Harrison's stylistic 
date of "early Antonine.” But this date agrees well 
with what we know otherwise about the hierophants 
of the second half of this century: there is no place 
for the hierophant from Hagnous in the list of hiero- 
phants of the second century except before the latter 
part of the reign of Antoninus Pius. 

This relief is the only certain Attic representation 
of a hierophant, and as such it assumes great im- 
portance. Ц has not yet been formally published, 
and the description given below, which was made 
from an inspection of the relief, is not intended to be 
such. However, before describing the relief, it will 
be convenient to list here the literary and epigraphical 
testimonia for the costume of the hierophant and 
daduch. 


LITERARY AND EPIGRAPHICAL EVIDENCE 
FOR THE COSTUME OF THE HIERO- 
PHANT AND DADUCH" 


Garment: That of the hierophant and daduch 15 
called ero in Athenaeus, I, 21e: xai Alo xüAos бё où uóvov 
é£eUpe ту TNS OTOANS eU rpemeuav Kal сєшубттта, HY (n\woarTes 
of tepocávrat Kal dadovyo. auguevyvuytac. ‘That of the hiero- 
phant alone is called стол» in Plutarch, Alcibiades, 22, 
4 and Pseudo-Lysias, Against Andocides, 51, éo6ns in 
Arrian, Discourses of Epictetus, III, 21, 16; that of the 
daduch alone, (ера, ero in a scholion to Aristophanes, 
Clouds, line 64 and oxevn in Andocides, On the Mys- 
teries, 112. These references tell us no more than that 
their garments were something out of the ordinary.!*? 
However, in Pseudo-Lysias, Agatnst Andocides, 51 
the cursing of Andocides is described as follows: Ереои 


4! Archaic and Archatstic Sculpture, The Athenian Agora 11: 
p. 95. 

Mo Loc. «t. 

146 A partial list for the hierophant was compiled by С. E. 
Rizzo, Róm. Mitt. 25 (1910): pp. 156-158. 

147 This is especially clear in regard to the daduch’s garment 
depicted on a fifth century base: see below, p. 48. 
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Kal lepets arüvTres KaTNpacavTo трд$ ёспёрау Kal фошк{да$ 
йуєсєсару, катӣ TO убшиоу то паЛаюу Kal ápxaiov. The 
priests and priestesses in question are almost cer- 
tainly the Eleusinian ones, cursing Andocides for his 
offense against the Mysteries as they cursed Alci- 
biades!48; the «owwióes would appear to be their red 
or purple cloaks.!9? 

Hair and headgear: Arrian, Joc. сй., mentions the 
строфу and кош as characteristic of the hierophant; 
Plutarch, Aristides, 5, 6-7 says essentially the same 
in regard to the fifth-century daduch Callias (see 
below, daduch no. 2); Theon of Smyrna, On the 
Utility of Mathematics, p. 15 (ed. Hiller), describing 
the investiture of priests as a fourth stage of partici- 
pation in the Mysteries, states: reráprm дє, 5 0 kai 
TENOS тїз émomTélas, AVadETLS Kal oTeuuüTov €niÜeots, WOTE 
Kal érépois, äs Tis парЕЛаВЕ reAerás, Tapadovvar OUvaaÜat, 
dadovxias тоҳбута 1) ієрофаутіаѕ ў Tivos &AXmgs lepwouvrns. 
The essential part of the investiture was therefore the 
binding and laying on of the eréugara, by which is 
probably meant the отрофюр (and perhaps also a myrtle 
wreath in the case of the hierophant and daduch and 
some of the other priests, and perhaps only a wreath 
in the case of others). This part of the investiture is 
referred to in J.G., IP, 3592, line 21: то отрофюр rapa 
rQ abrokpárop. Jew 'Avrcveiyg Aafóvra.?9 Thus it is 
clear that the ørpógıov was the most significant element 
of the costume of the hierophant and daduch. It was 
a twisted piece of cloth; but its sacerdotal use was not 
limited to the hierophant and daduch (and other 
priests) of Eleusis.!! А myrtle crown was also cus- 
tomarily worn by the hierophant, the daduch, and the 
other priests and priestesses of the cult, as is attested 
by I.G., II, 1235, lines 14-15 (for the hierophant)!*? 
апа a fragment of Ister of Cyrene, F. Gr. Hist., 334, 
F29: kal тор iepopávryv бё kal Tas {єрофйут\да$ kai TOV 
болбойхо» Kal Tas GAAas Lepelas puppivys €xew стєрароу. 


м8 See above, pp. 15-16. 

иә For the term форик$ cf. L.S.J., s.v. Pollux, IV, 116, p. 235, 
line 7 (ed. Bethe) mentions the фолк in a list of stage garments; 
cf. Pickard-Cambridge, Te Dramatic Festivals of Athens (Oxford, 
1968), p. 203. It is not clear whether the ўиєрока\\ѕ, а purple 
cloth, is the same thing or some kind of fillet; there is a description 
of it by an Eleusinian priest (see below, p. 96) їп the Etymo- 
logicum Magnum, р. 429, s.v.: уыерокаЛЛЕз ... gouviKovy čpiov 
биатеток\иёрор, Ф xpavTa. Tpós Tas iepovpylas 'AOnynow, ws 
Ocddwpos 6 Tavayi}s Tpocayopevóuevos & TQ прото тєрї Kypikwy 
vyevous. №ує 0 OTL KaAELTAL MUEpoKAaAAES 6:0 то пет фо ди kal BeBaghar 
év ша пера. 

150 See the discussion below, рр. 37-38. 

151 For references to the отрофюр in other cults see Н. Seyrig, 
B.C.H. 41 (1927): pp. 226-227; also L. Robert, Hellenica 11-12 
(1960): p. 452 (and pl. xxviii) for representations of them in a 
relief on a dedication from Didyma, and tbid., р. 597, оп a stele 
deriving from an association of mystat of Dionysus Kallon from 
Rhegion on the north shore of the Sea of Marmora. For the 
строфу in some other cults of Asia Minor, see below, note 168. 
Н. P. L'Orange, Studien zur Geschichte des spdtantiken Porträts 
(Oslo, 1933), p. 110, по. 11, gives references to the отрофюу on 
portraits in Corinth, Dresden, Athens, and Brussels. 

13? See above, p. 23. 
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The passage from Epictetus's Discourses cited above 
mentions that the hierophant had a кошт, i.e., wore his 
hair long. But this was a characteristic of many 
other priests as well. The priests who greeted 
Herodes Atticus on his return from exile are described 
in an epigram (J.G., II?, 3606, line 13) as: ípgas иё 
T pora 0eov kouócvras ёЄӨєїрод$. 


SCULPTURAL REPRESENTATION OF 
THE HIEROPHANT 


In the relief (fig. 3) of the hierophant from Hagnous 
(above, no. 23) he is clothed in a mantle which 1s 
draped about him in such a way that almost his entire 
body from his neck to the top of his boots is covered ; 
it is a much simpler garment than that worn by the 
daduch in а fifth-century vase painting.!? Inter- 
estingly, his boots are not the high-soled type worn by 
actors of tragedy at this time; thus the statement in 
Athenaeus (see above) that the garment of the hiero- 
phant and the daduch resembled that of the stage 15 
probably to be understood strictly as applying only 
to the garment. Оп his head he wears a отрофюи 
and above it a wreath, certainly of (the hierophant's 
traditional) myrtle. Не has long hair, the кошу but 
not the kpefó^os, a hair-style that has frequently been 
attributed to the hierophant by modern scholars on 
the basis of non-Attic works of art?» Не holds a 
staff in his right hand, and in his left a bunch of tiny 
objects or perhaps only the folds of his cloak. 

With this certain representation of an Eleusinian 
hierophant we now fortunately possess a criterion for 
identifying other Attic sculptures which might repre- 
sent hierophants. Some possibilities are thefollowing. 

I. Portrait of a head of the period of Gallienus, 
found in the Асога.!5 “Оп his head is a rolled fillet 
or strophion, above which he wears a wreath. The 
leaves are too poorly preserved to be identified as to 
kind. !? The back of the head is not preserved. 
Harrison believes that this head is a replica of the 
following head. 

II. Portrait of a head of the period of Gallienus, now 
in the museum at Eleusis.!°8 Unlike I, which ac- 
cording to Harrison is its replica, II has no wreath 
above the strophion. Concerning the latter L'Orange 


153 See below, pp. 48. 

14 The similarity may have been only magnificence; the con- 
nection with Aeschylus, his deme; see Pickard-Cambridge, The 
Dramatic Festivals of Athens?, revised by J. Gould and D. M. 
Lewis (Oxford, 1968), pp. 200-201 ; on footwear in tragedy, tbid., 
pp. 204-208. 

155 Pringsheim, 1905: р. 13; Mylonas, Eleusis, p. 232; С. Rizzo 
"[] costume e il tipo artistico dello hierofante," Róm. Мій. 25 
(1910) : pp. 156-167. 

156 E, Harrison, 1953: pp. 63-64, no. 49, pl. 31. 
been stolen from the Agora Museum. 

157 Гуд. 

158 Tbid., pp. 63-64, pl. 46e; Н. P. L'Orange, Studien zur 
Geschichte des spátantiken Porträts, pp. 41-42, pls. 108-109. 


It has since 
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Fic. 3. Hierophant по. 23. Courtesy of John Travlos. 


writes: “От den Kopf eine wulsartige Binde, die, 
hinten geknotet, in zwei losen Enden über den Nacken 
Вега А.” His hair is long, though not as long as 
that of the hierophant from Hagnous. 

III. Colossal portrait head from the period of 


159 Tbid., p. 124, по. 58. 
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Gallienus, now in the National Museum in Athens.!9? 
The man is wearing a strophion but по wreath. His 
hair is long. 

Harrison points out a striking physical similarity 
between this head and the head of a boy found in the 
Agora, a mais ёф’ éorias, and believes that the persons 
portrayed were related.!© 

IV. Portrait head of a herm from the same period, 
now in the National Museum in Athens.!? It is very 
similar to III, differing from it only in having a feature 
of I, a strophion surmounted by a wreath of formalized 
leaves. The hair is about as long as that of II. Two 
wide bands flow down from the strophion in back. А 
cloak covers both shoulders, the left shoulder fully, 
the right slightly less. 

V. Portrait head of a priest, found in the Agora, of 
the Antonine period.!® His hair is long and shaggy. 
The following are two excerpts from Harrison’s de- 
scription : 

The features bear a certain resemblance to those of 
Antoninus Pius, and the cut of the hair and beard looks 
like a more unkempt and shaggier version of his mode. 
At the same time there is a faint reminiscence of certain 
Hellenistic portraits, especially that of Demosthenes.!* 
The head is encircled by a rolled fillet, tied in back and 
with the ends hanging down. Above the fillet is a shallow 
channel about 11 cm. wide all around, as though some addi- 
tional wreath or ornament were to be fastened around the 


head here, but there are no holes for the attachment of 
metal, and the nature of the addition remains a mystery.!6? 


She suggests that the subject may be a man of letters, 
or if the groove above the strophion was made for a 
wreath, a priest of the same office as I. I think that 
the similarity to the combination of strophion and 
wreath is such as to leave no doubt that this man was 
a priest like I, and that a wreath was indeed inserted, 
somehow, in the channel. 

VI. Portrait head of a priest, found in the Theater 
of Dionysus in Athens, of the Antonine period.!?? His 
hair is quite shaggy and he wears a wreath of small 
leaves above a strophion. 

Harrison interpreted I-IV as imperial high-priests 
on the basis of a suggestion of H. Ingholt that the 
combination of strophion and wreath is in Athens the 
insignia of the high-priest of the imperial cult.!57 
Harrison accordingly explained the difference in head- 


160 Harrison, ор. cit., p. 61; L'Orange, op. cit., no. 11, plates 
26-27. 

161 Ор. cit., р. 61, по. 46. Нег other reasons for connecting the 
two are not cogent (op. cit., p. 61, n. 2). The hearth-initiates 
were not necessarily offspring of Eleusinian priestly families, 
though many were. Thus it would not be surprising for a hearth- 
initiate to be the son of a hierophant but the connection is not а 
necessary one. 

162 | "Orange, of. cit., no. 12, pls. 25 and 29. 

168 Harrison, of. cit., p. 41, no. 29, pl. 18. 

164 Гуд. 

165 T bid. 

166 [t was pointed out by Harrison, of. cit., p. 41. 

167 This was to be elaborated by Ingholt in an article "soon to 
appear," which apparently has not appeared. 
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gear between I and II as due to the fact that the same 
man was wearing, in the portrait at Eleusis, the in- 
nignia of his Eleusinian priesthood, viz. the strophion, 
and in the portrait in the Agora, the insignia of the 
high-priest, viz. strophion and wreath. This is 
clearly untenable in light of the literary and epigraphi- 
cal testimonia cited above and the portrait of the 
hierophant from Hagnous (no. 23), where both the 
strophion and wreath are worn. The absence of the 
wreath in II can be ascribed simply to the fact that 
the myrtle wreath, as it seems, was not the essential 
part of the hierophant and daduch’s costume and so 
did not always have to be worn. Even so, it is im- 
possible to say whether the man represented in І and 
II was a hierophant or daduch or some other priest of 
the Mysteries or a priest of some other cult (the fact 
that it was found at Eleusis is no certain proof that 
he was a priest of the Mysteries). The same applies 
to III-VI: one can be reasonably certain that they are 
priests, but not of their type. The headgear of the 
imperial high-priest at Athens, if it was different from 
that of other priests, remains an unsolved problem.!55 


MIDDLE OF SECOND CENTURY 


Hierophants are mentioned, perhaps as relatives, in 
a dedication (Г.С., IP?, 3966a) dated by Kirchner to 
the middle of the second century; the dedicator 15 
Antonius Cornelianus, but the names of the hiero- 
phants, if they were given, are not preserved.!® 


THE ELEUSINIAN ENDOWMENT 


The hierophant was one of many priests, both of 
the Eleusinian cult and of other Athenian cults, who 
are recorded on a stele erected at Eleusis around 160- 
170 А.р. (1.С., IIP, 1092) 170 as recipients of a share of an 
endowment. The nature of this document, as Oliver 
suggests, is not the establishment of the endowment 


168 [n representations of the imperial high-priest in Asia Minor 
the strophion has been described as having attached to it a bust of 
the emperor whom the high-priest was serving as well as busts of 
other members of the imperial family. Portraits of several 
priests wearing this kind of strophion are included in J. Inan and 
E. Rosenbaum, Roman and Early Byzantine Portrait. Sculpture 
in Asta Minor (London, 1966); they discuss the problem of 
identification ш connection with no. 143, p. 124, n. 2. Having 
examined the busts on these strophia, they are not convinced that 
any known example clearly represents an imperial personage, and 
in some cases the busts certainly represent deities which the 
priests served; thus they do not exclude the possibility that high- 
priests wore such a strophion but point out that the evidence for 
it is insufficient. To their information should be added 
L. Robert’s bibliography and examples, Hellenica, 11-12 (1960): 
p. 451, n. 4; he calls attention to an interesting Hadrianic por- 
trait in the National Museum in Athens of a man wearing an oak 
wreath to which is attached in front a disc pera oupBorttxav 
vapacTáceov (perhaps two crossed thyrsot), 'Apx. Eg. 1939-1941, 
'Арх. Хрорика: p. 12, no. 44, fig. 19. 

169 Т can make out оп my squeeze a sigma after xai in line 8. 

110 A new edition with commentary is given by J. Н. Oliver, 
Hesperia 21 (1952): pp. 381—399. 
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but rather a ruling by the Areopagus which ''concerns 
a detail for which the diataxis, the deed establishing 
in perpetuity the use of the endowment, did not pro- 
vide specifically."!?! A surplus had evidently ac- 
crued, and here the Areopagus decided how it was to 
be distributed. Oliver suggests!" : 


The increased income was to be used for increasing the 
number of recipients by including among the beneficiaries 
other persons of distinction who are precisely identified in 
the appended list .... The individual portion was to be 
twelve unworn [Attic drachmae] (line 15). 


The distribution took place probably at Eleusis in 
connection with the festival of the Mysteries. At 
this time the members of the Boule, who had been 
recipients even before this enlargement of the re- 
cipients’ number, were now to receive an individual 
portion of twelve drachmas; and the priests and other 
officials in the appended list either this amount or 
double this amount (according to the notation år\ñ 
or 6i7\n written after each title.) АП the priesthoods 
that are preserved were to receive a double share; the 
only preserved single share went to the only non- 
sacerdotal official on the list, the archon of the 
Eumolpidae.!” 

In the list the hierophant and the daduch are at the 
very top, undoubtedly because the endowment was 
connected with the Eleusinian sanctuary and they 
were its two foremost priests. Of course, as an ad- 
ministrative matter of the Eleusinian sanctuary, the 
endowment would naturally have come under their 
jurisdiction since they were also the highest ranking 
adminstrators of the sanctuary; thus we find in the 
main body of this document that they are charged 
with its supervision (and they too probably were in 
charge of its actual distribution). However, it was 
probably not because of their administrative status 
that they have such a prominent position in the list 
of priests but because of their overall importance and 
prestige in the Eleusinian cult, just as in the aetsztoz 
lists of this period it was surely prestige which deter- 
mined that the hierophant always appeared first and 
the daduch (usually) second (see append. IV). 

How the order of recipients after the hierophant and 
daduch was determined is not immediately clear. 
The order is as follows: the high-priest, a single exe- 
gete, three exegetes together, the sacred herald, the 
altar-priest; then a group of priestesses: the priestess 
of Athena, the priestess of Demeter and Kore, and the 
two hierophantids. This concludes the list’s first 
column, which contains, in addition to the most im- 
portant Eleusinian, some of the most important 
Athenian priesthoods. The second column consists 
of minor priesthoods of Eleusis and Athens, with the 


171 Thid., р. 387. 

172 Thid., p. 386. 

1733 The share of the hearth-initiates, who are quasi-sacred 
officials, is not preserved. 
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notable exception of the priest of Zeus.! Only the 
first two entries of the third column are preserved, the 
archon of the Eumolpidae and the hearth-initiates. 

Oliver's analysis of this list by groups of priesthoods 
and his suggestion that they all had some role during 
the season of the Mysteries tempts me to the hypo- 
thesis that the list reflected the contemporary arrange- 
ment of priests and priestesses as they marched in the 
great procession of the Mysteries. The grouping may 
reflect priests walking together, in groups or side by 
side in two's or three's: at the head of the procession, 
side by side, the hierophant and the daduch, then the 
high priest and the pythochrestus ехереѓе,!?° then the 
three exegetes (of the Eumolpidae)!”° and after them 
the sacred herald and the altar-priest. At this point 
the section of priestesses begins. They were led off 
by the most important priestess of Athens and the 
most important priestess of Eleusis, the priestess of 
Athena and the priestess of Demeter and Kore, walking 
perhaps side by side, symbolizing the ancient unity 
between the cult of Eleusis and the cult of Athens. 
Behind them were the two hierophantids, then two 
lesser priestesses, the priestess of Kal[- - - |177 and the 
priestess of the Fates. After them came the рйае- 
dynies and the priest of Zeus, and then the lesser 
Eleusinian priests of the second column. 

The secondary position of the priestesses is under- 
standable when we consider that in the marble seats 
of the first row of the prohedria in the theater of 
Dionysus only the names of priests are inscribed!” ; 
priestesses received seats farther back.!78 The first 
seven priests in the endowment list all have seats of 
especially great honor in the prohedria of the theater.!” 
A seat for the next priest in the endowment, the altar- 
priest, is not preserved in the theater, but it is quite 
possible that it existed.!9 

The inclusion of non-Eleusinian priesthoods in the 
endowment list (and perhaps therefore also in the 
procession) was evidently based on ties their cults had 


174 [n the theater of Dionysus he is much more prominent: two 
priests of Zeus sit in the center of the prohedria (J.G., II?, 
5024—5025). 

175 For the identification of this single exegete as the pytho- 
chrestus see Oliver, Expounders, p. 42. His seat in the theater 
of Dionysus, right next to the priest of Dionysus, demonstrates 
his importance. 

176 For the identification see below, pp. 89-90. 

177 My squeeze reads KaA[-- ~]. We perhaps ought to re- 
store Kad[Acyeveias ] or an abbreviation of it, the goddess asso- 
ciated with Demeter and Kore in the Thesmophoria ; see Aristo- 
phanes, Thesm., 296. 

178 Оп the prohedria see Appendix III. The priestesses’ seats 
are among those that bear the inscriptions J.G., II?, 5083-5164. 

119 Cf. Oliver, Expounders, рр. 41-42 and appendix III below. 
It would seem that the hierophant was the most prestigious of 
all Athenian priests around this time. Plutarch (Numa, 9, 8) 
says that the position of the Pontifex Maximus was equivalent 
to the та&з of the hierophant. Dio Chrysostom (XXXI, 121, 
ed. Arnim) refers to the priests who sit in the prohedria of the 
theater of Dionysus as “Бе hierophant and the other priests.” 

180 See append. III. 
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with the Eleusinian cult, ties of which we are other- 
wise ill informed. 


24. Tiros d$Aáfios (Aewobevyns) Te PAaBiov ’AAKiBrddov 
Iacaveds. I.G., IP, 1773; 1774; 3592 (new frag- 
ment in 'Aox. Eg. 1971: pp. 115-116, no. 8). 
Woloch, 1966: Flavius no. 41. С. Giannelli, “I 
Romani ad Eleusi,” Atti della R. Accademia delle 
Scienze di Torino 50 (1914—1915): pp. 371—380. 
Stemma: Graindor, 1934: p. 134, and see below, 
note 183. In office from sometime in the reign of 
Antoninus Pius (138-161) to 167/8. 


Our principal source of information for this man is a 
lengthy dedication set up in his honor by the Areo- 
pagus, Boule, and Demos sometime between 162 and 
169. Before mentioning his praiseworthy accomplish- 
ments as hierophant, it lists all civic offices he held, as 
well as all civic offices held by his father, grandfather, 
and brother; also briefly mentioned are his wife and 
some of her relatives. Не held these offices: archon 
(but apparently not eponymous archon),? pane- 
gyriarch, gymnasiarch “at his own expense with 
bowls," 18 and twice ambassador to Rome in the reign 
of Antoninus Pius. Не did not attain, at least by this 
time, the office of hoplite general or herald of the 
Areopagus, the two most important offices in Athens 
at this time, as had his father and grandfather.!? We 


181 Cf, Kirchner, 7. G., II?, 3592; Geagan, 1967: p. 8. 

182 (3eagan (1967: pp. 128-132) discusses the gymnasiarchy at 
Athens. It would be interesting to know whether the gym- 
nasiarch "with bowls" differed from the ordinary gymnasiarch. 
The gymnasiarch ‘‘with bowls" is attested at Athens also in J.G., 
II, 1945, line 2 (45/64.D.). Ј. апат. Robert, Hellenica 6 (1948): 
рр. 127-130, discuss many texts in which 6Акеа appear in 
connection with the gymnasiarchy; they were the vessels from 
which the distribution of oil was made (which was the gymnasi- 
arch’s main responsibility). For further bibliography see 
L. Robert, Hellenica 11-12 (1960): p. 599, note 4; J. Robert is 
preparing a study concerning the oil used in the gymnasium and 
in the city. 

18 For this reason Kirchner's identification of him with the 
Flavius Leosthenes, son of Flavius Alcibiades, honored in Z.G., 
IP, 3591 is incorrect. A solution cannot be found by dating 
I.G., II?, 3591 later than 3592 because the dedicatee of 3591 is not 
called hierophant (with appropriate hieronymy); this was cor- 
rectly recognized by Graindor (1934: p. 134), who interpreted 
this dedicatee as the grandfather of the hierophant. Kirchner’s 
error was also recognized by E. Kapetanopoulos (“Flavius 
Hierophantes Paianieus and Lucius Versus," R.E.G. 83 [1970]: 
p. 65), but his stemma of this family is largely erroneous because 
of his denial of the traditional restoration (by Skias) of the 
hierophant's father as Alcibiades, which is proved to be true by 
the new fragment published in 'Apx. 'Eg. 1971, loc. cit. Thus we 
are left to choose, basically, between the stemmata of Kirchner 
and Graindor. Both are possible but Graindor's is preferable 
since Kirchner has to assume the adoption of Eisidora for which 
there is no evidence. Graindor’s stemma reveals that the great- 
grandfather of the hierophant, Flavius Alcibiades, probably was 
the first member of the family to receive Roman citizenship under 
the Flavians; this is chronologically possible since his son was 
archon around the end of the first century. In regard to the 
dedicatee of 7.G., II?, 3591, Flavius Leosthenes, it is probably best 
to regard him, with Graindor, as the hierophant's grandfather. 
Kapetanopoulos rightly points out the difficulties in taking the 
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do not know whether any of these offices were under- 
taken while he was hierophant. Certainly the em- 
bassies to Rome could have been and may well have 
had something to do with his connection with Antoni- 
nus Pius, which is discussed below. Any or all of his 
other civic offices, which were mainly financial in 
character, could also have been undertaken simul- 
taneously with the hierophanteia. 

The most interesting part of the inscription set up 
in his honor is lines 21-26. For the convenience of 
the discussion below, a translation of this passage is 
given here: 


He received the strophion in the presence of the Deified 
Antoninus (Pius) and initiated the emperor Lucius 
Aurelius Verus while holding the Mysteries—quite legiti- 
mately—twice in one year, and he installed the latter as a 
Eumolpid, having combined also in this matter, when we 
had the benefit of his services also as the proposer (of 
Versus's adlection), propriety with reverence for the gods 
and great virtue. 


The mention of Lucius Verus, not yet called 0є0 
(divus), demands that the inscription be dated be- 
tween the time of his initiation at Eleusis and his 
death in 169. Two dates are possible for his visit to 
Athens (and initiation) : 162, on his way to the war in 
the East, or 166, on his way back to Rome. Of these 
162 is the preferable one, as Giannelli first ргорозе4.185 
For during his return in 166 his army caught the 
plague in Seleucia and were spreading it through every 
province they passed; under these circumstances it is 
unlikely that Verus would have made a leisurely stop 
at Athens to be initiated into the Mysteries.18° But 
in 162 he is known to have made a visit to Athens in 
the course of his slow journey to the East during 
which he tarried at many cities in Greece and Asia 
Minor, thoroughly enjoying the festivities each had 


Flavius Alcibiades, son of Flavius Alcibiades, honored in Z.G. 
[12, 3593, as the brother of the hierophant ; if this dedication was 
made after I.G., II?, 3592, it is odd that no mention is made of the 
fact that the man had been panegyriarch and herald of the 
Areopagus. I do not believe such an omission to be impossible, 
however, especially if the man for some reason had to interrupt 
full participation in political life for a period of thirty years. Не 
may also have been prytanis in 162/3 (І.С., II?, 1772, line 5). 
This prytanis was identified by Kirchner and Kapetanopoulos 
with the Flavius Alcibiades who was ephebe in 155/6 (1.G., П?, 
2068, line 197), somewhat improbably, for there is no evidence 
to my knowledge that prytanezs were allowed to be younger than 
thirty years at this time. This ephebe and Flavius Leosthenes, 
who appears just before him in the same inscription, were perhaps 
brothers and were probably sons of the hierophant or his brother. 
It is not certain whether Flavius Heracleitus of Paiania, prytanis 
in 162 (I.G., II, 1772, line 9) belongs to the same family; if he 
did (as Kapetonopoulos believes), perhaps he was a son of the 
hierophant. There can be no certainty at present concerning 
I.G., 11%, 3648: tepogavtns, Aewobévns, and ’AAk: Bradys are equally 
possible as restorations in line 3. 

184 Cf, Geagan, 1967: pp. 17, 128-132, 136. 

155 Giannelli, op. cit., рр. 377-381. 

186 Scriptores Historiae Augustae, Vita Veri, 8, 1. 
plague cf. J. Gilliam, A.J.P. 82 (1961): pp. 225-251. 


On the 
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to offer.187 This year is accordingly the preferable 
date for his initiation, and so our inscription belongs 
between 162 and 169. 

On the initiative of this hierophant, the initiation of 
Lucius Verus, like the initiation of Demetrius Polior- 
cetes and probably also that of Augustus,!** took 
place during a time of the year other than the usual 
one for the Mysteries. And so the composer of J.G., 
II?, 3592 added a note of explanation, a discreet 
apology : kai тобто катӣ то 0euvróv (he could not say катӣ 
rà патрио,). In the dedication to the altar-priest 
Memmius (J.G., IP, 3620), which mentions that he 
too initiated Lucius Verus, nothing is said about 
having held the Mysteries twice in one year, so that 
we may assume that this was done mainly on the 
initiative of the hierophant. And if our interpreta- 
tion of the end of Z.G., II?, 3592 is correct, the efforts 
of the hierophant were largely responsible for Lucius 
Verus's adlection into the genos of the Eumolpidae. 
After he was adlected, the hierophant, whose cus- 
tomary task it was to install adlected members, then 
also installed Lucius Verus аз a Eumolpid.!*? 

This hierophant had the unusual distinction of being 
installed in his own priesthood (1.е., of receiving the 
emblem of his office, the strophion) пара то abrokpáropt 
bew 'Avroveivg. The preposition rapa with the dative 
indicates that it was ''in the presence of the emperor," 
not ‘тот him." Consequently, this passage is not 
proof that Antoninus Pius came to Athens, as Giannelli 
insisted. Moreover, the other evidence proposed 
by Giannelli?! in order to prove that Antoninus Pius 


187 Scriptores Historiae Augustae, Vita Veri, 6, 9: Nam cum in- 
terfecto legato, caesis legationibus, Syris defectionem cogitantibus 
oriens vastaretur, ille in Apul[e ]ia venabatur et apud Corinthum 
et Athenas inter symfonias et cantica navigabat et per singulas 
maritimas civitates Asiae, Pamphyliae, Ciliciaeque clariores 
voluptatibus immorabatur. For a reevaluation of the impor- 
tance of the Уйа Veri as an historical source see T. D. Barnes, 
"Hadrian and Lucius Verus," J. К. 5. 57 (1967): pp. 65-79, who 
cites all the evidence relating to this journey and holds that it was 
at this time (162) that the initiation took place. 

188 See Graindor, 1927: pp. 19-23. 

189 Му interpretation is that the hierophant always did the 
installing, but did not always propose the adlection, which could 
be done by any Eumolpid; hence the necessity for the phrase 
¿mel kal ёт\ёүорта, єїҳоџєуи. The precise sense of émdeyew in this 
context is not attested elsewhere, but it could hardly have to do 
with anything but the adlection process. прооцбров» is attested 
in the passive with the meaning ‘ќо be installed” ; see L..S.J., s.v. 

199 Ор. cit., 374-315. 

191 Malalas, XI, 280-281, and Aelius Aristides, XLVII, 36, ed. 
Keil. For the passage in Malalas see the commentary of 
A. Schenk Graf von Stauffenberg, Die Rómische Kaisergeschichte 
bei Malalas (Stuttgart, 1931), pp. 307-313. The passage in 
Aristides was shown to refer to Marcus Aurelius by W. Schmid, 
Rheinisches Museum 48 (1893): p. 57. Cf. W. Насі, Antoninus 
Pius (Prague, 1936) 1: p. 236, n. 24, and K-H. Ziegler, Die 
Beziehungen zwischen Rom und dem Partherreich (Wiesbaden, 
1964), p. 112. 

This position is supported by Graindor, Marbres et Textes, 
p. 68, although his argument from the use of тард does not by 
itself prove that it was held in Rome. He refers to the case of the 
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visited Athens is not substantial enough even to dis- 
prove the notice in Scriptores Historiae Augustae, Vita 
Ри, 7, 11 that Antoninus Pius never left Italy: “пес 
ullas expeditiones obiit, nisi quod ad agros suos pro- 
fectus est et ad Campaniam dicens gravem esse pro- 
vincialibus comitatum principis, etiam nimis parci.” 
We must conclude that the hierophant received his 
strophion in the presence of the emperor in Rome, 
where he visited twice as ambassador. 

We do not know why his investiture was held before 
the emperor. Perhaps just as Augustus once settled a 
case brought to him by Eleusinian priests (probably) 
concerning conflicting sacral rights? and Marcus 
Aurelius ruled that a man was ineligible for the 
hierokerykeia, the appointment of this hierophant 
was contested and held up until the contestants could 
go to Rome and have it settled by the emperor, the 
result being that Flavius Leosthenes was confirmed as 
hierophant and the Eumolpidae held the investiture 
ceremony then and there. In any case, for whatever 
reason, the genos installed this hierophant in Rome. 

We do not know whether this hierophant was 
married ; no children of his are attested with certainty 
(see note 183). Nor is there any reference to him 
after his death, i.e. with his full name preserved. 
Nonetheless, we can be reasonably sure that, as he was 
the son of an Alcibiades and grandson of a Leosthenes, 
and his (only known) brother was named Alcibiades, 
he was the eldest son and accordingly named 
Leosthenes. 

A Flavius Hierophant, certainly this hierophant, 
appears twice in the aezszto? lists. These are lists con- 
tained within the prytany lists of this period. The latter 
as Geagan notes,?* first appear after the Hadrianic 
reforms, and contain, from the first, lists of aezsztoz, 
ie. men fed in the Tholos at public expense.?? The 
first aeisito? lists sufficiently preserved to be of 
significance date to shortly before 165 A.p.?5 Noto- 
poulos?? and Oliver?* have compiled chronological 
tables of aezsito? derived from these lists with the 
purpose of dating more accurately the prytany lists 
which contain them. Oliver’s table with some re- 
visions is given in Appendix IV. Flavius appears as 
hierophant in the lists of 166/7 (I.G., IE, 1773) and 
the second prytany of 167/8 (I.G., IP, 1774). In 


cosmete Tryphon who was crowned in Rome by Septimius 
Severus and Caracalla (J.G., II?, 2193). 

Strong evidence against the initiation of Antoninus Pius can 
also be found in Z.G., II?, 3620 (see discussion below, pp. 83-84). 

13? Suetonius, Augustus, 93; cf. Graindor, 1927: pp. 23-25. 

133 Oliver, 1970: p. 4, lines 7-15. 

19! 1967: p. 116. 

1955. Dow, Prytaneis, Hesperia, suppl. 1 (1937): pp. 22-24; 
cf. Geagan, 1967 : pp. 103-112. 

196 [f Notopoulos' date for J.G., II? 1769, shortly before 165, is 
correct, this hierophant's nomen should be restored; for a dis- 
cussion of this inscription and Z.G., П?, 1768 see below, pp. 59—60 
and append. IV. 

197 Hesperia 18 (1949): рр. 1—57, table 1. 

198 H.Th.R. 43 (1950) : pp. 233-235. 
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168/9, in the eighth prytany, another hierophant, a 
Julius, was in office (Г.С., IP, 1775). The change 
therefore took place sometime between the very end 
of 167 (the time of the second prytany) and the be- 
ginning of the summer of 169. 


25. "Торћ№оѕ ‘Iepogavrns. In aeisitoi lists: I.G., 11, 
1775 (168/9); 1776 (169/70); 1808 (170-172, or 
174-176, or 187); 1782 (са. 180)199; 1794 (са. 180); 
Hesperia 4 (1935) : p. 49, no. 11 (182/3); I.G., П?, 
1788 (187/8 or 174/5); 1798 (190/1); 1792 
191/2 or 192/3). In dedications: J.G., II?, 3411; 
3628 (?); 3639; G. Manganaro, Annuario della 
Scuola Archeologica di Atene 37-38 (1959-1960): 
pp. 421-427. (Не is possibly the same person аз 
hierophant по. 19.) In office from 168/9 to 191 
or 192 (or slightly later). [See Addendum, p. 
128. | 


It is clear from the aeisitoi lists that this hierophant 
took office in 168 or the early part of 169 and left 
office in 191 or 192 or slightly later.2 

Three dedicatory epigrams (J.G., II?, 3411; 3639; 
Manganaro, loc. cit.) mention the noble deeds of a 
hierophant in connection with an enemy attack on 
Eleusis. The attack has been identified with the in- 
vasion of the Costobocs in 170,21 and the hierophant 
has been accordingly identified with the hieronymous 
Julius. 

One of these epigrams is on a monument erected 
after the hierophant's death (Г.С., II?, 3639, only 
partially preserved and now in Malta),2°? where the 
following noteworthy facts about him are recorded: 
he was well known for his wisdom and for his pleasing 
voice ("pouring forth the ѓџєрбєссау voice of Eumolpus 
he displayed the /eletas and the all-night orgia to the 
туза”), and he acquitted himself well during the 
barbarian attack by saving, undefiled, ''the rites of the 
unutterable secrets (дррутор 0€ogia)." In the second 


19 Ног a new reading see below, p. 79, note 25. 

200 For the dates see Appendix IV, Oliver, loc. cit., and Notopou- 
los, loc. cit. Oliver’s date of 192 for I.G., II, 1792 (A.J.P. 71 
[1950]: pp. 175-176) cannot be supported by the theory that 
"the panegyriarch was expected to entertain the visitors who 
came to Eleusis every four years to the festival of the Mysteries 
in Boedromion," for the Mysteries were held annually ; and he 
himself eliminated this theory in Hesperia 27 [1958 ]: p. 42, n. 8. 
The other evidence for the date is that it should be after 188/9 
because of the hoplite general in that year and after J.G.,II?,1798 
which has been plausibly assigned in the table of aeisitoi to 190/1 
(see append. IV). And since 1792 was set up before the death 
of Commodus, its date therefore would seem to be Boedromion 
of 191 or 192. 

This hierophant's name can be restored in the following 
aeisitoi lists which fall within his period: Hesperia 11 (1942): 
р. 50, no. 18 (168/9); I.G., IIP, 1781 (169/70); 1795 (са. 181); 
1796 (186/7); 1797 (ca. 191). 

21 Premerstein, Klio 12 (1912): pp. 145-164; R.E., 11, coll. 
1505-1507; cf. I. Russu, "Les Costobocs," Dacia, nouvelle série 
3 (1959): pp. 341-352, especially 349-351. Оп the date of 
Aristides’ birth cf. C. A. Behr, А.Ј.Р. 90 (1969) : рр. 75-77, and 
Bowersock, 1969: p. 61, n. 3. 

202 [t should be dated ''post 191/2” instead of “са. 170." 
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epigram, which is inscribed on a herm,?? the invasion 
is the main subject. It reads”: 


'Apptjrov вта[ avpóv -—--— ё ]s ’AOnvas 
uvorikòv Н[--— ёр т Јоћёшо: oTvyepóx 
тобуека, Tatvial s avednoav К Jexporidar ue 


kal дёсау év [ reuever .... ]pos del reNerms. 


It was probably erected shortly after the invasion, and 
it appears that his praiseworthy exploit during it was 
the saving of the arrheta Мета which were kept in the 
Anactoron, the “holy of holies” in the center of the 
Telesterion into which only the hierophant was 
allowed.?* He succeeded in getting the Atera safely 
to Athens before the Costobocs broke in. This too 
is the sense of the third epigram (Г.С., II?, 3411), 
where he is described as the “phantor of the holy 
nights, who evading the unholy work of the Sarma- 
tians (i.e. the Costobocs)?5 saved the orgia and his 
life for his country." This confirms and supplements 
the information of the second epigram. He did not 
lead a defense of the sanctuary but took the saner and, 
as events proved, the more valuable course ; he brought 
the hiera safely back to Athens as the Costobocs were 
hastening to attack. That a large part of the sanc- 
tuary, including the Telesterion, was destroyed by 
the attack is borne out by the Eleusinian Oration of 
Aelius Aristides and archaeological evidence. Had 
the hierophant attempted resistance he undoubtedly 
would have lost the hera in addition to his life and 
the lives of others. This epigram also salutes him for 
his wisdom (sogin кладу), and just before it breaks off, 
it mentions that he initiated 'Avrovivov. 

This Antoninus can be none other than Marcus 
Aurelius. The identification was opposed by Gian- 
nelli?? on the grounds that, although Marcus Aurelius 
is sometimes referred to in Eleusinian inscriptions as 
Antoninus, his initiation is always mentioned together 
with that of Commodus, who was initiated at the 
same time (176 A.D.),?* and therefore Antoninus must 


23 Manganaro, loc. cit. 

204 | was able to see the stone in the summer of 1969, and have 
added in this edition some subscript dots. Manganaro's т ]pós in 
line 4 appears to be epigraphically impossible; enough of the stone 
is preserved so that the right vertical stroke of pi should show if 
it existed. Мут ]pós is possible but not attractive. 

?5 Aelian, Varia Historia, fragment 10. 

2°6 Cf, Premerstein, Klio 12 (1912): p. 153. 

207 Atti della К. Accademia delle Scienze di Torino 50 (1914— 
1915): pp. 371-380. 

208 For the date see Giannelli, Joc. cit.; Foucart, Revue de 
Philologie 1893: pp. 205-207. 

On the initiation cf. Scriptores Historiae Augustae, Vita Marci, 
21:init(i)alia Cereris adit ut se innocentem probaret et sacrarium 
solus ingressus est. Since only the hierophant was allowed to 
enter the Anactoron (see above, n. 205) this has been thought to 
mean that Marcus Aurelius was the only outsider ever allowed to 
visit the sacred Anactoron (Foucart, оф. cit., p. 207; Manganaro, 
loc. cit.). But what about Commodus? Did he wait outside? 
D. Magie (Loeb, 1921) translates solus as “unattended” and 
sacrarium as "sanctuary," which seems much preferable (although 
sacrarium could also mean the Telesterion in this case). 
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refer to Antoninus Pius. However, it will be shown 
below on the clear evidence of an Eleusinian inscrip- 
tion (in connection with altar-priest no. 12) that 
Antoninus Pius was not initiated into the Eleusinian 
Mysteries, which confirms the evidence that we have 
already seen that he never left Italy.*?? The answer 
to the question why only one emperor is mentioned 
here whereas in fact the hierophant Julius initiated 
both, and in other inscriptions (both in poetry and 
prose) they are always mentioned together, a questiom 
which Giannelli properly raised, may have something 
to do with the time at which the monument was 
erected. If like Z.G., II?, 3639 it was erected after the 
hierophant's death, which occurred in this case in 191 
or 1920ra little later,?? it may well have been set up 
when the name of Commodus was already under 
damnatio memoriae. 
He was eponymous archon in 191/2 or 192/3.?1 


26. ТЗ KAatótos 'AmoNNwápios Tu8 KAavótov ' AToANoÓcpov 
"Axapvels. I.G., 11°, 1803; 2109; 3641. Toepffer, 
1889: p. 58. In office from 191 or 192 (or 
slightly later) to 193/4 (or shortly before). 


He 1$ mentioned under the hieronymous form of his 
name, KAabótos 'leoopávrgs ’Axapvels, as a prytanis in a 
prytany list (J.G., IP, 1803) which is dated by 
Notopoulos?? to 192/3 ог 193/4. His full name occurs 
in the heading of an inscription on a herm (J.G., II?, 
2109) of 194/5, which reads as follows?” : 


4 [0 ...].nrns 
KAatów| s По ЈА уо 


'Axapveb[ s от ]oarqyrnoas 
тїз T| ó |№єоѕ, ёдє\ӧѕ 


8 eiepoy| av Irov KAavótov 'Ато— 
[AA ]wap[ tov ] 'Axapvéws. 


The use of the full name of the hierophant signifies 
that he was dead by this time. Thus he was in office 
only a short time. His name is also preserved on a 
round statue base at Eleusis (Г.С., II?, 3641), erected 
after his death, with the brief inscription {єрофйутт$ 
" AmoANwüptos. 


His father was Ti. Claudius Apoll[odorus ],2“ and 
his grandfather was perhaps Polyzelus son of Apol- 


209 See above, p. 38. 

210 See above, n. 200. 

21 [.G., IP, 1792, lines 3-4 (= A.J.P. 71 [1950]: p. 174) ; for 
the date see above, n. 200. 

212 Hesperia 18 (1949): table I, facing p. 22; cf. J. S. Traill, 
Hesperia 40 (1971): pp. 323-324 and 41 (1972): p. 141. 

213 Dated by Notopoulos, 1949: p. 31. He restored [6 &ту ]ur?5s 
in line 4, but no basis for this is available. I was able to see part 
of another letter before eta, probably part of a serif. It is too 
close to eta to be part of a gamma but could be part of mu, alpha, 
lambda, and other letters. On epigraphical grounds, therefore, 
[кос |ugr?s is preferable to [é£ny таз. 

24] (5, 11%, 3748. However, Apoll[inarios] can also be re- 
stored, it seems. 
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lodorus of Acharnae, who was ephebe around 110.25 
His brother Polyzelus was ephebic archon sometime 
after 160216 and therefore was born sometime after 
140. If Polyzelus was the first-born, his brother 
Apollinarius died at an age of less than fifty-five. 
This, however, is as uncertain as the name of their 
father. 


27. №одишоз ‘Iepogavrns Padnpets. I.G., ID, 1806 
(194/5?);1806a (195/6); 1790 (са. 197) ; Hesperia 
16 (1947): p. 180, no. 84. In office from 194/5 
(or shortly before) to sometime before 209/10. 


He was the successor of Claudius Apollinarius, and 
since the latter was dead in 194/5, he must already 
have been in office in this year. This fact would tend 
to favor the removal of the question mark from the 
date '194/5?" which Notopoulos? proposed for I.G., 
II?, 1806, in which this hierophant appears in the 
aeisitoi list; for if it were dated to its other possible 
year, viz. 193/4, we would have to compress even 
further his predecessor's already brief incumbency. 
In Т.С., II?, 1806a, assigned to a year in which this 
hierophant was certainly in office (195/6), absolute 
hieronymy is observed; only the titles '’Терофауттв, 
Дабобхо$, ‘Тероктриё are inscribed. According to the 
aeisitoi list of I.G., II?, 1790, this hierophant appears 
in the extraordinary position of second place, behind 
the sacred herald, the only such occurrence in all the 
preserved aeisitoi lists. However, a squeeze of the 
inscription shows that this part of the text is definitely 
incorrect2!8; lines 26-29 should read: 


Хойишо$ Чєро[ o ]áv[ тї | 
Novy "lepoknpv| E | 
Поцттио$ Аабо[ vxos | 


From a partially preserved aeîisttot list, not precisely 
datable,29 we learn his demotic, Padnpeis. He may 
be a son of L. Nummius Phaedreas of Phaleron,”” who 
married Nummia Bassa, daughter of a sacred herald. 
If the restoration suggested in Appendix IV for 
line 1 of I.G., IP, 1789, [Хори ]шо$з “Терофартту, is 
correct, then he was probably still in office in 204/5. 


28. К\ћардіоѕ Чєрофӣуттѕ ) Mapabwvios. I.G., IP, 1077. 


In office in 209/10. 


The sign ) indicates that his father had the same 
name. Either his father was also а ‘Iepogavrys, or the 
hierophant's name, before hieronymy was imposed, 
was the same as his father's. Since most probably no 
Claudius of Marathon was hierophant in the previous 


215 7,G., 11°, 2019. 
216 J.G., 11°, 3748. 
217 1949 : table I. 


218 For other corrections in this list see Oliver, A.J.A4. 45 (1941): 


p. 539. 
219 Hesperia 16 (1947): р. 180, no. 84. 
2 T.G., 11°, 4069-4070. 
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sixty years, the second alternative must be the correct 
one. In this case, Claudius Eumolpus son of Claudius 
Eumolpus of Marathon, ephebe in 169/70 (I.G., IP?, 
2097, line 38) appears, with some probability, to be 
the same person as our hierophant, since Eumolpus 
points to a connection with the appropriate genos, 
and in 209/10 Eumolpus would have been sixty years 
old. 


29. 'AmoANowwos "'AmoAAoviov. Philostratus, Lives of 
the Sophists, II, 20, p. 103 (ed. Kayser); Z.G., Ie, 
3811-3812. Oliver, Hesperia 36 (1967): pp. 334— 
335. In office around 215. 


In Philostratus's short biography of him the section 
concerning his career reads as follows: 


О è 'AcoAAGvLos 6 ’Абтрало$ óvóuaros pev 1601 каб’ 
"EAMgras, ws tkavos та бикарка Kal та Appl peAETHY oU 
peur Tós, €raióevoe ё 'АӨлутт каб’ `Нрак\є!бт тє Kal Tov 
бифуииох той политикой Üpóvov проєстаѕ émi таћауто. 
д:гатрєтӯѕ бё Kal та тотка 'yevóuevos év TE m pea eLaus 
©тёр тои peylorov ётрєсВєосєу év тє Aevrovp'ylaus, äs 
peyioras 'АбӨлуало voul(ovat, Thv тє Erw@vupoy Kal THY ёті 
Tov бт\ш» émerpümq Kal Tas ёё üvakrópov фоуй$ 101 
ynp&ckcov, "HpakAetóov uév kai Aoyiuov kai ГЛайкои kai 
Tov TOLOUTOV LepocavrOv ebpovia uév àmoóéov, TEMVOTNTL 
06 kai иеуаЛопрепЕа Kal кобих пара mTOÀNoUs доку 
TOV GVO. 


The rest of the biography discusses his oratorical 
style, but mention is made in passing that one of his 
embassies was to Septimius Severus in Коте. 2? 
Concerning his death it is stated that he died "about 
the age of seventy-five” and was buried along the 
Sacred Way in the suburb called the Sacred Fig, where 
the procession bringing the Atera from Eleusis stopped 
to rest. 

A statue of him was set up at Eleusis while he was 
still alive (Z.G., 11°, 3811). Beneath the epigram 
originally inscribed on its base another was added 
after his death by his children, revealing his name and 
his father's name (line 12), which was also Apol- 
lonius.?? In the first epigram the viewer is asked to 
keep his name silent while he is alive, because “а 
secret thesmos?® went taking it into the purple sea” : 


221 [n view of this embassy A. von Premerstein (Jahreshefte 16 
[1913]: p. 263) suggested his name as a possible restoration in 
line 21 of I.G., II?, 1076, as the Athenian delegate sent to Rome in 
connection with honors for Julia Domna, but a new fragment 
(Hesperia 4 [1935]: pp. 178-183, no. 45) does not seem to bear 
this out. 

222 |f marpós means the hierophant himself, the father of the 
dedicators, the line seems needlessly redundant. А small non- 
joining fragment of this inscription, found in the storeroom of the 
museum at Eleusis, belongs at the end of this line and verifies 
the restoration of Keil: тат[одѕ ] биой ('Apx. 'Еф. 1971: p. 118, 
по. 12). The line signifies that his father had the same name. 

The last line perhaps refers to Poseidon as the ancestor of the 
Eumolpidae; see Toepffer, 1889: p. 30. 

223 Qeguós sounds very much like an object here, on which the 
name was written. Ц definitely was an object in the Thesmo- 
phoria; see Deubner, 1932: pp. 50-60. 
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that is, probably as part of the investiture ceremony, 
his name was written on a tablet and thrown into the 
sea. 

His role as hierophant is described with the words 
дракторои ёк профауЕута уу» év àpyevvais. Reference is 
also made in the epigram to the fact that the rhetorical 
profession had been in his family for generations, and 
now that he was a hierophant he had given it up: 
9еофата убу iaxw. This and the synonym which 
Philostratus uses for his office, ras ёё дуактороу gwras, 
as well as the remark that other hierophants were 
better in euphonia, imply great importance for a 
melodious voice in connection with the functions of 
the hierophant in the Telesterion. Though not equal 
to three of his successors in euphonia, he surpassed 
many of his predecessors in ‘‘solemnity, magnificence, 
and dress," aspects of the hierophant’s performance 
which were also evidently not unimportant at this 
time. 

He was married at some time in his life. 

Since Philostratus states that he was once an epon- 
ymous archon and hoplite general, Graindor?4 
identified him with the C. Cas(sius) Apollonius of 
Steiria who was hoplite general іп 188/925 and archon 
in 207/8.26 However, it is suggested below (p. 80, 
no. 10) that the hoplite general and the archon are 
father and son, and that the family belongs to the 
Kerykes. Oliver?” believes that he should be identi- 
fied with the peregrine Apollonius son of Apollonius 
who was a member of the consilium that advised 
Commodus on affairs of the Gerusia in 182 and 183. 
The above interpretation of J.G., II?, 3811, line 12 as 
indicating that the hierophant was the son of a homon- 
ymous father offers support for Oliver’s suggestion 
as far as the patronymic is concerned, but his sugges- 
tion otherwise cannot be regarded as probable on the 
basis of available evidence.?28 However, I am in- 
clined to agree with Oliver that our Apollonius is the 
sophist honored in J.G., II?, 3812. I would edit this 
inscription (fig. 4) as follows: 


[xarà rà ] 0ó£avra 'Ар[ єотаүєітолҳ | 


[© e cp eo v doe rw e] 


[------------------- i 


The letters of line 3 (ht., ca. 0.026 m., disregarding the 
vertical stroke of the phi) are taller than those of lines 
1-2 (ht., ca. 0.020 m.) as well as wider, which suggests 
that the name of the man honored did not run on to 
line 3, that 1s, did not consist of two sizes of letters, 


224 1022: pp. 215-217. 


25 See Hesperia, Suppl. 8: pp. 281-283; Sarikakis, 1951: 
pp. 42-43. 


226 7 G., 11°, 2199, line 7; for the date see Notopoulos, 1949: 
pp. 34—35. 


227 Hesberia 36 (1967): pp. 329-335. 
228 Cf. J. and L. Robert, R.E.G. 82 (1969): p. 451, no. 193. 
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Fic. 4. I.G., IP, 3812. 


but that only the name of the man's distinguished pro- 
fession stood centered in line 3. It is in fact centered 
in relation to line 1 and so it is reasonable to suppose 
that line 2 should be symmetrical with it also; this can 
be achieved with the restorations of the above text. 
We then have room for an abbreviated praenomen and 
nomen, which would of course rule out Oliver's identi- 
fication. But the restoration [’Ало^Лфиюи ] `Апо^Лшио- 
Го. .2%, 13 Ретойс "1 is also possible as symmetrical with 
lines 1 and 3 if its beginning and end extended beyond 
those of line 1. It seems impossible to restore 
'Атоћ\оу:оѕ Evénuov "Epuews.?9?  Wilhelm's identifica- 
tion?? of our Apollonius with P. Aelius Apollonius who 
is mentioned in Z.G., 11?, 3688 (init. s. III р.) as having 
been eponymous archon, basileus, hoplite general, 
epimelete of the gymnasiarchy, and herald of the Are- 
opagus seems doubtful. Possible arguments against 
it are that no embassies are mentioned in J.G., II?, 
3688 (but it may have been set up previous to them); 
and that Kirchner's stemma (ad J.G., II?, 3688) shows 
that the identification would presuppose a change of 
genos on the part of P. Aelius Apollonius or of his 
uncle, P. Aelius Dionysius, who was a daduch (but 
the stemma of the family of hierophant no. 20 and the 
case of Valerius Mamertinus?! show that this is a pos- 
sible course). А more serious argument is the fact 
that, as lines 13—16 of I.G., II?, 3688 reveal, the dedi- 
cator, the wife of P. Aelius Apollonius; took pains to 
show that her daughter was of distinguished ancestry ; 
yet, if the identification is correct, she ignored her 
husband's sophistic profession which had been in his 
family for some time. 

This hierophant was already dead when Philostratus 
was writing, between 230/1 and 238.22 His incum- 


229 T G., 11°, 3665. 

230 R.E., 2, col. 121, no. 1; which is followed by Р.Г.Ю.?, A, 142 
and Bowersock, 1969: p. 133. 

231 Oliver, 1970: p. 4, lines 9-11. 

23? For the date cf. Bowersock, 1969: pp. 6-8. Since ''Philo- 
stratus will have addressed Gordian at the outset by his highest 
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bency came in all probability before rather than 
after? the hierophants with whom Philostratus com- 
pares him and who appear to have held the /Mero- 
phantia in succession, namely, Heracleides, Logimus, 
and Glaucus (who served for a period of nine years and 
a fraction of a year). Thus Apollonius was either the 
successor of Claudius Hierophant of Marathon or at 
any rate served not long after him. 


Ca. 220 A.D. 


Around 220 А.р. a decree was passed by the Demos 
(I.G., II?, 1078) regulating details of the ephebes' 
participation in the escort of the hiera from Eleusis 
to Athens and in the procession of the Mysteries to 
Eleusis. The end of the decree requests that this be 
made known to the Areopagus, the Boule of the Five 
Hundred, the hierophant, and the genos of the Eumol- 
pidae. The importance attached to the hierophant's 
and the Eumolpidae's knowledge of this decree would 
seem to indicate that they were the ones primarily 
responsible for managing the procession. However, 
the decree also stipulates that the ephebes were to 
receive some Eumolpid funds,?* and it may have been 
for this reason, or also for this reason, that the hiero- 
phant and the Eumolpidae had to be specially 
notified. 


Ca. 230 A.D. 


A decree?? honoring Ulpius Eubiotus and his sons 
states that they are to share in the atsetttati just аз the 
hierophant and [- - - ]. 


30. ‘Hpaxdeléns. Philostratus, II, 20, p. 103 (ed. 


Kayser). In office around 220-230. 
31. Aóyiuos. Philostratus, 1614. In office around 
220-230. Не probably succeeded Heracleides. 


Wilhelm?*® suggested that he is the same as the iepeùs 
mavayns 'I&ácov 71000 6 kai Aóywgos 'Avyvobovos (I.G., I, 
3664). However, a hierophant could not hold a 
priesthood of the Kerykes along with his own. It is 
conceivable that he could have been {рез паза, 
then switched genos and became a hierophant, but 
there is not an inkling of evidence that it was done in 
this case. 


32. T dAáfios ГАарко$ T ФХоВіоо TAavKov Mapa8cvios. 
Philostratus, 2bid.; I.G., IP, 3661 (= Oliver, 


and most recent office" (Bowersock), it follows that the dedica- 
tion of the Lives of the Sophists was written before Gordian was 
emperor ; for 230/1 as the terminus post quem see below, p. 81, 
n. 50. 

3233 Toepffer (1889: p. 58) interprets that they preceded him, 
but Philostratus does not specify a chronological relationship. 

234 For the custom see above, p. 23. 

235 Oliver, 1941: no. 31, line 25, and a copy in Hesperia 32 
(1963) : p. 26, no. 27, line 14. 

236 Beiträge zur griechischen Inschriftenkunde (Wien, 1909), 
p. 96. 
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Hesperia, Suppl. 8 (1949): p. 252, no. 3); 3662, 
lines 13-14 (= Oliver, op. cit., р. 253, no. 4); 
3709, lines 10-11 (= Oliver, op. cit., p. 250, no. 2). 
Stemma: Oliver, op. cit., opposite p. 248. In 
office for nine years and part of a tenth, around 
225—235. 


His father, a Roman knight, was procurator of 
Cyprus around 180-200.27 The very distinguished 
family to which he belonged is illustrated in Oliver's 
stemma. His sister was the wife of a hierophant, and 
his brother Zoilus married the daughter of the hiero- 
phantid Isidote. 

The most information concerning him comes from 
a memorial erected after his death at Eleusis (J.G., 
II?, 3661)2°8: ‘“‘“Glaucus, joining a soul of old age to a 
body still in its prime, and to beauty of person adding 
the better part, wise self-control, revealed to all man- 
kind the light-bringing rites of Deo for nine years, but 
in the tenth went to the immortals." Glaucus ob- 
viously died before reaching old age. 

According to Philostratus his euphonia was much 
better than that of Apollonius. In Z.G., II?, 3709 
(lines 10-11) he is called "the hierophant from the 
radiant Anactoron," a description similar to that in 
I.G., П?, 3661: “Бе revealed to all mankind the light- 
bringing rites of Deo." 

33. Hierophant. I.G., II?, 3662. 

Either before or after Glaucus. He was the hus- 
band of Glaucus's sister Euryale, eponymous archon, 
sophist, and was commemorated by his wife in Z.G., 
II?, 3662 (= Oliver, Hesperia, Suppl. 8 (1949) : p. 253). 

As Graindor suggested, he could be the same 
person as the hierophant Apollonius (no. 29). 


34. 'Eporis. I.G., I, 3674. In office after ca. 235. 

А base with an epigram was set up in his honor by 
his son Cleadas, who was himself hierophant of a 
Demeter-Kore cult at Гегпа,? a cult similar to that 
of Eleusis at least in respect to the names of some of the 
priesthoods. Cleadas’s name indicates that he was 
an Argive, and Boeckh (C.I.G., I, 405) made the 
plausible suggestion that he was born of an Argive 
mother. He is also mentioned in the Palatine An- 
thology (IX, 688) as Aepvaiwy àóbrow тпєриосіоѕ Op'yuo- 
påvrns ..., KAegs ... ayavys moots єўтатєрєі15. 

The significance of @ in line 3 of I.G., II’, 3674 has 
not been commented upon by any of its editors. Such 
a dative with ôéxouaı should mean ‘‘at the hand of,” 


237 Cf, Woloch, 1966: Flavius no. 34a. 

238 The translation is by Oliver, Hesperia, loc. cit. Omitted 
here is the very interesting final couplet on death as a кад» ёк 
MaKapwy Lug TTpLOV. 

239 1922: p. 217. 

240 For the cult see Nilsson, Geschichte, 2: p. 354. 
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as in óé£aró of октттроу marpoxov." How then did 
Cleadas receive the Aierophantia at Lerna “at the 
hand of” his father? It is possible that Erotius also 
served as hierophant at Lerna, or more likely, that he 
was involved in giving advice about religious matters 
in the Mystery cult there (which was already in ex- 
istence by the time of Plutarch and Pausanias); 
in perhaps a somewhat similar way Timotheus the 
exegete?? once furnished help in the founding of a 
Mystery cult at Alexandria. Thus Erotius might 
have had a voice in the appointment of a hierophant 
at Lerna, who turned out to be his own son, eligible 
by virtue of being born of an Argive mother. 

In the epigram of I.G., IP, 3674 Erotius is called 
ГК lexporins тоду épvos, implying that, like other hiero- 
phants, he too was renowned for his wisdom. 


35. Чєрофӣуттѕ Eevayópov. I.G., IP, 2342. Stemma: 
E. Kapetanopoulos, B.C.H. 92 (1968): pp. 493- 
518, Stemma “С.” In office in the first half of 
the fourth century. 


His name is the culmination of a long tabula gene- 
alogica which is inscribed on a herm and of which only 
the last part is preserved. The inscription is actually 
divided into two sections, one section carved on the 
front of the herm and the other on the right side, with 
the genealogical information of one section comple- 
menting that of the other. It reveals that his an- 
cestors were, on his mother’s side, the great families 
of the Claudii of Melite (the daduchic house) and the 
Gellii of Delphi and Athens and, on his father’s side, 
an unknown Eumolpid family. 


36. Neorópios. Zosimus, IV, 18 (ed. Mendelssohn); 
Eunapius, Lives of the Sophists, VII, 3, 1-4, 9, and 
X, 8 (ed. Giangrande); Marinus, Proclus, 28, 
р. 22 (ed. Boissonade). The last legitimate 
hierophant. [п office from before 355 to at least 
375 and ‘пог long before” 392. 


He was known as a person of great wisdom and as a 
seer. Julian, just before he was elevated to Caesar 
іп 355 A.D., heard of the hierophant’s wisdom and 
rushed to Athens to be his pupil. But just when 
Julian succeeded in getting to know the hierophant 
well, Constantius conferred on him the rank of Caesar 
and assigned him to Gaul. When he was there he 
summoned the hierophant from Greece, and together 
with him performed ''some things (i.e. rites) known 
only to them," which according to Eunapius were in- 
strumental in influencing Julian to do away with the 
tyranny of Constantius. After he had done away 
with Constantius, Eunapius adds, he sent the hiero- 
phant back to Greece “аз though he were sending off 


241 даа, TT, line 186; for other examples see L.S.J., s.v. дёҳоро 
I.1. 

242 See above, Introduction, The Secret of the Mysteries and 
Christian Writers. 
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a god who had appeared, and he gave him everything 
he wished," including "imperial gifts" and a retinue 
to take care of the sanctuaries of Greece. 

Eunapius (X, 8), relating another incident from the 
life of this hierophant, at the time Julian was emperor 
(361-363), fills out the picture already given of him 
as a seer. At this time Prohaeresius consulted him, 
having noticed that 'the hierophant was available, 
like the Delphic tripod, to all those seeking knowledge 
of the future." The question he put to him was 
whether Julian's tax reform would be permanent, and 
the answer was negative. 

Another instance of the hierophant's prophetic 
powers is recounted by Zosimus, in connection with 
an incident that took place around 375. In a dream, 
the hierophant Nestorius, & ёкє(уо rots xpóvois 
{єрофаутеу TeTaymevos, NOW 0тёрүтроѕ, foresaw a disaster 
and that Athen’s only salvation lay in doing public 
honor to Achilles. But his proposal was spurned by 
the city officials. Undaunted, he fashioned a statue 
of Achilles in an aediculum and set it beneath the 
statue of Athena in the Parthenon, while reciting the 
appropriate prayers to both deities. Soon afterwards 
a great earthquake took place and only Athens was 
spared. 

Nestorius was the hierophant who initiated (rée) 
Eunapius,??5 and although Eunapius was certainly 
writing after the hierophant's death, he says that ''it 
is not lawful (themis) for me to say his name." (His 
name, however, is mentioned by Zosimus without any 
reference to hieronymy.) Eunapius states that this 
hierophant was а Eumolpid, and he prophesied to 
Eunapius that "after him a hierophant would be 
appointed for whom it would not be lawful to touch 
the hierophantic thrones, since this man would have 
already been consecrated to other gods and would have 
sworn secret oaths not to supervise other shrines," and 
he would not even be an Athenian. Не also prophe- 
sied that sanctuaries would be razed and pillaged in 
his own time (though evidently not referring to 
Eleusis), and that the Eleusinian sanctuary would end 
its life before his successor ended his, and his successor 
would henceforth live in dishonor, destined neither to 
serve as hierophant nor to reach old age. The 
prophecy was borne out, Eunapius says, by the fact 
that his successor was from Thespiae and was a rarip 
r?s Mlpiakgs, and by the fact that “пої long there- 
after" Alaric invaded (396 A.p.). The invasion was 
successful, according to Eunapius, because of the im- 
piety of the blackrobes, and because the “law and 
bond of the hierophantic thesmot had already been 
broken” (referring presumably to both the illegitimate 
hierophant and the edicts of Theodosius). 

Nestorius was the father or grandfather of Plutarch, 
the Neo-Platonic philosopher who died іп 431.2“ 


мз VII, 3, 1. 
2и For the relation see К. Buetler, R.E. 21 (1951): coll. 962-975, 
s.v. Plutarchos von Athen; cf. Oliver, Expounders, p. 84. 
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According to Marinus (Proclus, 28, p. 22, ed. 
Boissonade), who calls him Nestorius the Great, he 
was the author of "Opyia and Өєорругк? ' Avyoryr. 245 


ROMAN EMPIRE 


A piece of one side of the aediculum of the iepopavruós 
0póvos in the Telesterion is preserved and bears the 
vertically written inscription 'lepozávz[ ss |, of Roman 
date.49 Тһе throne and its aediculum have been re- 
constructed by J. Travlos, who demonstrates on the 
basis of its foundation blocks that it was situated in 
close proximity to the entrance of the Anaktoron.?* 


UNKNOWN DATE 


A grave inscription (J.G., II?, 6400) preserved only 
in the sketches of Fauvel as ..ОФАТОНУ |'Avrupárov | 
Клфиюце 5 is restored Бу W. Peek to read "certainly 
[Тер ]ocávrgs rather than [IIo Joroyópgs. ^5 Мо date 
is given for the monument. The reading [ “Тер Jogayrns 
seems very unlikely, since hieronymy 1$ nowhere else 
attested on monuments erected after a hierophant's 
death. 


UNCERTAIN PROVENANCE 


The inscription mentioning the hierophant Anti- 
ochus, who appears in Toepffer's and Philios's lists, is 
of uncertain provenance, and so it is not clear whether 
Antiochus was an Eleusinian hierophant.??? 


GENERAL REMARKS 


AGE AND DURATION OF SERVICE 


In commenting on the Mysteries at Phlius Pausanias 
states (II, 14) that they differed from those at Eleusis 
in being held four times a year, and also in regard to 
the duration of the hierophant's term: lepogavrns otk 
és TOv Вор парта ёйтобёдєктод, ката бё éküoTqv тє\єтїў 
&ЛЛотЕ ёсти GAAOS оо aiperós, AauDavov Ñv ёдє№ kai 
yuvaika. That the appointment of a hierophant at 
Eleusis was for life is also indicated by the evidence 
concerning Apollonius (no. 29), Glaucus (no. 32), and 
Nestorius (no. 36) and by the fact that no living ex- 
hierophants are known.?? [п addition, in the case of 
Apollonius (no. 29) an inscription states that hier- 
onymy could be lifted only after his death. This was 
a custom which applied to the priest's entire term and 
was kept rigorously for all hierophants starting from 


245 This identification was made by К. Latte, Gnomon 7 (1931): 
p. 118, n. 1. 

246 I.G., II?, 3718; Preuner, apud Noack (1927: p. 292, no. 
114a), suggests a date in the Hadrianic period. For a probable 
reference in the fourth century B.c. to the hierophant's throne, 
see above, p. 20. 

247 ’Арх. 'E«. 1950-1951: pp. 1-16. 

248 “Attische Grabinschriften I," Abhandlungen der Deutschen 
Akademie der Wissenschaften zu Berlin, Klasse fur Sprachen, 
Literature and Kunst, 4 (1953): no. 26. 

2:9 C.I.G., 11, 1948. 

250 Cf, Oliver, H.Th.R. 43 (1950): p. 233. 
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around the end of the second century B.c. (see 
Introduction). 

That the hierophant normally was not a young man 
is clear from a passage of Epictetus in which Epictetus 
addresses a hypothetical young man who proposes to 
reproduce the Mysteries at a place other than Eleusis 
by simply reproducing the sounds uttered by the hier- 
ophant??! : otk éoOnra exes Hv дє: Tov lepogavrny, ob коиту, oU 
отрофюу oiov дє1, oU фоту, oUxX AALKiav, oUx HYyvevkas ws 
ёкєїроѕ. Thus only older men were normally ap- 
pointed, and the evidence for the individual hiero- 
phants indicates that in fact several were of such an 
age: Lacrateides (no. 4) was probably over sixty when 
installed; Amynomachus (no. 12) over fifty; Hiero- 
phant of Hagnous (no. 23) is depicted in a relief as an 
old man; and Apollonius (no. 24) entered the /теғо- 
phantia 161 ynpaoxwy and died at about seventy-five 
years of age. The evidence also indicates that some 
were probably less than sixty when they were installed, 
namely, Aristocles of Perithoidai (no. 13) whose term 
of service lasted at least 35 years and Glaucus (no. 32) 
who died after nine years of service while his body 
was "still in its prime." Apollinarius (no. 26) when 
he assumed office may have been fairly young. How- 
ever, none of the latter cases justify the assumption 
that any of them were younger than about 45—50 at 
the time of their appointment. In regard to several 
of the other hierophants, about whose age no precise 
inferences can be drawn, the distinguished careers 
which they had already had by the time they appear 
in inscriptions as hierophants testify that they were 
certainly not young men. In addition, the short 
terms of several of the hierophants of the end of the 
second and the beginning of the third century A.D. 
point to the same conclusion, namely that age was an 
important pre-requisite for appointment to the /теғо- 
phantia, the importance of it perhaps varying accord- 
ing to the period. 


MARITAL STATUS 


Pausanias (II, 14, see above) seems to say that one 
of the ways in which the hierophants of Phlius dif- 
fered from those at Eleusis was that the former could 
marry if they wished. However, many of the hiero- 
phants at Eleusis had children, and so Pausanias's 
testimony raises the question whether they were still 
married or were widowers when serving as hierophants. 
A statement of Hyperides strongly suggests that mar- 
riage was permitted in the fourth century в.с. The 
dedication in honor of Menecleides (no. 13) erected 
by his wife, shows that marriage was not forbidden 
around the end of the second century B.c., and a dedi- 
cation of the second century A.D. by perhaps?? the 


251 Arrian, Discourses of Epictetus, ПІ, 21, 16 (ed. Schenkl). 

232 Cited above, p. 21. 

253 [.С., 112, 3628. She could not have been a daughter, but it 
is possible that she was not his wife. 
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wife of a hierophant invites criticism of Pausanias's 
testimony even for his own period. 

Pausanias visited Athens probably shortly before 
the middle of the second century, certainly before 
160—161.2% It is possible that at this time the in- 
cumbent was not married, and it is also possible that 
the well-known chastity observed by the hierophant 
during the festival (see below) was a source of con- 
fusion. Though A^aufávev yuvaika is a normal term 
for marrying, perhaps Pausanias is using it here simply 
to refer to intercourse, so that it should be taken 
closely with катӣ бё éxaorny тє\єтђи. At any rate, if he 
does not mean this, his testimony does not seem to 
be correct on this point. | 


MANNER OF APPOINTMENT 


Only four hierophants were close relatives of one 
another: the brothers Amynomachus and Aristocles 
of the second century B.c., and Menecleides and 
Theophemus of the last quarter and the end of the 
second century B.C., who were father and son. This 
small number, in contrast to the relatively large num- 
ber of unrelated hierophants, especially those of the 
fourth century B.C. and of 150-230 a.p., the two 
periods for which our records are the most complete, 
would lead one to infer that inheritance was not the 
manner of appointment. At the same time, the 
number of related hierophants is large enough to cast 
doubt on allotment as the manner of appointment, 
at least for the period after the third century B.C. 
However, there is some, though not very strong, evi- 
dence that allotment may have been used before the 
time of Aristotle.??* We must conclude that at least 
for the later period hierophants were elected, and, 
accordingly, that occasionally a family of great pres- 
tige and popularity among the Eumolpidae succeeded 
in having more than one of its members elected. In- 
terestingly, the predominance of certain families of the 
Eumolpidae in the hierophantia occurred in the second 
century B.C. and coincides with a somewhat similar 
though lengthier predominance of certain families of 
the Kerykes in the dadouchia about the same time. 


POLITICAL ACTIVITIES AND SOCIAL POSITION 


Little is known of the lives of the hierophants. 
Archias (no. 3) was on good terms with oligarchs, 
Eurymedon (no. 7) brought suit against Aristotle, 
Eurycleides (no. 8) was intolerant of philosophic 
witticisms on the Mysteries. The only political 
office attested for hierophants of the pre-Sullan period 
is service in the Boule (no. 11 and perhaps no. 9). 

In 86/5 a hierophant was archon, and generally 
speaking, it is characteristic of the hierophants of the 
Roman period to be politically very distinguished. 


254 Cf, J. C. Frazer, Pausanias! Description of Greece, pp. 
xvi-xviil. 
255 See below, pp. 52—53, 67. 
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Claudius Oenophilus (no. 18) held nearly every major 
political position, others held several of them. At 
least three (nos. 18, 24, 29) served as ambassadors, 
two of them to Rome. [п at least one case, that of 
Claudius Oenophilus (no. 18), who was probably the 
first Athenian equestrian, a hierophant, before as- 
suming office, had had a Roman career. Flavius 
Leosthenes (no. 24), Apollonius (no. 29), and 
Nestorius (no. 36) were on good terms with emperors. 

The hierophant Apollonius (по. 29) was a sophist, 
and several (nos. 32, 34, 36) were known for their 
wisdom; and the last legitimate hierophant (no. 36) 
achieved renown for his powers of prophecy and magic. 
No. 25 was highly praised for his clear thinking and 
courage in the face of hostile attack upon the sanc- 
tuary. Clearly the hierophant in the Roman period 
generally was a person who enjoyed considerable 
prestige. Plutarch and Dio Chrysostom relate that 
the hierophantia was the most important and most 
respected priesthood in Athens.?°* It was also highly 
respected in the Classical and Hellenistic period, but 
whether to such a degree is not known. 


REQUIREMENTS FOR APPOINTMENT 


Political and intellectual distinction (at least in the 
Roman period) were undoubtedly very helpful in in- 
fluencing appointment, but religious and ceremonial 
abilities were evidently also necessary. Philostratus 
considered a pleasing or melodious voice (ebpovía) to 
be highly desirable of a hierophant and listed three 
hierophants who had it (nos. 30-32) and a fourth 
(no. 29) who was not quite up to them in this respect. 
Epictetus listed фору as one of the hierophant's essen- 
tial characteristics. Philostratus also stressed ''so- 
lemnity, magnificence, and dress." 


INVESTITURE 


Apparently the most important part of the cere- 
mony of installation was the reception of the stro- 
phion; in the case of Flavius Leosthenes (no. 24) 
this seems to have been practically synonymous with 
becoming a hierophant.??' It was probably at some 
point during the investiture that the hierophant cast 
his former name into the sea and became hieronymous. 

Investiture was not restricted to a particular place, 
as is shown by the case of Flavius Leosthenes (no. 24) 
who received the strophion in Rome in the presence of 
Antonius Pius. 


RELIGIOUS COSTUME 


The best evidence for the dress of the hierophant is 
the relief of hierophant no. 23, in connection with 


256 See above, n. 179. 

257 See the discussion of the strophion in connection with Z.G., 
II?, 3592 and Flavius Leosthenes (no. 24) and ш the section on 
the hierophant's dress. The same significance of the reception 
of the strophion is attested for other cults; for bibliography see 
L. Robert, Hellenica 11-12 (1960): p. 459. 
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which a full discussion of the hierophant's dress was 
presented. From this relief and literary evidence the 
following picture emerges. The color of his cere- 
monial garment was perhaps purple. The most im- 
portant part of his dress was the strophion, above 
which he customarily wore a myrtle wreath. His 
hair was probably long by tradition. In addition, 
hierophant no. 23 holds a staff and wears rather fancy 
boots. Thegeneralimpression of ebrpéreia and ceuvorns 
influenced a speaker in Athenaeus to accuse the hiero- 
phant and daduch of imitating the stage. 


EMOLUMENTS 


The hierophant's primary source of fees was proba- 
bly the initiates themselves.??* "Though his fee is not 
preserved, one amounting to five obols or more would 
be commensurate with what the priestess of Demeter 
and Kore received. А portion of the proceeds from 
the harvest of the Rarian field was given to him as well 
as to the other priests and priestesses of the cult.?*? 
He undoubtedly received also a portion of the sacri- 
fices offered during the Mysteries, just as every mem- 
ber of the Eumolpidae did, and perhaps as hierophant 
his portion was greater.?? In the time of Aeschines, 
at least, he probably underwent a financial audit.?9! 
In the second century д.р. he had a share in the Eleu- 
sinian endowment, but otherwise nothing is known of 
payments to him during the Roman period. Perhaps 
fees were still collected from initiates, but the need for 
a panegyriarch?? shows that if so, these fees did not 
pay the full expenses of the festival as they apparently 
did in Classical times. In view of the general wealthi- 
ness of the hierophants of this period the initiates' 
fees may have been less important. 

Perhaps a clearer picture would emerge from a 
comprehensive study of the finances of the sanctuary. 


RELIGIOUS FUNCTIONS 


At the time of the Mysteries he practiced chastity.?® 
Together with the daduch he announced the Mysteries 
(the prorrhesis) from the Stoa Poecile through the 
services of the sacred herald.?*4 Не and the genos of 


258 See above, pp. 10—13 and 26. 

259 See above, р. 20. 

260 See above, p. 23. 

261 Aeschines, Against Ctesiphon, 18 (ed. Blass): otov robs tepéas 
Kal Tas tepeias UmevÜUvovs elvai Kedever 6 vóuos, Kal avAANBSnY &ravras 
Kal xwpls ékáoTovs ката отца, TOUS та 'yépa uóvov Aaufávovras Kal 
Tas ebxàs brép диби прозу Tovs Îeoùs evyomevous, kai ov uóvov idia, @\А\@& 
kai кои та yen, Еброћтідаѕ kal Knpuxas kal Tobs àANovs йтартас. 

262 For the official see Geagan, 1967: p. 136. 

263 See the quotation from Epictetus cited above, p. 44; also 
Julian, Огайо V, 173c-d (ed. Hertlein), where the custom is 
somewhat exaggerated, the impression being given that it was 
not limited to the time of the festival. 

264 Isocrates, Panegyricus, 157 (ed. Blass): Едиот ал бё kal 
Knpuxes év тї тє\єтў тор шосттріоу д: TO тотоу иїто$ Kai Tots ANOIS 
BapBdapors єїруєабдо r&v iepwy orep Tots @уброфбуоь$ mpoa'yopebovauw. 
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the Eumolpidae were perhaps primarily responsible 
for the direction of the procession?®®; he and the 
daduch probably marched at its head.?96 

We may summarize here the most trustworthy 
(non-Christian) evidence referring specifically to the 
hierophant and his activity within the Telesterion.?® 

As his title indicates, he showed the era to the 
initiates.” The hiera were kept in the Anactoron, 
into which he alone was permitted to enter.?? Не 
had a considerable speaking role during this most 
sacred service, for which a pleasing and melodious 
voice was essential?? He had to reveal certain 
spoken secrets (Aeyóueva) to the assembled initiates.?” 
And a very important part of his speaking was done 
within the Anactoron: Philostratus uses ai ё àvakrópov 
guvai as a synonym for the hierophantia.2” At the 
moment he emerged, the Anactoron was lit by a 
brilliant light, and the appearance of the hierophant 
bathed in this light was a dramatic moment that was 
especially remembered: Apollonius (no. 29) is de- 
scribed in an epigram as åàvakrópov ёк mpogavévra ри» 
év apyevvais, and Glaucus (no. 32) is called ‘е hiero- 
phant from the radiant Anactoron." Glaucus is also 
called the one who "revealed to all mankind the light- 
bringing rites of Deo." Brilliant light was a very 1m- 
portant part of the festival at this point.?” 


It is clear from a scholion to Aristophanes' Frogs (line 369) and 
a comment by Suetonius that by Eumolpidae and Kerykes 
Isocrates probably had in mind the hierophant, daduch, and 
sacred herald. The scholion reads: тарй tiv той ієрофӣутоџ kai 
бабобхои mpdppnow T?» & тӯ покіћ№ стой. Suetonius’s remark, 
Nero, 34 is cited below, p. 78, where the priests' role in the 
prorrhesis 15 discussed. 

265 See above, p. 42. 

266 See above, pp. 35—36. 

267 Concerning the difficulty of interpreting the testimonia of 
Christian sources, which is not attempted here, see above, Intro- 
duction, The Secret of the Mysteries and Christian Writers. 
Proceedings in the Telesterion which do not refer specifically to 
the hierophant are omitted here. 

268 Also so indicated in the charge brought against Alcibiades, 
Plutarch, Alcibiades, 22 and Pseudo-Lysias, Against Andocides, 
51. This is ignored by Kerenyi, Eleusis, Archetypal Image of 
Mother and Daughter (New York, 1967), p. 90, who proposes a 
rather strange theory: "strictly speaking, hierophanies means not 
he who ‘shows the holy things’—that would have to be called 
hierodeiktes in Greek—but ‘he who makes them appear,’ phainet.”’ 
He has a severely limited notion of this verb. 

269 Aelian, Varia Historia, fragment 10; cf. above, n. 208. 

270 See above the hierophants nos. 25, 29, 32. References by 
Sopater to the voice of the hierophant imply that it was an 
essential part of the initiation rite (Rhetores Graecae, ed. C. Walz, 
VIII, p. 123, line 3). 

271 Pseudo-Lysias, loc. cit. 

272 See above in connection with the hierophant Apollonius 
(no. 29). 

273 The light is mentioned also in: Z.G., 11%, 4058; Plutarch, 
Progress in Virtue, 81е (who is presumably referring to the 
Eleusinian Mysteries); Dio Chrysostom, Oratio XII, 33, p. 163, 
Vol. I (ed. von Arnim) (though it is not clear that he is referring 
specifically to Eleusis). For a full discussion of the light see 
O. Rubensohn, Jahrbuch 70 (1955): pp. 34-49; on the intellectual 
illumination of the Mysteries see P. Boyancé, R.E.G. 75 (1962): 
pp. 460-473. 
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Having emerged from the Anactoron, the hiero- 
phant was assisted by the hierophantids in showing 
the hiera.27* Perhaps at this point he walked around 
the Telesterion, revealing the ktera in procession with 
the daduch and the hierophantids and some or all of 
the other priests. 

He sat on a special throne during part of the cere- 
monies.7? At one point he ''sounded a gong as Kore 
was being summoned." '?76 

Other duties in connection with the Mysteries in- 
cluded writing the speeches of the spondophoroi.?? In 
most of his religious duties he could normally rely on 
enthusiastic assistance from the genos of the 
Eumolpidae.?78 

He had a part also in the celebration of the Cala- 
maea?” and the Proerosia,;9 the only other festivals 
at Eleusis with which any evidence connects him. 
Around the end of the fourth century B.c. he wentasa 
member of a delegation from the Eleusinian sanc- 
tuary, i.e., he and the "'priestesses from Eleusis,” to 
the festival of the Pyanopsia.??! Only ''priestesses'' 
are his associates also in the Calamaea. 

During the panegyris of the Mysteries he and a 
group of “appointed men' supervised the use of 
proper weights and measures, according to a law issued 
around the end of the second century B.c.?*? 


П. DADUCH (Aoovxoc) 


50 far as is known, the daduchs were always drawn 
from the genos of the Kerykes.! 


1. KaAXas (II) ‘Irrovikov (I) 'AXomekgüev. Scholion to 
Aristophanes, Clouds, line 64; Plutarch, Aristides, 
5 and 25. For all other prosopographical refer- 
ences and further discussion see Р.А., 7825; D. 
MacDowell, Andocides, On the Mysteries (Oxford, 


274 See below, chap. VII, General Remarks. 

275 See above, рр. 20 and 44. 

276 Apollodorus, On the Gods, Е. Gr. Hist., 244, F110b. The 
phrase xaAxokpórov Aauárepos in Pindar, Isthmian УП, 
lines 3-4 probably does not refer to this: it refers to the shrieking 
of Demeter as she searches for her daughter, according to 
Е. Thummer, Pindar, Die Isthmische Gedichte (Heidelberg, 
1969) 2: p. 116, ad. loc.; but B. Moreux (R.E.G. 83 [1970]: 
рр. 1-14) discusses the various interpretations of xa\xoxpérov and 
believes that it refers to the instruments used in the cult of the 
Great Mother, Cybele, who wasassimilated to thecult of Demeter 
at Thebes. 

277 See above, p. 23. 

278 [n regard to the sophist Adrian, Philostratus (Lives of the 
Sophists, р. 91, ed. Kayser) says: @epdmevoy, orep rà УТ Ths 
'EXevatvos iepopávrnv Aaumpós tepovpyowra. Compare the assist- 
ance rendered by the Eumolpidae to Aristocles (no. 11). 

279 T.G., 11°, 949, line 10; cf. above, p. 27. 

?80 See above, p. 22. 

281 See above, p. 22. 

282 See above, рр. 28-29. 

! Тһе clearest statement of this is made by Aelius Aristides, 
Eleusinian Oration, 4 (ed. Keil), and all other evidence is in 
agreement. 
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1962), p. 10 and append. L (stemma); J. K. Davies, 
Athenian Propertied Families, 600-300 B.C. (Oxford, 
1971), pp. 258-261. For his deme see D. Lewis, 
B.S.A. 50 (1955): pp. 13-14 and B. D. Meritt, 
Hesperia 5 (1936): p. 410. In office from 490 B.c. 
or earlier to 446/5 or later. 


To the battle of Marathon Callias is said to have 
come dressed in his priestly garb (& тӯ (ера стоћӯ), and 
to have fought honorably.? He and his family, which 
included Aristides, his cousin, were quite prominent. 
Dedications he erected on the Acropolis still survive, 
one of which was perhaps a statue in honor of his vic- 
tories in the Olympian games.? 

His service to the Mysteries as daduch was evi- 
dently no impediment to his undertaking several 
important services for thestate. When well advanced 
in years, he took part in the embassy of 449/8 to King 
Artaxerxes, which resulted in the alleged Peace of 
Callias, and he is last heard of as one of the two men 
who negotiated the Thirty Years' Truce with Sparta 
in 446/5 (he was also Sparta's proxenos). He was 
especially renowned for his wealth. By his con- 
temporaries he was considered mXoveworaros ’APnvaiwr ; 
by the comic poets he was nicknamed AaxkómAovros. 
One explanation of the nickname is given in an anec- 
dote related by Plutarch. According to him Callias 
Was dcuóraros àvÜpimoev kai Tapavouwraros, and after the 
battle of Marathon some barbarian, "thinking him a 
king because of his long hair (кои) and headband 
(arpogiov), bowed to the ground before him, took him 
by the hand and showed him a heap of gold buried in 
a pit;" he then allegedly killed this man and took the 
gold. But the story has too many comic elements to 
be taken seriously; Plutarch probably relied heavily 
on the comedians in this instance, and his account is 
further suspect in that he seems to like to make a nice 
contrast between the wealth and vice of Callias and 
the virtue and poverty of his cousin Aristides. Other 
versions relate just that he found a cache of gold left 
behind by the Persians.‘ 

As a soldier in the battle of Marathon he may have 
wanted to demonstrate, by wearing his religious cos- 
tume (iepà eroh), that he was there also as a priest, 
perhaps regarding himself as acting in defense of not 
only Athens but also the Mysteries and the sanctuary 
of Demeter and Kore, which were intimately bound 
up with Athenian life. 

There has been some debate as to whether the son 
of Callias, Hipponicus, was also a daduch, and re- 
latedly, whether the office of daduch was hereditary 
in this family, whose known history extends from 
Phaenippus? in the early sixth century to Hipponicus 


? Plutarch, Aristides, 5; scholion to Aristophanes, Clouds, 
line 64. 

3 A. Raubitschek, Dedications on the Athenian Akropolis, nos. 
111 and 136; cf. Davies, op. cit., p. 258. 

4 F. Gr. Hist., 104, F13 and Suda, s.v. AakkómXovros. 

5 P.A., 7833. 
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son of Hipponicus іп the third century,? and which in 
the fifth and fourth centuries shows an alternating 
father-son series of Callias-Hipponicus. With the 
notable exception of Foucart, scholars have considered 
the office of daduch as hereditary in the family at 
least during the fifth and fourth centuries, when a 
Callias alternated with an Hipponicus. Foucart’s 
objections are that only two daduchs are attested with 
certainty as coming from this family, Callias (II) and 
his grandson Callias (III), the accuser of Andocides; 
that this is not sufficient evidence to conclude that the 
office of daduch was hereditary in the family for two 
centuries; and that there is no proof that Hipponicus, 
the son of Callias (II) and father of Callias (III), the 
necessary link for proving any heredity at all, was in 
fact a daduch. The evidence traditionally cited to 
prove that Hipponicus was a daduch is a state- 
ment of Andocides (115): “Апа once his father (1.е., 
the father of Callias III), Hipponicus, expounded 
(e&nynoaro) this to the Athenians.” The interpreta- 
tion of this statement (if Callias told the truth) is 
simply that Hipponicus usurped the right of Eumolpid 
exegesis, which belonged exclusively to the Eumol- 
pidae?; it cannot be interpreted, as Foucart correctly 
maintains, to mean necessarily that Hipponicus was a 
daduch at the time he performed illegitimate exegesis. 
Callias (III), Hipponicus’s son, who also tried to usurp 
the right of exegesis, did so by relying on his prestige 
as daduch to escape detection.? It does not follow 
that Hipponicus also had to rely on the office of 
daduch to act in the same illegitimate manner. As 
т\оосиотатоѕ тоу ‘EAAnvwy, and a man of considerable 
influence in Athens, and naturally therefore an im- 
portant member of the Kerykes, he may not have 
needed the office of daduch to make his improper 
exegesis carry weight. In any event, the fact—if it 
was a fact, for we have only the biased word of 
Callias—that Hipponicus illegitimately performed exe- 
gesis is not proof that he was a daduch. Some indi- 
cation that he was not a daduch may be seen in the 
fact that in 387 it is mentioned that he had recently 
died.? Now we know that his son Callias was serving 
as daduch from before 400 to at least 371, so Hippo- 
nicus would have had to have died before 400. Al- 
though it is not impossible that "recently" (vewori) 
could refer to an event more than thirteen years 
before, I think this tends to favor the position that 
Hipponicus was not a daduch. 


6 I.G., II?, 4680. He was connected with this family by D. M. 
Lewis, Joc. cit. 

7 So also most recently MacDowell, loc. cit. and Davies, ор. cit., 
p. 269 (which appeared after my discussion was written). For 
bibliography see Foucart, 1914: p. 191, n. 2. 

8 Cf. Oliver, Expounders, p. 21, and below p. 91. 

? Oliver, loc. cit., and below рр. 90-91. 

10 Lysias, XIX, 48; for the date of this speech see Е. Blass, 
Attische Beredsamkeit 1: p. 531. Athenaeus (5, 218b-c) infers 
that Hipponicus died ca. 422, probably wrongly since the date is 
in great disagreement with the direct evidence of Lysias. 
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Another argument, which has not been brought 
to bear on this problem of heredity, is that in 350/49 
and 302 the incumbent daduchs were respectively 
Hierocleides and Pythodorus.!! They were probably 
not members of this family, as these names do not 
occur anywhere in the family's stemma; but much 
more significantly, in 350/49 neither Callias (IV) 
whose akme was around 355 nor his father Hipponicus 
whose akme was around 388 were either of them the 
incumbent daduch; nor was Hipponicus (IV) whose 
akme was around 322 the incumbent daduch in 302. 
So, unless Hierocleides and Pythodorus came from 
a related branch or branches, this family was not in 
control of the office of daduch in the second half of the 
fourth century. We must conclude that the office of 
daduch was not hereditary in this family throughout 
its known history and that there is no firm evidence 
that it was so even at any one time in its history. 

Between the incumbencies of Callias (II) and Callias 
(III) at least one daduch held office. 


AROUND THE MIDDLE OF THE FIFTH CENTURY 


A representation of the (ера oroAn which the daduch 
wore around this time is probably preserved on a red- 
figure stamnos, which was painted around the end of 
СаШаз (I)'s lifetime and placed in an Eleusinian 
grave.? A bearded man of mature age is shown 
marching, barefoot, in a solemn manner, with a torch 
in each hand, and he is followed by a mystes, crowned 
(with myrtle) and holding a myrtle-staff.? The 
daduch's long hair flows down his back and is bound 
on his head by the strophion, which seems to cover а 
wreath probably of myrtle.* His garments are quite 
regal. A chiton reaches to midway between the knee 
and ankle, with a row of decorative dots, probably 
embroidered, circling the garment slightly above the 
hem. А heavier garment, apparently an érevdirns, 
decorated with small circles scattered all over, is worn 
over the chiton and reaches to just above the knees; 
it is bound about the waist with a decorated sash. 
Both the chiton and the ependyies are sleeveless. А 
stolelike chlamydion passes around his neck; its two 
ends come down in front of his chest, pass under the 
sash, and terminate just below the hem of the epen- 
dyles. Considering the figure's royal bearing and 
splendid garments, the joke about a barbarian mis- 
taking him for a king is graphically clear.!? 


п See below, daduchs, nos. 3 and 4. 

122K, Kourouniotes, "EXevewiak? | Agóovxia,"  'Apx. Eg. 
1937, pp. 223-253, fig. 4; cf. J. P. Beazley, Attic Red- Figure Vase- 
Paanters?, p. 1052. 

13 For the myrtle-staff used by initiates see below, pp. 103-104. 
A third figure, a woman, standing slightly apart from this scene, 
Kourouniotes believes to be Kore. 

14 Traditional for the daduch and other Eleusinian priests; see 
above, p. 33. The object between his hair and the back of the 
strophion has not been explained. 

15 Kourouniotes interprets a torch-bearing figure on the neck 
of a black-figure loutrophoros (Metzger, 1965: p. 28, no. 66) as a 
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Ca. 416 B.C. 


In I.G., I?, 76 the hierophant and the daduch are 
requested to announce at the time of the Mysteries 
that the Greeks are to donate an aparche to Demeter 
and Kore (see above pp. 14-15). Both priests are also 
requested to inscribe the size of each aparche and the 
name of its donor on a tablet. It was shown above 
that they did this not so much in their traditional 
religious capacity as priests than as the chief ad- 
ministrators of the sanctuary, the representatives of 
the Eumolpidae and the Kerykes. 


415 B.C. 


The office of daduch was involved in the accusation 
of Alcibiades for impiety in this year. The charge 
was that Alcibiades called himself hierophant, Puly- 
tion daduch, and Theodorus of Phegaia herald.!* 
The daduch was certainly among the priests and 
priestesses of Eleusis who cursed Alcibiades in 415 
and who had to rescind their curse in 408 (see above, 
pp. 15-16). Callias (no. 2) may well have been the 
daduch at this time. Ц is interesting that he and 
Alcibiades had been on very bad terms concerning 
Hipparete, Callias's sister, whom Alcibiades married 
sometime before 424." According to Pseudo-Ando- 
cides they quarreled over her dowry, Alcibiades in- 
sisting that another ten talents were owing to him at 
the birth of their first child.!? Alcibiades also mis- 
treated Hipparete in various ways, to such an extent 
that at one time she tried, unsuccessfully, to divorce 
him. Alcibiades was also said to have planned the 
assassination of Callias in order to acquire his wealth, 
which forced Callias to make over his property to the 
state in the event that he died without an heir. 

Whether daduch or not at this time, Callias was 
certainly an influential member of the Kerykes, and 
this fact provides additional background for Thucy- 
dides statement? that the Eumolpidae and the 
Kerykes were opposed to the recall of Alcibiades in 


daduch, but this is uncertain: the figure's hair 1s short, the upper 
half of the head is not preserved, and the dress is very different 
from that of the figure just described (which of course may be 
explained by the difference in period). Also uncertain is the 
"daduch"' on a red-figure skyphos in Brussels (Corpus Vasorum 
Antiquorum, Belgique, fasc. 2, pl. 18, no. 1; Beazley, of. cit., 
p. 661, no. 86; photograph also in Kerenyi, 1967: p. 78 and 
Metzger, 1965: pl. 13/1 and 2). The scene has to do with the 
initiation of Heracles into the Mysteries; both he and another 
figure hold myrtle-staffs. A long-haired bearded man standing 
between them, the 'daduch," holds a torch in each hand and is 
about to hand them over, simultaneously it seems, to each man. 
However, the garments of the ‘‘daduch”’ are quite different from 
those of the daduch on the Eleusis stamnos; moreover, he 15 
wearing only a myrtle crown, no strophion. The man could 
simply be a mystagogos handing two mysta? torches in prepara- 
tion for the procession or the ceremonies at Eleusis. 

16 Plutarch, Alcibiades, 22, 4. 

17 Pseudo-Andocides, A gainst Alcibiades, 13. 

18 Jbid., and Plutarch, op. ctt., 8. 

19 VIII, 53, 2. 
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408. In addition to the affront they received (or 
imagined they received) by his (alleged) mimicry 
and in addition to the embarrassment they would 
suffer by having to rescind their curses, Callias, one of 
their most prominent members if not the daduch 
himself, was his bitter enemy. 


2. KaAMas (III) ‘Immovixov (II) 'AXwrekygev. Ando- 
cides, On the Mysteries (ed. MacDowell), 112 and 
124-127; Xenophon, Hellenica, VI, 3, 2-6; Ап- 
stotle, Rhetorica, 1405a, 20. For all other prosopo- 
graphical references see Р.А., 7826, MacDowell, 
op. cit., рр. 10-11 and append. L (stemma), and 
Davies, ор. cit., рр. 262-263. In office from some- 
time before 400 to at least 371. Born about 450 
and still alive in 371. 


Like his ancestors, he was a very prominent man 
in Athens, and on some occasions held positions in the 
government. Не served as general in 391/0 in the 
Corinthian War, and also went three times as envoy 
to Sparta.? His last mission as envoy was in 371, 
and the speech he gave at that time to the Lacedae- 
monians is summarized by Xenophon?! ; in it he refers 
to the Eleusinian Mysteries and to the civilizing 
mission of Triptolemus among the Peloponnesians. 
He dedicated erAeyyióes ётїтткто on Delos,” perhaps, 
as Schaeffer”? believes, when he was an йрҳ:дёорозѕ. 

Very active in social and intellectual affairs, he 
lavished large amounts of money on the Sophists, and 
in his house were held Plato's Protagoras and Xeno- 
phon's Symposium. His luxurious living, parodied 
by Eupolis іп 421 in the Flatterers, was a source of 
frequent comment. He was famous also for dissi- 
pating his personal wealth, at one time among the 
greatest in Greece, so that by 387 he had only two 
talents (while his grandfather’s wealth amounted at 
one time to two hundred talents), ^ and near the 
end of his life he could be called “Бе beggar priest” 
(untpaylprns). His tumultuous marital life is amply 
described by Andocides; it had, apparently, much to 
do with why he brought Andocides to trial in 400. 

In his speech at this trial Andocides refers to 
Callias as a “priest’’?>: yauet иё> 'loxouáxov Ovyarépa: 
TavTyn бё сџуокўсаѕ 000’ ётортду THY UNTEpa айттѕ ЕЛаВЕ, Kal 
cuvQkeu 6 TaYTWY oxXETALWTATOS üàvÜpormov TH UNTPL Kal TH 
Üvyarpi, tepeds Qv rns Мутрдѕ kai rns Ovyarpós. If An- 
docides is accurate here, Callias was already daduch 
at the time he was living with these two women, there- 
fore sometime before 400, though it is uncertain 


20 He was also proxenos for Sparta. 

21 Hellenica, loc. cit. He may still have been alive in 367/6 if he 
is to be identified with the Callias of Alopeke in Hesperia 
10 (1941): no. 1, line 64. 

22 T.G., 112, 1638, lines 44-45; 1640, lines 6-7; 1652, lines 9-10; 
1653, lines 6-7. 

23 R.E., 4: col. 2477, lines 47—53. 

24 Lysias, XIX, 48; for the date see Е. Blass, Attische Beredsam- 
keit 1: p. 531. 

25 Ор. cit., 124. 
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exactly how long before. We also learn that some- 
time after his double cohabitation with these women, 
again before 400, he held another priesthood simul- 
taneously : as the priest of his phratry he was officiating 
when the relatives of Chrysilla, one of the women he 
was living with (4 Myrnp) tried to introduce into his 
phratry the child that she conceived by him.?$ 


352 B.C. 


The decree of 352 concerning the Sacred Orgas 
(1.G., II?, 204) mentions the daduch as the representa- 
tive of the Kerykes, who together with the hierophant, 
the representative of the Eumolpidae, was requested 
to perform some administrative functions in regard 
to the implementation of this decree? However, in 
line 58, where arrangements for a sacrifice are de- 
scribed, the hierophant's associate is not the daduch 
but the priestess of Demeter, which shows that as a 
religious representative of the sanctuary of Demeter 
and Kore he was less important than the priestess. 


3. 'LlepokAetógs. Didymi de Demosthene Commenta, edd. 
H. Diehls and W. Schubart (Leipzig, 1904), col. 
13, lines 41-58, and col. 14.28 In office in 350/49. 


The affair of the Sacred Orgas, described above, was 
finally settled in 350/49 through the arbitration of the 
hierophant Lacrateides and the daduch Hierocleides. 


329/8 


The daduch possessed a house in the Eleusinian 
sanctuary in 329/8 according to I.G., 11°, 1672, line 
305, which records an expenditure for wood for the 
"doors of the priestess and the daduch.” 


4. По9добороз. Plutarch, Demetrius, 26. P.A., 12394. 
In office in 302. 


He was daduch in 302 when Demetrius Poliorcetes 
was initiated into the Mysteries. Demetrius wanted 
to complete all stages of initiation, the Lesser Mys- 
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teries, the Greater Mysteries, and the Epopteia at 
the same time, as soon as he arrived in Athens, which 
was to be in the month of Munychion. Sucha request 
was unheard of in the entire history of the sanctuary ; 
the fulfillment of it would be a travesty. When the 
letter of Demetrius requesting this was read, Pytho- 
dorus the daduch refused to go along with it. Despite 
his refusal it was decreed to call Munychion Anthe- 
sterion, and then to celebrate the Lesser Mysteries; 
and after their celebration it was decreed to call 
Munychion Boedromion, and the Greater Mysteries 
were held. It is interesting that no resistance was 
offered by the hierophant: Plutarch explicitly states 
that Pythodorus was the only one who dared to refuse. 


END OF THE THIRD CENTURY TO END OF THE 
FIRST CENTURY B.C. 


Between the end of the third century and the end 
of the first century before Christ exactly ten daduchs 
held office, and their names and exact order of succes- 
sion are known. The information is contained in a 
decree? passed in the year of the archonship of 
Apolexis (20/19)? which honors the daduch Themi- 
stocles son of Theophrastus of Hagnous. Ц states 
that Themistocles "received his ebiyévea and from this 
etyevea the priesthood itself, in succession, from his 
father Theophrastus and from” eight other ancestors, 
the earliest of whom was Leontius of Acharnae, who 
lived around the end of the third century (for the 
stemma see below p. 58). These names were appar- 
ently taken from a register; for, after mentioning the 
ten daduchs in succession, the decree states: “апа 
before all of these, Hermotimus and Hierocleides were 
daduchs before the registering (dvaypagn) of the 
Kerykes on the tablet." 

Since this important decree will be cited frequently 
in the discussion to come, a new edition 1s presented 
here, incorporating corrections made from a study 
of the stone. 


Decree Honoring Daduch Themistocles 


20/19 a. 
' Aya. rUxq тїз BoudAns kai т[о0 ôńuo |v тоо AG mvatov ё | 
т} 'Ато\ё&до$ &pxovros ér[i] тїз I [a ]vóvoviso[ s evarns тро ] 
тарєіаѕ ў. Mynrpogarns Avovuciou ' AÓuoveis tyl yoauuárev | 
4 єў. ’Av9errnpiavos бекатти baTepar, протте TNS mp| vravel | 
as, ékkAnola kupia év тё Üeárpov: r&v mpotüpor èr eji гь | 
26 Thid., 126. 


27 See above, рр. 17-18. 
28 See above, p. 17, n. 44. 


2 Published by I. Threpsiades apud К. Kourouniotes 'EXevewiaxá 1 (1932): pp. 223-236 (with photograph), and re- 
published by P. Roussel, 1934: pp. 819-834. Corrections of the text of Threpsiades were also made by R. Vallois, R.E.A. 35 


(1933) : pp. 228-229. 


30 21/0 is suggested by Notopoulos, Hesperia 18 (1949): p. 12, followed by О. Reinmuth, Hesperia 34 (1965): pp. 271-272, and 
B.C.H. 90 (1966): pp. 93-100. But this date is based on a tribal rotation of secretaries the existence of which is not attested for 
this time; see Dinsmoor, Hesperia 30 (1961): p. 194, note 40, with bibliography: there is no reason to favor 21/0 over 20/19, 


which was originally suggested by Dinsmoor. 
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20 
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tev MqvóquNos Zaripov Bepevixidns kai соштроєдро[.·°°° | 

Дю[т uos Аюбфрои "AXatebs eimev: brép фу of катаста[ Өё> | 

Tes dvdpes отд той Kmpükov yevous perà той ёті Bwuol ù ie | 

pews 'Erwpárovs rou Ка^Лшахои Aevkovoécos kai той ul p | 

фброу kai tepews rGv Xapirov kai тїз 'АртЄш$о$ тїз 'Ётт[ор| 
yilas Aeovriov той Tuu&pxov KnelLe изу, kai той Kypvxos 

таг» Beaty Acovvciov той Anuoorparov Ila\Anvews, kai той 

Tavayous Knpuxos Oeopitov той Mevexparovs XoAAetóov, «[ ai | 

той iepews Tov ‘Epyov той Iarpwov kai khpukos той ' AmóANov[os | 
то? IIv9tov Topyimmovu rov Eviénuov MeAvréws, Kai Tov Mfoqópov 

TOU tepov №900 kai lepews Ards ‘Oplov kai 'AOnvas ‘Opias kai По 
gevdavos Ipoo(8)ala}rnpiov kai Tocedavos Oeuedobyou 

A«zif€ov ToU KAeoutvovs Mapadwviov, kai r&v ‘Tuvaywyav 
'Ар:сто5ђџох той 'Apyelov IT pkopuatov, Mevvéov ) 'Atnviéws, du | 
povos ) Meduréws, Абт{є[шо$ Алюборои "AXauebs, Ато" 
'AmeAAukGvTos ёё Olov, Anuoxapns Mevavdpov `Аётиєіѕ, Хар[а | 
пу kai Локћѕ ot Avoxdéouvs Medureis, 'Архишо$ ) Хоттю [$ |, 
Өєшотокћѕ EevokAéovs "A'yvobatos, Алюрисобороз ) Aepal ô. | 

wrns, Kixnoias Aéovros AlEwvets, ' AroANówios KryouwAeov| s | 
'Axa[ р |vebs, Anudorparos Arovyciov Tladdnvebs, Tuuoo0€vgs Tw 
u&pxo[| v | Knelelhioveds, Mévavópos Anuoxapous ' Afqvcvets, 'AptaT[ a | 
х[и Jos "Aumwviov ’Avagdvarwos, ZocokNgs Ф:Мотоу LTouvieds ү[0 | 
и[ |e 0ё Avovvaobcpov Aepaóuorov, офу Arovvooĝwpov Дер[а | 
duarns, АЛЕЁауброз ' Атүабок\ёоу$ Aevkovoets, Eügpaw ) Map[a ] 
болло$, [Х ]éNevkos Anuéov 'AXatvets, Mutov &iXokp&rovs IIetwpaue] vs ], 
TOLNTAMEVOL Tpós TOV Snuov Tpóco0ov éuparvi(ovow Tov ё@| | 

dovxov Өєшотокћту dardovxov Oeogpaorov ‘Ayvovatov dperne 

kali] evy[e рес duageépovra un uóvov Tov éavro Biov rapexeata. 
m[ Л letorns &£vov rums, àAXà Kal тти тєрї THY Saldovxiay ?тєроҳт[и | 
TO ceuvóv Kal тем r&v tepwv érabéev, & Gv то тєрї rà uv | 
стрій ueyaXorperés пєриттотєраѕ ExTANEEWS UTO mavrÓs 

avOpwrov Kal тоў просткоутоѕ &бюйтал кобиоу, TAapELAnyoTa 

тй» eùl y ]&veav kai rùv am’ airns lepewotvny éy dtadoxns тара 

ToU marpós Oeoypacrou kal ToU палтои ©єшеток\ёоу$ Kal Хоф[о | 
[kA ]éovs, ös Av той татрдѕ айтой belos, kal XevokAeovs той ётитб [т | 
TOv, Os nv ёдє\№ӧѕ uèv Aeovriov дє105 0€ Хофокћёоџѕ ræv yerl o | 
weve Lep&ov ёті омой, kal Pirokevidou той yevouévou uév тр[0 | 
repo[ v | lepées Eri оцой мета бё ravra долдобҳоо той adedgol | 
Knel {e} ]:содороо той ёті Вошой lepéws, ös v pds àvópow &rtram 
[7 Jos айтой тё татр! Өєофрӣсто:, kal Logoxdéous ös mpós итүтр[ os | 
qv érirammos ата, kal Фиат доу, ds ўи татђр uév Фо бои k[ ai | 
[Ки рообозро ёт{татто$ 06 OeuuorokMovs той т&ттоу abro, [5 | 
yle Jvnbeis iepeùs Eri омой ueramapeNaev éripavéeorara THY [о | 
T.]óovxtav, kai 'Аутиффуто$, ös Av uév ёЁ àveluv maióov yeyovws [Фи | 
№отідт: karao xov бе Kai avrOs тту Eri DcouoU lepewovvny uera 
тарєлоВєу буаотиотата THY daLldouvxiav, kal Aeovrtov TOU Хосо 

кА\ёоу$ wey патрбз таттои бё ZevokMéovs TOU ётитбттоу abro[ ù |-— 
kal трд тодтор ürávrov 'Epuorle]üuov тє kai Чєрокћідоу r&v dale | 
dovxnoavrwy про THS Kynpikwy avaypagns eis TO Ypayparetov’ 
yevnOevres Exryovor Ljuwv kai ‘TepoxAelons Kal ' AvrucQv Kare” 

oxov бий (Lov THY ёті оцой Ltepecotvqv —ov éküaTov TNS T€ TPOS 

Tas 0є05 evoeBelas Kal THs тєрї THY iepoupylay тєцшүбттүто$ Kal oft | 
Лтишаѕ éu TOÀNots Kal meyadots Aywow eis TO "yevos Уф йа 

gat то\\айк Ото re тїз Bovis Kal той душох Kal той yévovs тар [8 | 
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60 Xov Tov katpóv Tisai Kal Kabiepwuévat тарӣ Tais Beats айта (ко 


Го Jes évapyyets отаси àmoói£is, таута бё TpaTTOVTA TNS TOU YE 


[v lous avénoews éveka Kal тоу Tpoonkóvrov тшш аўто те Kal éx[ à | 
. Г] . . 


стол там ёк TOU yévovs iepéov, a rovóácavra тєр! THY r&v патр[ | 


64 wv ériyywow kai riv {пош €axukóra ц) uóvov Ex THS epi THY oli] 


кар yeyovulas €ri то\Аа$ yeveàs abro datdovxias, Ма Kal rhis] 


rep[i] aùròv yedor{ [є ]kuias eis ту тор éxNeNeunuévow татріоу à[ тб | 


кто, ётітєсоостѕ THS тєрї Tas aToYpayas (ттђсєшѕ TOAAG [xai | 


68 [м lel y Jada бїатетр&хӨа‹ Е С.А ИГ. № TOT[...r hv тросӯкоосау [.... | 


SIGNIFICANT CORRECTIONS 


Restorations are by Kourouniotes except for one 
of my own (see below) and the following by Roussel: 
évarns end of line 2, катаста[ 06у тез lines 7-8, [rò | eeuvóv 
(with Vallois) line 35 (now confirmed), [7ap’| 6A Јох 
lines 59-60 (now confirmed except for division); in 
addition, he read in lines 54—55 ypappareiov yevnbévres 
éxyovot. Ehuwv krA.(now confirmed) instead of Kou- 
rouniotes’ урациатєіоу [ot] yervnfevres Exyovors Тиф» KTH. 
In line 17 he and Vallois read ПросВатуріоо, but the 
fifth letter as inscribed is definitely а rho. In lines 
26-27 Kourouniotes read 'Apier[ap|xos] and Roussel 
'ApwoT | 6 | мах Jos, neither of which is possible; the cor- 
rect name is ’Apior[ a ]x[u jos. Sundwall (N.P.A., p. 
12) gives a stemma of this family, and the only known 
member of it who appears appropriate for Aristaech- 
mus's father is the Ammonius son of Demetrius who 
was ephebe in 80/79. 

It should also be noted that in some of the names 
and words formed from —ти— and in Kyn¢icddwpos and 
Knguoteds, e was written and then the e was erased. 
This erasure is in fact so regular that it has to be re- 
stored in line 44 where there is space for it. Toward 
the end of the document (lines 60—64) the letterer 
overcompensated for this bad habit by not inscribing 
a correct epsilon in three words. 





DISCUSSION 


The decree corrects earlier theories concerning the 
manner by which daduchs were appointed. There 
were three main theories. Foucart® held that they 
were appointed from the genos by lot from a very 
limited number of candidates, Toepffer? held that on 
the death of the incumbent the oldest member of the 


31 J.G., IT?, 1039, fragment w, line 23; for the date see Noto- 
poulos, Hesperia 18 (1949): pp. 24-25. 

321914: pp. 168-169, 192-193. This is based on a statement 
attributed to Aristotle (see below). 

33 1889: pp. 89—90. 


family succeeded, and Dittenberger? held that the 
dadouchia was inherited “Бу generations," as in the 
priesthood of Poseidon at Halicarnassus.? According 
to our decree, Themistocles "received the priesthood 
in succession (rapeAngora тї» (ерехофуть ey 0vaóox5s).- 
It was, therefore, certainly not alloted. The stemma 
(see below, p. 58) shows that it passed several times 
from father to son: from Philistides of Hagnous to 
his son; from Leontius (no. 7) of Acharnae to his son, 
grandson, and great-grandson ; and from Themistocles 
(no. 14) of Hagnous to his son and grandson. How- 
ever, only in the case of Themistocles (no. 14) and 
his son and grandson, and in one other case of a 
father and son,’ was there no intervening incumbent 
between father and son; that is, in most cases father 
and son did not succeed one another directly. Philis- 
tides of Hagnous intervened between Leontius (no. 7) 
of Acharnae and his son; and Philistides’ son inter- 
vened between Leontius’s son and grandson. In other 
words, for the first six members in this line of succes- 
sion the office passed back and forth between these 
two families, the family from Hagnous and the family 
from Acharnae. The seventh member of the succes- 
sion (who was of the family from Acharnae) was the 
son of the sixth, but after him only two more de- 
scendants of the family from Acharnae appear in our 
sources, neither of whom are daduchs. The dadouchia 
then reverted to the family from Hagnous and re- 
mained there, passing directly from father to son, for 
four generations. (It also happened that the two 
families were joined by a marriage-tie in the same 
generation that the dadouchia reverted permanently 
to the family from Hagnous, but it is not known 
whether the families were previously related.) Thus 


34 Hermes 20 (1885): pp. 24-25. 

85 5 J.G.?, 1020. 

36 Xenocles and Sophocles (III) of Acharnae. 

37 The discrepancy between this number and the five genera- 
tions appearing on Kirchner's stemma, Z.G., II?, 3510, is ex- 
plained below. 
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it appears that at this time the succession was nor- 
mally inherited from father to son, but, at least at 
this time, two families were involved. The reason 
for the rotation from one family to the other in a 
particular case is not known with certainty ; a work- 
able hypothesis is that it had something to do with 
seniority.?? If the son of the incumbent daduch was 
not old enough when his father died, or was not as 
old as a suitable descendant of a daduch of the other 
family, or was otherwise unqualifed, he would be 
passed over in favor of the candidate from the other 
family. But when the one family died out (if that is 
what happened), the dadouchia remained in the other 
family, there evidently being no longer any need to 
rotate the office with another family. Аз long as the 
two families were capable of providing candidates, 
there probably was an understanding between them 
that the most suitable (often perhaps the oldest) 
candidate available from either family would succeed 
to the office; but when, as it seems, the family from 
Acharnae could no longer provide candidates, the 
office naturally remained solely within the domain 
of the family from Hagnous. And then no other 
Kerykes' family gained access to the office until four 
generations passed, after which time it became the 
exclusive prerogative of a different family, whose 
deme was Melite. The connection of this new family 
with the family from Acharnae 1$ not entirely clear 
(see below, p. 58). 

A statement has been attributed to Aristotle (Ath. 
Pol., fragment 5, ed. Oppermann) that priesthoods 
belonging to the genos of the Kerykes were appointed 
Бу lot.? However, it is not completely certain that 
it was he who said this. The statement occurs in the 
entry for ‘уерйто in the Lexicon of Patmos. ‘The 
entry first describes the pre-Cleisthenic system of 
phylat and gene, and concludes with: kal yeévos ёкастоу 
üvópas єіҳє трийкоута TOUS Eis TA YEVN TETAYMEVOUS, OLTLVES 
yevynta. ékaXoUvro, (ёё) av ai lepwotvar (ai) ékáoTows 
Tpoonkovaa. ékAnpovvTo, oiov Еиолт бо kai Kypukes kai 
’"EreoGouradar, ws taroper év ту  Afmvaiov тоћтєід 
"AptotoréAns Aeyov ойто, and here follows what is in- 
tended as a direct quotation from Aristotle. This 
quotation gives essentially the same information as 
was given in the preceding description but without any 
mention of priesthoods or their manner of appoint- 
ment. So the statement that gentile priesthoods were 
appointed by lot may come from a different source. 
If indeed it is from Aristotle, it would have to apply, 
in the case of daduchs, only to the period before or 
around his time; for the lot was certainly no longer 
the principle of selection of daduchs and, as it seems, 
of hierophants by the end of the third century. It is 
possible that the statement refers to lesser priests 
from these gene. 


38 Cf. Roussel, ор. cit., р. 831. 
39 See Foucart, loc. cit. 
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5. ‘Epuóriuos. Decree for Themistocles, above, line 
53. In office sometime before the end of the third 
century. 


The decree honoring Themistocles mentions that, 
before the ten daduchs who succeeded one another, 
Hermotimus and Hierocleides served as daduchs, 
but does not make clear the relation of these to the 
ten, either whether they were of the same families as 
the ten, or whether they directly preceded the ten, 
or even whether they directly succeeded one another. 
Nor can one be sure that Hermotimus preceded Hiero- 
cleides. Since the first of the ten successive daduchs, 
Leontius, has his akme around the end of the third 
century, Hermotimus and Hierocleides can be as- 
signed to before this time. 


6. 'lepokAetógs. Above, р. 51, line 53. In office some- 
time before the end of the third century. 


It is not known whether he came before or after 
Hermotimus. 


7. Aeóvrvos Axapvets. Above, p. 51, line 51; Pausanias, 
I, 37, 1. Stemma: below, p. 58. Р.А., 9111. In 
office around the beginning of the second century. 


It is not known whether he directly succeeded Her- 
motimus or Hierocleides, or whether other daduchs 
intervened. By a fault of transmission in the manu- 
script of Pausanias his name was changed to Лео. 


8. ’Avripav. Above, p. 51, lines 49-51. Stemma: 
below, p. 58. In office around the beginning of 
the second century, directly succeeding Leontius 
of Acharnae. 


Antiphon was succeeded by Philistides of Hagnous. 
His relationship to Philistides is expressed in the in- 
scription as follows: ’Avriuga@vros, ös v uév ЕЁ àvepiæv 
та{бор yeyovas Ф:№отідт. EE àvejiov matóov has been 
variously interpreted. Threpsiades* understood it to 
mean that Antiphon was ‘Бе son of a first cousin" 
of Philistides, and Roussell's* interpretation is that 
Antiphon was the son of a sister of Philistides. 
Roussel is certainly wrong, since адє\:доїѕ Or mais 
адє\тѕ (or dde\gov) are the only attested designations 
for “nephew” at this period. Threpsiades’ interpreta- 
tion also has difficulties. If Antiphon had been the 
son of a first cousin of Philistides, he would in all 
probability have been younger than Philistides, and 
yet he served as daduch before him. There is, how- 
ever, a solution. A. В. Harrison has found that àvejiós 
apparently can also mean ''first cousin once removed," 
and accordingly паз vei? can mean ‘second 
cousin." He notes that in the speech of Isaeus On 
the Estate of Hagnias Theopompus describes himself 


40 Ор. cit., p. 234. 
41 Ор. cit., p. 830. 
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as a rais dvefiov to Hagnias when in fact he was а son 
of a cousin of Hagnias's father, viz., a second cousin 
of Hagnias; and in the speech of Pseudo- Demosthenes 
Against Macartatus (49) aves is also used in the same 
way.” Hence, our passage can be interpreted as 
stating that Antiphon was related to Philistides as a 
second cousin, without revealing whether on the pa- 
ternal or maternal side. In this case Antiphon and 
Philistides would both be in the same generation, and 
so the unlikelihood that a man many years younger 
than Philistides was his predecessor in the dadouchia 
is removed. 

Antiphon was altar-priest before becoming daduch, 
at which time he evidently relinquished the altar- 
priesthood. Others in his family (viz., Philistides 
and Philoxenides) followed the same course. 


9. ФЛют бух ‘Ayvotows. Above, p. 51, line 46. 
Stemma: below, p. 58. In office around the 
beginning of the second century, directly suc- 
ceeding Antiphon. 


Like Antiphon, he served first as altar-priest and 
then as daduch. 


10. Уофокл5 (I) Aeovriov 'Axapveós. Above, p. 51, 
lines 45 and 51; J.G., II?, 2452, line 7; Pausanias, 
I, 37, 1. Stemma: below, p. 58. In office in 
the first half of the second century, directly suc- 
ceeding Philistides. 


The name of this man is perhaps to be restored in a 
list of bouleutai of the tribe Oeneis, dated to the 
beginning of the second century? ; second in the list of 
'AxLapveis | is Zogo[ — — — - |. 


11. Pirokevidns Ф:М№Мотідоу ‘Аүруойсоѕ. Above, p. 51, 
lines 42 and 46. Stemma: below, p. 58. In 
office around the third quarter of the second 
century, directly succeeding Sophocles. 


Like his father, he served first as altar-priest and 
then as daduch. Не may still have been daduch as 
late as around 125 B.c. (see below). 


129/8 


In this year a decree regulating some aspects of the 
cult of Apollo ordained that the hierophant, the 
daduch, and oí pera тойўто | kovres*? should offer prayer 


42 А. R. Harrison, The Law of Athens (Oxford, 1968), pp. 
143-144, and С.К. 61 (1947): pp. 41-43. Cf. W. Lacey, The 
Family in Classical Greece (Ithaca, 1968), pp. 38-39, especially 
р. 29, n. 82, where he takes the same view. L. Герм, Sut 
rapporti di parentela in diritto attico, saggi terminologici (Milan, 
1959), Studi Senesi, по. 3, p. 10, admits that dveyids was some- 
times used as ‘‘cousin of a father." 

53 Hesperia 33 (1964): p. 212, no. 57, line 7. 

4 S. E.G., XXI, 469, line 36. 

45 For these officials see above, p. 27, n. 115. 
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to Apollo at the Thargelia and march in the procession 
in his honor, along with many other Athenian priests 
and officials. 


12. evokAgs ZoegokAéovs (I) ’Ахаруех. Above, pp. 50- 
51, lines 40 and 52; I.G., IP, 2452, line 7; 1034, 
line 23; 3507; 3508; Pausanias, I, 37, 1; M. 
Thompson, The New Style Silver Coinage of 
Athens (New York, 1961), p. 577. P.A., 11216. 
Stemma: below, p. 58. In office in the second 
century, probably within the last quarter, di- 
rectly succeeding Philoxenides. 


His father and his son were also daduchs. His 
daughter Acestion was one of the weavers of Athena’s 
robe (J.G., IP, 1034, line 23), and was the wife of 
the daduch Themistocles of Hagnous. His brother 
Leontius (II) was an altar-priest. 

His name is inscribed in a list of distinguished 
Athenians (/.G., II?, 2452, line 7) set up around 125 
B.c., but the title of daduch is not given next to his 
name, whereas the titles of the hierophants in this 
inscription are given. Either Xenocles was not yet 
a daduch, or it was not customary at this period to 
inscribe the daduch’s title. In itself the latter possi- 
bility seems less likely, and the former is reinforced 
by the fact that Xenocles was most likely a mint- 
magistrate in 130/29, 127/6, апа 124/2,“ and up to 
now there has been no evidence that a daduch was 
able to undertake such a demanding civil magistracy 
while at the same time carrying out his duties as 
daduch; and on general grounds it does seem im- 
probable that the co-administrator of the Eleusinian 
sanctuary would have had the time to carry out 
satisfactorily both administrative offices. The only 
noteworthy civic services rendered by previous known 
daduchs were those of the two Calliases, but their 
ambassadorial missions were naturally only of short 
duration, and their wartime services were of course 
in response to an emergency.*’ 


13. ХофокАтз (III) Zevorħéovs 'Axapveis. Above, р. 51, 
line 39; I.G., IP, 3507 (= Hesperia, suppl. 8: 
p. 225) and 3508; Fouilles de Delphes, IIl, 2, 15, 
line 16; Pausanias, I, 37, 1. P.A., 12830. 
Stemma: below, p. 58. In office in the first 
quarter of the first century B.C., directly succeed- 
ing his father Xenocles. 


His wife Ctesicleia^* (who was one of the weavers 


46 Thompson, loc. cit. 

47 See above, daduchs nos. 1 and 2. 

48 According to Kirchner's stemma (ad J.G., 11%, 3510) Ctesicleia 
was his cousin. However, there is no evidence that her father, 
Apollonius, was the brother of Xenocles, and Kirchner’s assump- 
tion in P.A., 1523 and Z.G., 11°, 3487 that her father was 
Apollonius son of Agenor [of Acharnae] contradicts this. Yet 
it is possible. A new fragment of J.G., II?, 3487 (see below, 
p. 92, n. 20) shows that the deme of the man in I.G., II?, 3487 
is Erikeia, and so he is not to be associated with the present 
Ctesicleia. 
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of Athena's robe in 103)9 erected two statues in honor 
of Sophocles as бабоохйтаута, i.e., after his death—if 
the dadouchia was a lifetime priesthood. That it was 
a lifetime priesthood is revealed by what seems to bea 
monument erected (perhaps) by Sophocles’ sister 
Acestion, which is quoted by Pausanias: ' Axeoriw дё тӯ 
"evokA€ous TOU LogokAéovs тои Aeovriov ToUTOUS тє ё TOV 
réraprov mpoyovoy Лебутюу Sadovxous müvras 0ттрёє yeveo0at 
(kal) тара Tov Biov Tov ойт протоу wey TOV ёдє\сду Хофокћа 
єідє бабоохойута, ёті бё ToltTw Tov üvópa Өєшотокћєа, 
тє\єутђоарутоѕ бё Kal rovrov COeóppaorov Tov maida.” Itis 
clear also that Sophocles was married while daduch. 

The terminus post quem for the death of Sophocles 
is the Panathenaea of 103, at which time his future 
wife, Ctesicleia, was a weaver of Athena’s robe and 
therefore unmarried. Не was a pythaist at Delphi 
in 106/5.” 

No descendants of Sophocles or of the male line of 
his family are known. After his death the dadouchia 
was held successively by members of the family from 
Hagnous, starting with Sophocles’ brother-in-law 
Themistocles. 


14. Өєшєток\т< Ocogpacrov ‘Ayvoicws. Above, рр. 51- 
52, lines 39, 47, 56-61; Fouilles de Delphes, ПІ, 2, 
13, line 10; M. Thompson, ор. cit., p. 568; B.S.A. 
21 (1914-1916): p. 159, line 23 (= I.G., IP, 1036); 
Pausanias, I, 37, 1. P.A., 6654. Stemma: below, 
р. 58. In office around the end of the first 
quarter of the first century, directly succeeding 
his brother-in-law Sophocles. 


He married the sister of Sophocles, Acestion, who 
was a weaver of Athena's robe in 103°; hence the 
marriage took place sometime after this. The passage 
in Pausanias clearly shows that he was married while 
a daduch. In 112/1 he was a mint magistrate as 
well as in 109/8 (with Theophrastus). In 108/7 he 


49 I.G., IT?, 1034, line 25. 

50 [t is odd that she did not see her father also. Pausanias does 
not state that the above information about Acestion and her 
relatives is from a monument, but it seems reasonable to assume 
this; for he discusses other monuments at this point, and the 
literary form of this information 15 appropriate to a monument. 

51 J.G., IT?, 1034, line 25. 

9? Fouilles de Delphes, loc. си. 

53 J.G., 11°, 1034, line 23. 

5 М. Thompson, loc. cit. This Theophrastus has usually been 
identified as the father of Themistocles (Thompson, op. cit., 
p. 569, and P.A., 7167). However, the father of Themistocles 
was hieropoios in 156/5 and so would be very old in 109/8, much 
too old, it would seem, to take on a civic office. 

There was a Themistocles who was first mint magistrate in 
149/8 (Thompson, op. cit., p. 568), and the symbol chosen Бу 
him—‘‘a trophy on a galley—points to the famous Themistocles." 
It is interesting that the family of Themistocles the daduch re- 
corded that they were descendants of the famous Themistocles 
(on the monument described by Pausanias, I, 37, 1). They were 
not descendants in the male line because they were not of the 
same deme as the great Themistocles. Perhaps Themistocles, 
the mint magistrate of 149/8, was a brother of Theophrastus the 
father of the daduch, and Theophrastus, the mint magistrate of 
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was very probably the agonothete of the Pana- 
thenaea,9? and in 106/5 he was a тибаїсттѕ ёк Knptxwv.*® 

His father Theophrastus was hieropoios for та 
"AOnvaca in 156/5,5 and he may have been a mint 
magistrate in 169/8, 167/6, and 162/1.5 Не was 
never a daduch, perhaps because he was too young 
when an appointment was made and dead before the 
next one. It may be significant that he was not the 
son of a daduch. 

When Themistocles died, he was succeeded by 
his son, grandson, and great-grandson. (His son's 
younger brother, Xenocles,9 did not become daduch.) 
They could have been in each case senior to descend- 
ants of the family from Acharnae—a hypothesis that 
is supported by Kapetanopoulos's identification of two 
more members of this family: Ctesicles and Apol- 
lonius (II). The name Ctesicles indicates that he 
was probably not the oldest son of Sophocles (III) 
and Ctesicleia; thus the chances are that he would 
be younger than Theophrastus (no. 15) and the same 
relation would exist between Apollonius (II) and 
Sophocles (IV). 


15. Oeóppacros Өєшотокћоуѕ ‘Ayvotcws. Above, p. 
51, lines 32 and 39; J.G., IP?, 1961, line 19; 3510; 
3511 (?); Pausanias, I, 37, 1; Pseudo-Plutarch, 
Lives of the Ten Orators, 843c. P.A., 7169. In 
office in the first half of the first century before 
Christ, directly succeeding his father Themistocles. 


According to the monument described by Pau- 
sanias* he became daduch while his mother was still 
alive. Of his two sons the first-born, Themistocles, 
became daduch. Of Themistocles's two sons, again 
the first-born, Theophrastus, became daduch. This 
would tend to strengthen the hypothesis that seniority 
was a factor in the appointment. However, in a 
comparable case, that of Sophocles (I) of Acharnae 
who had two sons, the first-born, Leontius, became 
altar-priest while his younger brother Xenocles became 
daduch. The explanation for this may be that the 


109/8, was the son of the mint magistrate of 149/8. The evidence 
is not strong enough to include them in the stemma (below, 
p. 58), but the possibility that they should be included makes it 
advisable not to use Roman numerals after the names of Themi- 
stocles and Theophrastus in the stemma. 

55 [n the photograph of I.G., II?, 1036 (В.5.А., loc. cit.), after 
Өєшеток\ёоу< I think I can read NS ‘AL yvougiov] would fit 
the lacuna perfectly. f 

56 Fouilles de Delphes, loc. си. 

57 I.G., 11°, 1937, line 11. 

58 Thompson, р. 569. 

33 Attested above, p. 51, line 23. This identification has been 
made independently by E. Kapetanopoulos, B.C.H. 92 (1968): 
pp. 493-518, Stemma D. If seniority governed appointment to 
some extent, perhaps Xenocles died before Theophrastus (no. 15) 
became eligible. Two brothers, however, as far as 1s known, 
never held the dadouchia. 

© 1644. Apollonius son of Ctesicles of Acharnae appears in 
the decree for Themistocles, above, p. 51, lines 24—25. 

61 Above, daduch no. 13. 
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first priesthood available to a son of Sophocles (I) was 
the altar-priesthood, which went to Leontius, the 
elder son, and the dadouchia went to his brother later, 
when it in turn became available. 


16. O«uorokNgs Өєофрӣстоу ‘Ayvotaws. Above, р. 51, 
line 32; I.G., IP, 3509-3510; 3511 (2); 3283; 
3536; 3928; 4042; 4175; 4176; Pseudo-Plutarch, 
Lives of the Теп Orators, 843с. Р.А., 6654. In 
office in the second half of the first century before 
Christ, directly succeeding his father Theophras- 
tus; still in office in 20/19. 


The decree of 20/19 in his honor is edited above 
(pp. 50-52). It hascertain similarities with the decree 
of 152/1 honoring the hierophant Aristocles. In 
both cases a priest went beyond his normal duties in 
order to renew some of the patria that had fallen out 
of use. The daduch Themistocles’ service can Бе 
translated as follows: 


In unremitting activity for the greater glory of the genos 
and for the distinctions due to it and to each of the priests 
who are appointed from the genos, he has accomplished, in 
the investigation that occurred in connection with the 
apographai, many valuable services, after exerting him- 
self zealously to discover the patria, a subject in which he 
had acquired expert knowledge not only from the ministry 
which had come to him after being the family priesthood 
for many generations but also from his noble effort for 
the genos toward the recovery of the patria which had 
become obsolete. 


A phrase similar to eis т> тфу é&kXeAeuguévov татріоуи 
árókrgscw occurred in the decree honoring the hier- 
ophant Aristocles (lines 17—24), where we have more 
specific information than in the case of Themistocles 
as to which patria was renewed: ёк\е\єшиёуоу [06 то\Аф» 
vov |... осер тє ойто. 

Aristocles performed at least two other acts of 
renewal for which he was thanked by his genos. Опе 
of them was the recording (anagraphe) of a "collection 
of initiation-fees." This was of course а different 
type of anagraphe from the one mentioned in line 
54 of the Themistocles decree, which was evidently 
a record of all members of the Kerykes, composed, at 
the earliest, around the end of the third century (a 
later date for it is also possible, if at the time of the 
first recording all daduchs within memory were re- 
corded). Examples of апазтарйал of the Kerykes 
are preserved from the Roman period.** 

Themistocles put the knowledge he had acquired 
over the years about the patria to commendable use 
in connection with the investigation which took 
place concerning the apographat (ётитєсойотѕ тїз тєрї 
ras ámoypacás (nrhoews). Тһе nature of this investiga- 
tion is not clear. The verb ётітіттєеу does not appear 
anywhere else with the sense “(о occur” as a judicial 


€? Hierophant no. 11. 
63 Translation by Oliver, Expounders, p. 50. 
€ See Geagan, 1967: pp. 163-186. 
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investigation would "occur." The investigation or 
inquiry may actually have been less formal, from a 
source not connected with any civil body and coming 
in such а way as to “fall upon" them. Perhaps it 
had something to do with the intellectual interest at 
this time in acquiring faíria.9 Oliver suggests that 
the apographai were copies of the Exegetica, and that 
the patria referred to here were the section of the rárpia 
r&v єйтатрбфу concerning the genos of the КегуКеѕ. ё 

One other important accomplishment of Themi- 
stocles is mentioned in lines 33-36 of the decree: “Бе 
not only exhibits a manner of life worthy of the 
greatest honor but by the superiority of his service as 
daduch increases the solemnity and dignity of the 
cult; thereby the magnificence of the Mysteries is con- 
sidered by all men to be of much greater excite- 
ment (ёкт\уёѕ) and to have its proper adornment.” 
Roussel’? points out the importance of écrAg&s in the 
Mysteries, citing Proclus, Platonic Theology, III, 18, p. 
151 (ed. Portus) : orep év rais àvyvoráraus тЕЛЕТал TPO THY 
uvorikæv Óceauárov ёкт\т$ Tov uvovutvov, and in reference 
to Eleusis, Aristides, Eleusinian Oration, 2 (ed. Keil): 
vTüprov бта бета avOpwrots TavrÓv gpikwĝéoraróv TE Kal 
фадрӧтатоу. 

According to Pseudo-Plutarch Themistocles “ип- 
dertook also the priesthood of Poseidon Erechtheus,’’®® 
a priesthood which evidently did not belong to any one 
genos; Eteoboutadai held it as well as Eumolpidae.® 

His family descended from the famous Themi- 
stocles.” His wife Nicostrate the daughter of Diocles 
of Melite was a descendant of the famous Lycurgus 
and a great-granddaughter of Medeius the exegete of 
the Eumolpidae.” 

In addition to the decree of 20/19, the Demos also 
honored him by erecting a monument bearing statues 
of himself (in the center), his brother Sophocles (on 
his left), and one other man (on his right).? Kirch- 
ner, however, assigns this monument not to him 
but to a hypothetical grandson, Themistocles III, and 
postulates a Sophocles V as his brother and a Diocles 
as his son. Roussel correctly recognized that all the 
testimonia Kirchner cites for these three men can be 
assigned without any difficulty to Kirchner's Themi- 
stocles II, Sophocles IV, and Diocles the son of 
Themistocles II.7 Moreover, Kirchner's stemma 
gets into difficulty in regard to the hypothetical 
second Diocles, because it assigns his akme to around 


65 Cf. Oliver, Expounders, pp. 51-52. 

66 Tbid., п. 33. 

67 Ор. cit., рр. 833-834. 

68 Toepffer (1889: p. 126) wrongly assumed Diocles to be the 
subject of this sentence. 

69 Tbid., pp. 125-127. 

7 Pausanias, I, 37, 1. 

тї Pseudo-Plutarch, loc. cit. For the stemma of this family 
see P.A., II, p. 82 and Kapetanopoulos, op. cit., Stemma D. 

7 T.G., 11°, 3510. This inscription is connected with J.G., II?, 
3509 below, and the other man is identified. 

7$ Op. cit., р. 832, n. 3. 
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60 A.D. whereas all datable epigraphical references to 
him are much earlier (41—44), and in one of these in- 
scriptions he was hoplite general for the second or sub- 
sequent time." The akme for the first Diocles, since 
he was younger than Theophrastus, should actually be 
placed somewhat later than ‘‘around 6 nB.c.," and so 
he can be regarded as a man of mature years when he 
appears in the early Claudian dedications. There- 
fore, nothing precludes assigning I.G., II, 3510 to 
Themistocles [1.75 

This daduch’s brother, Sophocles, was an ephebe 
around 37/6. If seniority and heredity were factors 
in the appointment to the dadouchia at this time, he 
must have died fairly young or was otherwise un- 
qualified. However, up to this point, there has been 
no evidence that two brothers ever held the dadouchia, 
though this did happen once in the hierophantia (see 
Aristocles and Amynomachus). 

Themistocles would have been the daduch who 
officiated at Augustus’ initiation (epopteia) in 19 B.C." 


17. Ocdgpacros Өєшотокћёоиѕ ‘Ayvotows. I.G., 11°, 
3509+3510; Pseudo-Plutarch, Lives of the Ten 
Orators, 843с. Р.А., 7170. Stemma: below, р. 
58. In office around the end of the first century 
before Christ. 


The evidence, previously offered, that he was a 
daduch is inconclusive. It has already been seen that 
there is some doubt that he is the same as the Theo- 
phrastus in J.G., II?, 3510, lines 9 and 14. And since 
Pseudo-Plutarch does not say whether he was a 
daduch, we are left with Theophrastus the daduch 
in Z.G., II?, 3509, but as this inscription now stands 
one cannot be sure that Theophrastus the son of 
daduch no. 16 is meant. From the text, it looks as 
if I.G., II?, 3509 might be the left portion of 3510, 
which is now lost. At my request Professor Günther 
Klaffenbach compared the squeezes of these two in- 
scriptions and wrote that there is not the slightest 
doubt that they belong together, the lettering being 
absolutely identical in height and in form. The left 
hand side of 35094-3510 should now read: 


[6 57 Juos 
[ dardovxov Oeócp jacro[ > болбой |xov 
[ Өєшотокћ ]ovs [A Jyvobe[ tov àperñ]s ё— 
[veka kai eb ]votas rns eis [ éavróv кой | ris 
[трдѕ Tas 0є0 |$ єйсєВєіаѕ An[ unrpe kai К jopye 
avebnkev 


Considering the fame of Themistocles (no. 16) which 


47.G., IP, 4175 апа 4176 (=Oliver, Hesperia 35 [1966]: 
pp. 150-153). Other inscriptions in which he is mentioned are: 
I.G., П?, 3283; 3536; 3928; 4042. 

75 It is unknown which Themistocles and which Theophrastus 
are referred to in J.G., II?, 3511, a dedication in honor of a 
hearth-initiate. 

76 T.G., 11°, 1961, line 19 (=5.Е.С., XXII, 113). 

77 For his initiation see Graindor, 1927: pp. 14-23. 
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is evident in the decree of 20/19 I suggest that he was 
honored again shortly after his death by a monument 
in which his statue took the central position of honor, 
receiving a more elaborate inscription than the statues 
of the men who flanked him: on his left his son 
Theophrastus, the current daduch, and on his right 
his brother Sophocles, with a strikingly abbreviated 
inscription. 

Hieronymy was not observed at this time, nor was 
it shortly before, in 20/19. 

A fragment of a statue base with an inscription 
very similar in wording and disposition of lines to 
I.G., IP, 35094-3510 is published in'Apgx. 'Eg. 1971: 
pp. 130-1, no. 26. 


38/9 


T. Statilius Lamprias, according to a dedication 
set up in Epidaurus probably in the year 38/9,7? was 
related to the genos of the Kerykes at Athens”: azo 
uev ye 'AOnvavy rò ёрдоёдтатоу Kmpükcv 'yévos, ay’ ov 
dadovxova ot ebyevéaTaTOL, eis TOY BEetov a’Tov T apa^y€yovev 
Kal дг ёкєіроо kai Tov &\NwY cvyyevav eis rovrov. Whether 
this uncle is the same as the uncle Aristocrates of 
Sparta mentioned further on in this text (line 17) is 
not clear. Lamprias was also distantly related to 
hierophantic families. 


18. TiBepros K^atóvos Aewvidns Medure’s. I.G., IEP, 2342, 
line 2; 3609; 3610; 3612; 3614; 3615; Apx. Eg. 
1971: pp. 119-120, no. 15; Hesperia 26 (1957): 
pp. 219-220, no. 76 (= I.G., ПІ, 990 = S.E.G., 
XVII, 72). Kapetanopoulos, B.C.H. 92 (1968): 
p. 504, по. 33. Stemmata: Kirchner ad I.G., IT, 
3609, revised by Oliver, Expounders, р. 80; 
Woloch, Historia 18 (1969): p. 510; and Kapet- 
anopoulos, ор. ctt., stemmata B and C. In office 
in the second half of the first century A.D. 


He belonged to the family of the Claudii of Melite, 
a very distinguished Kerykes family which controlled 
the dadouchia almost continuously throughout the 
first two centuries after Christ. In the stemma of this 
family his аЁте is assigned to the middle of the first 
century. In all epigraphical sources he is mentioned 
as an ancestor of the person honored in each case, 
except in Hesperia 26 (1957): pp. 219—220, по. 76, 
which is a herm erected in his honor by an otherwise 
unknown Artemidorus. In '’Арх. 'Eg. 1971, loc. cit., 
and I.G., II?, 3612 he is mentioned as the grandfather 
of the person honored; in I.G., II?, 3609, 3610, 3614, 


7$ See above, p. 29, n. 123. 

79 T.G., IV?, 86, lines 10-12; a new text is edited by W. Peek, 
Inschriften aus dem Asklepieion von Epidauros (Berlin, 1969), 
p. 30. 

80 Hiller's stemma (Г.С., IV?, Prolegomena, p. ххх!) shows this 
man to be related to two members of the Athenian delegation 
sent to console Lamprias' parents, and the members of the delega- 
tion to be members of the genos of the Kerykes. There is no 
evidence for either connection. 
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TABLE 1 
STEMMA OF DADUCHIC FAMILIES OF THE FIRST AND SECOND CENTURIES B.C. 

= 

( f 

| | 
Leontius of Acharnae (no. 7) Philistides Antiphon 
(no. 9) (no. 8) 

Sophocles (I) (no. 10) 
Kephisodorus Philoxenides 
(altar-priest (no. 11) 
| | по. 7) 
Leontius Xenocles 
(altar-pr. no. 8) Apollonius of Acharnae (no. 12) Theophrastus of Hagnous 


Sophocles (II) Amynocles 
(altar-pr. no. 9) (Е. Delph., III, 2, 10) 
(97/6) 


Ctesicles 


Apollonius (II) 
(see note 60) 


and probably 3615, as the great-grandfather. In each 
case the dedicator seems to have made an effort to 
name all ancestors of the dedicatee who were daduchs. 
Hence we can infer with some confidence that Claudius 
Leonides of Melite was the first daduch of this great 
daduchic family of this period. 

His relationship to the family of daduchs just dis- 
cussed, from Hagnous, is unclear. Certainly one 
more person served as daduch between the incum- 
bencies of Theophrastus of Hagnous (no. 17) and 
Claudius Leonides of Melite; thus Kirchner's postula- 
tion of a Themistocles the son of no. 17 may be correct 
after all, though no direct evidence for it exists. Sup- 
port for intermarriage between the two families at this 
time might be found in the fact that a son of Leonides 
was named Themistocles.*! 


8! For the latter see Kapetanopoulos, op. cit., no. 27. This was 
suggested by Roussel, who, however, hesitated to supply a link 
for lack of evidence. Kapetanopoulos (op. cit., pp. 495-496 and 
500, no. 26), like Kirchner, postulates a Themistocles the son of 


(over 30 in 156/5) 
(I.G., 118, 1937) 


Ctesicleia—Sophocles (ПІ) (no. 13)  Acestion—Themistocles (по. 14) 


Theophrastus Xenocles 
(no. 15) | 
Themistocles Sophocles Themistocles 
(no. 16) (IV) (see note 59) 
(honored in 
20/19) 
| 
Theophrastus Diocles 
(no. 17) (see note 74) 
Athenais 


(I.G., II?, 4042) 


The known history of this family is thought to 
extend at least as far back as the first half of the second 
century before Christ (see stemma B of Kapetanop- 
oulos, op. cit.).*? 


no. 17, and suggests, on p. 496, that Leonides married his daughter 
or the daughter of Diocles, while on p. 501 he states that Leonides 
"must have married also a daughter of Themistokles IV, as ob- 
served above." Admittedly one of these possibilities may turn 
out to be correct, but I think we should either refrain from 
putting this hypothetical Themistocles into a stemma or indicate 
in the stemma that he is hypothetical, until there is more evidence 
than just identical names in different families. It should be 
noted that the family from Melite claimed to be descended from 
Pericles, Conon, and Alexander (J.G., II?, 3679), whereas the 
family from Hagnous apparently claimed to be descended from 
Themistocles (Pausanias, I, 37, 1 and see above, n. 54). 

82 However it depends at one point on a hypothetical link, 
Lysiades (Kapetanopoulos, op. cit, по. 37), but this man's 
patronymic or demotic is nowhere preserved. The main evidence 
is the occurrence of identical names in two families and is there- 
fore hypothetical. 
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19. Т.ВЕрю; KAabóios Лос:йдтѕ ТЗ КА Aewvidov MeXrebs. 
I.G., II?, 3609, 3610; 3611; 3616; 1736, lines 12-13 
(2); 'Apx. Ego. 1971: рр. 119-120, no. 15 (=/.С., 
II?, 4084 + 4087 + new fragment). Oliver, Ex- 
pounders, pp. 79-81. Woloch, 1966: Claudius no. 
62. For the stemma see under no. 18. In office 
from the end of the first century to some time in 
the reign of Hadrian or later. He succeeded his 
father. 


If his name is correctly restored in I.G., 11°, 1736, 
lines 12-13, he was at one time herald of the Areo- 
pagus. The confusion of him with Lysiades the high- 
priest was corrected by Oliver, whose correction is now 
confirmed by the inscription published in 'Apx. ’E¢., 
loc. cit. His daughter Aelia Cephisodora married 
Julius Theodotus the sophist. Her change of nomen, 
as Oliver pointed out,’ ‘‘indicates a compliment 
which her father rendered to the emperor Hadrian 
during the emperor's lifetime." 

Kapetanopoulos?* believes that "chronological con- 
siderations make Lysiades too old to be the father of 
Cephisodora, for by A.D. 110-120 he was а grand- 
father." Не suggests the possibility of a second 
marriage in which Cephisodora was born “about A.D. 
130." A second marriage is indeed one solution. 
It 18 also possible that Cephisodora was born earlier, 
around 120; in this case she would have been about 
the same age as her husband Theodotus, even though 
this was not customary. Theodotus held the sophistic 
chair for two years starting in 173 or 174,35 and 
according to Philostratus was over fifty when he died, 
which presumably means not over sixty. Оп this 
evidence we would not be justified in placing his 
birth before 115. The dates for Cephisodora’s father 
Lysiades could then be ca. 60—70 to ca. 130 and for her 
brother Sospis са. 90-100 to ca. 150, so that Cephiso- 
dora need not have been born from a second marriage. 
Her grandfather Leonides' span could be ca. 33 to ca. 
100. The sons of Sospis, Lysiades and Demostratus, 
were perhaps born respectively ca. 110 and ca. 120. 


20. Т.ВЕрю; КЛадбю; фест ТВ KA Avotáóov MeXrebs. 
I.G., II, 2342, lines 11, 21-22; 3609; 3610; 398155; 
'Apx. Ee. 1971: pp. 119-120, no. 15 (=J.G., IP, 
4084 + 4087 + new fragment). For the stemma 
see under по. 18. In office from some time during 
the reign of Hadrian or later to ca. 150. He 
succeeded his father Lysiades. For a suggested 
birth date of ca. 90-100 see above. 


He appears as a relative in all epigraphical sources. 
When the dedication published in 'Apx. ’Еф. 1971, 


8 Fxbounders, р. 79. 

8 Ор. cit., p. 506, no. 39. 

85 See Oliver, 1970: pp. 82-83. 

86 Cf. Oliver, Expounders, p. 75. The beginning of this in- 
scription, as I have verified, should be restored to read: [... iepéa 
тоб | Zw |ripLos ] 'Ac | [к JAnmo. 
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loc. cit., was erected to his sister Aelia Cephisodora, he 
was already dead (6g9ovx)cas).?' 

It is interesting that on this base honoring Aelia 
Cephisodora no living daduch is mentioned as a 
relative. Since it was a mark of distinction to have 
an Eleusinian priest as one's relative, as so many 
dedications of the second and third centuries bear 
witness in addition to the present one, where the 
dedicators listed all previous daduchs related to 
Cephisodora, we may conclude with some probability 
that the contemporary daduch was not related to her. 
This is reinforced by prosopographical information 
concerning the individual members of this family at 
this time and by the names of those who at this time 
were daduchs. Of Sospis's three known sons, Lysi- 
ades, Leonides, and Demostratus, apparently none 
was ever a daduch: his eldest son Lysiades was archon 
(around 130-138), panegyriarch, and imperial high- 
priest (from 138 to around 150)38; Demostratus was 
archon (around 155-165) and was at the head of a 
faction opposed to Herodes Atticus?; and about 
Leonides nothing is known beyond the fact that he 
was a brother of Demostratus and that his son was 
archon of the Sacred Gerousia ca. 192. It appears 
that this family did not provide another daduch until 
Aelius Praxagoras, who was from another branch of the 
family and who became daduch sometime around 180 
(see below). During this interval apparently un- 
related daduchs served: the daduch Pom (peius) and 
P. Aelius Dionysius. 


21. Пой (т1иоз?) Aadovxos. T.G., I, 1769; 1773; 1774; 
1775; 1776; 1781; Hesperia 11 (1942): p. 50, no. 
18; tbid. 34 (1965): p. 97, no. 7. In office from 
са. 150—160 to 169/70, perhaps longer, but no later 
than 174/5 (see table of aezsttot in append. IV). 


Hieronymy has effectively kept us ignorant of this 
man's full name. АП testimonia for him except one 
are derived from aetsttot lists, the exception being 
Hesperia 34 (1965) : p. 97, no. 7, a prytany list, where 
a Пои Ладобҳоѕ occurs in the heading as archon in an 
unknown year. 

I.G., II?, 1769 and 1768 (= Hesperia 33 [1964 |: p. 
220, no. 65) are dated by Notopoulos* to a single year 
shortly before 165. Не restored [Поџитт ]os Аабойхо$ 
in J.G., IP, 1769 on the basis of the indicated space 


87 Graindor's identification (1922: р. 137) of this man with the 
rhetor Sospis who appears in Plutarch’s Quaesttones Conviviales 
(VIII, 4; IX, 5, 12, 13) is impossible; the rhetor is a Corinthian 
whose name is Antonius Sospis; see J. Н. Kent, Corinth, VIII, 3, 
The Inscriptions (Princeton, 1966), nos. 170 and 226. 

88 Woloch, 1966: Claudius no. 64: I.G., II?, 3609; 3744; 2776, 
line 205; 4007. Cf. Graindor, 1922: pp. 135-137. А possible 
birth date of са. 110 A.D. is suggested above under no. 19. 

89 Woloch, 1966: Claudius no. 45. For a possible birthdate of 
ca. 120 see above under no. 19. 

9 Woloch, 1966: Claudius no. 60. For the date see below, 
p. 63, note 127. 

31 Незрета 18 (1949) : pp. 41-42. 
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and the date; and if this is correct, [Hourńhos | should 
be expected also in Z.G., IP, 1768. These two inscrip- 
tions show a remarkable irregularity. Normally the 
order of the Eleusinian priests in the qezsztoz lists is: 
hierophant, daduch, sacred herald, and (if listed) 
altar-priest, i.e., in descending order from the office 
traditionally regarded as the most prestigious to the 
less prestigious. But here, in the same year, the 
order is in one case (1768) : sacred herald, hierophant, 
and daduch; and in the other (1769): hierophant, 
sacred herald, daduch. It is discussed below (append. 
IV) that, while daduch and sacred herald sometimes 
change positions in these lists, the hierophant always 
comes first. This fact, which holds true otherwise, 
therefore calls the restoration of [tepox |npvé in 1768 
into question. We should accordingly leave open the 
possibility that the restoration is rather [йут‹к |npvé, 
the assistant of the xnpvé BovAns kal бумои, who appears 
in Z.G., 11°, 1077, line 46, right after the herald of the 
Boule and Demos, just as perhaps here also. The 
[-- rns in the following line could be the end of his 
demotic. In the other aezsztoz lists in which Пой (ттио$) 
Дабобхоз appears the normal order of hierophant, 
daduch, and sacred herald was observed, except that 
he came last in the list of Z.G., IP, 1769 (shortly 
before 165).9?? 

The hieronymous form of the name of this daduch 
or his predecessor can be restored in J.G., II?, 5186, 
erected after the year 138. 

It is not impossible that this man's nomen was 
Pomponius. Only the abbreviation Пои appears, 
except for one case, I.G., II?, 1769, where [Hourn ]ws is 
restored, but this stone is no longer available and so 
[IIouróv los cannot be excluded. 


160-170 


The position of the daduch in the Eleusinian endow- 
ment of this period (Г.С., II?, 1092) and in the seating 
of the prohedria in the theater of Dionysus is dis- 
cussed above (pp. 35-36). 


22. Пот\чоз Atos Avovóotos ('Avrwoebs). I.G., IP, 1782 
(2); 1788 (2); 1794; (2) 3688 (with stemma). Оп 
the identification of his deme see below, p. 64. In 
office in 174/5; he took office after 169/70 but prob- 
ably shortly before, or in, 174/5, and left її ca. 
180-185. 


The stemma compiled by Kirchner ad I.G., IP, 
3688 gives his аЁте as са. 144. Не should probably 
be identified with the priest Aelius Dionysius who 
was the subject of a decision by Marcus Aurelius 
in 174/5: 

[On appeal suits which] Aelius Praxagoras, Claudius 
Demostratus, Aelius Themison brought against Aelius 


Dionysius: To be entitled- – -ought to hear, it was decided 
that it suffices that the elections when held at the right 


?? Concerning the change of order see below, append. IV. 
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time- - -of these men, I did not consider it necessary for him 
to undergo- - -what not at all at Athens- - -the following 
period of time in order that nothing be left ambiguous. 
Those voluntarily canvassing for a torch-bearership 
(daidouchia) or any other priesthood greater (?) than the 
one which they now hold must lay down beforehand, as 
ordained by law, the sétrophion (of their present priesthood). 
If a man is called [by] the demos, there will be no case 
against him if he does not lay down beforehand his former 
insignia before he gets the appointment; once elected, how- 
ever, he too will lay down that which was formerly his.?? 


As is clear from this, Aelius Dionysius did not lay 
down the strophion of his former priesthood as was 
required by law. The fact that Marcus singles out 
just one priesthood for mention, the dazdouchia, 
strongly suggests that he is referring to this as the 
priesthood held by Aelius Dionysius, and the fact 
that an Aelius Dionysius did serve as daduch around 
this time (as Т.С., II?, 3688 informs us) makes this 


% Oliver, 1970: p. 4, lines 1-7, and translation, pp. 28-29, 
with some modifications. L. Robert pointed out to Oliver per 
litt. that [&€]rovras is probably incorrect, and that symbola 
might well indicate insignia of office, in which case strophion 
would be appropriate in place of trophion; Oliver re-examined the 
stone and reported that the reading is indeed т[0] строфиор 
(see R.E.G. 84 [1971]: p. 427, no. 256). The sense, then, of 
the participle at the beginning of line 5 must be "assuming" 
or "receiving" or "being about to assume” or ‘‘being about to 
receive” or something similar. Asa daduch was expected to hold 
his priesthood for life (and we know of no case where this was 
not so), Robert's suggested restoration (loc. cit.) of [Ле ]movras 
is probably incorrect. Better is the suggestion of C. P. Jones 
(Zeitschrift für Papyrologie und Epigraphik 8 [1971]: p. 165), 
which I have adopted: [ме ]riovras. Of his other suggestions 
for this sentence I have verified Set on the stone, and while the 
third letter of his ие Сор Ја looks more like a mu then an iota, 
an iota is not impossible, and so I have incorporated his restora- 
tion in the translation, but with reservation. It seems to imply 
that there was a very precise order of precedence among Athenian 
priesthoods. How this could operate over longer periods, as the 
prestige of individual priesthoods rose and declined, that is, how 
the frequent alteration of the necessary list could be tolerated is 
a bit difficult to imagine. On the other hand, for particular 
cults protocol lists do survive, e.g., the Eleusinian Endowment 
(see above, pp. 35—36) and the first row of the prohedria in the 
Theater of Dionysus (see below, append. III), and so it is con- 
ceivable that one existed for all Athenian priesthoods. Yet one 
must ask what would be the purpose of such a list and of such a 
law as required by this restoration. Was it not also obligatory 
for priests who sought lesser priesthoods in place of or in addition 
to their own to "lay down their strophion beforehand"? If not, 
it would be strange to allow the incumbent of a “higher” priest- 
hood to seek and, if successful, to hold a “‘lower’’ priesthood 
while not allowing the incumbent of a "lower" priesthood to do 
the same in respect to a “higher” ; but if it was obligatory, that is, 
if it was not permitted of either type of priest to compete for any 
other priesthood without laying down his present strophion, why 
is ueltova used when ў тира érépay is sufficient? 

If [ue]riovras is the correct restoration, прокатат еб may 
have a somewhat technical meaning; that is, it may refer to a 
practice whereby those canvassing for a priesthood would lay 
down the strophion of their present priesthood with the under- 
standing that it would be returned to them if they were un- 
successful. 

94 We have to assume that in judicial decisions of this sort 
hieronymy was not used, understandably so, since there could be 
doubt in the future about which AtAtos Agédovxos was meant. 
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even more probable. It also appears to be no coin- 
cidence that at least two of his three accusers, Aelius 
Praxagoras and Claudius Demostratus, were members 
of a family which had held this priesthood for a long 
time but lost it around the middle of this century, 
and Aelius Praxagoras was probably the immediate 
successor of Aelius Dionysius in this priesthood.?? No 
definite information is available for the date of the 
end of Dionysius’ priesthood; approximately 180—5 
seems to be the best conjecture; the daduch Aelius 
mentioned in the aezsitoz lists (J.G., II?, 1782; 1788; 
1794) could be Aelius Praxagoras.?* 

I do not believe that even if one reads é&exov[ oiar | 

. lep[ € Jooivq», as Oliver does, in the passage quoted 
above from the decision of Marcus Aurelius (and so 
translate: "Those canvassing for the torch-bearership 
or some other voluntary priesthood’’), one is justified 
in saying, with Oliver? that the opposite of a ‘‘vol- 
untary' priesthood is an elected one, because I doubt 
very much that the present daduch obtained this 
highly desirable priesthood by simply volunteering 
for it. There undoubtedly were members of the 
daduchic family the Claudii of Melite?? at this time 
who were interested in it, as is shown by the presence 
of two of them as accusers of Aelius Dionysius and 
the fact that one of these two later became a daduch. 
Surely at least someone from this family would have 
volunteered for it; and since election was the means 
of selecting a priest of the Kerykes at this time (as 
lines 10-15 of this same document indicate), it 
seems best to conclude that an election was held also in 
the case of Dionysius. The opposite of "voluntary," 
therefore, seems to be rò rov думои kaXeic0au, 9 which 
also involves an election, but in this case, on my 
interpretation, the candidate did not volunteer 
but was nominated. The contrast becomes clearer 
if instead of є\оу[оіау | we restore ёдеХоу[ ciws |: 
&ÜeXovolos ueruiévav versus nò тоо дђиох KadeEtobat. 


23. Aos IIpa£a'yópas OeuworokAéovs MeNrets. | . Aetsitot 
lists: Z.G., ID, 1782 (?); 1788 (2): 1794 (?); 1792; 
1798. Other: I.G., IP, 2067; 2342, lines 5, 27; 
3614; 3615; 3693; 3710; 4077 ; 4088; Oliver, 1970: 
no. 1, E, lines 1, 35, 41, 44, 50; append. V 
(= I.G., 11°, 3713 + 4089 + 'Eg. 'Apx. 1897: col. 
60, no. 42). Woloch, 1966: Aelius no. 51. 
Stemma: see under daduch no. 18. In office 
from ca. 180—185 to 191 or 192. 


Since his predecessor also had the nomen Aelius, 
it 1s difficult to determine which man is the Aelius in 
the aeisttot lists in I.G., IP, 1782 (са. 180),! 1794 


95 For discussion see below, pp. 61—63. 

96 For their dates see below, append. IV. 

97 Ibid., р. 11. 

98 See above, p. 59. 

9 Cf. Oliver, op. cit., p. 43. 

100 [5id., p. 4, lines 5-6. 

101 Notopoulos (Hesperia 18 [1949]: pp. 1—57, table I) does 
not say why he assigns this to 177/8. 
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(ca. 180), and 1788 (174/5 ог 187/8).? Since Praxa- 
goras was born ca. 115—120 and held the archonship 
in 154/5,!° he was at least in his sixties in the early 
180’s when he most likely took office. The Atos 
Aadovyxos in the ае151101 lists of I.G., 11°, 1798 (190/1) 
and 1792 (191/2 or 192/3)1%5 must be he since these 
years must be regarded as at the end of his tenure. 
Since his successor was in office before 193 (see below), 
we may date the end of his tenure to 191 or 192. 

The civil offices he held included the archonship 
(I.G., II, 3614; 3615 ;!°* 2067), panegyriarchia (I.G., 
IP, 361417; 3615), agonothesia of the [Greater 
Ascle |pieia (Т.С., II?, 3614), and the agonothesia of the 
[Pan Jath[enaea ] (Г.С., П, 3615). 

With him, the dadouchia returned to the family of 
the Claudii of Melite!?* after a lapse of about thirty 
years and at least two intervening daduchs from other 
families. He was the first cousin once removed of 
Claudius Sospis, the last daduch from this family. 
It 1s interesting that none of Sospis's sons became 
daduch. The domination of the Claudii of Меце 
in this office and their father-son succession for about 
seventy years abruptly ended, and about thirty years 
later, resumed. 

At the time Sospis died, probably around 150, his 
son Lysiades П was probably already the imperial 
high-priest ; about his other son, Leonides II, we know 
nothing beyond the fact that he was his son; but his 
third son, Demostratus (Woloch, 1966: Claudius no. 
45) was very active and is well known. Не was 
archon around 155-165!9 and a few years later 
(170—174) 0 was one of the leaders of a political faction 
opposed to Herodes Atticus. Some of the activities 
of the faction are related by Philostratus.!! Its other 
leaders were: M. Valerius Mamertinus, archon in 
166/7!? and hoplite general in 168/9,! the sophist 


1? For the date see below, append. IV. 

13 For the date see Woloch, loc. cit. and Historia 18 (1969): 
p. 510; and below, n. 108. 

14 7.G., 11°, 2067. 

105 For the date see above р. 38, n. 200. 

106 Тре following restoration of lines 1—2 of this inscription is 
required by the sense and fits the space: 


[иду KA Өєшотокћ ous 
(Метео, €y'yovoy ] КА Oe- 


The name Aelius Praxagoras would have come in the previous 
line. I am not at all sure that fragment 5 belongs with this in- 
scription, as its lettering seems slightly different, but this does 
not affect the restoration of line 8. 

107 The end of line 4 of I.G., II?, 3614 should read: [архт |p 
к[а |. 

108 His nomen was changed to Aelius, probably by his father as 
a compliment to Hadrian. In one inscription erected well after 
his death he is referred to as Claudius Praxagoras (J.G., II?, 3710). 

109 Hesperia 11 (1942): p. 43, no. 12. 

1? For the date see Oliver, 1970: pp. 66-84. 

11 Philostratus, Lives of the Sophists (ed. Kayser), pp. 63 
67-9, 71, 73. 

12 [.С., 11°, 1773. 

из J.G., I]?, 1775 and Geagan, 1967: рр. 194-195. 
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julius Theodotus, who was Demostratus's uncle, and 
the later daduch Aelius Praxagoras, who was Demos- 
tratus's second cousin and father-inlaw. Philostratus 
describes the beginning of their activity against 
Herodes as follows! : 


When these two men (the Quintilii) were both ruling 
Greece, the Athenians invited them to a meeting of the 
popular assembly. The Athenians shouted accusations 
of tyranny, pointing to Herodes and asking that their 
words be communicated to the ears of the emperor. The 
Quintilii felt some sympathy with the demos and without 
delay reported what they had heard. Herodes claimed 
that he was the victim of a plot on their part, that they 
were instilling suspicions against him into the Athenians. 
For it was after that meeting of the assembly that Demo- 
stratus and Praxagoras and Mamertinus and many others 
of their ilk, who opposed Herodes in city affairs, rose into 
action. Having indicted them as setting the demos 
against him, Herodes tried to lead them to the court in 
Rome, but they secretly made off to the emperor Marcus, 
confiding in his more democratic nature and in the oppor- 
tunity (afforded by suspicions against the friends of 
Lucius Verus). 


Even before he heard the case, the emperor, Philo- 
stratus relates, was already favorably disposed to 
Herodes' opponents, and at the hearing they won their 
case, according to Philostratus, through the combina- 
tion of several factors: the influence they had with 
the empress and her daughter, Herodes' Ш tempered- 
ness because of the very recent death of a freedman's 
two daughters for whom he had great affection, and 
Demostratus's fine speech. The emperor punished 
Herodes' freedmen (who were included in the indict- 
ment) but not Herodes, though he may have advised 
him to leave Athens for a while. 

'The newly discovered letter of Marcus Aurelius to 
the Athenians as it is interpreted by Oliver sheds con- 
siderable light on the animosity which the Athenians 
felt towards Herodes in this period.» Тһе most 
vocal opponents of Herodes, Demostratus, Ргаха- 
goras, and Mamertinus, are described by Philostratus 
as eis тд ávri£oov ro ‘'Hpwôn moMrebovres. But their 
antagonism went further than politics. From the way 
certain important priesthoods were being appointed— 
and disputed—over a period of decades it appears 
that this too was involved. Up until the year 138 
the imperial high-priesthood was hereditary in the 
male line of the Herodes' family. The obvious suc- 
cessor at this time would have been Herodes, but the 
man who got the office was Lysiades, Demostratus's 
brother. Herodes did not obtain it until 160, after 
yet another incumbent, Aelius Ardys.!* The change 
in office between Lysiades and Ardys seems to have 
taken place around the middle of the century.” It 


14 Lives of the Sophists, pp. 67-69 (ed. Kayser); translation by 
Oliver, op. cit., p. 66. 

15 Ор. cit., especially chap. III, “Jealousy, War, Reform, and 
Innovation.” 

116 Woloch, 1966: Aelius по. 14. He was archon in 150/1. 

u? For Ardys as succeeding Lysiades see Woloch, Historia, 18 
(1969): р. 506. He suggests (z51d.) that ''Herodes at the time of 
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was also around this time that the dadouchia passed 
out of Demostratus's and Praxagoras's family, having 
been controlled by it for about seventy years, and 
went to a Pompeius (or Pomponius) and then to 
P. Aelius Dionysius of the deme Antinoeis, neither 
of whom appear to have been relatives. In 174/5 
Praxagoras and Demostratus won a suit against the 
then daduch Aelius Dionysius (see above), and at the 
same time Mamertinus was denied his attempt to 
change from the Eumolpidae to the Kerykes and 
become a sacred herald; indeed, it appears that 
Mamertinus actually won the election for this priest- 
hood but was not invested.!? Like Praxagoras and 
Demostratus Herodes belonged to the genos of the 
Kerykes,!? from which the daduchs were appointed 
and also from which many high-priests were drawn.!? 
After Herodes' death, and after the death of Aelius 
Dionysius, the Claudii of Melite regained the dadou- 
chia in the person of Praxagoras. Though we do not 
know exactly who the daduch Pompeius (or Pom- 
ponius) was or whether Aelius Ardys was a friend of 
Herodes,? a pattern does emerge to some extent. 
A Claudius of Melite replaced Herodes' father as high- 
priest, but then the Claudii of Melite lost control of 
the dadouchia around the middle of the century, and 
Herodes obtained the high-priesthood around 160. 
The next daduch, challenged legally by two Claudii 
of Melite (the challenge perhaps extending even to 
the daduch's eligibility)!” at the same time that they 
were openly challenging Herodes, was probably a 
friend of Herodes? The assembly in which the 
Athenians aired their feelings to the Quintilii about 
Herodes may well have been a welcome opportunity 
for the Claudii of Melite to move their opposition to 
Herodes from the level of the genos to an open challenge 
in the city: Philostratus says that at this time they 
"sprang up," ávéecvcav és rò üvri£oov ro ‘Нродт 
moXtrevovres. They went to Marcus Aurelius against 
Herodes, and then made a concerted attempt, perhaps 
taking advantage of Herodes’ defeat at Sirmium, to 
obtain two of the highest priesthoods of the Kerykes, 
which apparently required Mamertinus's illegal change 


Atticus’s death was priest of Hadrian Panhellenius, and he may 
have been reluctant to hold the two priesthoods (Hadrian 
Panhellenius and high priest) concurrently." However, in his 
dissertation (1966: p. 176) he writes: "whether Herodes was also 
priest of Hadrian Panhellenius is unproven, but the writer 
believes that his refusal of the high priesthood at Athens may 
indicate that he was." 

118 Oliver, of. cit., p. 4, lines 7-15. 

13 7 G., XIV, 1389, lines 33-34. 

120 Oliver, Expounders, р. 98. 

121 [f the daduch was a Pomponius, he may have been one of 
the Pomponii who were related to Aelius Ardys (see Z.G., IP, 
3687), but then one would expect him to be mentioned in J.G., 
I, 3687. 

12 | ine 2 of Marcus's letter seems to refer to a charge that a 
priestly election relating to Dionysus was not correctly conducted. 

123 So Oliver, 1970: p. 39. 
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of genos. Unsuccessful then, it was only after 
Herodes' death that they regained the dadouchia. 

Another of Marcus's decisions, also, concerned 
Praxagoras and Негойеѕ!: 


The appeal which Aelius Praxagoras made from (the 
procurator hereditatum)? Gavinius Saturninus: At the 
trial the so-called codicils in the (false) name of Pratolaus 
were produced and the investigation took place. (Praxa- 
goras), it appears, was justified. . . . Praxagoras shall 
return into possession of these estates and shall receive 
from the viri clarissimi Quintilii an arbiter concerning 
the crops. Аз for the estates which were said to have 
been left to the vir clarissimus Herodes Atticus, to these 
he will already have returned. Concerning these crops 
Ingenuus will judge. Апа if Praxagoras finds fault with 
the slowness of transfer, (an action) will be introduced by 
the provincial authorities. 


The involvement of Praxagoras and Herodes seems 
to be incidental. As Oliver interprets the case,!?9 
somebody forged a testament leaving estates to three 
parties: his father, Herodes, and the city, Herodes 
and the city being included in the gift probably to 
strengthen the position of the father. After the will 
was proved to be a forgery, Praxagoras appealed to 
Marcus, who then decided that Praxagoras had a 
legitimate claim to the land. 


24. Т.Вероѕ  KAabóvs Ф{Ммтто$ TB КА Anyoorparov 
Мелгех. I.G., IP, 1108 (= Oliver, 1941: nos. 24 
and 25, and Hesperia 30 [1961]: рр. 231-234, 
no. 31); 1806; 2124; 2125; 2340 (= S.E.G., XII, 
140); 3693; 3710; 4088; below, append. У (—Z.G., 
IP, 3713 + 4089 + '’Еф. 'Apx. 1897: col. 60, 
no. 42). For the stemma see under no. 18. In 
office from 191 or 192 to ca. 197, succeeding Aelius 
Praxagoras. 


The tenure of Philippus shows that the Claudii of 
Melite were able to maintain their control of this 
office after having regained it with Praxagoras, the 
maternal grandfather of Philippus. 

While he was daduch, Philippus also held other 
distinguished offices. He was eponymous of the 
Sacred Gerousia іп 191/1 or 192/317; he was archon 
in the year 193/428 апа cosmete around 196.129 

His name is preserved on only one aezsztoz list, I.G., 
II?, 1806, datable to ca. 194. He is called hiero- 
nymously here and in a list of Kerykes of ca. 200 А.р. 
(Г.С., IP, 2340) and when he was archon, cosmete, and 


124 Thid., Plaque E, lines 35-47; translation by Oliver, p. 30. 

125 See tbid., p. 17. 

126 Thid., pp. 40-41. 

127 J.G., II?, 1108 and later editions cited above. A.D. 193 is the 
terminus ante quem for the erection of this stele because of the 
erasure of Commodus's name. Woloch’s date (1966: p. 187) of 
192—he argues that the stele was set up before 193 but after the 
death of Praxagoras—depends on the date of J.G., II?, 1792 as 
192, but it has been shown above (p. 38, note 200) that 192 is 
only one possible date for this inscription; 191 is also possible. 

128 7 G., [I?, 2125; for the date see Notopoulos, 1949: p. 30. 

129 T.G., 11°, 2124; for the date see Notopoulos, 1949: p. 31. 
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eponymos of the Sacred Gerousia (loc. cit.) : К№ардіоѕ 
Aadovxos. Nevertheless, it is clear from the dedica- 
tions listed above and the stemma that his real name 
was Philippus. In the dedications erected in honor of 
various descendants of his, he is always referred to 
as 6adovxnoas, with his full name, signifying that he was 
already dead. 

He did not serve as daduch very long; by around 
197 another, a Pompeius, had succeeded him. Since 
his father was Demostratus, who was born around 
120, it would appear unlikely that he was born much 
before the middle of the second century, and therefore 
he died relatively young, which is corroborated to 
some extent by the fact that he was already dead at 
the time two statue bases were dedicated to his two 
daughters as maióes ay’ éorias (I.G., II?, 3693 and 
below, append. V). 

Philippus apparently had no sons. The only other 
known descendant of the Claudii of Melite at this time 
was the Praxagoras of Melite who appears in the 
beginning of the third century on an ephebic list 
(I.G., IP, 2197) as gymnasiarch, agnothete of the 
Greater Severeia, and systremmatarch; the lacuna 
before his name here may have contained some 
priestly title, just as the other ephebic officials in the 
same inscription have íiepeis before their names (but he 
surely did not possess one of the major Eleusinian 
priesthoods since hieronymy was not observed). After 
Philippus the Claudii of Melite probably lost control 
of the dadouchia. 


PERIOD OF ROMAN EMPIRE 


Because of hieronymy the identity of the daduch 
Claudius mentioned in J.G., II?, 4094 is not known. 


25. Поитђоѕ Aq0ovxos. I.G., IP, 1790 (= Oliver, 
A.J.A. 45 [1941]: p. 539); Hesperia 34 (1965): 
р. 97, no. 7. In office from са. 197 to sometime 
before 208/9. 


He follows the hierophant and sacred herald in an 
aeisitot list (Г.С., II?, 1790) whose proper place among 
the other aeisito? lists would seem to be about 197.1% 
He may be the daduch in the aezs:toi list of I.G., 11°, 
1789, in which case this list belongs in 204/5.!3 

Whether he is related to the daduch no. 21, Pom- 
(peius) ог Pom(ponius), is unknown. Nor is it 
known whether he or the daduch no. 21, Pom (peius) 
or Pomponius), was the daduch Pom (peius) who was 
archon at an unknown date (Незрета 34 (1965): 
p. 97, no. 7). 


26. Фа8:0ѕ Aadovyos Марадажиоз. I.G., II?, 1077; 2201; 
3684; 4822. In office from 208/9 or earlier to 
209/10 or later. 


130 See append. IV. 
131 See append. IV. 
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He was archon іп 208/9 (I.G., І1°, 2201)? and is 
listed in an ae:sito? list of 209/10 (I.G., II?, 1077), 
both of which include his demotic. Of the dedica- 
tions, J.G., II?, 3684 is a herm inscribed 4 &8tos Аабойхо$, 
and 4822 is a little altar (or base) which he (Фабио 
Aadovxos) dedicated to Demeter and Kore, probably 
on the Athenian Acropolis where it was found. 

Possibly he was a son of Fabius Fabianus of Mara- 
thon, herald of the Boule and Demos in 182/3, to 
whom Herodes Atticus once erected a dedication.!?? 
If our daduch held a second archonship,?* he may be 
identical to Fabius Thisbianus of Marathon, archon 
in 186/7.135 


Ca. 217/8 


A herm, I.G., 1, 3764, dedicated to Aelius Apol- 
lonius the cosmete by a son of the same name, who 
was ephebic archon at the time, exhibits a metrical in- 
scription describing the cosmete as róvóe ато дадоўҳоу 
lepys ugrpós те yeyara, | Ñ reXeràüs дуёфаше Өєаїу пар’ 
àvákropa Agovs. His mother was probably а hiero- 
phantid.?9 Тһе herm can be dated to around 217/8, 
for the ephebe Aelius Apollonius is listed in an ephebic 
inscription (J.G., II?, 2222) of around that time, and 
a cosmete by the name of Apollonius appears in 
another ephebic inscription of about the same date 
(I.G., II?, 2219). 

The daduchic ancestor of these two is probably P. 
Aelius Dionysius (see above) whose akme Kirchner 
puts at about 144. Kirchner's stemma shows that 
his nephew was P. Aelius Apollonius of the deme 
Antinoeis, who was a prytanis around 180,137 and who 
was the father of Aelius Dionysius of the deme 
Antinoeis, ephebe іп 205/6.35 Thus Aelius Apollonius 
the cosmete can be identified as another son of this 
Aelius Apollonius of the deme Antinoeis who was 
prytanis around 180. The identification has con- 
siderable further support from the ephebic inscription 
(I.G., II?, 2219) in which the cosmete appears. In- 
spection of the stone shows that the appropriate name 
can be restored in lines 2-3 to fill the space exactly, 
so that lines 2-5 read as follows: 


[т ]óv koc univ trav èghbav Alov | 
ГА ]roAA@mov ' Av[Twota kai yuuva | 
[с ]tapxo[v ] Laji &àye[vo8érnv rov тєрї | 


Га Aks àá[yo ]vo[s ----------- ] 


We must assume that the mother of the cosmete, 


132 Cf. Notopoulos, ор. cit., pp. 34-35. 

133 Hesperia 4 (1935): p. 49, no. 11, line 57; tbid. 30 (1961): 
р. 272, no. 107. Cf. Woloch, 1966: Fabius no. 3. 

14 This practice occurred in the third century; see Geagan, 
1967: p. 3. 

135 S E. (7,, XXIII, 119. 

136 See below, p. 88. 

187 J.G., [I?, 1793, line 14. 

188 7.G., [I?, 2193, line 101. 


Cf. Oliver, Z.P.E. (forthcoming). 
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Publia Aelia Herennia, the hierophantid, assumed 
this priesthood after the dedication of J.G., II?, 3688. 


27. Aauoredns. I.G., IP, 3715. 
in the third century. 


In office sometime 


28. OvcBiavos. Ibid. In office sometime in the third 


century. 
20. Alpaptos Хосітатроѕ. lbid. In office around the 
end of the third century. 


On this dedication set up by the polzs—the lettering 
may be as late as the fourth century—one Аѓрӣр:оѕ 
Уосітатроѕ, a daduch, is inscribed as the descendant 
of the daduchs Damoteles and Thisbianus. 

The names are rather strange. Aaporédys (аз 
opposed to ДумотЕЛтз) is, as far as I know, unique in 
Attic prosopography. The only other Thisbianus 
known in Athens is C. Fabius Thisbianus, archon in 
the year 186/7.? The gentilicium Aerarius is also 
puzzling. Oliver, on the basis of a reading of 
Raubitschek's which let it appear that the archon 
Thisbianus's name should be restored as II [At ]Auos 
O.cBiaves, once suggested emending the name in our 
inscription to Ai ("Ар)рюр Хосітатроу (or At '"Pápuv), 
stating: “while a gentilicium Aerarius is indeed at- 
tested, it is attested in the wrong milieu to be ab- 
solutely convincing as the nomen of an aristocratic 
house, and I have long been puzzled by it, without, 
however, daring to question it on subjective grounds.” 
Though his emendation no longer has support in the 
archon's name, the difficulties Oliver noticed still 
remain, and so AZ ("Ар)ріоу ought to be considered.!*! 

As in the case of the hierophant Erotius (no. 34) 
and his son Cleadas, Argive relationship and a con- 
nection with the Mystery cult at Lerna may be 
involved here. 


30. (Map 'Iotówos) Nwayópas Миоикалоб. J. Baillet, 
Inscriptions grecques et latines des tombeaux des 
rois ou syringes (Mém. Inst. 42 [1925 |: 1265, pl. 15 
(= Dittenberger, O.G.I., 721); Baillet, op. citt., 
1889, pl. 29b (= Dittenberger, O.G.I., 720) ; I.G., 
IP, 4831. О. Schissel, Kito 21 (1927): pp. 369- 
370, with stemma, p. 371. W. Stegemann, R.E. 
17 (1936): col. 218. In office from at least 304 
to at least 326. 


He immortalized his visit to the tombs (the cham- 
bers of which are called eópvyyes) of the kings in 
Egyptian Thebes by recording two graffiti. One of 
them (Baillet, 1265) reads as follows: 


139 5 E.G., XXIII, 119. This Fabius could have been daduch 
no. 25, Fabius of Marathon (see above). 

мо 4,7. P. 71 (1950): р. 174. 

1441 Тһе personal name 'Pápis is unattested, so far as I can 
determine. 
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t =, m t J 
0 дадооҳоѕ TOV бгуюта, 
3 ~ ГА 
тоу EXevotve pvornpiwv 
~ э Б 
Muvovkvavov A@nvatos історђсаѕ 
Tas сориүүаѕ то\\ої$ ÜUoTepov 
xpóvows мета Tov деюу IIAárova 
- ) a 

ano тфу ’Абтибу, Oavuaca kal xapu(v) 
&с хоу Tots Geots Kal Tau єдсєВєстӣатох 
Baotret Коуотаутіуох Tau TOUTO uot 


тарасҳбути. 


The daduch observed hieronymy when writing this, as 
Baillet correctly noticed (previously [Nuaydpas | was 
restored at the end of line 2 when in fact it did not 
exist.)!? The reference to Plato, the patronymic, 
and the date (in the reign of Constantine) connect 
him with the great Athenian family of orators, 
sophists, and philosophers which prided itself on its 
descent from the famous Plutarch.!# Members of it 
were: Nicagoras the sacred herald (no. 11) and sophist, 
who lived around 180-250; Minucianus, the sacred 
herald’s grandfather and the husband of a great-niece 
of Plutarch; and Minucianus the sacred herald’s son, 
also a sophist, whose floruit was around 260—268.!" 
That our daduch was the latter’s son is clearly shown 
by the other graffito at Thebes (Baillet, 1889), which 
gives his full name and the date of the visit: 


C» T 
Kwvoravrivwr Х[в ]D(aoro) то Z «ai Kwvoravriw Kato (ари) 
то А [т ]атогѕ 
6 dadovxos r&v 'EXevowviwy Nuwa'yópas Mwov 
~ 9 ~ t , \ , 
картой A@nvatos історђсаѕ ras де аз 


copvy'yas ёболцаса. 


The seventh consulate of Constantine and the first 
consulate of Constantius were in 326.45  Baillet per- 
suasively suggests that Constantine subsidized Nica- 
goras's trip to Egypt (7a тойтб wo. rapaoxóvri). He 
suggests further that the trip was commissioned by 
Constantine for the purpose of having the daduch 
report to him on the physical condition of the pagan 
monuments of Egypt. Graindor!* agrees that he was 
probably subsidized but strongly doubts the purpose 
suggested by Baillet; such a mission would be un- 
paralleled, and at this date in Constantine's reign, 
inappropriate ; moreover, it 1s strange that no mention 


142 Baillet, op. cit., p. 295 and pl. 15. Baillet should also have 
removed it from his text. In line 2 I keep the old reading 
'EXevo t». ; Baillet would have 'EXevewi (ov), a designation that was 
never used at Athens (see below). Cf. I.G., IV?, 429 (304 A.D.). 

148 For the family see especially О. Schissel, op. cit. Не mis- 
understands the nature of the daduch when he calls Nicagoras 
a ‘‘Myste of the second degree," and likewise that of the sacred 
herald when he calls his grandfather a ‘Муз of the third degree.” 

14 Suda, s.v. Mevouxcayéds. The daduch’s homonymous son set 
up a dedication (Г.С., II?, 4831) in the sanctuary of Pan and the 
nymphs on Mt. Parnes. 

145 Cf. A. Degrassi, I Fasti Consolari, p. 79. 

146 Byzantion З (1926): рр. 209-214. 
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of such a commission is made in the graffiti. He 
argues instead for a connection with Constantine’s 
founding of the University of Constantinople, his 
affection for Athens, and his interest in philosophy, 
and suggests accordingly that Constantine’s subsidy 
was for an educational purpose, a philosophical 
journey. In fact the graffiti inform us that Nicagoras 
was in the company of several Platonic philosophers,!'^? 
and his allusion to the “divine Plato" would seem to 
indicate that like his ancestors he was a philosopher 
himself. Very near one of his graffiti (Baillet, 1269) 
and those of several of his companions is another in 
the same red ink, which reads: "I^evs Ли Плато kai 
évrav9a. Graindor focuses on the significance of xai 
evravéa: ''elle laisse entendre que le dadouque a visité 
d'autres lieux ой Platon avait passé ou était censé 
avoir passé. 148 

Two peculiarities in the second of Nicagoras’s 
graffiti (Baillet, 1889), however, deserve comment. 
The first is the daduch's title д бабойхо$з ræv 'EXevowlov. 
Та 'EAevcivta. were a festival of games; it was an agon, 
a completely different festival from the Mysteries. 
It seems very strange that a daduch would have 
written this instead of џостуріоу, in effect putting the 
name of the wrong festival in his title.! Stranger 
still is the appearance of his own name, Nicagoras, 
a violation of the law of hieronymy by the very 
man who swore at his investiture to observe this 
strictly for the rest of his life. Even more striking 15 
the proximity of the correct form of his name and 
title to this incorrect one: on one wall he kept hier- 


147 Baillet, op. cit., p. 492. 

148 Оф. cit., р. 213. 

149 [t is argued below that the same priest set up dedications at 
Epidaurus. There he is called бабобхоз ræv 'EXevotve uvornpiwv 
(1.G., IV?, 429) and бабойхо$ roiv Өєоїу (1.G., IV?, 431), hieronymy 
being observed in both cases. No instance of an Athenian source 
calling the Mysteries rà ’EXevoina pvornpia is known to me, so 
that a brachylogism бабойхо$ тоу 'EXevawiov (uvornpiwy) seems out 
of the question. Aelius Aristides uses 'EXevet»ia for the Eleu- 
sinian Mysteries (Panathenaic Oration, 230, 249, 257 [ed. J. Н. 
Oliver, “Тһе Civilizing Power," Trans. Amer. Philos. Soc. 58, 1. 
(1968) D, but in the majority of these instances, when comparing 
them with other cults. Thus there is no question that non-Athe- 
nians used this designation (even when addressing Athenians); 
it was certainly understandable, as well as useful in distinguishing 
one Mystery cult from another. But in our graffito the question 
is whether this is proper Athenian usage, and whether it is by the 
daduch himself, who in all other instances when he used his title 
had it correctly recorded. Ап error is obviously involved here, 
and the additional error, lack of hieronymy, shows that it is not 
merely a scribe's error, such as ræv ’EXevoine (uvornpi)wv, but rather 
one of general ignorance, the error very likely of a non-Athenian. 

Demeter and Kore are sometimes called ai ’EXevoiviar (Ocat) 
outside of Attica (cf. I.G., IV, 955, line 14). A priestess of Demeter 
and Kore (of the Eleusinian cult) called herself at Delphi 
perhaps iépeva. Anuntpos kai Kópgs 'EXevoe[ wiow] (see below, p. 75). 
Thus бабобхоз ræv "EXevowiwv (дєр) is within the realm of possi- 
bility, but if he wished to designate himself according to the 
goddesses he served instead of the festival, as he did at Epi- 
daurus, one would expect the title бабойхоз roiv 0coiv as at 
Epidaurus. 
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onymy and on the opposite wall he violated it; on 
one wall he wrote his correct title, бабойхо$ r&v '"EAXevoivi 
иостпріоу, but оп the opposite wall the unprecedented 
бабойхо$ тфу 'EXevowiwy. Why two inscriptions? And 
why is one so improperly executed? The immediate 
inference is that Nicagoras did not write them both. 
He certainly wrote (or had written for him and closely 
supervised the writing of) the longer one (1269), 
which was in the vicinity of those of several of his 
companions. Besides being expressed correctly in 
regard to this title and the use of hieronymy, it 
contains a personal reference to Plato, and the ending 
Kal xapi(v) ётхо» uo. TapacxovTe iS certainly a 
personal touch. On the other hand, the graffito on 
the opposite wall contains just the bare formulae of 
the standard grafitto found in these tombs (“I saw 
and expressed wonder’’) as well as the date according 
to the consulates of the emperors. I suspect that 
this graffito was not written by Nicagoras,!? but by 
a person unfamiliar with correct Athenian practice; 
by whom and under what circumstances is a matter 
of speculation, but the addition of the date may have 
prompted it. Nevertheless, it does not indicate that 
the date of Nicagoras’s visit is incorrect. 

Twenty-two years earlier, in 304, а dadovxos rGv 
"EAevoive upvornpiwy dedicated at Epidaurus a statue to 
Athena Hygieia (Г.С., IV?, 428) and an altar to Apollo 
Pythius Patrous (J.G., IV?, 429).15 This daduch 
was also priest of Asclepius Soter simultaneously, 
presumably at Athens. His name is given hier- 
onymously as Мар(коѕ) 'loür(iwos).|? А difference of 
twenty-two years hardly allows one to think im- 
mediately of Nicagoras, especially since the gentilicium 
and praenomen of his family are unknown. However, 
the connection can be made by way of the dedications 
I.G., II?, 3689 and 3690, statue bases erected by the 
city in honor of the proconsul Claudius Illyrius, in 
which the praenomen and gentilicium of Nicagoras's 
family are revealed: the epimelete for the dedica- 
tion of both bases was one Маркоѕ 'Iobvios Muwovktavós. 
The bases are dated on the basis of the archonship of 
Terens (225-250), the father of Illyrius, to the end 
of the second quarter of the third century or later, 
a date that agrees well with the notice in the Suda 
that Minucianus (the father of Nicagoras the daduch) 
was a sophist whose floruit was in the reign of Gal- 
lienus (253-268).!5 Surely Marcus Junius Minu- 


150 Т cannot ascertain from the photographs whether or not 
there is any difference in handwriting. 

151 Тре date is inscribed in each case as the year 181 of the 
Hadrianic era (=304 A.D.). 

152 Kavvadias interpreted the abbreviation as Мар (коз) 'Iob (vios) 
v (ebrepos) because of the apparently separate stroke over the nu 
in 429: IOTN (I have not seen the stone). This interpretation is 
refuted by 428, which has only IOTN (verified by inspection); 
for if yewrepos had really been meant, it would have been indicated 
in some way in 428 also. 

153 S.y, Muvovxcayds. The connection of the bases with the 
daduch of the Epidaurus dedications and the family of sophists 
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cianus is this same man, the father of the daduch 
Nicagoras who, as the hieronymous Marcus Junius, 
dedicated Z.G., IV?, 428 and 429 at Epidaurus. 
Minucianus seems too rare a name at Athens for this 
to be coincidental. The identification gains even 
further support from another base at Epidaurus 
which has long been associated with these, namely, 
I.G., IV?, 431, a dedication of a statue by a daduch 
who, like the hieronymous Marcus Junius, was also 
the priest of Asclepius Soter. His name is given as 
The 
lacuna certainly contains a patronymic and the re- 
storation бабой[хо$ | roiv Өєоїу M [wovkta ]vov ’A@n[ vaio ]s 
naturally imposes itself.!** 

We can now be sure of the gentilicium and prae- 
nomen of this noble family of orators, sophists, and 
philosophers; we also know that M. Junius Nica- 
goras!?? served as daduch from at least 304 to at least 
326; that he was a priest also of Asclepius Soter ; and 
that his concern for religion, as is manifest in the as- 
sumption of this additional priesthood and the erec- 
tion of at least three monuments at Epidaurus,!?? was 
accompanied by a very active interest in Plato. 


31. ФЛабюз Пои Aadovxos. I.G., II, 4222. In office 


sometime after 372. 


He was in charge of setting up a dedication honoring 
Rufius Festus, proconsul of Achaea and Areopagite. 
Groag identifies the latter with a magister memoriae of 
Valens from ca. 370 to 371, who probably in 372 
became proconsul in Asia. Since he is mentioned 
іп an inscription as having been twice ргосопѕи!,!5% he 
probably served as proconsul of Achaea after 372.159 

The daduch's title, дасуиӧтатоѕ, indicates that he 
was of equestrian rank; his other title, àmó кошто», 
that he was awarded the honor ex comitibus but not 
necessarily that he served as comes or served in any 
particular office.!9 It is uncertain how Pom should 


and philosophers was first suggested as a possibility by K. Latte, 
Gnomon 7 (1931): p. 118, n. 1. This Junius Minucianus appears 
also in a letter of Gallienus (’Арх. 'Еф. 1971: p. 123, по. 17, 
line 16). 

14 F, Millar (J.R..S. 59 [1969]: pp. 16-17) independently made 
a similar restoration, though he apparently was not disturbed 
by Kavvadias's interpretation of the abbreviation (which was 
accepted by Latte, loc. cit.); but Millar’s restoration [M "оруу 
Muvovkia? роб is too long for the space. (Не also keeps (Nixaydpas) 
in Baillet, op. cit., p. 1265). W. Peek, however, in Inschriften aus 
dem Asklepieion von Epidauros (Berlin, 1969), no. 169, shows that 
he still holds to Kavvadias's resolution of IOTN, and would restore 
М[ар 'Iow ]|v(evrép)ov, which is strange indeed. His drawing 
of this part of the inscription shows that [Muvovxia Jvob fits the 
space exactly. 

155 Perhaps J.G., II?, 12142, a grave monument for a «ais бё 
Миуоок:[ аро — ], also pertains to him. 

156 Cf. I.G., IV?, 430 by a daduch and priest of Asclepius Soter. 

15! Groag, Die Reichsbeamten von Achaia in spátrómischer Zeit 
(Dissertationes Pannonicae, Ser. I, Fasc. 14, 1946), pp. 49-51. 

188 C T... VI, 537. 

159 So Groag, loc. cit. 

160 Cf, Seeck, R.E. 4: coll. 633-634. 
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be resolved, but it is probably a second gentilicium 

rather than a cognomen, since hieronymy demanded 

the suppression of the cognomen in Roman names. 
He is the last known daduch. 


GENERAL REMARKS 
AGE AND DURATION OF SERVICE 


Callias П was daduch for at least 44 years, and 
Callias III for at least 30 years. Between the end 
of the second century and 20/19 B.c. three daduchs 
held office and the third was still in office in 20/19; 
therefore their average term would be about twenty 
years. Between the end of the third century and the 
end of the second, seven daduchs held office, but here 
the earlier limit is subject to a margin of error of 
twenty to thirty years. These data point to an age 
sometimes of less than fifty years at the time of 
appointment, perhaps sometimes even less than forty. 
'The only period during the Roman empire for which 
the evidence provides some inferences concerning age 
is the second half of the second century. At that 
time Pom(peius) (no. 21) held office for at least ten 
years; Aelius Praxagoras (no. 23) for at least five 
years, and died at an age of approximately eighty; 
Claudius Philippus (no. 24) for about three years, but 
in his case other evidence seems to indicate that he 
died young; and Pompeius (по. 25) could have served 
for as long as ten years. In the fourth century 
Nicagoras held office for more than twenty-two years. 
No literary source comments on the daduch's age. 
It appears that it was not as important a factor as in 
the case of the hierophant, and sometimes a daduch 
could be selected who was about forty years old. 

АП indications are that the dadouchia was a lifetime 
office. No living ex-daduchs are known. Sophocles 
III of Acharnae (no. 13) and Themistocles of Hagnous 
(no. 14) certainly died in office. The custom of 
hieronymy, which daduchs first adopted sometime in 
the first century A.D. or the first half of the second 
century, is only comprehensible in terms of a lifetime 
office. 


MARITAL STATUS 


Callias Ш and Sophocles ПТ of Acharnae were 
married while daduchs, and many others had children. 
Marriage was evidently no bar to this priesthood. 


MANNER OF APPOINTMENT 


For long stretches of time one or two families 
dominated this priesthood. In the second and first 
centuries before Christ it was rotated between two 
families, with the basis of rotation being perhaps 
seniority among the eligible candidates from both 
families. In the second half of the first and the 
first half of the second centuries after Christ it was 
controlled by one family, the Claudii of Melite. How- 
ever, the evidence of the fourth century B.c. and the 
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second and third centuries A.D. clearly shows that 
heredity was not the method of appointment; for at 
these times families apparently unrelated to one 
another supplied daduchs. In addition, the new 
letter of Marcus Aurelius reveals that elections were 
definitely held for sacred heralds at this time, and a 
fragmentary text relating to a daduch in the same 
letter speaks of elections also.!8! 

A fragment of Aristotle!® seems to state that 
allotment was used; if so, it would have to have been 
used before the second century B.c. But the fact that 
in the fifth century the two Calliases, grandfather 
and grandson, were daduchs tends to cast doubt on 
it even for this period, and favors the assumption 
that, if allotment was at all used at this time, it was 
used for a small number of pre-selected candidates 
as Foucart suggested.!® At any rate, certainly by 
the second century В.с. the daduchs were being 
elected by the Kerykes, and often certain families 
were SO prominent and powerful that their candidates 
had little or no difficulty in being elected.!® Such an 
achievement was a source of pride, as is manifest in 
the decree honoring the daduch Themistocles, where 
the dadouchia is called (line 65) ù тєрї rùv oft |xiav 
yeyovuia éri то\\а$ yeveds афто dadovxia. Once con- 
tinuity of one family in this priesthood started, it 
was probably hard to stop its momentum. But it 
could be stopped, as happened very clearly to the 
Claudii of Melite, and in this case a considerable 
struggle probably took place before they regained 1.185 


REQUIREMENTS FOR APPOINTMENT 


No special requirements for this priesthood are 
known. The decree in honor of Themistocles states 
(lines 37-39) that he received тл» ebyéveiav kal T». ат’ 
aùrns tepewotynv éy биабох$ тара ToU marpós KTÀ. I.G., 
IV?, 86, in mentioning that Lamprias had relatives 
who were daduchs, describes the genos of the Kerykes 
as то évóofórarov Kmpükov yévos, àp’ ot óq00vxoUcw oi 
ebyevéoraro, 956 The more times a family held the 
priesthood the more ebyev?s it probably became within 
the genos. ‘Thus prestige and influence were probably 
the only main qualifications necessary. 

In the time of Marcus Aurelius an incumbent of 
another priesthood had to lay down the strophion of 
that priesthood before canvassing for the daidouchia.197 


161 Oliver, 1970: pp. 43-44; this is discussed above, рр. 60-61. 

162 See above, p. 53. 

18 1914: рр. 192-193, but he incorrectly assumed allotment 
for all periods. 

164 This is implied in lines 37-38 and following in the decree 
for Themistocles (edited above, pp. 50—52): параЛлфота тўр 
Ùl y ]éveav kal тўр ат’ айтїѕ icpewobvny пара .... 

165 See above, pp. 61—63. 

166 Lines 4—5, edited by W. Peek, Inschriften aus dem Askle- 
pieton von Epidauros, p. 30, no. 36. 

167 See above, pp. 60-61, and below, р. 68. 
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INSTALLATION 


At this moment the daduch became subject to 
hieronymy until his death (see Introduction). Не is 
said to have undergone a dokimasia, but the source for 
this is not the most reliable.!5? 


DRESS 


For a discussion of the literary evidence see above, 
pp. 32-33. Like the hierophant the daduch wore a 
strophion in addition to a myrtle wreath. His gar- 
ment, probably purple, was something out of the 
ordinary; its representation on a fifth-century vase is 
discussed above, p. 48. 


EMOLUMENTS 


No information specifically for this priesthood is 
available; for information on the Eleusinian priest- 
hoods in general see the section on “Emoluments” in 
the “General Remarks” at the end of chapter І. 

The daduch received a double portion in the 
Eleusinian Endowment of 160-70 A.D. 


RESIDENCE 


The daduch had a house within the sanctuary.!9? 


SOCIAL AND POLITICAL POSITION 


In the fifth century B.c. the family of the two 
Calliases was one of the most important in Athens. 
This was also true in regard to the families from 
Acharnae and Hagnous which controlled the dadouchia 
in the second and first centuries B.C., and in regard to 
the Claudii of Melite, the family which controlled 
it for a good part of the first and second centuries A.D. 

It is evident from the speech of Andocides and the 
behavior of Callias that the daduch was normally 
very highly respected at that time. In the Roman 
period he occupied a seat of very great honor in the 
Theater of Dionysus!” and was one of the аег5101. 
And for the second century there are signs of con- 
siderable competition for this priesthood.!?! Also at 
this time many daduchs filled a distinguished array 
of political offices and liturgies, both before and during 
their priesthoods, and most were Roman citizens. 
Unlike the hierophants, none are known to have been 
ambassadors in the Roman period, but long before 
this the two Calliases (nos. 1 and 2) did serve in 
this capacity. As a group they are much less known 
for their wisdom and speaking ability: Nicagoras 
(no. 30), apparently a descendant of Plutarch, and 
Callias (no. 2) are the only ones definitely known to 
have engaged in literary or philosophical pursuits, 


168 Eustathius, Zliad, XVIII, line 492. 
18 See above, p. 50. 

170 See appendix III. 

171 See above, рр. 61-63. 
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while Themistocles (no. 16) seems to have done re- 
search in the traditions of the cult and to have dis- 
played considerable imagination in preserving them. 


DUTIES DURING THE MYSTERIES 


He went with the hierophant and the sacred herald 
to make the prorrhesis at the Stoa Poecile.? In the 
procession to Eleusis he marched perhaps at its head, 
next to the hierophant.!? During the secret rites his 
role can only be ascertained from his title: he provided 
light. The great importance of it at the climax of 
these rites is discussed above.!?* 

He may have had a greater role in the ёлолтєіа than 
in the redern.!”° 


OTHER FUNCTIONS 


According to the Suda (s.v. Aus кеб») the daduch 
used a Ais кобюр проб rovs кабариох, but whether in 
connection with the Mysteries is very disputed.!?* 
Also in doubt is the trustworthiness of the source that 
supplied the scholion to Aristophanes, Frogs, line 479, 
which states that the daduch officiated at one point 
in the festival of the Lenaea.!?? 

Unlike the hierophant he could hold other priest- 
hoods. No. 15 held also the priesthood of Poseidon 
Erechtheus; no. 29 was simultaneously a priest of 
Asclepius; no. 2 was the priest of his phratry. Two 
daduchs in the Hellenistic period, nos. 7 and 10, were 
altar-priests before becoming daduchs. No. 22 held 
some other priesthood before the daidouchia. Evi- 
dently a legal case could be made that one had to lay 
down the strophion of a presently held priesthood be- 
fore canvassing for the daidouchia (and then, if suc- 
cessful, presumably also lay down the presently held 
priesthood itself), and Marcus Aurelius was persuaded 
to make a ruling to this effect, but as no. 29 shows, the 
old practice eventually reasserted itself. 


III. PRIESTESS OF DEMETER AND KORE 
(ЧЕомо Aquyntooc коі Koonce) 


Several gene were eligible to supply the priestess of 
Demeter and Kore. А notice of Photius mentions 
one of them: Ф/ЛЛетдал- yevos ёстіу ' AOrjvqauw- ёк бё robrov 
7 tépeca Ths Anuntpos kal Kopys, ў uvoUca TOUS идота$ év 
’"EXevoiv. An inscription of the Roman period, 7.G., 
II?, 2954,1 indicates that there were also others. In 
the notice of Photius yveiv is of course not used in its 


172 See below, р. 78. _ 

173 See above, pp. 35—36. 

174 Pp, 46-47. 

175 Sopater, Rhetores Graeci 8 (ed. Walz): р. 121, 11-12: бабобхоз 
66 тойтор ws ёпоптуь иа^Лор ў uborny dpa. The meaning of this is 
somewhat opaque; cf. Foucart, 1914: p. 196. 

176 Cf. Foucart, 1914: pp. 197-198; Nilsson, Geschichte 1: 
pp. 110-113. 

177 Cf. Foucart, 1914: р. 198. 

1 Discussed below, p. 74. 
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original sense, “(о pre-initiate," as attested in Z.G., Г, 
6,2 but in its later sense, ‘‘to initiate.'? 


BEGINNING OF FIFTH CENTURY B.C. 


“The priestess” mentioned in a fragmentary bou- 
strophedon inscription set up within or near the Eleu- 
sinion around the beginning of the fifth century? is 
most likely the priestess of Demeter and Kore, since 
no other priestess of the Eleusinian cult is ever called 
simply ‘‘the priestess.”’ 


Ca. 460 B.C. 


In Z.G., I?, 6, the law issued around 460 в.с. con- 
cerning the Mysteries, she is called ‘‘priestess of 
Demeter."? According to this law she was to receive 
an obol from each initiate at the Lesser Mysteries 
and the same amount at the Greater Mysteries. She 
was also to be in charge of the expense fund of 1,600 
drachmae, as she had been previously, an indication 
that at this time she played, apart from her religious 
duties, an important part also in the administration 
of the cult. 


1. Avewerpárg. Hesperia 10: (1940): p. 97, no. 18 
(= S.E.G. X, 321). Around the middle of the 
fifth century. 


Shortly before the middle of the fifth century 
Lysistrate commissioned the following inscription in 
elegiac meter (Hesperia, loc. cit.) to be carved on a 
base which held some sort of pillar: 


[A ]ррйто тєћєттѕ TpómoXos ons, тота, Anot, 
Kat Cvyarpós проборо kócuov ayaa тӧдє 
eornoev ZZ T EDAN( Avotorparyn ot0é тарбутоду 


фєдєто: аЛЛа, Üeots &cÜovos és Óbvaguw. 


Pritchett, the editor, explained УТЕФАХО as either 
ттєфйуш (two crowns) or Zrecávo (a patronymic with 
w = ov). But P. Maas would rather edit oregavw’: 
“As kocuo and тратєсо are titles of Attic Athena 
priestesses, crepavw fits the title of an Attic Demeter 
priestess.” His statement might lead one to think 
that коти® and rparefw are titles of the priestess of 
Athena. This, however, is not the case. косио and 


2 See the new edition above, pp. 10-11. 

3 Foucart (1914: p. 216) and Toepffer (1889: pp. 92-94) in- 
ferred from the provision in J.G., I?, 6 which limits the conducting 
of insis to the Eumolpidae and Kerykes that Photius's notice 
refers to the Haloa. Ziehen, Leges Sacrae, p. 16, n. 8, correctly 
termed their arguments a vicious circle and noted also that the 
Haloa were open only to women. 

t S. E.G., XXI, 3, line 13; see above, р. 10. 

5 See the new edition above, pp. 10-11. 

6 R. E. Wycherley, The Athenian Agora, ПІ, Literary and Epi- 
graphical Testimonia (Princeton, 1957): р. 82, mentions the possi- 
bility that it is archaistic. If so, it is an extraordinarily good 
imitation of mid fifth-century letters; I doubt even the possibility 
of its being archaistic. 

7 Hesperia 15 (1946): p. 72. 
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rpame(opópos (called тратєсо in Hesychius) were priest- 
esses who assisted the priestess of Athena in the 
кбтштт Ths тратёСсѕ.5 The principal piece of evidence 
in regard to them (Harpocration, s.v. rpametocópos) 
reads: Avkobp'yos év Tæ тєрї ттѕ ѓєрєіаѕ OTe lepwotvys дуои 
ёсти Ù rTpame(ocópos. бт 6 a’rn TE Kal ў котцо) avvO.érovat 
паута ту тїз A@nvas ѓєоєіа kr.  Thus,in the ritual of the 
cult which involved the setting of a table the priestess 
of Athena was assisted by two priestesses, косио and 
тратєсо; the former's function was to carry the table 
and the latter's function was to set it.? Their titles 
are certainly not titles of the priestess of Athena, but 
simply reflect their particular functions, just as the 
titles hierophant and daduch reflect the functions of 
these priests. There is no testimony of a priestess of 
Demeter and Kore having any other title than 
"priestess," ''priestess of Demeter," ''priestess of 
Demeter and Kore," or—poetically—dppihro тє\єтӯѕ 
прӧтоћоѕ ons ... Kal Üvyarpós. Moreover, the priestess 
of Demeter and Kore is not known to have performed 
any function that involved crowning. Of course the 
fact that such a function is not known does not mean 
that it did not exist, and we might consider a variation 
of Maas's theory even though there is no parallel for it: 
стєроуа may reflect one of the duties of this priestess. 
However, Pritchett's theory that the word refers to 
two crowns attached to the pillar makes sense in the 
text and in relation to the monument, and he cites 
similar dedications. Since this 1$ poetry, there seems 
to be no reason against understanding oregavw as 
being in apposition to &yaAua. At the present time 
this solution seems to me to be the preferable one. 

Since the poetic rendering of her title (дрруто тє\єтӯѕ 
тротоћоѕ ons ... Kal Üvyarpós) can be translated into 
prose as "the priestess of Demeter and Kore,” it is 
clear that this full title was in use as early as the middle 
of the fifth century, and that ''the priestess of Dem- 
eter" and ''the priestess” were abbreviations of it. 
The poetic rendering of it shows that she had a role 
in the secret telete.” 





421 B.C. 


The Rheittoi inscription (7.G., 1°, 81) of 421 в.с. 
mentions ''the priestesses” as carrying the Aera at the 
head of the mystaz in the Procession of the Mysteries, 
and we are probably to understand the priestess of 
Demeter and Kore, the most important priestess of 
the Eleusinian cult, as well as the hierophantids, as 
being among them. Foucart believes that the priest- 
esses mentioned here were the {ереси tavayeis, but he 
can supply no convincing evidence that such a group 
of priestesses existed in the cult of the Eleusinian 
Mysteries." 


8 For the operation cf. I.G., ПЗ, 776. 

? Cf. R.E. 2: col. 1962. 

0 [п Z.G., II?, 3411 трбтолоз Anovs kai Коруѕ refers to the 
hierophant. 

п 1914; pp. 214-215; see below, p. 98. 
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Ca. 416 B.C. 


According to the aparche law (1.G., I?, 76) of ca. 
416, she did not take part at all in the announcement 
or reception of the aparche. 


2. Ocavà Mévovos ’Aypvdnfev. Plutarch, Alcibiades, 22 
and 33. Тоерйег, 1889: p. 97. P.A., 6636. For 
the proof that she was a priestess of Demeter and 
Kore see chap. I, p. 16, n. 31. In office in 415. 


She was in office when the Mysteries were allegedly 
mimicked by Alcibiades and his companions, but her 
priesthood was not among the ones impersonated 
(viz., those of the hierophant, daduch, and sacred 
herald). This cannot, however, be taken as an indi- 
cation that the priestess had an insignificant part in 
the telete; for as we have seen the priestess Lysistrate 
(no. 1) prided herself on being “а minister of the most 
secret telete.” 

Theano refused to curse Alcibiades and his com- 
panions when so ordered by the state, protesting that 
she was ''a praying priestess and not a cursing priest- 
ess." ? We hear of no prosecution brought against 
her for this action. Even if there had been any, there 
probably would have been little chance of success, as 
the state probably had no clearly defined right to order 
a priest to curse someone. 


END OF THE FIFTH CENTURY 


In the section of the law code of Nicomachus dealing 
with religious festivals the third preserved column 
lists sacrifices at the Eleusinia.? These are divided 
into two groups, and at the end of each group the 
priesthoods responsible for performing them are 
given. The stone breaks off before the end of the 
second group, so that the priesthood responsible for 
this group is not preserved. Those responsible for 
the first group are (lines 73-76): 


EbuoNr | iĉa | 

ravra [660cw | 

tepea[ « Anunrpos | 
Н атбои erpa | 


12 Т{ is perhaps better to understand the phrase in Plutarch, 
Alcibiades, 22, 4, rà кадестукота ró т Ефиолтббу kal Kgpükov kai 
тфу {єрёшу тфу t£ ’EXevoivos, as referring to the Eumolpidae and 
Kerykes and priestesses of Eleusis, and write rap iepeGv тфу ét 
’"EXevoivos. реа as an alternate spelling of рва is attested in 
inscriptions for all periods, and rais iepeiais rais ёё 'EXevoivLos ] 
occurs in Г.С., I, 1363 (= Dow and Healey, A Sacred Calendar 
of Eleusis) (this reading contains some slight improvements over 
that of Dow and Healey). No such designation as this occurs for 
the priests. The passage in Plutarch would give better sense if a 
dichotomy were made between the Eumolpidae and Kerykes on 
the one hand and the priestesses on the other. For no priest of 
the sanctuary at this time is known to have come from any 
other genos than the Eumolpidae or Kerykes, so that тфу i:péwy 
seems redundant, whereas priestesses did come from several 
gene and it would be convenient to designate them simply 
‘‘priestesses.”’ 

13 Sokolowski, Supplément, no. 10; cf. К. Healey, Н.5.С.Р. 66 
(1962) : pp. 256-259. 
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Thus the first group of sacrifices was performed by 
Eumolpidae and the priestess of Demeter (and Kore), 
with the latter receiving afometra of 100 drachmas. 
The second group was probably performed by the 
hieropoioi; for according to I.G., I?, 5 the kieropoioi 
sacrificed at the Eleusinia, and several of the deities 
of the second group are the same as the deities in 
I.G, P, 5. 

For her sacrificial duties in this festival the priestess 
of Demeter received, as it appears, apometra of 100 
drachmae. In comparison with the emoluments given 
to all other priests in this inscription this is an enor- 
mous amount. It is also striking that no sum of 
money seems to be given to the Eumolpidae, who 
together with the priestess perform these sacrifices. 
However, if we make the following restoration, these 
two anomalies disappear : 


Ебцо\т[ {бо ої | 

тафта [Ovos xai | 

tepéal « Anunrpos | 

Н &тоби[єтро ]. 

With several people sharing in it, the large size of the 
sum 15 understandable. Part of it went to the 
Eumolpidae who performed the sacrifices and part 
went to the priestess as apometra (a term that seems 
to apply only to priestesses).!* 


FOURTH CENTURY 


Two legal cases are known to have taken place in 
the fourth century between the priestess of Demeter 
and Kore and the hierophant and to have concerned 
a conflict of sacral rights. In the earlier case the 
hierophant Archias was convicted of impiety for 
sacrificing at the Haloa, at which only the priestess 
had the right to sacrifice.!? The other case took place 
around the end of the century, but little is known 
of its details, neither the specific point of contention 
nor its result. Both cases make it clear that the 
priestess had a very strong position in the Eleusinian 
cult. 


3. Priestess of Demeter [----- ] Hesperia 26 
(1957): pp. 79-80, no. 25. Dated by lettering to 
before the middle of the fourth century. 


On this dedication which she erected probably in 
the Eleusinion, she is called the mother of Epigenes of 
Acharnae. 


BEFORE MIDDLE OF FOURTH CENTURY 


An inventory of some year ''before the middle of the 
fourth century" contains the uninformative entry": 
{єрё каЙ — — — — ]. 


14 The recipient of apometra is a priestess in I.G., I?, 843; IT’, 
1357, 1363; the recipient is unclear in 7.G., I?, 190 and Sokolowski, 
Supplément, 18. 

15 See above, p. 17. 

16 See above, pp. 22-23. 

17 I.G., 118, 1540, line 57. 
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400—350 


Phileto, the daughter of Dexicles, the priestess who 
made the dedication 7.G., II?, 4560 (400—350 в.с.), is 
apparently a priestess of Demeter, but it is uncertain 
whether she 1$ the Eleusinian priestess. 


352 B.C. 


In the Sacred Orgas inscription of 35218 the “priestess 
of Demeter” was requested to sacrifice an [арєстўріор | 
together with the hierophant. Previously in this 
decree, in matters pertaining to the administration 
of the Sacred Orgas, the daduch was the hierophant's 
associate; but here where it is a question of a sacrifice 
the hierophant's associate is not the daduch but the 
priestess of Demeter (and Kore). Normally, in ad- 
ministrative matters the hierophant and the daduch, 
the representatives of the two реле that controlled 
the administration of the sanctuary, were the most 
important officials; but in this religious matter the 
priestess of Demeter and Kore apparently over- 
shadowed the daduch ; she and the hierophant appear 
here as the two principal religious representatives of 
the Eleusinian sanctuary. 


329/8 


A “house of the priestess" is mentioned several 
times in an inscription of this year (J.G., II?, 1672). 
A retaining wall was built (line 17) ката тўр оѓкіау r2(v) 
'EAevei». тїз tepetas. In lines 126-127 two pigs are 
required to purify [something | and тту oixiay rùv iepar, 
оў ў iépea оке. Elsewhere (line 305) “the doors of 
the priestess” are mentioned. Since these operations 
are listed as expenses in a financial account of the 
sanctuary, we can infer that the “засге4 house” in 
which she lived was situated within the sanctuary.” 

In the same inscription (lines 255ff.) she is certainly 
one of "the priests and priestesses" who received an 


allotment of grain on certain occasions (see above 
p. 20). 


Ca. 330—ca. 270 


The “sacred calendar” of Eleusis, issued around the 
end of the fourth century, mentions “Бе priestess” 
in connection with the Thesmophoria,? certainly the 
priestess of Demeter and Kore, the only one at 
Eleusis so well known that she could be so referred 


18 I.G., II?, 204; see above, рр. 17-18. 

19 rj(») ’EXevoive is ambiguous enough to be construed as 
referring to this house in the sanctuary. The retaining wall that 
was built in the vicinity of this house could have supported some 
part of the sanctuary from the outside, so that the house could be 
outside the sanctuary and therefore “ш Eleusis." Ш so, the 
priestess might have owned a house in the deme, but lived in the 
"sacred house" in the sanctuary, which was at the disposal of 
every priestess entering office. The fact that ‘‘the house of the 
priestess in Eleusis” is not called ''sacred" lends a bit of support 
to this possibility. 

20 I.G., 112, 1363; see Healey-Dow, 1965. 
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to; but because of the poor preservation of the stone, 
the precise connection with the Thesmophoria is un- 
clear. Dow and Healey?! suggest that this is a local 
(Eleusinian) celebration of the Thesmophoria. Other 
local celebrations of the Thesmophoria by demes are 
known,? but there is no other evidence that such a 
local celebration took place at Eleusis. And yet there 
are three pieces of evidence that reveal that there was 
some sort of connection between the Thesmophoria 
and the Eleusinian sanctuary: (1) Demeter and Kore 
are often called @ecpogdpw 0ew, and in one instance a 
hierophant made a dedication to them”; (2) this in- 
scription (/.G., II?, 1363); and (3) a decree of the early 
second century B.C. honoring “Бе priestess of the 
'Thesmophoroi."?? The editor of the latter inscrip- 
tion, O. Broneer, felt justified in restoring the deme 
Melite as the corporation which issued the decree, 
on the grounds that the husband of the priestess was 
a member of this deme. It cannot be denied that the 
inscription 1s a decree of a deme, but the priestess's 
husband's demotic is not a compelling reason for 
restoring Melite as the deme in question. The fact 
that she is awarded a myrtle crown and that Demeter 
and Kore are mentioned in the decree would tend to 
place it rather in the Eleusinian sphere, since the 
Eleusinian geze honored their benefactors with myrtle 
crowns (and the state, also, sometimes so honored 
benefactors of the Eleusinian sanctuary). On the 
other hand, no instance of a myrtle crown granted by 
the deme of Eleusis is known; yet this is probably not 
enough to exclude Eleusis as the honoring deme. If 
we could accept, of Broneer's two suggested restora- 
tions of line 11, the one which reads xa£á&zep [дёбота 
kal rais üAXous Lepelaus rais] rhs Anunrpos kal Кортз, the 
priestess of the Thesmophoroi could be equated with 
the priestess of Demeter and Kore; but then the 
difficulty would remain that no site is mentioned for 
the erection of the priestess’s portrait, a matter 
normally specified in honorary decrees. Thus the 
restoration and the equation are not assured, and so 
the relation between the Eleusinian sanctuary and 
the Thesmophoria still remains obscure. 


THIRD OR SECOND CENTURY B.C. 


A statue base of a priestess of Demeter and Kore 
whose name 15 not preserved is dated to the third or 
second century before Christ.? 


21 1965: pp. 32-36. 

? Cf. I.G., 112, 1177; 1184. 

23 I.G., П?, 1363; Aristophanes, Thesm., 83, 282, 295; Eccl., 443; 
Hesperia 11 (1942): p. 265, no. 51. 

^ 4.J.A. 64 (1960): p. 268; see above, hierophant по. 23. 

25 Незрета 11 (1942): p. 265, no. 51. 

26 The identification cannot be excluded on the ground that the 
priestess of this inscription was selected by a deme whereas the 
priestess of Demeter and Kore was selected by a genos; for 
Broneer's restoration of прокекрииёт in line 2 is by no means 
certain. 


27 I.G., 11°, 3468. 


72 CLINTON: THE ELEUSINIAN MYSTERIES 


4. [tepetas 5 тт | `Ато\\у [tov — — — €vyarpós |. 


If Meritt 1s correct in his dating and restoration of 
an inscription found in the Athenian Agora,?? the 
earliest known occurrence of this priestess as epon- 
ymous is ‘агоип the year 200 B.c." The only part 
of her name that is preserved is the patronymic 
Apollonius. 


164 B.C. 


An honorary decree of 164 B.c. praises the demarch 
of Eleusis for, among other things, having ''performed 
the sacrifice of the Calamaea, and conducted the 
procession according to tradition together with the 
hierophant and the priestesses.” The Calamaea 
is an agrarian festival of Eleusis,? and this inscription 
is our only source of information about its ministers. 
The hierophant and the priestesses participating in 
the procession must also have been the ministers of 
the festival proper. The priestess of Demeter and 
Kore was surely included among the ‘‘priestesses,’’ 
just as she certainly was among the “priestesses’’ in 
the procession of the Mysteries.! At another agra- 
rian festival at Eleusis, the Haloa, this priestess was 
the principal celebrant.? 


5. TAatkn Meveóuov Куобабтусиеох 0vyàrgp. Append. 
VI; 'Apx. Ес. 1971: pp. 129-130, no. 25; I.G., IP, 
4690. P.A., 2959. In office around the end of the 
second century. 


Kirchner dated Glauce to the middle of the second 
century, on the basis of the lettering of an inscription 
(below, append. VI). She would then have to be the 
daughter of Menedemus (1), who was active around 
the end of the third century and the early part of the 
second. However, the date of a new inscription 
(Арх. Eg., loc. cit.) would place Glauce's incumbency 
around the end of the second and the beginning of the 
first century. Consequently she ought to be the 
daughter of Menedemus (II),** the grandson of 
Menedemus (I). The lettering of the inscription 
edited in appendix VI, though dated by Kirchner to 
the middle of the second century, 1s perfectly consis- 
tent also with a date around the end of this century. 

Kirchner later changed the date of this priestess to 
the beginning of the Roman Empire, again on the 
basis of the lettering of an inscription. In his com- 
mentary to J.G., II?, 4690 he writes: "Litterae hanc 
sacerdotem initio aetatis imperatorum vixisse indi- 
cant.” However, in this case, too, the letter forms 


28 Hesperia 37 (1968): p. 289, no. 29. 

29 7.G., 112, 949, lines 9-10. 

30 Deubner, 1932: pp. 67—68. 

31 J.G., [2, 81; see above, р. 14. 

32 See above, in connection with the hierophant Lacrateides 
(no. 4). 

33 P.A., 9894 and Г.С., I, 912. 

а J.G., 11°, 2452, line 30; P.A., 9895. 
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are also similar to those of the beginning of the first 
century. So there is no evidence opposed to the 
positive evidence of ’Арх. Eg., loc. cit., that the date 
of Glauce's priesthood was around the end of the 
second century and the beginning of the first. 

She came from a wealthy and distinguished family.*® 


6. 'AuewókNeia PiriavOov Evdaciov Üvyárgp. I.G., IP, 
3220; 3495. In office probably in the second half 
of the second century or the beginning of the first. 


I.G., IP, 3220 incorrectly reads: ёті [iepetas || 
'AuewokAetas Pa|- ——]. Thestoneshows: du [- - - ].?7 
The entire name can be restored as ®.A[ àv6ov Pvňasiov 
0vyarpós | on the basis of 7.G., 11°, 3495, which reads: 


'Iépe.av Anunrpos kat К[ортз —— — — | 
d'Xáv6ov d vAactov [Ovyartpa |. 


And 'AuewókNeav сап in turn now be restored in line 
1 of this inscription. 

Both inscriptions are dated by Kirchner to the first 
century before Christ. However, according to Sund- 
wall's stemma of this family (V.P.A., p. 39) there are 
two men of Phyle eligible to be her father; the first 
Philanthes was active in the earlier part of the 
second century and his mother's name was Amei- 
nocleia??; one of his sons is also called Philanthes. 
Since the lettering of neither inscription precludes a 
date in the middle or second half of the second 
century, nothing prevents us, in harmony with the 
known prosopographical information, from dating 
this priestess that early. In this case she will have 
been in office before Glauce ; but it is also possible that 
she was the daughter of Philanthes the younger and 
succeeded Glauce, in the early years of the first 
century. It should be noted that it is possible that 
the second Philanthes as Sundwall conceives him 15 
really identical with the first one. 

According to Z.G., IP, 3495 Ameinocleia had two 
sons and one daughter, but we do not know whether 
she was still married when she was a priestess. She 
belonged to a wealthy and politically distinguished 
family.? 


FIRST HALF OF THE FIRST CENTURY B.C. 


3 


The ‘‘priestess of Demeter [----- ]' is men- 
tioned in Z.G., II?, 1044, a decree dated to the first 
half of the first century before Christ, and the hiero- 
phant is also mentioned; but the decree is too frag- 
mentary to yield any information about either 
priesthood. 


35 Kirchner described the rho's of J.G., II?, 4690 as р . The 
oblique stroke actually occurs on only one rho, and there it 
appears to be a later scratch. 

36 Cf. P.A., 9894 and 9895. 

37 I.G., III, 921 gives the correct reading. 

38 P.A., 14224. 

3 Cf. stemma of Sundwall in N.P.A., loc. cit. 
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SECOND OR FIRST CENTURY B.C. 


An inscribed altar of this period,? dedicated to 
Demeter and Kore and found ‘beneath the modern 
house in the area of the Eleusinion," mentions a 
priestess as eponymous, probably the priestess of 
Demeter and Kore, but her name is not preserved 
(except perhaps for a couple of letters from her 
patronymic). 

7. Харюр Avovvatov Mapabwriov 6vyarnp. T.G., 11°, 3408. 
First or second century B.C. 


She is the eponymous priestess on a dedication set 
up at Eleusis in honor of a girl hearth-initiate and 
kanephoros of Sarapis. Kirchner suggests a possible 
relationship with the Dionysius of Marathon who was 
priest of Dionysus around the beginning of the second 
century.! By its lettering the inscription could be 
dated to the second as well as the first century 
before Christ. 


8. KAeokpárqga Oivogirov 'Aeióvatou 6Guvyarnp. I.G., IE, 
3490; 4704; 4716. Toepffer, 1889: 98. P.A., 
8566. Stemma: A. Wilhelm, Beiträge zur griechi- 
schen Inschriftenkunde, p. 85. Inofficein the middle 
of the first century B.C. 


She appears as the eponymous priestess in a dedica- 
tion to Medeius son of Medeius of Peiraeus (J/.G., 
IP, 3490), exegete of the Eumolpidae* and archon 
around 65.9 Нег father was basileus in 88/7. 

Her name should probably be restored in Z.G., 
II?, 4716, as follows: 


[éri tepnas КЛевокра |rhas 
4 [OivogiXov 'A«ció ]|vatov 
[ @uvyarpos |]. 
Skias's restoration of [—— Г Jvatov in line 4 is out of 
place, since here we expect not a praenomen but a 


demotic. His own majuscule text and the stone 
itself show that T is possible at the end of line 3. 


9. Клео  EükAeovus dAÀvéos Cvyàrgp, yovw 06 Nuoónuov 
"Epuetov. I.G., II?, 2879; 3261; 3530; 3604; 4720; 
4721; 4722. Toepffer, 1889: 98. In office from 


sometime in the reign of Tiberius to around 70 А.р. 


She occurs as the eponymous priestess on a dedica- 
tion to Tiberius (7.G., II?, 3261), on a dedication to a 
high-priest of Tiberius (7.G., IP, 3530),*? and on the 
statue base (/.G., II?, 3604) of the hearth-initiate 
Claudia Alcia, daughter of Claudius Hipparchus, 


4 Hesperia 32 (1963) : pp. 42-43, no. 48. 

а P.A., 4213. 

42 See Oliver, Expounders, p. 146. 

55 For the date see Dinsmoor, Archons of Athens in the Hellenistic 
Age (Cambridge, Mass., 1931), p. 282. 

4 I.G., IP, 1714, as dated by S. Dow, Hesperia 3 (1934): pp. 
144-146. 

45 Cf. Oliver, Expounders, p. 83. 
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the grandfather of Herodes Atticus. On the first two 
monuments she is called the daughter of Eucles of 
Phlya, but 7.G., II?, 3604 and 4720-4722 show that 
her real father was Nicodemus of Hermos and that 
Eucles adopted her. 

The omission of the name of the priest in the third 
line of 7.G., II?, 4720 raises doubts about the correct- 
ness of the edition of this inscription, and the monu- 
ment confirms them. Line 1 does not exist; there is a 
molding above line 2; above that 1$ a flat surface on 
which nothing 1s inscribed and above this surface the 
original top of the epistyle seems to be preserved. 
The right side 1s not original as Kirchner notes, but 
neither isthe left side. However, it is possible that the 
present right side is close to the original. The 
following tentative text has been constructed with 
this possibility in mind: 


1 [Черєва Anunrpos kal Kopns КЛех EikAeovs EAvéws 
buyá |rnp, Убрал бё Микоблиои ‘E[ р | 

о ee оа Јоу xai 
iepeùs LeBaorys Дака. + | 

3 [ootvns ауебпкау тти Атилтр kai тти Корт kal тї 
Дико оббуть kai т Anuar. °° 


According to this reconstruction the priest's name 
and titles would have appeared in line 2, [—— ]ov being 
the termination of a title such as [арх:єрєуѕ 51a Gi ]ov. 
As the monument 15 dedicated to Demos in addition 
to Justice and (probably) Demeter and Kore, Demos 
is probably to be regarded as a deity here. Апа as 
Demeter and Kore and Justice were the deities served 
by the dedicators, Demos may also have been so 
served ; that is, the priest of Хаст?) Auatocivg (other- 
wise unknown at Athens) may also have been a 
priest of a cult of Demos; thus his title might be 
restored as lepeds DeBaorns Awa[tostvgs kai Anuov |. At 
Athens only a priest of the Demos and Graces 15 at- 
tested.*® Several inscriptions which refer to Auawocivg 
as a god are cited by L. Robert in Mélanges syriens 
offerts à René Dussaud 2 (Paris, 1939): рр. 731-732, 
including two that mention ministers of the cult: a 
tepeds Aucauoctvys (at Mylasa-Olymos)^' and a реа [5:0 
Biov? тїз] Awatoctvgs ths [полез] (at Heracleia in 
Caria, 73/4 А.р.).* The latter should perhaps be re- 
stored to read {реа [ LeBaorns | Acxacooivns. Apparently 
this cult goes back to a cult of Justitia established by 
Augustus and called Justitia Augusta.* 


46 For the sanctuary of the Demos and Graces in the Agora and 
its priests see К. Wycherly, The Athenian Agora, ПТ, Literary and 
Epigraphical Testimonia. (Princeton, 1957), pp. 59-61. А priest 
of the Graces alone is attested in the decree for the daduch 
Themistocles, above, p. 51, lines 10-11 (the same person was 
also priest of Artemis Epipyrgidia.) 

47 B.C.H. 22 (1898): p. 394, no. 42, line 5. 

48 Sitzungsberichte Berlin, 1933: p. 856. 

49 For a discussion of it see К. Latte, Rómische Religionsge- 
schichte (Munich, 1960), p. 300. The Fasti Praenestini, C.I.L., I?, 
р. 231, record a signum Iustitiae Augustae probably dedicated by 
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The appearance of Cleo as eponymous priestess on 
the dedication in honor of Claudia Alcia shows that 
her tenure extended well past the middle of the first 
century.? 


FIRST CENTURY A.D. 


The dedication Z.G., II?, 2954, dated approximately 
to the first century after Christ, reads as follows 
(with slight changes at the ends of lines 1-2 because 
of space and a different interpretation of line 4): 


| cope ны cy | Guyarnp рта 
[rns Anunrpos kai rns Корт kai] rà yévn ёё ov ] 
2.089, ба, ФАлеї&а[ | 


, ГА е \ = H є \ , 7 
| єйсєВєіаѕ €veka, KAL TNS ELS aùr |à EVEP YECLAS. 


[ai {Єрєс yiyvovrar 


This confirms the notice of Photius cited above (p. 
68) that the Philleidae were a genos that supplied 
this priestess, and it shows that another genos as well 
could supply the priestess. The names of many gene 
would fit the space. The name of the dedicatee 
probably appeared on another part of the monument. 


10. Praovia Aaoôáucera КХ№єітоо $Avéos Ovyarnp. I.G., 
II, 3557; as eponymous priestess: Z.G., 11°, 3546; 
3559; 356051; 4753; 4754; 'Apx. Eg. 1971: р. 131, 
по. 27. Stemma: C. P. Jones, Н.5.С.Р. 71 
(1966): p. 210. Toepffer, 1889: pp. 98-99. 
Woloch, 1966: Flavia no. 78. Inoffice around the 
beginning of the second century to sometime in 
the reign of Hadrian. 


She was the wife of M. Annius Pythodorus, priest 
of Delian Apollo 113/4-125/6.? Her son Annius 
Thrasyllus was ephebe in 112/3 (Т.С., II?, 2024, 
lines 2-4). Her granddaughter Aristocleia married 
Junius Patron, the son of an exegete, and their 
daughter Junia Melitine became a hierophantid 
(no. 9). Her other distinguished relatives are illus- 
trated in Jones's stemma.* 

Since her son was ephebe in 112/3, she could not 
have been born later than 80 А.р. Jones points out 
that Z.G., II?, 3557 cannot be dated earlier than ca. 


Augustus, and Ovid, Epistulae ex Ponto, Ш, 6, lines 23-26, refers 
to a temple of Justice which Augustus had erected: 

Principe nec nostro deus est moderatior ullus: 

iustitia vires temperat ille suas. 

Nuper eam Caesar facto de marmore templo, 

iam pridem posuit mentis in aede suae. 

Other mentions of the cult in Italy cited by Latte are C.I.L., IX, 
4133 and 5890; C.I.L., VI, 2250 is in honor of a sacerdos Iustitiae, 
not, as Latte writes, a sacerdos Iustitiae Augustae (unless Augustae 
is to be restored). 

90 For the date of Claudia Alcia see stemma ad I.G., II?, 3595. 

91 Kirchner omitted the last line of this inscription which was 
correctly recorded by Philios: тӯѕ КЛетои bAvéws Ovyarpós. 

52 See C. P. Jones, ор. cit., рр. 207-208. 

53 She probably is not the priestess referred to in line 1 of I.G., 
II?, 3559; for it is doubtful whether, if she were, she would also 
be inscribed again as the eponymous priestess. Аз a matter of 
fact, lepéwy is not at all a necessary restoration. 
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110; a date of ca. 125 seems to be appropriate, since 
she is honoring her great-granddaughter as a rais 


е ? 


? 
ap eoTias. 


11. KAaviia Teuuoféa Teruobéov Tapynrriov Guyarnp. Аз 
eponymous priestess: Z.G., IP, 3584; 3585; 3586; 
3587; 3588. "Toepffer, 1889: p. 99. Woloch, 
1966: Claudia no. 123. In office during the 
reign of Hadrian. 


Of the dedications on which she appears as the 
eponymous priestess Z.G., II?, 3586 can be dated on 
prosopographical grounds to the reign of Hadrian. 


12. KA^avóia "Tarápwv Mevávópov lapymqrriov @uyarnp. 
I.G., 11°, 4868; Hesperia 23 (1954): p. 257, по. 42. 
In office in the first or second century. 


She dedicated two monuments, one at Eleusis 
(I.G., IP, 4868, now lost), and a statue base in the 
Agora (Hesperia, loc. cit.)** Neither can be dated 
more accurately than by letter-style. She may be 
a descendant of the Menander son of Asclepiodorus 
of Gargettos who was iepeùs туукАт| rov "Pons | kai Алмоу 
Kal Харітоу.?? 


13. [---]auas ras М[---- 0vyarpós]. I.G., I, 
4767. First or second century. 


14. Ausg. I.G., 11°, 3568. As eponymous priestess 
on a dedication at Eleusis of an unknown hearth- 
initiate. First or second century. 


E. Kapetanopoulos*? published a slightly improved 
edition of J.G., II?, 3568, in which the last line is 
edited: ёті iep[ &as Y] Me[u (] Arwvns. However, Me[u 
appears to be impossible; the stone clearly shows 
АГ; the second of these letters lacks the central 
horizontal stroke characteristic of epsilon and so 
appears to be sigma (though gamma or pi are also 
possible). So this line should be edited as follows: 
This spacing can 
be seen in Kapetonopoulos’ photograph of the squeezes 
(where clearly fragments a and с are too close to- 
gether). А gentilicium would suit the first lacuna 
with as being the end of it, e.g., [KAavéi Jas; but the 
second lacuna is puzzling; perhaps we must reckon 
with a defect in the stone as between the second and 
third letters of line 4. 


Second century? А tri- 
pod base at Delphi (B.C.H. 83 [1959 |: pp. 191- 
192) has on it the following inscription, as edited 
by J. Bousquet: 


м Here [рва] may have been inscribed above the first line 
in the center. 

55 I.G., 11°, 3547. 

56 'Apx. "Ey. 1968: p. 190, no. 18 and pl. 12a. 
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'Tépeua. [Anunrpos ко |i Kopns 


AeGv Al положи По _]Oiwe. £5 


Restoration of Aw, the priestess in Z.G., II?, 3568 
(see above), is possible, but would require a vacat 
or a leaf before it, unless, as I think is preferable, 
'EAevee| ivi ] is to be read, in which case the lacuna 
could hold a gentilicium: ’ЕЛево ivi ..... Aww рт. 
Even so, the priestess's name is far from certain. 


Ca. 150 A.D. 


A priestess of Demeter and Kore whose name is not 
preserved perhaps appears on a dedication to Bradua, 
Herodes’ son, as hearth-initiate (J.G., II?, 3608) 
around the middle of the second century, but a 
different restoration by Kapetanopoulos, which ex- 
cludes the priestess, appears to be also a possibility." 


160-170 


The priestess of Demeter and Kore appears in the 
list of recipients of the Eleusinian endowment of 
160-170 (I.G., 11°, 1092). Her position in this list 
is discussed above (рр. 35-36). 


16. AiMa ’ЕтЛомуе Ait Гє\отоѕ Padnpéws вуудлтр. 
I.G., IP, 3687. Stemma: I.G., II?, 3687 and 
Woloch, Historia 18 (1969): p. 510. In office 
around the end of the second century. 


A statue of her was set up at Eleusis (Г.С., II?, 3687) 
by her grandson Pomponius Hegias (while he was 
archon) and by her granddaughter Pomponia Epi- 
lampsis. She must have been a very old woman if 
she lived to see her grandson serve as archon, that is, 
if he served at the normal age of thirty or above. 
Since hieronymy was not practiced in the case of the 
priestess of Demeter and Kore, we cannot be com- 
pletely sure that she was still alive at this time; but 
if she were dead, it is unlikely that the dedication 
would have been made many years after her death. 

Since her son was archon around 180 it is im- 
probable that she was born after 135. Thus we 
need not hesitate in regarding Notopoulos's date of 
"after ca. 226/7” for the year of her grandson's archon- 
ship as somewhat unlikely?*; a date around the end 
of the second century would be more reasonable for her 
statue base and his archonship; this was Graindor's 
date. Notopoulos’s argument for the later date is 
that Hegias's hoplite-generalship came before his 
archonship, but examples of the opposite order are 
available. 

The inscription mentions several of her relatives and 
all their past offices and honors, among them the 
highest Athenian political offices. And in addition 


57 Op. cit., p. 212; and see below, p. 110. 
58 Hesperia 18 (1949): p. 39. 
58:927. t Dp. 225-220. 
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to their political offices, her father was priest of 
Olympian Zeus (line 6), and her cousin Aelius Ardys 
was high-priest and priest of Dionysus Eleuthereus 
(lines 11—12). 

Toepffer maintains that since some of her cousins 
were heralds of the Areopagus, she was the daughter 
of a member of the Kerykes, on the basis of Ditten- 
berger's theory® that heralds of the Areopagus in the 
Empire were drawn from this genos. The Eumolpidae 
mentioned as heralds of the Areopagus in Z.G., II?, 
3592 are enough to disprove this. More substantial 
evidence for her membership in this genos is offered by 
the fact that her cousin Aelius Ardys was high-priest, 
and the only high-priests of known genos were 
Kerykes.95 But if the Kerykes were one of the gene 
which supplied priestesses of Demeter and Kore, one 
would expect Кӯрикєѕ to be restored in I.G., II?, 2954 
(see above, p. 74) so as to read: rà уёт ё ó[v| ai 
(Ерегал, yiyvovrar, Knpuxes, — — — — ]6ar, Ф.ААєїбал. In this 
case the restoration of another person in the line above 
is required, with the result that the names of even 
more gene will have to be restored alongside Kýpwxes ; 
so the restoration of Kypuxes appears somewhat im- 
probable, though not impossible.? Опе ought to 
consider the possibility that high-priests were taken 
from other геле besides the Kerykes, just as there were 
other important priesthoods in Athens whose members 
were drawn from more than one genos, for example, 
the priesthood of Apollo Patrous.® 


17. "баку. Eponymous priestess on a dedication to a 
hearth-initiate, 7.G., II?, 3723 (once located in a 
private house at Eleusis, now apparently lost). 
Roman period. 


18. Daughter of Epigonus of Sypalletos (?). Ероп- 
ymous priestess оп a dedication at Eleusis, 7.G., 
11°, 4096 (now on Salamis). No date is given. 


NixoBovAn 1 kai "IAápa Өєотєіџоо ¿£ ‘Еривюу вуудлттр. 
I.G., IP, 4777 (= 4750). Priestess of Demeter and 
Коге? 


She set up a dedication on the Acropolis to Demeter 
Chloe. Since only the title 7 рая is inscribed, we 
cannot be certain that she was a priestess of Demeter 
and Kore. The place of dedication and the goddess 
indicates she was more likely the priestess of Demeter 
Chloe. Her father was probably the Theotimus son 
of Tryphon of Hermos who was prytanis in 167/8 
(J.G., 11°, 1774, line 45), as Kirchner suggested. 


6 ТоерЌег, 1889: р. 96. Dittenberger, Hermes 20 (1885) : p. 37. 

61 See Oliver, Expounders, p. 98. 

62 та yéyy may not refer to all the gene from which priestesses 
were drawn. 

$$ Polycharmus son of Eucles of Marathon was high-priest and 
priest of Apollo Patrous (Г.С., II?, 3530: Oliver, Expounders, 
р. 93). The exegete of the Eumolpidae in J.G., II?, 3621 was a 
priest of Apollo Patrous; see the new edition of this inscription 
in 'Apx. 'Еф. 1971: р. 116, no. 9. 

64 Kirchner mistakenly reproduced part of it as Z.G., II?, 4750. 
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Avovvoia А ГеХМюи Zevayopov дууаттр. I.G., IP, 2342; 
4824; В.С.Н. 20 (1896): р. 719, as edited by Oliver, 
Expounders, І 52. Stemma: 2bid., р. 164. Around 
the middle of the third century. Priestess of Demeter 
and Kore? 


She belonged to the very distinguished family of the 
Gellii of Delphi and Athens. She was an apxnis at 
Delphi. She is never called ipea Атлилтроз ка! Kópys, 
nor does she appear as eponymous priestess on an 
Eleusinian monument. In Z.G., IP, 2342 (lines 
32—33) she is called Anunrpos torepov iépera, where the 
meaning of torepov is somewhat обѕсиге, and she 
made a dedication at Eleusis as Anunrpos tépea. Нег 
title, consistently Ajunrpos рва, is odd in comparison 
to the normal title of the priestess of Demeter and 
Kore at this period, iepea Anunrpos kai Kopns, and it 
raises doubts as to whether she filed the same 
priesthood. 

J. Jannoray?* understands åpxnts to mean a leader 
of a group of Thyiades, ёрҳтіѕ Owáóov. 

Her brother, and accordingly her father, belonged 
to the genos of the Kerykes.5" 

The restoration of a priestess in J.G., 11°, 4768 is 
uncertain. 


GENERAL REMARKS 


This priestess evidently had an important role in 
the telete (cf. especially the priestess Lysistrate, по. 1), 
but there is no certain information concerning details. 

In the cult in general, scattered testimoniashow that 
she had astrong position. Inthe fifthcenturyshe was 
in charge of a special expense fund of 1,600 drachmas, 
though apparently she had nothing to do with the 
àrapx), which was administered by the hierophant 
and daduch. In 415 one priestess defied the state 
and all other Eleusinian sacred officials in refusing 
to curse Alcibiades. In the fourth century legal 
battles were fought between her and the hierophant 
over sacral rights, and in one case a hierophant was 
convicted of impiety for usurping her rights at the 
Haloa where she was the principal celebrant. She 
also had a principal role at the Eleusinia ; ш addition, 
she was involved in the festivals of the Thesmophoria 
and probably also the Calamaea. In one inscription 
in which the hierophant, daduch, and priestess of 
Demeter and Kore are mentioned (7.G., П?, 204), 
only she and the hierophant are requested to make a 
sacrifice. At this time, then, it would appear that 
the priestess of Demeter and Kore and the hierophant 
were the two most important religious officials of the 
sanctuary. 


65 It may have a parallel in Pseudo-Plutarch, Lives of the Ten 
Orators, 843b (= Expounders, р. 137, T 30) : Ф.Аїтт?] Aris ієрасато 
тӯѕ AÜ0qvaàs torepov: mpórepov 6’ айту ynuas AvoxAns... It would 
seem to mean here that she became a priestess after having 
married. 

66 B. C.H. 70 (1946): p. 259. 

67 Geagan, 1967: р. 169, line 212. 
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'The priestess's participation in so many Eleusinian 
festivals (more, apparently, than even the hierophant) 
suggests that this priesthood was a very ancient part 
of the cult; and this is also apparent in her title: the 
priestess of Demeter and Kore. No other priest or 
priestess of the sanctuary bears the individual names 
of its goddesses in their titles. And it is a general rule 
at Athens that the original minister of a goddess was a 
priestess and of a god a priest. Thus there is good 
reason to believe this priestess was probably at- 
tached to the sanctuary at an earlier date than the 
hierophant.95 

Whether her position had declined by the Roman 
period is hard to say. Certainly she was very re- 
spected, as is indicated by the dedications to individual 
priestesses as well as by her appearance on Eleusinian 
monuments as the eponymous priestess of the sanc- 
tuary (first attested in the second century B.c.). In 
the procession of the Mysteries she probably walked at 
the head of the group of priestesses, perhaps alongside 
the priestess of Athena.9? 

Her age and marital status are generally unknown. 
Aelia Epilampsis was still in office at approximately 
seventy years of age, but the date of her assumption 
of the priesthood is not known. Nothing indicates 
that this was not a lifetime priesthood. Some priest- 
esses had children, but it is not known whether 
marriage was a bar to the priesthood. 

No certain family relationship between any of the 
priestesses is attested with certainty; thus heredity 
appears to be ruled out as the method of appointment. 
They were probably chosen either by election or 
by lot from among daughters of members of the genos 
of the Philleidae and one other genos (and perhaps 
others).”° 

She lived in a "sacred house” within the sanctuary.” 


IV. SACRED HERALD ('lIepoxijov£) 


In none of the very few testimonia for the sacred 
herald before the Roman period is the designation 
tepoxnpvé used. 

He is called simply 6 xypvé in the charge made 
against Alcibiades for impersonating the hierophant, 
the daduch, and the (sacred) herald? Since the 
charge referred to the revealing of at least part of 
the very essence of the Mysteries, the Atera, the 
sacred herald obviously had a part in the secret 
ceremonies which took place within the Telesterion. 


68 This is also the conclusion of Foucart (1914: рр. 216-220) 
and D. Feaver (У.С.5. 15 [1957]: p. 125). 

69 See the discussion above, pp. 35-36, of I.G., II?, 1092. 

70 See above, pp. 68 and 74-75. 

71 See above, p. 71. 

1 Тһе iepós кӯри in Pseudo-Demosthenes, Against Neaera, 78, 
was probably not the Eleusinian sacred herald (see Toepffer, 
1889: p. 184). 

2 Plutarch, Alcibiades, 22; see above, pp. 15-16. 
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Ca. 460 B.C. 


According to a law issued around this time,? he 
received one obol from each initiate during the 
Mysteries. 


Xenophon, Hellenica, II, 4, 20. P.A., 
In office in 403. 


1. KAeókprros. 
8570. 


This man, called 6 тоу uveràv kgpv£, made a speech 
to the followers of the Thirty shortly after the battle 
in the Peiraeus between them and the Democrats. 
His speech makes no specific allusion to the Mysteries, 
but it is prefaced with the interesting statement: 
KAeókpvros 6 ræv шосту кприё, áN ed~wvos, karaavuomo- 
áuevos ЕЛеЁк. Euphonia was naturally a desirable 
characteristic for a sacred herald, as it was also for 
the hierophant. 


Ca. 330-ca. 270 


In a list of sacrifices connected with Eleusinian 
cults which was inscribed in this period one entry? 
ordains that the куриё is to be treated to a meal to- 
gether with the hierophant on the fifth day of Pyan- 
opsion, when they went to Athens and announced the 
festival of the Proerosia. We have no reason to 
identify this “Бега” as any but the sacred herald 
himself.’ Оп this occasion the sacred herald was the 
"voice" of the hierophant.? 


20/19 B.C. 


In the decree honoring the daduch Themistocles 
20/19) he is called 6 кӯри тату дєоїу, and the name 
of the incumbent at this time was: 


2. Acovictos Anuoorparov Па^Лпьез. Above, р. 51, line 


12. In office in 20/19. 


Previous writers who treated the sacred herald did 
not have available to them any specific testimonia 
proving that the sacred herald belonged to the genos 
of the Kerykes, even though it seemed inescapable 
that this was his genos. Good evidence can now be 
found in the decree for the daduch Themistocles (no. 
16). The decree was proposed by a group of men, 
with one of them, Diotimus son of Diodorus of Halai, 
acting as spokesman. The group consisted of: 
twenty men ‘chosen by the genos of the Kerykes,”’ 
who were therefore undoubtedly members of the 
genos,” in company with (wera): a group of men who 


37.G., P, 6; for a new edition of the relevant part see above, 
pp. 10-11; for the restoration of the sacred herald in line 47 see 
below, p. 77, no. 2. 

47.G., IP, 1363, as edited by Dow and Healey, A Sacred 
Calendar of Eleusis (Cambridge, Mass., 1965), line 2. 

5 Ibid., pp. 18-19. 

6 See above, p. 22. 

1 Cf. W. S. Ferguson, Hesperia 7 (1938): p. 51, and Oliver, 
Expounders, p. 149. There is certainly no evidence that anyone 
in this group was not a member, and Themistocles son of Xenocles 
of Hagnous (line 23), the cousin of the daduch Themistocles, 
certainly was a member. 
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were all religious officials. Included among the 
latter was the sacred herald Dionysius. Demo- 
stratus, son of Dionysius of Pallene, who was more 
likely the sacred herald's son than his father, appears 
among the group ''chosen by the genos of the Kerykes”’ 
(line 25), thus providing good evidence that his father 
the sacred herald was a member of this genos and 
that the office of sacred herald was traditionally filled 
from this genos.? 

А xnpvé tavayns with the name Theophilus son of 
Menecrates of Cholleidai follows the sacred herald 
in the group of priests in this document. Thus the 
first four priests mentioned are in the following order: 
the altar-priest, the лирфороз (who was also the priest 
of the Graces and Artemis Epipyrgidia), the кӯри талу 
Geaty, and the ravayns кри. With this may be com- 
pared the order of the three priests who appear at 
the end of J.G., I?, 63: [r др ёті rov Bouõı tepéa кой rol v 
——-| r]óv бе kai rov iepta ró[v travay]. Foucart 
restored here the second priest as ro[» фашбирте |. 
But the appearance in the decree for Themistocles of 
the ravayns kqpv£ (who is also called elsewhere кӯри 
mavay)s kai tepev’s)!® so high in the list of priests of the 
Kerykes indicates that he was a rather important 
priest; thus one should probably not expect to find 
in Z.G., P, 6 the phaedyntes, a rarely attested official," 
between the zavayns and the altar-priest, but rather, 
as in the list in the decree for Themistocles: то[и 


кёрика | т lov Өєоїў. This in fact fits the space perfectly. 


$ The great-grandson of this sacred herald was hoplite general 
in 45/6: see I.G., II?, 3242 and Dinsmoor, Hesperia 30 (1961): 
p.194. He was also priest of the goddess Rome and the Emperor, 
a priesthood that was the precursor of the high-priesthood, the 
incumbents of which were mostly if not always members of this 
genos (see Oliver, Expounders, pp. 85—98). 

It seems probable that the group of priestly officials who spoke 
in company with those chosen by the Kerykes represents all those 
Kerykes who were at that time holding a priesthood. If this is 
true, our document takes on an even greater value, presenting us 
with a list of all priesthoods controlled by this genos at this time. 
The hypothesis would then explain the distinction made between 
them апа “һе chosen": a motion was passed in a special as- 
sembly of the Kerykes that the genos should propose to the 
Demos that the Demos honor Themistocles the daduch; this 
motion also specified that the proposal should be brought before 
the Demos by all priestly members of the genos and by twenty 
other members chosen specifically for this purpose. The author- 
ization of the latter group by the genos had to be stated when 
they made the proposal (oi катастабёртєѕ brò тоў Knpixwy yévovs), 
but the priests were well known as members of this genos, in fact 
as its most distinguished members and its natural spokesmen, 
hence no statement of authorization was needed for them. 

Other evidence that the sacred heralds were taken from the 
Kerykes is the fact that the grandson of Nicagoras (no. 12) was 
a daduch. The best evidence is, now, the letter of Marcus 
Aurelius which shows that Mamertinus tried to change his 
genos to the Kerykes in order to become a sacred herald (see dis- 
cussion below, append. IV, p. 122); the above discussion was 
written before this letter was available to me. 

? See the new edition of this section above, pp. 10-11. 

19 7.G., 11°, 5048. 

11 He is discussed below, p. 95. 
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EARLY SECOND CENTURY A.D. 


Suetonius wrote that the emperor Nero did not 
attend the Mysteries on his journey through Greece 
in 66/7 because he was afraid of being turned away”: 
" Eleusiniis sacris, quorum initiatione impii et scelerati 
voce praeconis summoventur, interesse non ausus 
est." Whether or not this was Nero's true motive for 
not attending, we do learn here that it was the sacred 
herald who made the announcement of the prorrhesis 
of the Mysteries, whereas all other testimonia for the 
prorrhesis mention only ‘‘Eumolpidae and Kerykes'' 
or "hierophant and daduch."? Thus on this occasion 
the sacred herald would accompany the hierophant 
and the daduch and do the actual speaking for them, 
just as he did for the hierophant alone at the prorrhesis 
of the Proerosia.!4 


FIRST OR SECOND CENTURY A.D. 


The title tepoxnpvé occurs in a fragment of a catalog 
(Г.С., II?, 1947) whose nature is obscure, dated by 
Kirchner to “saec. I/II post." The title iepeùs unrpós 
0eov also occurs in it; hence he called it a "catalogus 
sacerdotalis." The inscription is too fragmentary for 
us to ascertain whether the title iepoxgpv£ belongs with 
the name that precedes it or with the name that 
follows it. 


3. Tiros Kwrwvos Má£wuos "Ayvotcuios. I.G., II?, 1072, 
lines 4—6; 3187; 3571; 3573; 3798; 4481; Hesperia 
11 (1942): р. 39, no. 8, lines 18-22. Woloch, 1966: 
Coponius no. 3. In office from sometime before 
117/8 to 119/20 or later. 


He was epimelete of the Asclepieum sometime be- 
tween 85/6 and 94/5 (I.G., II?, 4481), at which time 
he was not sacred herald; he was again epimelete of 
this sanctuary at an unknown date (7.G., I, 3187), 
still not sacred herald; and again in 119/20 (J/.G., ПР, 
3798), when he was sacred herald. In 117/8, the 
year of the archonship of his son Titus Coponius 
Maximus, he was simultaneously hoplite general and 
gymnasiarch for the second time, priest of Ares 
Enyalius, Enyo, and Zeus Geleon, as well as sacred 
herald (/.G., IP, 1072, lines 4-6). А dedication to 
him as hoplite general and gymnasiarch for the first 
time, therefore before 117/8, is also preserved (J.G., 
11°, 3573), at which time he was already {ерокприё roiv 
дєоту.!® 


12 Nero, 34. Cf. Foucart, Revue de Philologie 17 (1893): р. 199. 

13 Scholion to Aristophanes’ Frogs, 369: тарӣ тїр той iepocávrov 
kal бабойхоу Tpóppraw тїр & тї ток стой; Isocrates, Panegyricus, 
157: Eoria. ёё kal Knpuxes & тӯ тє\єтй тор uva TQplov ... kal Tots 
ü&XNou ВарВароз elpyecOar тор  iepQv опер Tots ávópoqóvois 
mpoayopevovaw ; cf. Theon of Smyrna, p. 14 (ed. Hiller): obre yap 
атас Tots Bovħouévois uerovaia uvornpiwv éoriv, add’ воду ods афту 
elpyeo0ar mpoayopeveTat, otov Tovs xeipas и?) kaÜapás Kal форту йЁйуєтор 
éxovTas. 

14 See above, p. 22. 

15 Тре same title is a certain restoration in Z.G., II?, 3571, a 
dedication in honor of his son. 
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The year 117/8 looks as though it were an extremely 
active one for this sacred herald. However, when we 
consider that the offices of hoplite general and gym- 
nasiarch were largely financial in nature at this time,’® 
and that the tasks of the sacred herald in connection 
with the Mysteries and other Eleusinian cults were 
probably limited to those few occasions (in addition 
to the actual celebration of the Mysteries) when a 
herald's special talents were necessary," the simul- 
taneous undertaking of all these magisterial and 
priestly burdens may not even have demanded con- 
siderable energy; but it certainly attests that he was 
a very wealthy and distinguished man. 

At some time before he was sacred herald he filled 
the office of "epimelete of the city,’’!* an office which 
was filled by ‘‘only the most important men in the 
city. d 

In none of the inscriptions which were erected when 
he was serving as sacred herald is hieronymy observed. 

His son's career consisted of the agonothesia of the 
Great Caesarea, the priesthood of Demos and the 
Graces, and leadership of the Stoic School, all of 
which occurred before his archonship іп 117/8.? We 
do not know whether he was ever sacred herald. Of 
the sacred herald's grandson all that is known 1$ that 
he was ephebic gymnasiarch in 112/3-125/6.?! 


4. Aobkuos Novumos Neypeivos Tapynrrus. I.G., IP, 
2342, line 8; 3574; 4069; 4070; 'Apx. Еф. 1971: 
рр. 131-132, no. 29. Woloch, 1966: Nummius 
no. 5, with stemma, p. 84. In office before 166/7. 


He was the father of Nummia Bassa, who married 
the daduch Praxagoras and also L. Nummius Phae- 
dreas of Phaleron (who was perhaps a Eumolpid).? 
Hieronymy was observed on monuments in which he 
appears while alive. His identity is revealed in a 
genealogical table inscribed around the beginning of 
of the fourth century (/.G., IP, 2342, line 8), where 
the sacred herald Nigrinus 15 listed as the father of 
Bassa. A monument erected after his death (Г.С., 
П, 3574) is preserved with the inscription № %(ишоз) 
Neypetvos lepoxnpvé, certainly the same man. 

Possibly he is the sacred herald in the aezsztoz list 
of I.G., IP, 1789 (see below, append. IV). 


16 [t would be more accurate to say that the hoplite generalship 
could be largely financial, with some of its authority delegated to 
others; see Geagan, 1967: рр. 30-31, and for the gymnasiarch, 
ibid., pp. 128-132, and above, p. 36, n. 182. 

17 That is, he was probably not responsible for administrative 
matters as the hierophant and daduch were. 

18 Hesperia, 11 (1942): p. 39, no. 8, 15-22. 

19 Geagan, ор. cit., pp. 117-118. 

20 T.G., 11°, 3571 and 1072, line 1. 
no. 4. 

21 7.G., 11°, 2029, line 21. See Woloch, 1966: Coponius по. 5. 

22 T.G., 11°, 4069-4070; 2342, line 8. On Phaedreas see above, 
p. 40. 


See Woloch, 1966: Coponius 
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160-170 


The position of the sacred herald in the list of 
recipients of the Eleusinian endowment of 160-170 
(1.G., 11°, 1092) and in the prohedria seating in the 
Theater of Dionysus is discussed above (pp. 35-36) 
and below, append. III. 


5. Ilewdpuos. I.G., 112, 1773 (166/7 a.p.); 1774 (167/8 
A.D.); 1775 (168/9 a.p.); 1776 (169/70 А.р.). In 
office from 166/7 or earlier to at least 169/70, 
probably to 174/5. 


His name occurs, hieronymously, only in the 
aeisitoi lists indicated above, for the years 166/7 to 
169/70.3 He may have been the father of C. Pinarius 
Proculus of Hagnous, who was archon sometime be- 
tween 180/1 and 191/2.2* 


6. Потћ№оѕ ‘Epévvios "Iepokgpv£ ' AmoANoviov "Ериєоѕ. I.G., 
II?, 1782 (ca. 180)?5; 1788 (174/5); 1798 (190/1); 
1792 (191/2 or 192/3); Hesperia 11 (1942): p. 36, 
no. 6 (ca. 186); I.G., II?, 3665; 3666. Stemma: 
ad I.G., 112, 3665. In office from 174/5 to about 
192. 


His name occurs in hieronymous form in five 
aeisitoi lists (the first five inscriptions cited above).?9 
It is suggested in appendix IV that he took office in 
174/5, the year in which Marcus Aurelius ruled that 
the election of Mamertinus was invalid and called for 
a new election. His last appearance in an 4615101 
list, Z.G., [12, 1792, would have been in 191 or 192.77 

He dedicated a herm to his father Apollonius the 
sophist (J.G., 11°, 3665), and since he has a Roman 
name in this inscription whereas his father does not, 
he may have been the first in his family to receive 
Roman citizenship. One of his sons was a sacred 
herald (see below, no. 8), the other was a sophist and 
herald of the Areopagus (see stemma). His grandson, 
P. Herennius Dexippus (see below, p. 96), the historian 
and organizer of the defense against the Herulians in 
267, also shared in the Eleusinian cult, as iepeùs паралутб. 

I.G., IP?, 3666, a dedication by the city to his son 
Ptolemaeus, is dated by Kirchner to the beginning 
of the third century, but because his father's name 
is given hieronymously as II 'Epévws Чєрокӯриё, it 
should be dated instead to 174/5—ca. 192. 


7. №одишюз$ ‘Tepoxnpvé. I.G., 11°, 1806 (са. 194); 1790 
(ca. 197); 1789 (204/5 ?). In office from around 
194 to at least around 197. 


23 Also restored in J.G., II?, 1781 (169/70) and Hesperia 11 
(1942) : p. 50, no. 18 (168/9). 

^4 This man's grandfather may have been Pinarius Proculus, 
ephebe between 112 and 125/6. See Woloch, 1966: Pinarius 
no. 1. Notopoulos (Hesperia 18 [1949]: р. 22) dates the year 
of the archon to 190/1 or 191/2. 

25 An improved reading of the herald's name in line 51 can be 
given: [Е ]o&* 'Iepok[5pv£ |. Оп the date see above, p. 61, n. 101, 

26 For their dates see appendix IV and above, note 25 and 
below, note 27. 

?! For the date see above, p. 38, note 200. 
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He was the successor of Herennius. His name 
occurs hieronymously in the aezsitoz lists cited above 
(n Т.С., II?, 1790, in second place, ahead of the 
daduch)?5 Не may have been the son of the previous 
Nummius who was sacred herald (no. 4). 


LATE SECOND OR THIRD CENTURY A.D. 


A prytany list dated by Oliver to the “late second 
or third century after Christ" contains the following 
heading”: 


ГЕ |ті [apxo |vro[s ---------- ] 


‘Tepo[ x трико; &[— — — — — oi mpuravers | 


The archon was a sacred herald, and according to the 
usual order of the sacred herald’s name, nomen— 
hierokeryx—demotic, &[– – – ] must be the beginning 
of his demotic. One thinks immediately of Badnpets 
and a possible descendant of L. Nummius Phaedreas 
of Phaleron, the husband of Nummia Bassa, daughter 
of the sacred herald Nummius Nigrinus. But the 
Nummius who was hierophant around this time 
(hierophant no. 27) definitely had the demotic Фо\рєіѕ 
and is therefore also to be considered as a possible 
descendant of Nummius Phaedreas. Thus it would 
be best not to assign Phaedreas with certainty to 
either genos, and to leave the archon Hierokeryx of the 
deme 4[--] unidentified until more information is 
available. 


"Epévvios Чєроктриё  "Epueos. I.G., IP, 
Stemma: ad I.G., IP, 3665. In 


8. (Потћоѕ) 
1077, line 42. 
office in 209/10. 


He probably succeeded Nummius. He was the 
son of sacred herald no. 6, P. Herennius son of Apollo- 
nius of Hermos (see stemma). He is probably not 
identical with P. Herennius Ptolemaeus, the sophist, 
herald of the Areopagus, polemarch, and agonothete 
of the Greater [ Азер! Jeia?; for if this were so, J.G., 
II?, 3667—3668 would have to be dated to the be- 
ginning of the third century rather than the middle, 
but Z.G., 11°, 3667 was dedicated by his son Dexippus 
who probably was not born before 200.31 


9. "IovAtos Чєроктриё 'lov/Mov Movowviov (ХЎтєр:єіѕ). Ap- 
pend. VII (= I.G., IP, 4075 + 4083). In office 
C0. 225. 


28 For the dates see append. IV. For a new reading of I.G., 
II?, 1790 see above, p. 40. The date of J.G., II?, 1789 is not com- 
pletely certain; see append. IV. In 195/6 complete hieroymny 
was observed; only the title hzerokeryx appears in the list (Г.С., 
II?, 18062), in second place again, with the daduch third. 

29 Hesperia, 11 (1942): p. 66, по. 31. 

30 T.G., II?, 3666-3668; S.1.G3, 877D; cf. Е. Millar, J.R.S. 59 
(1969): p. 19. I would restore the lacuna of line 5, J.G., II?, 
3668 to read ue[y&4Nov 'AokAnm ]etov ; cf. I.G., II?, 3614 and IV?, 
691, line 3; this is also recommended by the fact that 3688 was 
set up in the Asclepieum. 

3! On his dates cf. Millar, op. cit., pp. 19-21. 
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His father Julius Musonius held very distinguished 
political and religious offices; he was herald of the 
Areopagus, hoplite general, agonothete of the Olympia, 
priest of Olympian Zeus in Athens, and phaedyntes 
of Zeus at Olympia. As Kirchner noticed,? he seems 
to be identical with Г 'ТофА Movowrios Dre(tpreds) who 
was ephebe in 161/2.? If so, we may date the dedica- 
tion edited in appendix VII and the term of his son 
Julius Hierokeryx to the first quarter of the third 
century or perhaps slightly later, a date also recom- 
mended by the difficulty of fitting his term into the 
list of known sacred heralds of 165—210. 

In Z.G., IP, 4066 a Julius Optatus dedicated a 
statue of his daughter Julia Rufina as a thank-offering 
to Eileithyia. According to appendix VII а [--- Jia 
‘Povgetva is the mother of the present sacred herald. 
If Kirchner's date for 4066, ‘‘before the middle of the 
second century," is correct, they may be the same 
person. 

10. Kactavós 'lepokgpu£ Zrepreds. I.G., II?, 2241; 3707. 
In office in 230/1. 


The archon in the year 230/1 was Kactavos 'Iepokgpv£ 
Èrepievs.™ The form of the name is a bit unusual. 
The rule of hieronymy demanded that the priest's 
Greek name be suppressed; thus, if the priest was 
a Roman citizen, he suppressed his cognomen or one 
of his cognomina. Here the Greek name was sup- 
pressed and a Roman cognomen is used as a nomen. 
However, the practice of using a cognomen as a nomen 
was often followed by families who had a rather 
common nomen; they would drop the nomen and use 
a distinctive cognomen in its place. We do know in 
fact an Athenian family of this period which had a 
common nomen and sometimes used Cassianus with 
this nomen but sometimes used just Cassianus as their 
nomen: the Julii of Steiria. Oliver, in another con- 
nection, suggested that this family is not related to 
Apollonius the sophist and hierophant (no. 29).35 
Raubitschek?* and Woloch?? have listed the evidence 
for the Julii of Steiria, but both of them in my opinion 
confuse two families.?? I think that the families can 
be separated in the following way. The archon of 
125/6 was С. Julius Cassius of Steiria.? His son is to 


32 T.G., II?, 4083. 

33 T.G., 11°, 2085, line 24. 

8 For the date see L. Moretti, Iscrizioni Agonistiche Greche 
(Rome, 1953), pp. 202-203, who shows that the same man is 
named as the archon in J.G., II?, 1832 and 2230 (= Mitsos, 'Apx. 
"Ey. 1950-1951: p. 47, no. 29), and that the restoration of this 
man in I.G., 11°, 2242 is wrong. 

35 Hesperia 36 (1967): pp. 334-335; see above in connection 
with hierophant no. 29. 

36 Hesperia, Supplement 8 (1949): p. 283, п. 5. 

37 Woloch, 1966: p. 143. 

38 And so I regard Oliver's stemma in Marcus Aurelius (1970: 
p. 107, n. 8) as somewhat hypothetical but I agree that it is 
probably a question of two closely related families. 

39 I.G., 11°, 2037, line 3 and Inscriptions de Délos, 2536, line 25. 
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be identified with the ephebe Julius Cassius of Steiria 
in a list of са. 160% and with the C. Julius Cassius 
who was ephebic basileus in 161/2. Both of these 
used Cassius as a cognomen. The first known 
member of the other family is C. Julius Cassianus 
Apollonius who was anticosmete in 158/9 and cosmete 
in 161/2; in connection with the first office his name 
appears as  Kaoew(avós) 'AmsoAAcwios Хтєрєіѕ* and 
Kaovavos ` Ато\ћауоѕ ®тєшиєй$,®% and in connection with 
the second, Г 'Той\чо$ Kacvaves 'АтоААшно$ Drecprets.*4 
His son is to be identified with the Kaoetavós ' AmoAXcvtos 
Lreprebs who was prylanis around 210% and the Г Кас 
'AmoAAGwtos Утариез who was archon in 207/8,55 in 
which case the abbreviation should be resolved as 
Kac(tavós), not Кёс(:0ѕ) as traditionally. The [Г] 
Кас (100$) ['Ато |\Лорюз Z[rewiets] who was hoplite 
general in 188/947 was more likely the father than the 
son. The present sacred herald probably belongs to 
this family and is possibly the son, unless the pre- 
viously discussed herald, no. 9, Julius son of Musonius 
of Steiria belongs to the same family and the two 
heralds are in reality identical.** 

Тре same form of his name (but lacking the 
demotic) occurs on a base erected in his honor by the 
polis, where he is called тд» ay’ ёстіаѕ идотту Kactavóv 
Чероктрика. Не is the first Eleusinian sacred official 
up to now in this study who was also a hearth-initiate. 
'The same inscription mentions that he was once am- 
bassador to Britain at his own expense, agonothete 
of the Hadrianeia, general, eponymous archon, and 
then the stone breaks off. 


11. (Map 'Iobvios) Nexaydpas Mvgcatov. T.G., 11°, 3814. 
Philostratus, Lives of the Sophists, 11, p. 127 (ed. 
Kayser). Suda, s.v. Nuwayópas. W. Stegemann, 
R.E. 17 (1936): coll. 216-217. Stemma: O. 
Schissel, Kio 21 (1927): р. 371. In office from 
before 238 to the reign of Philip the Arab 
(244—249). 


Оп a monument erected after his death (J.G., І, 
3814) he is called 6 r&v iepów kmpv£ kai eri rhs kaÜ€ópas 
софіст)ѕ llAovrápxou Kai Zékorov тор quXocÓQov Ék'yovos. 


4 I.G., 11%, 2081, line 22. 

а I.G., 11°, 2085, lines 52-53. 

€ I.G., 11°, 3012; cf. C.P. 29 (1934): p. 150. 

43 I.G., II?, 2079, lines 3-4. 

4 I.G., II?, 2085. 

45 I.G., 11°, 1826, line 15. 

46 T.G., II?, 2199, line 7; for the date see Notopoulos, Hesperia 
18 (1949) : pp. 34 and 53. 

47 Hesperia, Supplement 8 (1949): р. 282, lines 7-8 and Hesperia 
11 (1942): p. 60, no. 25, where “Бе scribe or stone cutter re- 
solved the abbreviation Кас erroneously” as Касоіоџ (quotation 
from Oliver, 1970: p. 107, n. 8). 

48 Perhaps also a member of this family is Cassianus Philippus 
of Steiria, hoplite general around 220 (J.G., II?, 1817), who may 
also be the archon to be restored in J.G., II?, 2242, now that 
Moretti (loc. cit.) has shown that Cassianus the sacred herald 
cannot be restored here. 
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He was a contemporary and friend of Philostratus, 
who refers to him as Nixayopas 6 ’A@nvaios, ös kal той 
'"EXevewiov tepov ктруЁ éoregOn, but because of their 
friendship refused to treat his life and work. Hence 
he was already sacred herald at the time Philostratus 
was writing (before 238),9 and therefore certainly 
came after, and most probably succeeded, Cassianus 
(archon and sacred herald in 230/1).9 His lifetime 
extended to the reign of Philip the Arab, to whom 
he sent a трєсВєотікоѕ Aóyos,9 but probably did not 
extend much beyond 250 if at all.*? 

His other writings included a Famous Lives (written 
perhaps with the work of his ancestor Plutarch in 
mind) and a piece called Пер: KAeorárpas ттѕ tv Tpwade 
(probably a rhetorical model for his students). Не 
held the sophistic chair (eoquwrüs пр тїз кодєдраѕ) 
originally established by Marcus Aurelius. The son 
of a great-grandson of a sibling of Plutarch, he, like 
other members of his distinguished family? of orators, 
sophists, and philosophers, was proud of his descent 
from the great writer. 

His grandson M. Junius Nicagoras was daduch in 
the early fourth century (see above, daduch no. 30). 
This is the first direct relationship known between а 
sacred herald and a daduch; in all other known 
cases they have always belonged to relatively separate 
families. 

The statement of Philostratus indicates that crown- 
ing was involved in the ceremony of installing the 
sacred herald. Also interesting is the fact that 
Nicagoras is called ó r&v tepav kgpv£ and 6 roù EXevawtov 
ієро? knpvé but not lepoxnpvé, and that Philostratus was 
not disturbed by not observing the custom of hier- 
onymy. Ц does not seem advisable to argue that 
Nicagoras was already dead, since there is no reason 
to dispute the notice in the Suda. 


GENERAL REMARKS 


Foucart was of the opinion that the sacred herald 
was neither a priest nor a magistrate. This cannot 
be true. Only priests and magistrates were seated 
in the first row of the Theater of Dionysus, and the 
sacred herald was among them (J.G., IP, 5043).55 
Since no argument can be made that he was a magi- 
strate, it follows that in the second century д.р. he 
certainly had at least the status of a priest. In addi- 
tion, he is associated with other Eleusinian priests in 
the aezsztoi lists, and in the Eleusinian Endowment 
list he appears next to the altar-priest. As he is in- 


49 For 238 as terminus ante quem for Philostratus’s Lives see 
Bowersock, 1967: p. 7 and above, pp. 41-42, n. 232. 

50 This gives 230/1 as a good terminus post quem for Philostra- 
tus's Lives. 

51 Suda, loc. cit. 

5 Cf. Schissel, op. cit., р. 368. 

53 Cf. Stegemann, of. cit., col. 217. 

54 The family is well described by Schissel, op. cit. 

55 СТ. append. III. 
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cluded in the list of sacred officials of the genos of the 
Kerykes who proposed the decree of 20/19 honoring 
the daduch Themistocles, at this time, too, he was 
undoubtedly considered a priest. And if our restora- 
tion of J.G., I?, 6 is correct, he is listed, around 460 B.c., 
between the altar-priest and the priest ‘‘all-hallowed’’ 
as a recipient of emoluments at the Mysteries. Not 
long afterwards, in the charge against Alcibiades he is 
associated with the hierophant and the daduch. Thus 
he was probably considered a priest, or at least had 
the status of a priest, as early as the Classical period. 

His function in the cult was evidently simply that 
of herald. He accompanied the hierophant and 
daduch at the prorrhesis of the Mysteries, and under 
their authority, made the actual announcement.*e 
He did the same for the hierophant alone at the 
Ргоегоза.57 

It was shown above that the hierophant had a large 
speaking role during the secret ceremonies within the 
Telesterion, and it would seem that he alone pro- 
nounced the secrets. The herald had a different role. 
According to a passage in Sopater (VIII, p. 118, ed. 
Walz), the sacred herald трд mávrev ётїтаттє. dnuocia 
T)» cwm. Тһе hierophant, apparently, was not 
expected to shout above the din of the throng of 
initiates to demand their attention; this was the task 
of the herald. 

Certainly his services must have been required 
often also during the procession, to announce instruc- 
tions to the initiates or to call for silence. 

We can infer that in the second century A.D. appoint- 
ment to this priesthood was by election; for the fact 
that some of the heralds are related to one another 
casts doubt on allotment, and the lack of sufficiently 
consistent family relationships rules against heredity. 
Welcome confirmation of this is now given by the 
letter of Marcus Aurelius of 174, which mentions 
elections for this осе. 58 

The priesthood was for life. Мо living ex-heralds 
are known, and the use of hieronymy (which began 
for them sometime in the second quarter of the second 
century) is in agreement with this. 

Nothing is known as to whether age was a factor 
in their appointment. In the Roman period personal 
prestige probably helped very much; practically every 
one of them came from a family of civic, religious, or 
academic distinction. One would naturally assume 
that the office was highly coveted at this time, and 
this is indeed vividly revealed by the letter of Marcus 
Aurelius.? Vocal properties may also have been 
taken into consideration, though our only evidence 
for this dates from the end of the fifth century B.C.: 
after the battle in the Peiraeus between the followers 


56 See above, p. 56. 

57 See above, p. 22. 

58 Oliver, 1970: p. 4, lines 11-13. 
59 Cf. discussion above, pp. 61—63. 
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of the Thirty and the Democrats a sacred herald 
(по. 1) silenced а crowd and gave a speech; the 
herald is described as wan’ eboovos. 

In regard to his installation it is stated*? that he was 
crowned, which perhaps refers to a myrtle crown; for 
the strophion is not attested for the sacred herald.*! 

The sacred herald could hold other priesthoods 
simultaneously (see no. 3). 


У. ALTAR-PRIEST (‘Tegeve ext бон) 


Of the function of this priest nothing is known 
beyond what is apparent from his title, that he had 
something to do with an altar. Foucart suggested 
that "he stood near the altar, probably in charge of 
striking the victims offered at the Mysteries, perhaps 
also making certain that they fulfilled the conditions 
of acceptability, and marking them with a sign.’’! 
There was more than one altar at Eleusis; Demeter 
and Kore each had her own.? 'Ezi Вои is indefinite 
and could signify that he performed functions at 
both; the occasional (evidently unintentional) use of 
the title ёті Bwudv (see below) indicates that in fact 
he did. 


Ca. 460 B.C. 


On the stele erected around 460 containing extensive 
regulations concerning the priests and the cult, the 
remunerations of the altar-priest, the [sacred herald ], 
and the priest [all-hallowed ] were appended to the 
inscription by a different hand from that which en- 
graved the main body of the inscription.* The altar- 
priest’s remuneration was one obol from each initiate. 


THIRD TO FIRST CENTURIES B.C. 


Several altar-priests* are mentioned in the decree 
of 20/19 for the daduch Themistocles of Hagnous, as 
relatives of his. In addition, an altar-priest is 
mentioned at the head of the list of the priests of the 
genos of the Kerykes who proposed this decree, 
which shows that the altar-priest was drawn from 
this genos. Immediately following him are the 
pyrphoros and priest of Charites and Artemis Epi- 
pyrgidia (one person) and then the sacred herald 
(lines 8-12). If any protocol is observed here, the 
altar-priest ranked higher in prestige at this time 
than the sacred herald, as he perhaps did also in the 
fifth century (see above). 

The dates of the following altar-priests mentioned 
in this decree as relatives of Themistocles have been 


60 See Nicagoras, no. 12. 

8 But see below, р. 116. 

1 1914: p. 205. 

2 I.G., П2, 1672, line 141; 3585. 

3 See the new edition above, pp. 10-11. 

4 Called throughout 'Ezi Boyoi. 

5 See text and discussion above, pp. 50-53. 
6 On this list see above, p. 77, n. 8. 
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determined on the basis of the stemma and the dis- 
cussion of the decree above, pp. 50—53. 


1. Z4uev. Decree for Themistocles, above, p. 51, 
line 55. In office sometime before the end of the 
third century. 


His relationship to Themistocles is unknown. 


2. 'lepokAetógs. Decree for Themistocles, above, p. 
51, line 55. In office sometime before the end of 
the third century. 


His relationship to Themistocles is unknown. 


3. ’Артирар. Decree for Themistocles, above, p. 51, 
line 55. In office sometime before the end of the 
third century. 


He was altar-priest ôa Віор. 
Themistocles is unknown. 


His relationship to 


4. ’Avrigav. Decree for Themistocles, above, p. 51, 
lines 49-50. Stemma: table 1, above, p. 58. In 
office around the end of the third century. 


He was first altar-priest and then daduch (no. 8). 
He was a second cousin? of the following altar-priest. 


5. Ф:Мотібтѕ ‘Ayvotoros. Decree for Themistocles, 
above, p. 51, lines 49-50. Stemma: table 1, above, 
p.58. In office around the beginning of the second 
century. 


He too became a daduch (no. 9) after having first 
served as an altar-priest. He was a second cousin of 
Antiphon, the preceding altar-priest. 


б. diXo£eviógs Фот оу "Avyvotevs. Decree for Themi- 
stocles, above, p. 51, lines 42-43. Stemma: table 
1, above, p. 58. In office in the first half of the 
second century. 


He too became a daduch after having first served 
as an altar-priest. He probably directly succeeded 
his father. 


7. Куфюобороз Фот оу "Avyvobeios. Decree for The- 
mistocles, above, p. 51, lines 43-44. Stemma: 
table 1, above, p. 58. In office around the middle 
of the second century. 


He was the brother of Philoxenides and probably 
succeeded him in this priesthood, when Philoxenides 
resigned and assumed the dadouchia. Не was the 
grandfather of Themistocles (daduch no. 14). 


8. Aeóvrios ZocokMeovs '"Axaprvets. Decree for Themis- 
tocles, above, p. 51, lines 41-42. Stemma: table 
1, above, p. 58. In office in the second half of 
the second century, probably succeeding Cephiso- 
dorus. 


7 See above, pp. 53-54. 
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With him this priesthood passed to the family de- 
scended from Leontius of Acharnai, which controlled 
the dadouchia at this time (see stemma). Не was 
the son of the daduch Sophocles I (no. 10). It is 
interesting that his younger brother Xenocles became 
daduch but not he. The dadouchia was certainly the 
more prestigious priesthood and one wonders why it 
did not go to the eldest son in this case. It was 
suggested above (p. 55) that the altar-priesthood 
may have become available first and accordingly 
went to Leontius, the eldest son of Sophocles, and 
when the dadouchia later became vacant, it went to 
the younger son, Xenocles. But then one naturally 
asks why Leontius could not have resigned his altar- 
priesthood and assumed the dadouchia as others did 
before him. The answer may be that the altar- 
priesthood had been made a lifetime priesthood by 
this time. Perhaps previously it was dependent on 
the choice of the incumbent whether the priesthood 
was to be for life or not, that is, whether or not he 
wanted to use it as a stepping-stone to the dadouchia; 
and in cases where it had been a lifetime priesthood 
it was later designated in the man's title as 61a (tov, 
e.g., in the case of Antiphon (no. 3). After the in- 
cumbency of Philoxenides (first half of the second 
century) we no longer hear of the altar-priesthood 
being filled only for a term. Although the evidence 
on this point for the period before the second century 
after Christ, at which time the priesthood certainly 
was for life, is not sufficiently plentiful to make a 
certain decision, the case of Leontius tends to indicate 
that the priesthood had been made a lifetime one 
sometime between his incumbency and that of 
Philoxenides. 


9. Уофоклл$ Aeovriov ’Axapvels. Decree for Themis- 
tocles, above, p. 51, lines 41-42; Fouilles de 
Delphes, ПІ, 2, 10, line 24. Stemma: table 1, 
above, p. 58. In office in the beginning of the 
first century, succeeding his father. 


He was a pythaist from the genos of the Kerykes 
in 98/7 в.с. Whether he was an altar-priest at that 
time is not known. No descendant of his is known. 


10. "Erupárgs Ка^Ашахои Aevkovoeós. Decree for The- 
mistocles, above, р. 51, lines 9-10; Z.G., IP, 1721, 
line 15; 2464, line 10; 4714; I.G., XII, 8, 26, line 5. 
Р.А. 4903. Sarikakis, 1951: pp. 52-53. Stemma: 
Sundwall, №.Р.А., p. 105. In office from 20/19 
or earlier to 14/3 or later. 


He is the first member of the group of Kerykes' 
priests who proposed the decree in honor of Themis- 
tocles. Probably another altar-priest intervened 
between his incumbency and that of Sophocles (no. 9). 


8 Fouilles de Delphes, loc. cit. 
9 On these priests аз a group see above, p. 77, n. 8. 
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He held the highest civic offices : eponymous archon,” 
hoplite general," and herald of the Areopagus in 14/3. 
He participated, under the direction of the hierophant, 
along with several other distinguished married 
Athenians in the lectisternium of Pluto.? Perhaps it 
was his overall distinction in Athens at this time 
rather than sacerdotal protocol that determined his 
position at the head of the priests of the Kerykes who 
proposed the decree for Themistocles; but if our 
restoration of the sacred herald in the position follow- 
ing him in Z.G., Г, 6 is correct,“ his position here 
seems indeed to reflect such a protocol. 

He belonged to an aristocratic family whose known 
history goes back to the beginning of the second 
century B.c.!? 

In 20/19 his name, like the daduch’s, was not 
subject to hieronymy. Nor was it in 14/13 when, 
in the catalog of officials (7.G., II?, 1721) in which he 
is listed as the herald of the Areopagus, the fact that 
he was also an altar-priest is not mentioned. 


11. Tiros $Aáfios ХУтратор Ilaiavwets. I.G., 11°, 3984, 
as edited above, p. 31. Stemma: above, p. 31. 
In office in the second century A.D., before 121—124. 


He was the father of T. Flavius Euthycomas, 
eponymos of his prytany in 166/7.5 His period of 
office was therefore before that of Memmius, who as- 
sumed this priesthood sometime between 121 and 124. 


12. A Меишо; "Eri Bwn Өорікоѕ. | Aeisitoi lists: I.G., 
IP, 1775 (168/9); 1776 (169/70); 1781 (169/70); 
1794 (ca. 180); Hesperia 4 (1935): p. 49, no. 11 
(182/3); I.G., 11°, 1788 (= Hesperia 11 (1942): 
p. 55, no. 21) (187/8 or 174/5); 1798 (190/1). 
As prytanis: Hesperia 11 (1942): p. 43, no. 12 
(155-165); Z.G., IP, 1775, line 51. Other: I.G., 
II?, 2085; 3620. Woloch 1966: Memmius no. 3. 
In office from 121-124 to 191 or 192. 


A statue base set ир in his honor by the polis (1.G., 
II?, 3620) informs us that he served as archon, hoplite 
general, epimelete of the gymnasiarchy of the deified 
Hadrian, agonothete thrice, ambassador several times 
"concerning the most important matters, including 
the Gerousia," and in other offices. It is further 
stated that he served!’ the goddesses as priest for 
fifty-six years, during which time he performed an 


10 T.G., 112, 4714. 

u J.G., XII, 8, 26, line 5. 

2 [.G., 11°, 1721, line 15 = S. Dow, Hesperia 3 (1934): p. 158. 

13 I.G., 11%, 2464, line 10; see above, р. 29. 

14 See above, p. 77. 

15 Sundwall, loc. cit. Dow (Hesperia 3 [1934]: pp. 152-153) 
argues that Cicero's son called Epicrates' grandfather princeps 
Atheniensium in 44 в.с. (Cicero, Ep. ad Fam., XVI, 21, 5). 

16 T.G., 11°, 3984 and 1773, line 8. 

17 For the meaning of Aerovpyeiv = ''perform religious service, 
minister" see L.S.J., s.v., III, 2: Dionysius of Halicarnassus 
(II, 22) uses the word in this sense. 
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initiation in the presence of Hadrian and initiated 
Lucius Verus, Marcus Aurelius, and Commodus. 

The date of this inscription, 177-180, is determined 
by the fact that Commodus is called адтократор, a 
title which he received 27 November, 176, and Marcus 
Aurelius is not yet called бєб$, which was added to his 
name very soon after his death on 17 March, 180. 
This date allows us to calculate the beginning of 
Memmius’s fifty-six-year service as altar-priest: it 
was sometime after November, 120, and before 
April, 124. Thus, he was already functioning as 
altar-priest before Hadrian's first visit as emperor 
to Athens, in 124, and Hadrian's (alleged) initiation 
into the Mysteries at this time.!? 

However, it is clear from the dedication honoring 
him that Memmius did not officiate at Hadrian's 
initiation but only at some later time when "Hadrian 
was present," that is, either at Hadrian’s epopieza or on 
an even later occasion when Hadrian returned as a 
spectator. It is very unlikely that if Memmius had 
officiated at the initiation of Hadrian the inscription 
would have omitted mention of this fact. "Therefore, 
if the length of Memmius's incumbency as altar-priest 
is correctly recorded here, we are forced to conclude 
that Hadrian was initiated before April, 124, and that 
the literary evidence for his initiation in Boedromion 
of 124, during his first visit as emperor to Athens, is 
inaccurate, representing perhaps a confusion of his 
presence as spectator at the telete (or perhaps his 
epopteia) with his initiation.? Thus it appears that 
he was initiated at some time before he became 
emperor, either at the time he was archon at Athens, 
in 112/3, or earlier. There would scarcely have been 
a reason for a person who was so captivated by the 
religious institutions of Athens as Hadrian was not 
to have been initiated during his archonship or at 
some earlier time when he was in Athens, perhaps 
when he was a student there. As emperor his 
presence at Eleusis would naturally be associated with 
initiation by biographers who were unaware of details 
of his earlier stays in Athens. 

The literary sources also indicate that he made a 
second visit to Eleusis in 128 and a third in 131, 
although no one source mentions all three imperial 
visits. If this is true, the expression нийоаута тарбуто$ 
0cov ‘Adptavov must refer to more than one of Hadrian's 
"presences'" at Eleusis as emperor. 

Memmius did not initiate Antoninus Pius. [t is, 
accordingly, just on the basis of this, very unlikely 
that this emperor was initiated at all at Eleusis; for 
the inscription makes very clear that to have initiated 
an emperor was a distinct honor, and there is no 


18 For the date and sources see Graindor, 1934: pp. 1-8, 119, 
especially p. 6, n. 1. 

19 For a similar inaccuracy on the part of Dio Cassius in calling 
an initiation an epopteia see Graindor, 1927: рр. 14-23. 

2 For the sources see Graindor, 1934: p. 38, n. 2, and pp. 
119-120. 
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reason why it would have omitted the initiation 
of Antoninus Pius, whose reign fell entirely within 
Memmius's term as altar-priest, if it had taken place. 
Moreover, it 1s inconceivable that an altar-priest 
would have absented himself from Athens during 
any of the celebrations of the Mysteries—especially 
if the emperor himself were coming. 

Memmius’s archonship was in the year 161/2.21 
He was prytanis and eponymos of Acamantis between 
155 and 165,” and prytanis again in 168/9.% He held 
all his civil offices simultaneously with his priesthood. 
He died around 190/1, the date of his last appearance 
in an aetsttoi list (7.G., 11°, 1798); a new priest was in 
office in the list dated to 191/2 or 192/3 (I.G., IPE, 
1792).^ Thus he was an altar-priest for an amazing 
total of at least sixty-five years. If he assumed this 
priesthood between the age of twenty and thirty, he 
therefore lived to an age of eighty-five to ninety-five, 
a longevity that was already cause for praise in the 
last years of the reign of Marcus Aurelius (/.G., II?, 
3620, line 17). 

None of his relatives are known, although the dedi- 
cation honoring him (/.G., 112, 3620) discloses that he 
descended from a very distinguished family: he was 
the "descendant of daduchs, archons, generals, and 
agonothetes." It would be interesting to know which 
daduchs were his ancestors. Since he was born about 
the beginning of the century, there is a strong possi- 
bility that they were the Claudii of Melite. 

At the very end of the inscription he is called тд» 
[а]т’ &ápxiepéev тду quAÓmaTpww. тд» ёт’ ёрҳієрёоу would 
appear to mean that he was a descendant of '"'high- 
priests," just as rov апд баборхо» in line 2 means 
"descendant of daduchs." After rò [à м’ dpxrepewy 
comes his title rò gddrarpw. Oliver?® interprets 
the whole phrase 6 am’ ápxiepéov 6 фА\бтатр as "the 
title of an ex-high-priest who when high-priest had 
acquitted himself well in the presidency of the Great 
Augustan Games." Oliver’s array of evidence cer- 
tainly does point to a connection between the title 
philopatris and the agonothesia of the Great Augustan 
Games, but in my opinion the natural and only mean- 
ing of 6 dm’ ápxuepéov is descendant of high-priests.”’ 
It is very difficult to interpret this phrase as ‘‘ex-high- 
priest" in this instance when it is exactly the same 
type as д ало 6a0obxov in line 2, which definitely does 
not mean ex-daduch but descendant of daduchs. 
Thus, 6 ат’ ápxiepéov need not be directly linked in 
meaning with 6 ziAórarpis.? Moreover, if Memmius 
was а high-priest, when did he serve? Oliver admits 


21 [.С., IT?, 2085. 

? Hesperia 11 (1942), loc. cit., as dated by Woloch, loc. cit. 

?3 T.G., 11°, 1775, line 51. 

21 For the date see above, p. 38, note 200. 

25 Expounders, рр. 88-89. 

26 That philopatris as a title can sometimes be used alone may 
have further support in J.G., II?, 3531; see the discussion and edi- 
tion of this inscription in append. VIII. 
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that it could hardly have been while he was altar- 
priest,” but Memmius was altar-priest until his 
death around 190/1. "Therefore, I submit, as an 
hypothesis, an emendation to Oliver's theory, namely 
that the title ó ф\бтатр standing alone indicates that 
its possessor undertook an agonothesia of the Great 
Augustan Games even though he was not the high- 
priest in office at the time.”® 

Twice Memmius is called ’Eri Bouóov.? This is 
probably an unintentional assimilation of his proper 
title to the fact that he functioned as a priest at more 
than one altar, 1.е., the altar of Demeter and the altar 
of Kore at Eleusis.?? 

Memmius was in office when the Eleusinian Endow- 
ment of Flavius Xenion was established and in effect. 
For the position of the altar-priest in the list of recipi- 
ents of the endowment (issued around 160-70) see 
above, pp. 35-36. 


13. TB KAabóws Хооп TB КА Avorddov Мемтав. 
Philostratus, II, p. 95 (ed. Kayser); I.G., І, 
1077; 1792; 2340 (= Mitsos, В.С.Н. 73 (1949): 
p. 359); 4007 (= Expounders, p. 78); Hesperia 
30 (1961) : p. 273, no. 110; Geagan, 1967: append. 
III (restored). Stemmata: cited above, p. 57, 
in connection with daduch no. 18. In office from 
191/2 or 192/3 to at least 209/10. 


He is mentioned twice in the aezsztoz lists, in I.G., 
IP, 1792 (191/2 or 192/3) and Z.G., IP, 1077 
(209/10); and once in a list of Kerykes, I.G., П?, 
2340, which, because of the presence of the daduch 
Claudius (Philippus), should be dated around 194.32 
He was the son of Claudius Lysiades the high-priest 
and grandson of Claudius Sospis the daduch, thus a 
member of the great daduchic family of the Claudii of 
Melite. Не is the only member of this family known 
to have been an altar-priest. 

Philostratus states that he was a famous philosopher 


27 Expounders, р. 98. 
? Having read my discussion of this inscription and having 


examined my photograph of it, Oliver noticed that róv LEI 


dpxvepéwy was added to the stone after róv gudérazpw was already 
engraved. The words róv giAdrarpw are exactly centered in the 
last line with no crowding of letters, but the two words before 
it are crowded (with the final nu of apxvepéwy inscribed within the 
omega) and extend into the margin; also, the rév is crowded at 
the end of the previous line, the nu within the omicron, though 
there is no other crowding in the line. Thus, for some reason 
this phrase was engraved later, either because the omission of his 
descent from high-priests was noticed, or as Oliver suggests, 
in accord with my hypothesis, because his title lacked тд» [ё]т' 
dpxtepewy. Му own preference, however, is [å ]v' ápxcepécv. 

2 I.G., 11°, 1776 and 1796. Memmius's name can be restored 
in I.G., II?, 1774, 1795, 1796. 

9? See above, n. 2. 

31 For the date see above, p. 38, n. 200. 

32 Тһе restoration of him in Geagan, loc. cit., is not certain; 
it is not known whether his incumbency and the date of this 
document correspond. 

33 I.G., 112, 4007; Expounders, р. 78. See stemmata cited 
above, p. 57. 
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and a pupil of Chrestus, the Byzantine sophist; and 
in fact he was honored by the polis арєт[75 &exa kai 
e |.№ософіаѕ.8* 


14. Tiros dAáfios Erl Beug. I.G., IP, 3802. E. 
Groag, Die Reichsbeamten von Achaia im spátró- 
mischer Zeit (Diss. Pann. Ser. I, No. 14), p. 12. 
Early third century, after 209/10. 


This fragmentary dedication shows that hieronymy 
was observed in the case of one ecuvóraros Tiros ФА@&@бо$ 
'Eri Bou, and it mentions that he was a descendant of 
daduchs as well as consuls. The latter fact would 
rule out an identification with the altar-priest Flavius 
Straton of Paiania (no. 11), who served at the be- 
ginning of the second century, since the first known 
native Athenian to become a consul was the father 
of Herodes Atticus, in the reign of Trajan.?? Grain- 
dor? associated T. Flavius the altar-priest with 
Flavius Arrianus, the historian, who was suffect 
consul around 129.7 This is a bit improbable since 
adoption would have to be involved, but since 
Arrian's deme was Paiania, Graindor's association 
gains a little support from our association of this altar- 
priest and the altar-priest Flavius Straton of Paiania. 
However, one Flavius Straton was archon around 
194,38 a suitable date for a grandson of Flavius 
Straton the altar-priest and for T. Flavius the future 
altar-priest. 


GENERAL REMARKS 


The evidence that this priest was always taken from 
the Kerykes is clear. Ап altar-priest heads the list 
of Kerykes' priests in the decree honoring Themis- 
tocles, where also sons of daduchs appear as altar- 
priests. Ап altar-priest appears in a list of Kerykes 
published by D. J. Geagan (1967: append. III). The 
altar-priest Sospis (no. 13) was a member of this 
genos, and Memmius the altar-priest (no. 12) and T. 
Flavius the altar-priest (no. 14) were descendants of 
daduchs. 

In the first and second centuries before Christ this 
priesthood was filled by members of at least three 
separate families, and in the second century after 
Christ again by members of at least three families 
(two of which, those of Memmius the altar-priest and 
Claudius Sospis, may have been related in some way). 
The number of families involved tends to rule out 
inheritance as the method of appointment and the 
consistency with which the priesthood remained first 
in one family and then in another in the first and 


34 Hesperia, 30 (1961): p. 273, no. 110, with the identification 
by Oliver, ibid., р. 403. 

35 Woloch, 1966: Claudius по. 30. 

36 Marbres et Textes, p. 51. 

37 Woloch, 1966: Flavius no. 9. Cf. P. A. Stadter, "Flavius 
Arrianus: the new Xenophon," G.R.B.S. 13 (1967): pp. 155-161. 

38 I.G., 11°, 2124. For the date see above, in connection with 
the daduch Claudius Philippus (no. 24). 
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second centuries B.C. rules out allotment. Therefore, 
at least from the second century B.c., the altar-priest 
was elected by the genos of the Kerykes, and the fact 
that 1t occasionally remained within one family, some- 
times being passed from father to son, attests to the 
influence these families had within the genos at those 
times. 

At one time—the last known case took place in the 
first half of the second century B.c.—an incumbent of 
this priesthood could resign and assume the dadouchia. 
At some later time, perhaps around the middle of the 
second century B.C., it was required, or became cus- 
tomary, that this priesthood be held for life. 

In the case of Memmius, the altar-priesthood was 
assumed at the age of thirty or even younger. We do 
not know whether this happened often or just this 
one time—a time when a person of less than thirty 
years but a member of a prestigious family, such as 
Herodes Atticus, could even become an archon. 

Hieronymy was adopted for this priesthood some- 
time between 14/3 в.с. and 120-124 A.D. 

Several altar-priests had children, and there is no 
reason to believe that their wives were dead by the 
time they became priests. 

His relation to an altar has been discussed above 
(p. 82). The occasional inadvertent use of ’Emi 
Bwyav as his title reflects the fact that he had duties 
at more than one altar, namely, at least at both altars 
of Demeter and Kore. No altars or cuttings for 
altars have been found within the Telesterion; hence 
he probably performed his major functions not during 
the secret rites but sometime before them, outside of 
the Telesterion. This is reinforced by the fact that 
he is not mentioned among the ministers of the 
secret rites who were allegedly mimicked by Alcibiades 
and his companions.? Foucart suggested that at 
Eleusis the sacrificial ritual was so complicated that 
a special priest, the altar-priest, was needed for it.” 
He suggested further, and he could well be right, 
that his sacred importance was considerable, especially 
to the mysta1: 


Son autorité s’exercait sur tout ce qui touchait au sacrifice, 
depuis l'examen préalable des animaux présentés jusqu' à 
la consommation de la cérémonie. Sa vigilance était 
d'autant plus grande qu'il y avait là comme une probation 
indirecte des mystes. Si les Deux Déesses avaient été 
offensées par la présence de candidats indignes ou impurs, 
elles auraient manifesté leur courroux par quelque signe 
défavorable. Les résultats heureux du sacrifice témoi- 
gnaient au contraire qu'elles accueillaient avec bienveil- 
lance ceux qui se présentaient à |’ initiation.*! 


In prestige and importance within the cult the 
altar-priest was roughly on a par with the sacred 
herald, although he undoubtedly had a lesser role 
than the herald in the ceremonies within the Tele- 


39 See above, pp. 15-16. 
40 1914: pp. 372-373. 
41 Ibid. 
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sterion. In the aezsito? lists he normally came after 
the sacred herald, and he did follow the herald in the 
Eleusinian Endowment list; but if this Endowment 
list reflects the order of the procession, he could have 
marched by the herald’s side. Our restoration of the 
sacred herald in Z.G., Г, 6, in the position following the 
altar-priest, and the order of the priests in the Themis- 
tocles decree might imply that the sacred herald at 
those times had slightly less prestige than the altar- 
priest, and that therefore there was a shift in his favor 
during the Roman period; but it is probably best to 
say just that they were approximately on the same 
level in prestige and importance in the cult. 


УТ. HIEROPHANTIDS (‘TIeoo0 géveidec) 


Of the two hierophantids one was the hierophantid 
of Demeter and the other the hierophantid of Kore.! 
Often the inscriptions do not specify the deity of a 
hierophantid, but when they do, the official title of the 
hierophantid of Kore is, in prose, íepógavris тт 
veorépas, and though the title of the hierophantid of 
Demeter never appears in prose, it probably was 
tepogartTis THS T pea vrepas. 


Ca. 250 B.C. 


The earliest mention of the hierophantids is їп a 
fragment of Ister? (ca. 250 B.C.) : kal róv (ерофбутти kai 
Tas iepocüvrióas Kal Tov dadovxov kal Tas üAAas iepetas 
иорріутѕ ¿xew oregavov. It appears that at this time 
they were not minor priestesses in the cult, since they 
are mentioned together with the hierophant and 
daduch. 

86 B.C. 


During Sulla’s siege of Athens a hierophantid 
allegedly begged Aristion for a twelfth of a bushel of 
wheat but received a twelfth of a bushel of pepper.’ 


1. '"lepógavris ’Augiov Pudddov Ovyürgp. I.G., 11°, 3514. 


During the reign of Augustus? 


She and her father are otherwise unknown. 
Demos made this dedication in her honor. 


The 


2. ‘Iepdgavrits Moo[x-— – – Јашоо ‘Agidvaiov Өоүйттр. 
I.G., IP, 3527. During the reign of Augustus? 


Her own name and patronymic seem to be both pre- 
served; hence hieronymy was not observed. The 
monument, erected by the Demos in her honor, may 
have been erected after her death. 


I.G., 11°, 3553. 


She erected a monument to her granddaughter 
Athenais as mystis, probably as puyfeica dy’ éorías 
(see below, p. 108, no. 19). 


3. 'lepógavris. First century A.D.? 


! Foucart, 1914: pp. 212-213, first demonstrated this fact. 
2 Е. Gr. Hist., 334, Е 29. 
3 Plutarch, Sulla, 13, 3. 
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4. ‘Iepopavris vewrépas Перк^еоиз ёё Otov 0vyàrgp. I.G., 
II?, 3546. Around the end of the first century A.D. 


Foucart correctly identified her as the hierophantid 
of Kore. She appears on the same base as the 
hierophant Claudius Oenophilus. This, however, is 
not sufficient to justify the inference that she was a 
Eumolpid. Oliver identified her father with the 
pythochrestus exegete honored in Z.G., II?, 3549.5 


5. 'Iepópgavr:s Pabia [.. кратаа. I.G., 11°, 3984, as 
edited above, p. 31. Stemma: above, p. 31. 
Around the beginning of the second century A.D. 


Flavius Euthycomas, who is honored in this in- 
scription, was probably her grandson (as 15 argued 
above, p. 31), her daughter having married the altar- 
priest Flavius Straton. It is not possible to deter- 
mine her genos. 


б. боүйттр Anunrpiov. I.G., II?, 3575. From 112/3 
or earlier to the reign of Hadrian or later. 


According to line 3 of this dedication she was a 
hierophantid of Demeter. Its epigram consists pri- 
marily of praise of Hadrian, and mentions the glorious 
fact that she initiated him. It is clear that Hadrian 
was already emperor when the epigram was written. 
If our interpretation of I.G., II?, 3620 is correct (see 
above, p. 84), namely that Hadrian was initiated at 
the time he was Athenian archon (112/3) or even 
earlier, we must assume that this dedication was not 
erected immediately after his initiation but rather 
several years later, after he had become emperor, 
when the glory of having initiated him years ago was 
now keenly felt by this priestess. 

In the first four lines of the epigram she mentions 
that at the moment when the Athenians (Кекроп дал) 
made her a hierophantid, she buried her name by her- 
self “in the unfathomable depths (of the sea)."' 


7. Терофаути тїз veorépas КЛ duAó£eva. Т.В КА II&rpovos 
Medtréws Ovyarnp. I.G., IP, 3585. During the 
reign of Hadrian. 


She was the hierophantid of Kore. The monument 
was erected after her death by her son Claudius 
Lysiades, while Timothea was priestess of Demeter 
and Kore, thus in the reign of Hadrian. Her memor- 
able achievement while hierophantid was that she 
had the altar of Kore covered with silver (lines 5—6).9 

Her husband had the same name as her father; 
perhaps adoption was involved, but not necessarily." 
Possibly a connection with the daduchic family the 
Claudii of Melite is involved. 


41914: p. 212. 

5 Expounders, p. 152, I 28. 

6 'This is evidence that each goddess had her own altar. 
7 See Woloch, 1966: Claudius no. 73. 
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HADRIANIC? 


Тероф&[ь т dos | is written (according to my own 
reading, '"Iepogá[» |т[ 1605 | according to Dittenberger, 
I.G., III, 331) on a seat in the theater of Dionysus, 
though the last three letters must have been crowded 
if they were on the same block. Kirchner’s restora- 
tion (Г.С., II?, 5111), Чєрофд[у ]r[ov], is probably in- 
correct, since the hierophant had a seat much below 
this, in the first row of the prohedria (Г.С., II?, 5053 
and see below, append. III). Moreover, hier- 
onymy prevents us from regarding the nearby name 
"ATA ]e£[àvóp- — —], of which I was unable to discern 
clearly any of the letters, as that of a hierophantid. 


I.G., 11°, 4062. After 126/7. 


She appears in a dedication set up by the Areopagus, 
the Boule of the Five Hundred, and the Demos in 
honor of her daughter Mundicia Secundilla. Neither 
the daughter nor her father Burrus is otherwise known 
with certainty.? 


8. Терофаут. 


9. Тода Мемтит 'Iovviov Патроуоѕ Bepevixidov Воүйтлр. 
I.G., IB, 3633; 3557. Stemma: C. P. Jones, 
H.S.C.P. 71 (1966): p. 210. Around the middle 
of the second century. 


She is mentioned as a hierophantid in Z.G., 112, 3633, 
and since her name Melitine is given, this dedication 
to her must have been set up after her death. The 
original bottom of the dedication is preserved and 
shows that the third line, restored by Skias, does not 


exist. The disposition of the text is as follows: 
[-------------------------- ] 
|a ctae. ie Joógavrw [-------- ] 
[------------ Med пы АХ[————— | 


In Z.G., 11?, 3557, erected around 125 A.p.,? she is 
honored as a hearth-initiate, where her name is given 
as 'Iovviav [....... РИ ] Мань. The large 
gap! between her gentilicium and cognomen (Greek 
name) is striking; even if we were to assume that the 
lacuna contained her mother's gentilicium, the space 
would not even be half filled. Kapetanopoulos’s 
suggestion" that the girl had two names, joined by 
kat rjv is a good possibility; but I cannot find a 
trace of iota before MeX:rivyy, as he does, to give it 


support. For 7.G., II?, 3633 he suggests: 
[3v ie ]poógavrw ['Iowtav ...5:2... rv] 
[xai Med ]итьть ’Av[ vias `Аростокћооѕ бу | 
[ yartpa |]. 


8 See Woloch, 1966: Mundicius no. 6. 

? For the date see above, p. 74. 

10 My calculations indicate a slightly larger space than Kirchner 
calculated. 

п 'Арх. "Ey. 1968: p. 211. 


His reading of [ito]e«e in line 1 
is correct. 
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As is clear from the description above, there can 
be no certainty at present about the margins of 
this inscription, and a third line is not available; 
Me |erivny àv[€0gkev — —] is also possible. 

Her maternal great-grandmother, Flavia Laodameia, 
was a priestess of Demeter and Kore, and her paternal 
grandfather, Patron of Berenikidai, was an exegete 
of an unknown type.” 


160-170 


The position of the two hierophantids in the list of 
recipients in the Eleusinian Endowment of 160—170 
(1.G., IP, 1092) is discussed above (pp. 35-36). 


10. Іс:дотт 'Icaiov бөүйаттр. I.G., II, 3632, as edited 
by Oliver, Hesperia, Supplement 8 (1949): p. 249; 
I.G., IP, 3709. Stemma: Oliver, ор. cit., fig. 2. 
In office in 176. 


А monument bearing an epigram written probably 
by her grandson Glaucus, who was a poet, rhetor, 
and philosopher, was set up in her honor after her 
death by her daughter and two grandsons. She was 
the granddaughter of Isaeus, the Assyrian sophist 
and teacher of Hadrian. The very distinguished 
family to which she belonged is illustrated in Oliver's 
stemma. 

Besides alluding to the virtues and achievements of 
members of her family the epigram mentions that 
once, in beginning the {еее (àpxouévg reXerov), she 
crowned as initiates the emperors Marcus Aurelius 
and Commodus at the same time. Thus we might 
infer that the hierophantid had the role of crowning 
initiates at the beginning of the telete, but considering 
the number of initiates, this duty must have been 
assumed by the other priests and priestesses as well, 
if it normally was their duty. 

Even though she was already dead, the epigram does 
not mention her name; it is mentioned only on a 
monument honoring her granddaughter (see below). 

Her granddaughter Flavia Eunice daughter of T. 
Flavius Callaeschus of Marathon is honored in a 
dedicatory epigram? written by the same man who 
wrote the epigram for her great-grandmother, 1.e., 
Glaucus, who was Eunice's uncle. The dedication 
was erected in front of the Telesterion. The epigram 
describes several of her illustrious relatives: her 
father's uncle in the male line was Glaucus the hier- 
ophant; thus her father was a Eumolpid. Nothing 
is said in the epigram as to whether she was a hier- 
ophantid, and so nothing enables us to conclude that 
she was.'4 


11. IIorAa AiMa ‘Epevia. I.G., П?, 3764; 3688. In 
office around the end of the second century. 


12 Oliver, Expounders, р. 44. 

13 J.G., 112, 3709 (= Oliver, Hesperia, Suppl. 8 [1949 ]: р. 251). 

м As did Toepffer (1889: pp. 64-65), followed by Foucart 
(1914: pp. 212-213). 
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In Z.G., II, 3764 the mother of Aelius Apollonius is 
referred to as iepgs ugrpós ... Ñ reNerás åvégawe бєої пар’ 
avaxropa Ато. It has been shown above (p. 64) 
that his parents probably are the P. Aelius Apollonius 
and Publia Aelia Herennia who dedicated their 
daughter as а hearth-initiate in Z.G., П?, 3688. There- 
fore she became a hierophantid sometime after I.G., 
IP, 3688 was dedicated. Her parents are unknown. 
Her husband belonged to the Kerykes. 


GENERAL REMARKS 


Unfortunately no positive information is preserved 
concerning which genos or gene the hierophantids were 
taken from. Not many of their fathers are known 
from separate sources: only the fathers of Hierophan- 
tis daughter of Pericles of Oion (no. 4), Junia Melitine 
(no. 9), and Isidote (no. 10). And the only informa- 
tion derived from them which may be of significance 
is that Pericles of Oion was a pythochrestus exegete, 
and Patron of Berenikidai, the grandfather of Junia 
Melitine, was an exegete of an unknown type. There 
were three types of exegetes at Athens: the exegete 
appointed by the Demos from the eupatridae, the 
pythochrestus exegete from the eupatridae, and the 
exegetes of the Eumolpidae. According to the list 
of exegetes compiled by Oliver!’ none of the exegetes 
from the eupatridae is known to have been a 
Eumolpid.* If the evidence is not misleading, it 
would seem that Eumolpidae were not eligible to 
serve as exegetes from the eupatridae; thus, if the 
Eumolpidae were at all involved in supplying the 
hierophantids of Kore, there was at least one other 
genos which did so as well. 

The only testimony concerning the appointment of 
a hierophantid is line 3 of I.G., IP, 3575: evré ue 
Kexporidae Атої Өёсау lepócavrw. But we cannot infer 
from this that all Athenian women were eligible; for 
Athenians made her a hierophantid in either case, 
whether she was taken from Athenians at large or 
from a particular genos. 

The first reference to a hierophantid is contained in 
a fragment of Ister (who flourished around the middle 
of the third century B.C.) and the second is connected 
with an incident which allegedly took place during 
the siege of Sulla. The list of around 460 B.c. of 
Eleusinian priesthoods (Г.С., Г, 6) is not sufficiently 
preserved to enable one to hypothesize reasonably 
that the hierophantids were a Hellenistic invention.” 
On the contrary, I suspect that the ''priestesses'" of 


15 Exbounders, p. 44. 

16 At least two pythochresti exegetes were Kerykes, viz., 
Diotimus son of Diodorus of Halai (Expounders, I 21-26) and L. 
Gellius Menogenes (ibid., I 52), who was certainly related in the 
male line to L. Gellius Polyzelus, who was a member of this genos 
(see Geagan, 1967: append. ПІ, line 212). 

11 Nilsson, Geschichte, 2: р. 349, suggests that they were a late 
invention. 
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I.G., 1, 81 included the hierophantids. Certainly 
in the Hellenistic and Classical period they were not 
as prominent in the cult as the priestess of Demeter 
and Kore, and for the Roman period the same situa- 
tion is clearly shown by the higher position that the 
priestess of Demeter and Kore held in the list of 
recipients of the Eleusinian Endowment. Neverthe- 
less, they did play an important part in the cult. 
Ister mentions the hierophant, the hierophantids, the 
daduch, and the ''other priestesses” without specifi- 
cally mentioning the priestess of Demeter and Kore. 
A notice in Photius! describes the hierophantids as 
having a very important position in the cult: ai rà {ера 
calvovcat Tots uvovuévors ; Which is confirmed by the fact 
that Publia Aelia Herennia is mentioned in an in- 
scription as “опе who revealed the teletas of the 
goddesses, beside the Anactora of Deo."? It is in- 
teresting, also, though it may only be an accident, that 
there are no dedications of the Roman period singing 
the glories of a priestess of Demeter and Kore as there 
are for two hierophantids. 

In connection with revealing the hiera тар’ àvákropa 
Anovs, the тара seems to be significant. The hier- 
ophant was the only priest allowed to enter the 
Anactoron, and he is frequently mentioned, in regard 
to secret rites, as being within the Anactoron and 
emerging from it; the hierophantids always remained 
outside, and their share in revealing the hiera was 
carried out alongside the Anactoron, after the hier- 
ophant brought out the sacred objects. 

At the beginning of the telete, perhaps before the 
procession left Athens, the hierophantids were perhaps 
involved in crowning the initiates.?! 

Many of the hierophantids had children. There 
seems to be no reason to assume that marriage was a 
bar to this priesthood. 

Hieronymy seems to be in force for them from the 
time they begin appearing in epigraphical sources, 
1.е., as early as the first century A.D. 


VII. EXEGETES OF THE EUMOLPIDAE 
СЕ уцхо Evuo2.100v) 


INTRODUCTION 


There is some doubt whether the Athenian exegetes 
were always regarded as priests (iepeis). They were 
certainly so regarded in Roman times; an inscription 
of the second century A.D. mentions [- – - ] ényoupeévors 
Це ]ре [оо – – ], which can only refer to the exegetes 
who appear elsewhere in the inscription (as entries in 
a long list consisting mostly of priests and priestesses). 


13 And perhaps also those in J.G., II?, 1363 (see above, p. 22) 
and 949, line 10 (above, p. 27) included the hierophantids. 

19 S.v. ієрофӣутідєс. 

2 T.G., 11°, 3637, see above, hierophantid no. 11. 

?! See above, p. 88. 

! I.G., II?, 1092, lines 17-18 (= Oliver, Hesperia 21 [1952]: 
pp. 381-382). 
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For the Hellenistic period, there is a decree of 128 B.c.,? 
in which a procession at the Thargelia in honor of 
Apollo is described, and its participants are ‘‘the 
priest of Pythian Apollo, the exegetes, the other 
priests, the nine archons, the hierophant, the daduch, 
their companions,? the manager of the games, ес.” 
In the Classical period it is for the most part unclear 
whether they were considered priests. There is no 
evidence that enables us positively to conclude that 
they were, and sometimes the opposite view seems to 
emerge. J. Н. Oliver* notes: ‘‘In the Laws, VIII, 
828b, Plato distinguishes as a matter of course between 
'exegetes, priests and priestesses, and manteis.' " At 
any rate, the exegetes did in fact have much in com- 
mon with some priests, in regard to religious expertise 
and intimate acquaintance with sacred matters; and 
the priest undoubtedly had occasion to call upon an 
exegete for advice, especially if events produced a 
situation for which his own knowledge and experience 
were inadequate. Eventually, this close association 
in religious matters, as well as the fact that they 
marched together in processions,? and the fact that 
exegetes sometimes attended sacrifices, probably 
contributed to some extent to a blurring of the dis- 
tinction (if there ever was a clear one), so that by 
Hellenistic and Roman times exegetes could be called 
"priests." 

There were three types of Athenian exegetes: ó 
пудохртото$, 6 отд той ӧђџоо кайестамеро$ EEnynrns, and 
the é£mymrai EbuoXmióGv. Only the exegetes of the 
Eumolpidae, who were solely concerned with the 
patria of the Eumolpidae and therefore the Eleusinian 
Mysteries, are the object of this study. All three 
types were studied in detail by Oliver in Athenian 
Expounders of the Sacred and Ancestral Law (Balti- 
more, 1950) so that a full treatment of the evidence 
does not need to be repeated here except in those cases 
where his conclusions have been called into question, 
or where they can be improved upon with the help 
of additional evidence. 

Concerning the number of the exegetes, Oliver 
demonstrated that there was one pythochrestus 
exegete and one exegete appointed by the Demos.’ 
Oliver's arguments for the number of the exegetes 
of the Eumolpidae are as follows: J.G., II?, 1672, line 
41 (329/8 B.c.), which indicates that there were more 
than one; J.G., 112, 1092 (ca. 160 A.D.),? which indi- 
cates that there were either two or three; and the 
arrangement of the prohedria seats of officials and 
priests in the Theater of Dionysus (/.G., II?, 5022- 


? Sokolowski, Supplément, 14. 

3 See above, р. 27. 

* Exbounders, p. 29. 

5 Sokolowski, loc. cit., and I.G., II?, 1672, line 41. 

6 Cf. Expounders, рр. 63-64; also J.G., II?, 1029, lines 4-6 
(= Expounders, p. 146, I 18). 

7 Ibid., pp. 37-42. 

8 See the edition of Oliver, Hesperia 21 (1952): p. 382. 


Cf. Oliver, Expounders, p. 42. 
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5079), where Oliver observed that the most appropri- 
ate place for them was represented by two unassigned 
seats, and one would expect a homogeneous body of 
officials such as the exegetes of the Eumolpidae to 
have sat next to one another just as the six thesmo- 
thetes did. However, Oliver's interpretation of these 
seats was based on Kirchner's partly inaccurate and 
misleading edition of them (Z7.G., IP, 5022—5079). 
In appendix III, I attempt to present a more accurate 
picture of these seats, mainly with the help of Fiech- 
ters thorough study, and my conclusion is that on 
the basis of our present knowledge it is possible that 
three exegetes of the Eumolpidae sat together in the 
prohedria. J.G., II?, 1092 lists one exegete (line 48), 
then three exegetes (line 49), without noting precisely 
which ones are meant in each case. We know that 
there was one pythochrestus exegete and one exegete 
appointed by the Demos, so the first exegete (line 48) 
is undoubtedly one of these. Since we know that the 
number of exegetes of the Eumolpidae was greater 
than one and since there is no other instance where 
they are grouped together with one of the two other 
exegetes while separate from the other (there 15 no 
apparent reason why this should have been done any- 
way), 1 assume that there were three exegetes of the 
Eumolpidae. 

Oliver suggested that the exegetes did not exist in 
the fifth century. This theory has since been dis- 
puted.? When ZExpounders was still in the press, 
F. Jacoby's Atthis (Oxford, 1949) appeared, which 
also treated the exegetes but from a different point of 
view, namely their relationship to the Atthido- 
graphers. Jacoby reached the conclusion that the 
exegetes existed at least as far back as the time of 
Solon. This position has since been defended (most 
notably) by Н. Bloch.? It is my opinion that, given 
the present state of our evidence, Oliver's position is 
the methodologically correct one. But before we 
review the evidence on this problem, it must be 
emphasized that nowhere does Oliver deny that 
exegesis took place during the fifth century or earlier; 
he only denies that there existed officials called exe- 
getes before the end of the fifth century (i.e. before 
the law code of Solon was revised by Nicomachus); 
this distinction may have been overlooked by some 
who were opposed to Oliver's position. [In the 
present study of the problem we shall of course limit 
ourselves to the exegetes of the Eumolpidae. Though 
this limitation is imposed on us by the scope of this 
study, it is advantageous in that the evidence 15 
much clearer for the early history of these exegetes 
than for the two state exegetes, a fact which usually 
has not been mentioned in thedebatesince Expounders. 

Exegesis by the Eumolpidae definitely took place 
in the fifth century. I.G., 1, 76 (ca. 416 B.c.)# 


? For bibliography see Н. Bloch, H..S. C.P. 62 (1957): pp. 37-49. 
10 Tbid. 
11 See above, pp. 14-15. 
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specifies that the sacrifice to be offered from the 
proceeds of the aparche is to be performed according 
to the exegesis of the Eumolpidae: кобот: äv Etyodridat 
ёхо[ Веб рта. It is unusual for an official document 
not to specify precisely the officials (if they existed) 
who are to implement a particular order; yet in 
regard to exegesis, this decree mentions only the 
genos as a whole. The genos is also mentioned as 
the agent of exegesis by the author of the speech 
Against Andocides®: ‘‘Pericles, they say, once advised 
you (members of the jury) that, in deliberating on 
men who are impious, you should apply not only the 
written laws, but also the unwritten каб’ ods Едиот и 
éEnyouvrat, Which no one yet has had the authority to 
nullify or oppose, and not even the author (of these 
unwritten laws of the Eumolpidae) is known." Again, 
if exegetes had existed, it would have been very simple 
and convenient to designate them instead of the 
genos as a whole. 

An incident concerning an unwritten law of the 
Eumolpidae is recounted by Andocides in his speech 
On the Mysteries (110—116). In the Boule which tra- 
ditionally met on the day after the Mysteries to hear 
any charges of irregularity committed during the 
festival, Callias stood up and announced that a sup- 
pliant's branch had been placed on the altar of the 
Eleusinion, and he pointed to the branch. Since such 
an act was strictly forbidden during the celebration of 
the Mysteries, the herald then asked the assembly, 
Who put the branch there. There was no reply. And 
finally : 


merh ô ЕЛеуе TH BovdAn EükAgs Ore ovdels vrakovor, таи 
6 KaAALas àvaarás €Xeyev бт et vóuos m üTpuos, et Tis ікєттріау 
бел & то 'EXevowio, ükpvrov &moÜaveiw, кой 6 татђр ToT’ 
айтор ‘Immovixos é£wynoaro табта, ‘A@nvators, йкойтеє дё OTL 
ух дети тту ikernptav. 
kat Aeye- “© KaAMa, mávrow dv0pwrwv davoowrare, 
mparov иёу ény Клрокор av, obx óovov (бу) aoc eEnyetobau- 
тата бё vóuov патрюр eyes, 1 бё OTHAN тар ў €ornkas 
xiMas Spaxudas KeAever delve, Edy Tis ikernpiay 0] év Tw 
'EAevowig. тата бё rivos ijkovcas Ore 'Аудокібтѕ бет тту 
ikernpiav; káXecov abrov тї BovAg, tva kai ġueis àkobacouev. 
&rei0n бё avayvwobn À oTHAN küketvos ойк єіҳєу eimew бтоу 
ўкоосєу, катадрау $ tjv TH Bovin aùròs Gels тту ikernptav. 


évreUOev. бтаттба Kégados obroci 


If éénynral Еоџоћт:доу existed, Cephalus could have 
expressed himself much more directly by saying: 
ойк enynris àv, obx дезо» (бу) oor ёётүєсдои. But instead 
of simply stating in this way that Callias was not an 
exegete, a fact which would have been readily apparent 
to everyone if such officials actually existed, Cephalus, 
whose other remarks pierced right to the heart of the 
matter, here takes the round-about course and de- 
clares that Callias, being of the Kerykes, was in- 
eligible to give exegesis. Thus, if one is to assume 
the existence of exegetes of the Eumolpidae at this 


12 Pseudo-Lysias, Against Andocides, 10. 
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time, one must also assume that Cephalus was not 
as sharp and precise on this point as he was in the 
rest of his attack on Callias. 

Another question arising out of this passage is how 
Callias (like his father) was at all able to pretend that 
he was an exegete. If there had been an official body 
of exegetes, certainly it would have been foolish in 
the extreme for someone who was not a member of 
this body to have attempted to pass himself off as 
one—in the presence of the entire Athenian Boule. 
This audacity of Callias and the imprecision of 
Cephalus can best be explained in terms of a situation 
that was somewhat fluid: the Eumolpidae had the 
exclusive right of exegesis, but there was no clearly 
defined tradition as to which member was responsible 
for giving exegesis on a particular occasion ; the hier- 
ophant or other Eumolpid priests may often have 
given it, as well as other members of the genos who 
were respected for their knowledge of the patria. 
'The daduch, by his association with them and because 
of his prestigious position in the cult, evidently gave 
exegesis illegitimately on occasion.? [п any case, 
this incident shows that while exegesis certainly 
existed, ''exegetes of the Eumolpidae'" apparently 
did not. 

Н. Bloch incorrectly describes this position as ап 
argument from silence: “The main issue in the con- 
troversy was and is whether an ancient (or medieval) 
institution can be assumed to have come into existence 
only when it is first mentioned in a source." In the 
case of the exegetes of the Eumolpidae, however, the 
silence speaks: in two instances where Eumolpid 
exegesis in the fifth century is mentioned (J.G., 1°, 76 
and Callias’ accusation of Andocides) the most satis- 
factory explanation for the silence concerning the 
exegetes is that they did not exist; an assumption of 
their existence forces the situations to appear re- 
spectively unusual!* and somewhat incredible. Maore- 
over, Bloch does not distinguish between the institu- 
tion and its officials. No one would deny that the 
institution of Eumolpid exegesis existed long before 
the end of the fifth century, but the available evidence 
indicates that the institution did not involve officials 
called é&nynrai; that exegesis was carried on perfectly 
well without ё утта: at this time; that is, they were 
not an essential aspect of the institution in its early 
form but were only established later on, in response 
to a need for regularization which was not previously 
felt. Thus, we need not make the assumption that 


13 Cf. Expounders, p. 23. 

м H.S.C.P. 62 (1957): p. 46. 

15 [n the case of J.G., I?, 76 it is possible of course that the 
phrase is a fossilized one, still in use even though exegetes existed; 
this is worth considering only because the same phrase was used 
in 353/2 (Г.С., 11°, 140; see below, р. 92) by which time Eumolpid 
exegetes жау well have existed; but the fact that a fossilized 
phrase was used in 353/2 is no argument that it was so used in 
416/5, and the situation of Callias strongly indicates that it 
was not. 
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this institution came into existence when it is first 
mentioned in a source, nor need we go to the opposite 
and equally untenable extreme, as Bloch seems to do, 
of assuming the existence of an Athenian institution 
in 115 fully developed form considerably before its first 
appearance in a source in that form. 

If we regard Eumolpid exegesis as a developing 
institution, the following reconstruction of its develop- 
ment appears probable. Certain members of the genos 
were more knowledgeable and skilful in expounding 
than others, and they would naturally tend to be 
called upon with some regularity. The demand for 
exegesis steadily increased with the increasing litiga- 
tion in the fourth century, which, in matters of 
exegesis, highly valued expertise and uniformity. The 
great throngs of initiates, who before the festival had 
to be carefully instructed in the patria (cf. the new 
inscription. cited below), especially the foreigners, 
supplied another powerful impetus for uniformity of 
exegesis; for they surely needed to know some of the 
patria pertaining to the festival, and the question of 
whether they were completely free of pollution was 
probably of very great importance. The genos met 
this need by appointing as é£wyygrat members who 
were most knowledgeable in this specialty, thus re- 
gularizing and formalizing the institution. From 
now on, a person desiring exegesis knew exactly on 
whom he could call and that the exegete would not be 
occupied by other duties, as probably the regular 
priests of the genos were occasionally in the past. 
Moreover, the genos was now spared the embarrass- 
ment of faulty or illegitimate exegesis. If Oliver is 
correct in his theory that before the Law Code of 
Nicomachus there were no officials at all in Athens 
called exegetes, and that the two state exegetes were 
first created in connection with this code, and I 
believe that at least the first of these propositions is 
true, these state exegetes would have set a precedent 
for calling “human” expounders éfnynrai. Later the 
Eumolpidae called their own expounding officials by 
the same name. 

At the time Expounders was published, the earliest 
clear reference to exegetes of the Eumolpidae occurred 
in Z.G., IP, 1672 (329/8 B.c.). However, Oliver felt 
that there was some probability in the inference that 
they came into existence sometime after 383 but 
before 357/6, though admitting that the evidence for 
this inference could refer not to the exegetes of the 
Eumolpidae but to the two state ехевеѓеѕ.! New 
evidence is now available concerning the exegetes of 
the Eumolpidae in the fourth century, in the form of 
several fragments of an inscription found in the course 
of excavations in the Athenian Agora (soon to be 
published by C. Edmonson). They are actually new 
fragments of Sokolowski, Lois Sacrées, Supplément, 12, 
and reveal that this is in fact an inscription of over 


16 Exbounders, pp. 33, 43-44. 
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fifty-five lines in length, dating apparently to the sec- 
ond quarter of the fourth century, and that it contains 
regulations on many aspects of the Mysteries in which 
the state had a part. C. Edmonson has kindly allowed 
me to quote sections of it relevant to this study. The 
section pertaining to the exegetes reads: Еўџо\т‹доу бё 


TÓS mye[ràs ...........: da muniunt fee 1.12210. .Js 
amo vounvias r[ à tepa kai rà татриа? | éEnyéeoOar 'Abnvaiwv 
kai ray £[ € ]vov rær óeoutv[ we — — — — — ]" Unfortunately 


not enough is preserved to reveal the complete sense, 
but it seems that the exegetes are ordered to give 
exegesis, starting on the first of the month (of Boe- 
dromion), to anyone requesting it in connection with 
the coming festival; the lacuna may have specified 
the place where they would be accessible. Noteworthy, 
however, is the way in which the exegetes are referred 
to: "of the Eumolpidae the exegetes . . ."; that is, 
the terminology is slightly looser than their later 
official titles : enynrai Ерџо\ћтидор, &nynrat ё ЕбиоА\тёф>, 
eEnynral ёк той yévovs той EtyoAmidav. It is as if to say 
"those members of the Eumolpidae who are exegetes"' ; 
it may indicate that the custom of calling the expound- 
ing Eumolpidae ééyynrai was relatively recent, not 
enough time having elapsed for their titles to have 
become formalized. But this is perhaps attempting 
to squeeze too much significance from this phrase. 
Yet it does tend to support the evidence discussed 
above for placing the beginning of the exegetes of 
the Eumolpidae sometime after Andocides' speech 
in the year 400. If the date of the inscription is the 
second quarter of the fourth century, these officials 





Т:8 KAaótos Апиботратоз (Xovvcebs) 


са. end of first century A.D. 
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were in existence at that time and Oliver's inference 
placing their inception sometime between 383 and 
357/6 has not been invalidated. Nevertheless, it is 
possible that they were instituted a bit later; the date 
of this inscription may turn out to be later than the 
second quarter of the fourth century. In 353 the 
old phrase каб’ ó[r. àv Едиот ба € JéyyGvrac was prob- 
ably!* still used, either because the phrase had become 
fossilized or the ėġņynrai had not yet been established. 


THE INDIVIDUAL EXEGETES 


The prosopography of the exegetes of the Eumol- 
pidae has been covered thoroughly in Expounders; 
Oliver's list of the exegetes of the Eumolpidae is re- 
peated in the table below with some changes and one 
addition. The prosopography of each exegete is given 
by Oliver, Herrmann, and myself in connection with 
the testimonia cited in the table. 


GENERAL REMARKS 


Eumolpid exegesis undoubtedly existed in the pre- 
Cleisthenic period in Athens, but the selection of 
certain men and the designation of them as exegetes 
appears, with some probability, to have started only 
after the end of the fifth century. In my opinion 
their number was three. The manner in which they 
were appointed is not known; since they had to be 
highly qualifed, election would be a reasonable 
assumption.?! 


I 38, 53; below, p. 108, no. 14 


Name Date Testimonia 
1. T.uó0cos ca. 300 в.с. T 27, 28 
2. Мӯдєеоѕ Ava ávópov (Mepaceds) ca. 136 в.с. T 30 
3. 'AgoANowios ' A-ytjvopos '"Epukeebs last quarter of second century I 16? 
4. Мудєоѕ Мудєіоу Пєроієіѕ са. 60 в.с. 1 19 
5. Пани; IHauutvovss Марадо»тоѕ Augustan ] 29, 30 
6. 
7 


. А ObuPavios АюМор | Av Jets 


8. [----] ’Axapveds, vir praetorius 


Perhaps: KAatótos IIoAot9Aos 'Axapveus са. 197 A.D. 


17 r[à iep& xal rà тӣтріо ] fits the space, and so I suggest it as 
а possibility, on the basis of I.G., II?, 3490, which mentions 
Thy hynaw TOv lep@v kal татріоу. 

18 T.G., 11°, 140, line 19. &[ть of &nynrai ё Етубитаи is conceiv- 
able but unlikely. 

13 Exbounders, р. 44. I wish to thank P. Herrmann, who 
kindly sent an offprint of his article, cited below, and thus made 
it possible to incorporate his results as my manuscript was in 
the press. 

? | 16 (= I.G., IP, 3487) is actually in the storeroom of the 
museum at Eleusis. An unpublished fragment of this inscription, 
preserving only the end of the first line, shows that it should read 
'АтоААФ[> or ’Ayhvopols 'E]oweta. In 106/5 he was pythaist at 
Delphi, Fouilles de Delphes, ПІ, 2, 15, where no demotic is 
preserved (Oliver ad I 16 mistakenly implies that 'Axapreós is 
preserved). An ephebe in 119/8 (Т.С., 11°, 1008, line 100) whose 
name should now be restored to read ['Ay Миюр 'AmvoX[Acvíov 


ca. end of first century A.D. 


second or third century A.D. 


'Apx. Eg. 1971, “Inscriptions from Eleusis,” nos. 27 and 31; 
P. Herrmann, Z.P.E. 10 (1973) : pp. 80-85. 

I 44 and 'Apx. 'Еф. 1971, op. cit., по. 9 

I 45; see above, p. 39 








'Ep Jueets and who is probably to be identified with a boy pythaist 
of the same name in the year 128/7 (Fouilles de Delphes, III, 2, 
12, line 5, with no demotic) may have been his son. The Agenor 
son of Apollonius who was a boy pythaist in the year 138/7 
(zbid., ПТ, 2, 11, line 7) may have been the son of a cousin of the 
exegete. Тһе Agenor son of Apollonius who was sent to Delphi 
as a kitharistes by the Athenian Dionysiac Artists іп 128/7 (ibid. 
III, 2, 47, line 23) may be the same person or the boy pythaist of 
138/7. 

21 Jacoby, Atthis, pp. 26-27 states: apparently (at least later) 
in some branches of the clan the office was handed down from 
father to son, not by regulation but in practice." The instance 
he cites, tbid., р. 242, n. 38, concerns a grandfather and grandson, 
exegetes nos. 2 and 4 (who are according to him, following 
Kirchner [Р.А., 10100], great-grandfather and great-grandson). 
On the basis of this, inheritance can hardly be called apparent 
even at this date. 
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Little is known of the activity of the exegetes of 
the Eumolpidae apart from what can be surmised 
about their activity simply as exegetes and what can 
be deduced from the new inscription to be published 
by C. Edmonson and from the affair of Callias, about 
which a few additional words may be said here. 

In his charge concerning the suppliant branch, 
Callias reckoned that no one would know about the 
law on the stele (unless he actually forgot about it 
himself) which ordained a considerably milder punish- 
ment than the unwritten law of the Eumolpidae, the 
nomos patrios which he cited and thereby was accused 
of performing exegesis. For the written law on the 
stele took precedence over an unwritten patrios 
nomos, as is Clear from Pericles’ and Cephalus’s state- 
ments.” Callias probably did not cite a false law 
of the Eumolpidae; this would have been a risky 
venture in the presence of the many Eumolpidae 
likely to be sitting in the Boule. The unwritten law 
of the Eumolpidae was probably real in origin but 
had been superseded by the written law of the State, 
and he was hoping that nobody would remember (or 
perhaps he himself had forgotten) that among the 
numerous regulations on the "'stele" there was а law 
prescribing a penalty of 1,000 drachmas and not 
death. Не did not reckon on the ready knowledge 
of Cephalus. 

In this old unwritten law used by Callias we get a 
glimpse of the once awesome powers the genos pos- 
sessed : vóuos тӣтр:оѕ, єї Tus tkernpiav bein év TH '"EXevawlo, 
äkpırov йтодауєу. We probably have another example 
of such a nomos patrios in Pseudo-Lysias, 54, where 
the following situation is described: Diocles, the 
son of Zacorus the hierophant, advised (evveGobAevoe) 
a court on what measures to use in regard to a Mega- 
rian who had committed an impiety. Some people 
were urging, йкритоу mapaxpnua amoxreivar, the same 
severe penalty prescribed in the nomos patrios cited 
by Callias. As the son of a hierophant gave this 
advice and the impiety was committed by a Megarian, 
it would be a fair assumption that the case had to do 


22 Pseudo-Lysias, Against Andocides, 10 and Andocides, 110- 
116; quoted above, p. 90. It must be admitted, however, that 
my position regarding the supersedure of an unwritten law by a 
written one is somewhat hypothetical, for it is in disagreement 
with Andocides' statement (Ол the Mysteries, 85) that unwritten 
laws are not valid. But there are strong grounds for doubting 
Andocides’ statement. СаШаѕ did not hesitate to cite a nomos 
patrios, an unwritten law, and he was refuted by the fact that 
there was an applicable written law. I suspect that On the 
Mysteries, 85 lacks an important qualification: an unwritten law 
was not to be used 27 there was an applicable written one. The 
omission of the qualification was an error of a sort quite under- 
standable and probably not rare in the Athenian law court; see the 
discussion on laxity in citing law by A. К. W. Harrison, The Law 
of Athens: Procedure (Oxford, 1971), pp. 134-135. Unwritten law 
is for Aristotle (Rhetoric 1373b) a familiar legal concept: Aéyw д 
vóuov Tov èv їбүор Tov ёё коду, tiov uév TOV EKAOTOLS opua LEVOV TPÒS 
abroUs, kal TrOUTOV Tov wey фүра‹фор Tov ё yeypauuévov, кошду бё TOV 


ката фо. Cf. ibid., 1368b, 7-9. 
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with the Eleusinian cult. But even if it had nothing 
to do with Eleusis, those urging death without trial 
were very probably referring to some nomos patrios; 
for the case of Alcibiades, who was offered a trial for 
his alleged impiety against the Mysteries, shows that 
death without a trial for impiety was not a law of the 
democracy in 415 and was not the type of law to have 
originated in the democracy.” ‘‘Advice,’’ not exegesis, 
is mentioned here, and it is interesting that the advice 
of the son of the hierophant is democratic in spirit; 
he advises the jurors to give the man a fair hearing 
on the merits of the case. "'Advice" is probably the 
appropriate word, for exegesis (which he asa Eumolpid 
could give) may have demanded the nomos patrios, 
äkpırov ároÜaveiv. The Eumolpid's advice assured the 
court on which direction it should take in this apparent 
conflict between patriarchal sanctions and democratic 
practice. These two examples of a nomos patrios 
reveal the harshness of some of these ancestral laws, 
the attendant great powers that the genos once pos- 
sessed, and the natural problems inherent in later 
exegesis. 

No information about our exegetes is available for 
the period between the end of the fourth century and 
the latter half of the second century B.c. In the first 
century there was apparently considerable interest in 
the patria of the Mysteries. In 67 в.с. Cicero wrote 
Atticus and asked for a copy of the Etyodmay патриа.2* 
This may have been a codification?? of the ЕФинол\т:бф» 
rárpua, Or it may have been the result of research by 
priests and others who were interested in renewing 
the cult, perhaps also by scholars of antiquarian 
interests. Whether or not this was the first time that 
such an amount of literary activity was expended on 
the патра ЕЁфио\тбб» is not known. In any case 
it may have been enough to make the exegetes 
henceforth relatively inessential: after approximately 
the first century B.C. there are no testimonia again 
until the second century A.D.; and then no specific 
exegetic activity is recorded, just names in dedicatory 
inscriptions. (However, the mention in an inscription 
of the second century of [~ — — Jé£yyovyuévoss i[ e ]oeb[ ow 
— — |% allows that perhaps chance has simply deprived 
us of testimonia.) No certain evidence of any type 
from after the second century is preserved, and the 
picture we have of the hierophant Nestorius at the 
end of the fourth century tempts one to think that 
the exegetes' function had by this time been absorbed 
by the hierophant, the same person, in fact, in whose 
possession it probably was, to a large degree, before 
officials called exegetes existed. 


23 Cf. Jean Rudhardt, “Га définition du délit d' impiété d' aprés 
la législation attique," Museum Helveticum 17 (1960) : pp. 87-105. 

4 Letters to Atticus, I, 5, 2 (ed. D. В. Shackleton Bailey). For 
a discussion of this revival of interest in the patria see Oliver, 
Expounders, pp. 50—52 and above, p. 56. 

25 See Oliver, loc. cit. 

26 See above, n. 1. 
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VIII. PYRPHOROS (Пооеооос) 


1. Aedvrios Тшархои Knguorets. Decree for daduch 
Themistocles, lines 9-11 (see text above, p. 51). 
In office in 20/19. 


In the decree for Themistocles he appears in the 
list of Kerykes' priests as mvpgópos kal ѓєрє)ѕ r&v Xapirav 
kal тз 'Apréuióos тз ’Етитору 05. Не appears after 
the altar-priest but before the sacred herald and the 
T ap a/y Ts. 

There was a cult of Artemis Epipyrgidia at the 
entrance of the Acropolis! as well as a cult of the 
Charites?; they were probably the ones served by our 
byrphoros. Additional support for the connection is 
offered by the fact that a lepeds tavayns (a priesthood 
also of the Kerykes) served also as priest of ‘Epuns 
IlvAnrns kai Xaptowrys, a cult also at the entrance of the 
Acropolis and associated with the cult of the Charites 
there.’ 

Aeóvrios Tıuápxov, pythaist in 106/5, is probably to 
be recognized as his grandfather.‘ 


2. 'AAx«auévgs. I.G., IP, 4816. 


As mvupqópos roiv 8eow he set up a dedication at 
Eleusis in honor of Artemis, presumably the Artemis 
Propylaea of the Eleusinian sanctuary?; the pre- 
served fragment exhibits part of a relief of Artemis. 
Kirchner assigns the dedication to the second or third 
century A.D.; Kourouniotes, who first published 1, 
simply to the Christian era. Since the pyrphoros 
practiced hieronymy by the end of the second century 
A.D. (see below), Z.G., II?, 4816 should probably be 
dated before then; any time after the second century 
B.C. seems to be possible. 


SECOND CENTURY A.D. (?) 


One of the seats of the prohedria of the theater of 
Dionysus was iepéos Xapirov kai 'АртЄцшабо$ 'Ёттирүб{а$ 
пирфороу (I.G., IP, 5050); the title tupgdpov appears 
below and separate from the preceding, and is written 
in smaller letters, perhaps indicating that, while the 
same man was traditionally the holder of all offices 
inscribed, the title of tupgdpos belonged to a separate 
sphere, the cult of the Mysteries. On the date of 
this inscription see now М. Maass, Die Prohedrie 
des Dionysostheaters in Athen (Munich, 1972): p. 122. 
He believes that the title is not Eleusinian; to me it 
seems clearly the same as that of pyrphorus no. 1. 


1 Pausanias, II, 30, 2; see Judeich, Topographie von Athen? 
(Munich, 1931), pp. 224-225. 

? See below, p. 96. 

3 See below, p. 96. 

* Fouilles de Delphes, ПІ, 2, 15, col. III, line 16. 

5 See Kourouniotes, AeAriov 1927-1928: p. 8. It was found not 
far from the temple of Artemis Propylaea (for which see Pau- 
sanias, I, 38, 6; Mylonas, Eleusis, рр. 167-168). 

6 Loc. cit. 
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160/170 


In the Eleusinian Endowment’ the zupgdpos comes, 
in relation to the other priests of his genos, after the 
sacred herald and altar-priest but before the mavayhs. 
No mention is made of the priesthood of Artemis 
Epipyrgidia and the Graces, presumably because they 
had no relation to the cult of the Mysteries. 


3. AUNos Пирфорох ’Axapvels. I.G., IP, 1801, 1802, 
1803; Hesperia 11 (1942): no. 4, p. 33. In office 
from ca. 190 to sometime before 209/10. 


He is listed hieronymously in three prytany catalogs 
of Oineis as eponymos: I.G., IP, 1801, dated by 
Notopoulos? to 190/1 or 191/2 (but 187/8 also seems 
to be possible)’; 1803, to 192/3 or 193/4 (and this 
satishes the date suggested above for the hierophant 
[no. 25] who is also mentioned in this list) ; 1802, to 
191/2 or 192/3 (which in default of secure evidence 
can only be regarded as uncertain). He appears 
among the 4615401 in 191/2 or 192/3 (Hesperia 11 
[1942]: no. 4, p. 33). 


7 I.G., 11°, 1092 (= Hesperia 21 [1952]: р. 382, line 52); see 
above, pp. 35—36. 

$ Hesperia 18 (1949): р. 22 and table I. 

? For the hierophant Julius (no. 25) can no longer be regarded 
as the archon of this year; see J.G., II?, 1792 and above, p. 38, 
note 200. 

A. E. Raubitschek (Tépas ’Avrwyiov KepauomobANov [Athens, 
1953 ], р. 250) believes that J.G., II?, 1801 should be dated after 
212 because of the entry Atpz^[to.] in line 9 (as he restores it). 
It is possible, however, to restore AtpzA[tos | and to consider it as 
the nomen of the man mentioned in line 10, Dionysius; the 
unusual position of the nomen could be explained by the fact 
that it was perhaps omitted at first and then inscribed after the 
inscription of the rest of the man's name, there no longer being 
enough space to the left of his name. І hesitate to interpret this 
as a list of Aurelii because of the two Sulpicii in lines 12-13; the 
list of Aurelii cited by Raubitschek (op. cit., р. 245, note 1) is nota 
precise parallel because it does not contain names of people with 
other gentilicia (the list was published by M. N. Tod, Journal of 
Egyptian Archaeology 37 [1951]: p. 95); the other study cited 
by Raubitschek (J. F. Gilliam, Y.C.S. 11 [1950]: p. 198) also 
does not concern the addition of "Aurelius" to names already 
containing gentilicia. It is unclear also whether the ''Aurelioi" 
in line 9 of Т.С., II?, 1824 (whatever its date) is to be regarded 
as heading a list, again because the list contains the names of 
men with other gentilicia; it is quite possible, on the other hand, 
that the ‘‘Aurelioi’’ is to be taken with the two names that follow, 
Lycurgus and Pistus, perhaps both sons of Berneicides; cf. I.G., 
II?, 3762. Itis even more difficult to restore AvpA[ - — ] in line 70 
of I.G., 11°, 1825 as А?ръл [ло |, again because of the appearance 
of other gentilicia in the following list, but also because the name 
immediately below A$épggA[- —] is written A)p(5Xwos) 'ЕЁтї(ктт[ ros |, 
the repetition hardly being necessary or even natural if Айрт\\ [о | 
is the correct restoration; thus it would seem that Ару – ] 
should be interpreted in a different way, though exactly how is un- 
certain. It may also be noteworthy that in neither Z.G., IT, 
1824 nor 1825 is AópQAw or AtpgA[— —] centered above the list 
each is alleged to head. 

On the dating of J.G., IP, 1801-1803, cf. J. S. Traill, Hesperia 
40 (1971): pp. 322-324, and 41 (1972): p. 141. 

10 For the date see append. IV and above, p. 38, note 200. 
Oliver's restoration of him in the aezsztoz list of Hesperia 11 (1942): 
p. 34, no. 5 (191/2) 15 uncertain. 
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4. А?рђ\ћ№оѕ Пирфороз AaunTpets. I.G., IE. 1077, line 43. 


In office in 209/10. 


He appears among the aezsito: in this year; hier- 
onymy is observed, and his identity is unknown. 


GENERAL REMARKS 


This priest's function was concerned with main- 
taining the sacrificial fire of altars and hearths." 

Despite the lack of testimony for the priesthood 
before 20/19 the information about it in the Roman 
period reveals that it was an important priesthood, 
supplied by the Kerykes. The pyrphoros had a 
prohedria seat in the theater, was included among 
the 4615401 at the end of the second century,” and 
sometime in the first or second century began prac- 
ticing hieronymy, all of which were privileges only 
of the most prestigious priesthoods. Thus it would 
be unwise to assume that the pyrphoros did not exist 
from an early date; and also unwise to assume that he 
gained in importance only towards the end of or after 
the Hellenistic period ; for there are also very few testi- 
monia for the sacred herald and altar-priest before 
the Roman Empire. However, it does seem safe to 
say that this priest had a low position in the cult 
as a whole. He is not mentioned in the law of ca. 
460 в.с. (whereas the sacred herald and altar-priest 
аге), and in the Eleusinian Endowment of 160—170 
he appears only at the end of the second column of 
priests, with several priests intervening between the 
altar-priest and himself. It is only when he 1$ in- 
cluded in a limited group of Eleusinian priests that 
he appears directly after the altar-priest, as in the 
aeisitoi lists and the decree of 20/19 in honor of the 
daduch Themistocles (where he even appears ahead 
of the sacred herald). 


IX. OTHER SACRED OFFICIALS 
Marduvtnc 


This sacred official is attested as early as the end of 
the sixth century in a fragmentary boustrophedon 1п- 
scription,’ next in the list of officials in the Eleusinian 
Endowment of ca. 160-70 a.p.,2 and finally in a 
decree of 221/2 A.D Besides his title, which indi- 
actes that he was concerned with the care of statues 


п]. Robert (R.E.G. 79 [1966]: pp. 746-748) discusses nu- 
merous instances of the pyrphoros throughout Greece. Our 
Eleusinian pyrphoros is to be distinguished from the mvpgópos ёё 
акротёћєоҳ ; cf. J. H. Oliver, Hesperia 21 (1952): p. 394, п. 34. 

12 See nos. 3 and 4 and append. III. 

33 See above, pp. 10-11 and 77. 

1 Sokolowski, Supplément, 1, whose restorations cannot be re- 
garded as certain; for the most accurate edition see the editto 
princeps, L. Н. Jeffery Hesperia 17 (1948): pp. 86-111 (= .S.E.G., 
XII, 2-3). 

? See above, pp. 35—36. 

3 I.G., 11°, 1078-1079; for the date see Notopoulos, Hesperia 18 
(1949) : pp. 37-39. 
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and other objects of the cult, the only other informa- 
tion about his functions comes from the decree of 
221/2 (which concerns the restoration of elements of 
the festival зи pristinum splendorem). It mentions 
(lines 16-18) that when the procession from Eleusis 
with the hiera arrives at the Eleusinion in Athens 
"the garduvrjs тор 0coiv, in accordance with ancestral, 
custom, announces to the priestess of Athena that the 
hiera and escort have arrived." 

No dedications honoring incumbents of this priest- 
hood are preserved, probably a sign of its minor 
status. In the list in the Eleusinian Endowment, 
however, he precedes the Jakchagogos, the pyrphoros, 
and the ravayns. 

Although this priest is attested as far back as the 
end of the sixth century, he is not mentioned among 
the priests of the Kerykes in the decree of 20/19 in 
honor of the daduch Themistocles,* and so we may 
be reasonably certain that this sacred official was 
drawn from the Eumolpidae. 


Ilavaync 


In the law of ca. 460 B.c.° it was ordained that the 
tepeds 6 [ravayns | would receive one obol from each 
of the initiates at the Mysteries; in this law he is 
listed after the daduch, altar-priest, and sacred herald, 
to mention only priests of the Kerykes. 


1. Өєоф:№оѕ Mevexparovs Xoddeidns. Decree in honor of 
the daduch Themistocles, above, p. 51, line 13. 
In office in 20/19. 


In the list of priests of the Kerykes who testified in 
favor of honoring the daduch Themistocles, Theo- 
philus is called ó ravayns ктруё; he is preceded Бу the 
altar-priest, the pyrphoros, and the herald of the Two 
Goddesses (the sacred herald). 

He is otherwise unknown, but may be related to 
ОеофЛоз "Epuatokou XoAAetóns. (I.G., II, 2461, line 126, 
a list of members of Leontis, middle of the first 
century B.C.). 


AUGUSTAN PERIOD 


A seat in the prohedria of the Theater of Dionysus 
is inscribed?: кўрџикоѕ tavayots| kai {єрЄо. 


2. 'Iácev Z59ov б kai Aóyiouos "Avyvotovos. I.G., IE, 3664. 
In office in the first quarter of the second century 
A.D. 


His incumbency is dated by I.G., IP, 3664, which 
was dedicated by the Boule of the Six Hundred, 1.е., 
before 127/8, and by the fact that he is the father of 


* See above, pp. 10-11 and 77. 

5 See text above, p. 51, line 48. 

6 J.G., II?, 5048; for the description and dating of this inscrip- 
tion see now M. Maass, Die Prohedrie des Dionysostheaters in 
Athen (Munich, 1972): p. 121: cf. below, Appendix III. 
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three boys who were ephebes in this period." Kape- 
tanopoulos lists other members of this family who 
appear in lists of ephebes and prytanezs.® 

Jason is called simply 6 ravayys іп I.G., II?, 3664, 
as well as the priest of several other deities: ‘Еритѕ 
IlvAnrns kai Xapidwryns, Гл “Ниєроѕ, and IIófos. Hermes 
Pyletes is probably the Hermes Propylaeus at the 
entrance of the Acropolis, mentioned by Pausanias 
(I, 22, 8)? Interestingly, Pausanias also relates, 
depending on how you take his words, either that a 
representation of the Харитєѕ stood next to Hermes 
Propylaeus or that both Hermes and the Graces were 
in one and the same representation. Such a connec- 
tion with the Graces may have something to do with 
the epithet Xapidwrns, and so ‘Epuns IlvAnrns kai 
Xapiowrns may be one and the same cult. Гл "Ниєроѕ 
is believed by Wilhelm to be identical with Гә 
Kovporpócos who was worshipped on the Acropolis.'? 
A cult of Побоз is unattested for Athens but may be 
involved with the cult of ’Agpodiryn Паубтио$ and IIeo. 
In Z.G., II, 3664 Jason is honored apparently for his 
service as ('áxopos in the cult of Asclepius and Hygeia. 


160-170 


Of the priests of the Kerykes listed in the Eleusinian 
Endowment?! the zavayns follows the daduch, sacred 
herald, altar-priest, and pyrphoros, that is, the same 
officials who preceded him in the decree of 20/19.” 


3. Потћ№оѕ ‘Epévvios Aé£urzos IIroAeuatov "Epuevs. I.G., 
II?, 2031, 3198, 3667, 3669, 3670, 3671. Р.Г.Ю.?, 
Н 104. Е. Millar, J.R.S. 59 (1969): pp. 19-29, 
with stemma. In office from ca. 250 to ca. 280. 


Не is called fepeds mavayhs in all the epigraphical 
testimonia except J.G, II?, 2931 (which he dedicated as 
archon) and Z.G., I, 3667 (which he and his brothers 
dedicated to their father). He was panegyriarch, 
agonothete of the Panathenaea, basileus, and archon. 
His historical writings and his part in the Athenian 
defense against the Herulians are well described by 
Millar. His family belonged to the Kerykes; two 
members had already served as sacred heralds (nos. 
7 and 9), his uncle and grandfather. The family was 
among the most distinguished in the intellectual and 
civic life of Athens in the second and third centuries. 

We have no certain information about when he 
assumed this priesthood; approximately the middle 
of the third century would seem to be a reasonable 


7 Sometime between 112/3-125/6 (1.G., II?, 2029). The sons 
are: Zrpárov, ' AroANOwvws, and Adóearros. This identification was 
made by E. Kapetanopoulos, 'Apx. Eg. 1968: pp. 191-192. 

8 Ibid. 

? Cf. Frazer, Pausanias's Description of Greece 2: pp. 268-273; 
W. Judeich, Topographie von Athen? (Munich, 1931), p. 224. 

10 Pausanias, I, 22, 3; Wilhelm, Beztrdge zur griechischen In- 
schriftenkunde (Wien, 1909), p. 95. 

11 See above, pp. 35—36. 

12 See above, p. 51, line 13. 
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guess. Millar shows that it 15 unlikely that he died 
before the mid 270's. 


4. Өєодороѕ. 
7иеЕрокаЛЛЕб. 


Etymologicum Magnum, р. 429, sv. 
Uncertain date. 


In the Etymologicum Magnum (loc. cit.) there is 
mentioned a description of the ўиєрокаћ\ Бу Oeddwpos 
6 Tavayns Tpocayopevóuevos év TQ прото тєрї Kmpükov 
*y€vovs.!? 

REMARKS 


In the absence of any evidence it would be idle to 
speculate on the function of this priest.| ^ "There is 
only a hint of a development in his title. Around 
460 в.с. he was called iepeùs ó [avos ], in 20/19 кприё 
raro yrs, in the late third century ѓєрє)ѕ tavayns, and on 
the seat in the Theater of Dionysus xai iepévs appears 
to be a later addition to курико$ tavayots. This sug- 
gests that his name changed from iepels mavayhs to 
knpvé mavayns and back again to {єрєїз. (In the early 
second century an inscription records just mavayńs.) 
Perhaps the change in title, if it is a real one, corre- 
sponded to a change in function. 

The available evidence indicates that he was drawn 
from the genos of the Kerykes. 


Taxxaywyoc 


He is mentioned in the list of officials appended to 
the Eleusinian Endowment!? of ca. 160-170 and he 
has a seat in the prohedria of the Theater of 
Dionysos.!* His function is clear from his title: he 
carried or accompanied the statue of "Ia«xos. Since this 
deity was a latecomer to the cult, probably as a per- 
sonification of the mystic cry,!” so too of course was 
this priest. It would be interesting to know from 
which genos he came, but the evidence is only of a 
negative sort. He is not in the list of the priests of 
the Kerykes in the decree of 20/19 for the daduch 
Themistocles?; thus he was probably a Eumolpid. 

The only known incumbent is: Avovüócvos Mapa8ovios. 
I.G., П?, 3733, 3734, 4771, 4772. In office in 126/7. 

He was cosmete in 126/7 (I.G., IE, 3733 and 3734). 
In Z.G., IP, 3734 he is not named but called ёсӨлоѕ 


13 For the full quotation see above, p. 33, n. 149. 

14 The ravayeïs mentioned by Pollux, I, 35 (ed. Bethe) cannot 
be understood to mean that there was more than one тараутѕ ; for 
all the officials in this sentence are named in the plural. Julian, 
Oratio V, 173c-d (ed. Hertlein) writes: Фостер évraw0a (ie., in 
the cult of the Mother) тд тїз yeverews ойтюр aroréuverat, ойто бё 
Kai тара ' AÓnvalows of тр аррутор аттомерох Tavayels eio, Kal 6 TOUTWY 
&ápxor ієрофбуттѕ kr. I do not think that this refers to our 
priest, but that Julian is saying that all the priestly participants 
of the cult who had some “‘contact’’ with the ktera were ravayeis, 
pure in some ritual sense or perhaps practicing chastity during the 
festival. 

13 See above, pp. 35-36. Не also appears in the list of Eleu- 
sinian priests in Pollux, I, 35 (ed. Bethe). 

16 J.G., IP, 5044 and append. III. 

17 See Foucart, 1914: рр. 110-113. 

18 See above, pp. 50-52. 
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[ Iáxxo |v єіротоћоѕ vuxiwy шостито[№оѕ соо Jóov. Не still 
has the title of Такҳауоубѕ in two other dedications, 
I.G., 11°, 4771 and 4772, which do not belong to the 
year in which he was cosmete; this led Foucart to con- 
clude that the priesthood was held for life.? These 
dedications seem to indicate that he was also a priest 
in the cult of Isis. 
Hieronymy was not observed. 


'Ioevc б=оу кол 0£&c 


Nilsson argues persuasively that the 0є05 kal бєй, are 
Pluton and Persephone.? 


1. Лакратєідтѕ Хоотратои 'Ixapwts. T.G., IP, 1941, line 
7; 2336, line 196; 2452, line 41; 4037; 4701; 
Fouilles de Delphes, III, 2, 2, line 12; 14, line 9; 
25, line 9. In office around the end of the second 
century B.C. 


On a great relief which he set up at Eleusis as a 
Харюаттрюр to Demeter and Kore and ĝećs and дєа and 
Eubouleus he is called tepets дєо? kal Peas kal EüBovAeo[ s 
———-]? Тре dedication was made on behalf of 
himself, his sons Sostratus and [Dionysiu |5 and his 
[wife]? Dionysia. He himself was a thesmothete 
in 98/723; his son Sostratus was a pythaist in 106/57; 
and his other son Dionysius was an ephebe in the 
Pythais in the same year.?? Thus the birth date of 
Lacrateides would appear to be around 160-170. 

Part of a damaged head in the relief is identified 
by a nearby inscription as that of Lacrateides. His 
hair is long and is bound by a strophion. 


2. Elpnvatos Eipnvatov Паашей$. I.G., II?, 1772, line 8; 
2047; 2048. In office in 140/1 А.р. 


I.G., II?, 2047 and 2048 show that he was cosmete 
in 140/1 and was also called fepebs @eot kai 0eàs. His 
son Dionysius was ephebe in this year (Г.С., II?, 2048) 
and prytanis їп 162/3 (I.G., 11°, 1772, line 8). 


13 1914: p. 208. 

20 Geschichte 1: pp. 470-471; Archiv fur Religionswissenschaft 
32 (1935): pp. 89-92 (= Opuscula, 2: pp. 555-558). 

21 T.G., 11°, 4701. Itis possible that he was at this time a priest 
of other gods as well, for the inscription continues with EbgoovAeo[ s 
----] kal r&v [..... ]e» rov|[- - -]. Philios's restoration, kai 
r&v [evuBoy јох rob | [ross |, is far from certain. 

? Daughter 1s also possible. 

23 [.G., 11°, 2336, line 196 (= S. Dow, H.S.C.P. 51 [1940]: 
р. 121, line 202); Fowilles de Delphes, ПТ, 2, 2, line 12. 

24 T.G., II, 1941, line 7; Fouilles de Delphes, ПІ, 2, 14, line 9. 
This is my interpretation; Kirchner believes (ad. I.G., II?, 1941) 
that the pythaist was a cousin of Lacrateides. However, since 
Sostratus probably was the oldest son, and his brother was ephebe 
in 106/5, it is quite possible that he was older than his brother by 
ten years or more, old enough in fact to be pythaist in this year. 
Kirchner believes that Sostratus the son of Lacrateides was a 
immebs in the Pythais of 106/5 (Fouilles de Delphes, ПІ, 2, 28, 
col. ПІ, line 32), but the iets in question is a Sostratus of the 
tribe Attalis with no patronymic or demotic given, and so he 
cannot be identified with probability as the son of Lacrateides. 

25 Fouilles de Delphes, ПІ, 2, 25, line 9. 
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160-170 A.D. 


{єрєў< Ocol 0 kai 0eàs — — – | appears next to last in the 
second column of the Eleusinian Endowment of ca. 
160-1 70.?$ 


REMARKS 


Apparently Eubouleus was not always served by 
the priest of the God and the Goddess as the case of 
no. 2 seems to show. 

This priest was not among those of the Kerykes in 
the decree of 20/19 in honor of Themistocles the 
daduch, and so the priesthood was probably a 
Eumolpid one. Although this priest served hier- 
onymous deities, he himself seems not to have been 
hieronymous, at least not before 140/1, which is in 
keeping with his minor position in the cult. 


'Ieozuc 'T'ovxcoA.£uov 


The only known incumbent is [Афр ]oóetaetos Zreoávov 
[Mapal |wyios of the mid third century a.D. (J.G., IT’, 
3705), who is otherwise unknown. The priesthood 
appears at the bottom of the list in the Eleusinian 
Endowment?’; in fact, it appears from the writing 
that it was added as an afterthought. The priest of 
Triptolemus does not appear among the priests of the 
Kerykes who testified on behalf of the daduch Themis- 
tocles in 20/19. This was probably therefore a 
Eumolpid priesthood. 


“еогзе IH2.ovcovoc 


She is attested only once, in a "sacred calendar” of 
ca. 330—ca. 270, where she apparently has a function 
relating to a celebration of Thesmophoria but not the 
Mysteries.22 Nevertheless, Dow and Healey are prob- 
ably right in maintaining that she functioned also in 
the Mysteries, in which Pluto was a prominent 
deity.” 


‘Tuvaywryor 


Three of them are listed among the priests of the 
Kerykes in the decree of 20/19 for the daduch Themis- 
tocles.? The only other mention of them is in the list 
of priests in Pollux, I, 35 (ed. Bethe) where they are 
called: $u»o6oi, buvnrpia. In view of this and the 
obvious part that they would have in the procession 
of the Mysteries it seems reasonable to suppose that 
they belonged to this cult. 

Of the three btyvaywyot in the decree for Themistocles, 
the first, 'Ариотобтио$ ’Apyeiov Трікор0соѕ, was the son 


26 Hesperia 21 (1952): p. 381, line 55 (= I.G., IP, 1092); see 
above, pp. 35-36. He was actually last in the first engraving of 
this document; the priest of Triptolemus was added later (see 
below). 

27 Ibid., line 56. 

28 Dow and Healey, 1965: line 24. 

2 Tbid., pp. 35-36. Foucart assumed this also (1914: p. 220). 

3? See the text above, p. 51, lines 18-20. 
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of the archon of 98/7? ; the second, Mevvéas Mevvéou 
'Atmuiebs, is probably to be identified with a prytanis 
of 50-40,3 and is perhaps related to the archon 
Menneas son of Zopyrus?; and the third, Ф:Аиоу 


Fiknuovos MeNXreis, was the son of a inmmeds in the 
Pythais of 106/5.* 


Izozte A100 орос 


1. Лосідєоѕ KAeouévovs Mapadwvios. Decree for Themis- 
stocles the daduch, lines 15-18 (see text above, 
p. 51). In office in 20/19. 


He is called 6 №осороѕ то? tepov M0ov and was simul- 
taneously {рез Ais ‘Орюу xai 'A0qvas ‘Opias kal 
IIoceó&vos IIpoc(8)a]co]rnptov xai Посєдоуоѕ Өєџє\№моўҳор. 

Kapetanopoulos* points out that line 4 of I.G., IP, 
1727 (= Hesperia 3 [1934]: p. 147 and fig. 2) should 
read Awgifeos KAeouévous М[арадотоѕ | rather than 
Zogieos ; in which case our man was basileus “paullo 
ante 63/2(?)". For a stemma of the family see Z.G., 
II?, 3488. 


SECOND CENTURY A.D. 


There is a seat in the prohedria of the Theater of 
Dionysus designated as the seat of the fepéws Aff ocópov 
(I.G., 11°, 5077) ; tepéws is carved by a separate hand. 


2. М AbopgAos  Awdocópos  Ilpóoóex«ros — Ilio rokpárovs 
Kegadnéev. I.G., IP, 3658 (= Oliver, 1941: no. 
27). In office around 200 A.D. 


According to the dedication in his honor, he was an 
ambassador, archon of the Kerykes, and archon of the 
Sacred Gerousia, and he was awarded Roman citizen- 
ship by Commodus. It is interesting how №дофӧроѕ is 
incorporated into his name; 1t seems to imitate names 
with hieronymy. 

The function of the №осороѕ is unknown, mainly 
because we do not know the nature of the fepds ^bos 
which he evidently carried.?$* It is clear that the 
priesthood belonged to the Kerykes, but the evidence 
is tenuous at best for linking it to the cult of the 
Mysteries. It does not appear in the Eleusinian 
Endowment, though it is possible that it was squeezed 
in between the second column of the list of priests and 
the margin. 


31 For the archon, 'Apyetos ’Apyelov Tprxopto.s, see P.A., 1586 
and Meritt, The Athenian Year, p. 238 (with bibliography). The 
father of the archon I think is probably to be restored in 7.G., П?, 
2445, a list set up around 140, so that line 11 should read: ['Apyetos 
"Ap |:стоёђиоу T pwopbatos. 

82 Hesperia 36: (1967): p. 237, no. 47, line 4. 

33 J.G., 112, 1718, line 2 (36/5-18/7 в.с.). 

34 Fouilles de Delphes, ПІ, 2, 28, col. II, line 29; see Sundwall, 
N.P.A., p. 163, with stemma. 

35 "Eo. 'Арх., 1968: p. 177. 

36 For the best discussion of the nature of this priest see P. 
Roussel, 1934: pp. 824-827. 
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An alleged special group of priestesses called the 
{реал mavayels owes its existence partly to a missing 
comma.  Bethe in his edition of Pollux, I, 35, has the 
correct punctuation: реки, mavayeis. Тһе latter 
refers in the plural to the wavayys (see above, pp. 
95—96), just as all the other names of priests in this 
part of the list are in the plural. None of the other 
evidence alleged for them relates convincingly to 
the Mysteries at Eleusis.? 

It is unclear whether the gloss in Hesychius about 
the $ópavós—0ó ayviorns тоу 'EXevowlov refers to a priest 
at the Mysteries. 

The уєожӧроѕ might have a better claim to priestly 
status, but he is attested in only one inscription, the 
account of the epistatat of 329/8, where there is no 
sign that he had duties any more important than those 
of a sacristan: the vewxdpos Пєротѕ, who Kirchner did 
not think was an Athenian, is mentioned as having 
something to do with intestines, perhaps getting rid 
of them or purchasing them??; repairs of a vewkópıov are 
mentioned several times.? 


Дает с 


In Pollux, I, 35 (ed. Bethe) we find appended to а 
list of Eleusinian priests and priestesses: ‘laxxaywyos 
yap Kal коуротрофо$ kai дає:ріттѕ, Kal дса roraŬra, ба TOV 
’Arrua@v. The first of these certainly was a sacred 
official at Eleusis; the second certainly was not, which 
puts in doubt the ascription of the third to the 
Mysteries at Eleusus. А daepirns is not attested else- 
where. Ш such а priesthood existed in connection 
with the Mysteries at Eleusis, it must have been a 
rather minor one. Nilsson believes the goddess 
Daeira to be Pluto's sister, who guarded Kore in the 
underworld.^ 


X. HEARTH-INITIATES (Пабес dg? ёбтїас) 
INTRODUCTION 


The mais ay’ éorias (uvnbeis or uvyfeica) appears in the 
list of recipients in the Eleusinian Endowment of 


37 For a full discussion see Foucart (1914: pp. 214-215) who is 
of the opposite opinion. It seems to me that the regular priest- 
esses of the sanctuary could sometimes be called mavayets but 
only in reference to the practice of chastity during the festival. 

38 T.G., 11°, 1672, line 123. On the vewxdpos in general cf. P. 
Stengel, Kultusaltertümer?, pp. 51-52; Н. Krister, К.Е. 16 (1935): 
coll. 2422-2424. А Perses appears on a fourth century grave 
inscription at Eleusis (B. C.H. 94 [1970]: p. 912). 

39 | ines 164, 181, 201, 208. 

40 See his full treatment of this problematical goddess in Archiv 
für Religionswissenschaft 32 (1935): pp. 82-83 (= Opuscula 
Selecta, 2: pp. 545-547). It is not clear to me whether the 
“priestess of Demeter” who according to one source must absent 
herself when sacrifice is made to Daeira is the priestess of Demeter 
at Eleusis. Another full discussion of ancient and modern inter- 
pretations is given by P. Moraux, Une imprécation funéraire à 
Néocésarée (Paris, 1958), pp. 30—38. 
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160-170 a.p.,! which consists almost entirely of priests 
(the only certain non-priest being the archon of the 
Eumolpidae). Porphyry includes the тахдєѕ in a dis- 
cussion of priests, and even attributes to them sacerdo- 
tal functions. His description of them reads?: órep yap 
ёр rois uvornpiois 6 ay’ éorias Aeyóuevos TAIS йуті müvrov 
TOv uvovuevwv ümoueuALooerau, TO деюу, àkpuBos дроу та 
TpocTera'yueéva, TOUTO ката та ур Kal полез oi {єрєї$ 
ótvavrau, дут, т@аутоу Übovres Kal то Üetov просаүдџиєруо‘ див 
Ths є0сєВєіоѕ eis THY avv Kndeuoviavy. Nevertheless, we 
cannot conclude that the vais ay’ éorias was regarded 
as а lepe’s, but simply that he (or she) offered prayers 
or sacrifices on behalf of all the initiates and perhaps 
also on behalf of the city, and in so doing assumed on 
this occasion quasi-sacerdotal functions. The high 
respect accorded them stands out clearly in the great 
number of dedications of the Hellenistic and Roman 
period erected in their honor, including many by the 
Areopagus, Boule, and Demos. 

The principal clue concerning their function ought 
to lie in the phrase аф’ éorias, and several scholars have 
accordingly tried to determine what the phrase means. 
To date the most accepted interpretations are those 
of Foucart;? who identifies ёстіа with the public hearth 
in the Prytaneum and so views the pats аз ‘Че repré- 
sentant de la cité qui est symbolisée par le foyer 
public," and of С. Méautis,* who associates ag’ éorias 
with the proverb ag’ éorias ёрхєодоі (1.е., "beginning 
with what is essential, beginning from the beginning") 
and then interprets шитдӣєіѕ д’ ёстіоѕ іп the following 
sense: "cet enfant est le premier initié, l'initié type, 
l'initié primordial." According to his interpretation, 
ay écrias is equivalent to ат apxns; éoria means 
essentially архӯ, the primordial; and the proverb åg’ 
éotias археодо, developed with this primordial aspect 
of éoria in mind. Не gives scant attention, however, 
to the metaphorical origin of the proverb. When 
sacrificing to a series of gods, one customarily sacri- 
ficed to Hestia first?; so "starting with Hestia" came 
to mean the same as "starting from the beginning." 
Consequently it does not seem permissible to ascribe 
to ёстіа any inherent meaning of ''beginning." This 
meaning evolved out of a sacrificial custom, and 
apparently did not exist independently of dy’ єотіаѕ 
&pxec0au.9 Thus, if ёр éorias means "'original" or 


! I.G., II?, 1092 (= Hesperia 21 [1952]: pp. 381-382): see 
above, pp. 35-36 and below, pp. 110, 111. 

2 De Abstinentia, IV, 5. 

3 Foucart, 1914: pp. 277-281, followed by O. Kern, 1935: col. 
1236, and by Deubner, 1932: p. 74. 

4 R.E.A. 39 (1937): pp. 105-107. Nilsson, Geschichte, 2: p. 92, 
n. 4, suggests the possibility that éería meant “family,” i.e., the 
Eumolpidae and Kerykes (which probably was not true, as will 
be shown below), but takes no firm position. 

5 See А. Preuner, Lexikon der griechischen und römischen 
M»thologte, ed. Roscher, s.v. Hestia, coll. 2614—2620. 

6 п the phrase ал’ Gdns ¿srias kai арх Tas mpdtes 
Tpoxepifopevwy (Strabo, 1, 1, 16) éería has the metaphorical mean- 
ing of "center," "places which are to a country as a hearth is to a 
house" (L.S.J., s.v. éoria I, 5). ёстіаѕ kai ёрхӯѕ is а hendiadys 
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"primordial" in the phrase vais ay’ éorias, more con- 
clusive evidence is needed to prove this than the fact 
that it meant “from the beginning” in the proverb. 

Foucart's theory that the boy represents the city, 
that the hearth is accordingly the hearth of the 
Prytaneum, has a bit of support in the notice in 
Bekker, Anecdota Graeca (p. 204): 'Ae' éorias шодро: 
6 ёк тфу mpokpirow 'AÜwvaiov KANPwW Лахор rais Óguociq 
штдєіѕ. For the fact that the child was initiated at 
public expense tends to indicate that he was in some 
way considered a representative of the city, in which 
case the 'hearth" could well have been the main 
hearth of the city, the one located in the Prytaneum. 
At any rate, the “hearth,” whether it is the one in the 
Prytaneum or some other hearth, was probably a real, 
specific hearth, and the initiation of the child prob- 
ably had some direct physical relation to it, perhaps 
as the starting-point of the puinows® or perhaps as the 
locale of some ceremony which took place even before 
the ийси. 

The custom of the rais ay’ éorias was very old. [Itis 
attested as early as around 460 в.с., in an inscription 
which is unfortunately mutilated and uncertainly re- 
stored in the section where the mais is mentioned.’ 
Myests in this inscription, and apparently throughout 
the fifth century, still had its original meaning of 
"pre-initiation," that is, an introductory ceremony 
that took place before the candidate became a mystes, 
before the telete.'° 

An unpublished inscription discovered near the 
Eleusinion in the Athenian Agora," which dates ap- 
parently to the second quarter of the fourth century 
or perhaps slightly later, sheds new light on the way 


here, signifying ‘‘central starting-point” or “center as starting- 
point." Both éoria and ápx) with their separate meanings are 
essential to the sense of the passage; if éoria meant by itself 
"central starting-point,” there would have been no need for ápx, 
and if éería meant ápx?, the passage would make no sense. 

7A. Mommsen, Heortologie (Leipzig, 1864), рр. 239-240, sug- 
gested that the hearth was in the sanctuary at Eleusis: ''ein 
heiliger Heerd der Demeter, in dessen Nahe der Erwáhlte die 
Weihe fur alle nahm. Die Aeltern hofften ihrem Kinde durch 
die Weihen vom Heerd reichen Segen zu gewinnen." In a foot- 
note to p. 239 he says: “Vielleicht kann man auch die Stelle des 
Hymnus 236-240 heranziehen, wo Demeter an ihrem Pflegling 
eine Unsterblichkeitsweihe (v. 242) vollzieht. Sie bedient sich 
dabei des Herdfeuers. . . ." Considering the many aetiological 
elements in the hymn the suggestion is a very attractive one. 

8 Оп the ugs: see above, p. 13. For the hearth of the 
Prytaneum as a starting point for a procession cf. the regulation 
concerning the orgeones of Bendis, Sokolowski, Lois sacrées, 46, 
lines 6-7 (= I.G., II?, 1283): т> тот» mévrev ётд THs ёстіаѕ Ths 
ёкк той mputaveiov. Cf. also the єісауүоү? ётд тїз éoxapas, though 
not related to the Prytaneum, Pickard-Cambridge, The Dramatic 
Festivals of Athens, rev. J. Gould and D. M. Lewis (Oxford, 1968), 
pp. 59-61. It should be noted that the Croconidae, who were 
associated with the Eleusinian cult, apparently administered a 
sanctuary of Hestia (J.G., II?, 1229, line 6). 

? I.G., P, 6; for the test see above, рр. 10-11; the lines in ques- 
tion are 24-26. 

10 See above, p. 13. 

H C. Edmonson, who will soon publish this inscription, has 
kindly allowed me to cite this passage. 
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{һе таїбеў ay’ éorias were selected. Lines 41-2 read: 
тєрі тб ag’ [éorias хр? том Bact Ла Tpoayopebew үр&фєесӨ сл 
том Bl od ]óuevov ' A0gv[ aio 
ù ]uépaus [ ёк бё rõy 'ypa]l/autvov kMgpobro 6 
Bacwebs тї[ 1] vounviar ró[v ay’ éorias – – – – – ] Thus 
any Athenian who wished to have his child become an 
ay’ éorias merely had to register the child's name, and 
on the first day (presumably of Boedromion) the 
basileus selected the pats by lot from those registered. 
The fact that the basileus was involved tends to 
signify great antiquity for the institution. The 
manner of selection is in complete accord with the 
approximately contemporary statement made by 
Isaeus in а lost speech??: ‘O ay’ ёстіаѕ wvovmevos ’APnvatos 
nv TavTws. KAnpw 06 Aaxwv euvetro. The statement in 
Anecdota Graeca (see above) adds that the cost 
of myesis of this child was paid at public expense 
(6nuocia), and that the child was 6 ёк r&v mpokpirow 
"AOnvaiwy. Foucart’s suggestion that ёк тфу трокрітоу 
signifies a list of pre-selected candidates, such as 
Aristotle mentions in connection with selection for 
political office," is ruled out by the Agora inscription 
unless this represents a change from an earlier law 
that required such a list. The phrase, I suspect, 
should rather be derived from the fact that in the 
Hellenistic and Roman period numerous monuments 
were dedicated at Eleusis to maióes йр’ éorias of dis- 
tinguished families, i.e., трӧкритог.1* 
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THE INDIVIDUALS 


The dates indicated for the following hearth-initi- 
ates are those of the individual's year of initiation. 
The dedicatory monument listed in each case 1s as- 
sumed to have been erected not long after that time 
unless it is otherwise clear that it was not. 


I.G.,11?, 3478. Around 


1. Avotias Apréuwvos Полар. 
pTeu 


115 в.с. 


Kirchner identified this boy with the Lysias son of 
Artemon of Paiania who was priest of Apollo around 
the end of the second century (J.G., IP?, 2452, line 21) 
and whose grandson was ephebe in 107/6 (1.G., IP, 
1011, line 106). It is clear from Kirchner's stemma 
of the family of the dedicators!® of the statue base of 
the hearth-initiate (7.G., II?, 3478) that they probably 
dedicated it in the last quarter of the century, since 
the akme of the two known dedicators is assigned to 
"around 120." If we identify the hearth-initiate 
with the priest of the end of the century, we have to 
assume that they made the dedication when they were 
very young. It therefore seems more likely that it 
was made to the Lysias son of Artemon of Paiania 


12 Harpocration, s.v. ay’ éorias uvoBivas. 

13 Foucart, 1914: p. 278. Aristotle, Ath. Pol., 8. 

M In Dio Cassius mpéxpiros is used to translate princeps; cf. 
L.S.J., Sv. 

15 Ad I.G., 11°, 3488. 
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who was ephebe in 107/6 and grandson of the priest 
of Apollo. 


2. A girl. 
century. 


I.G., IP, 3477. Second half of second 


She-is honored by the Boule and the Demos as 
hearth-initiate, kanephoros at the Panathenaea, and 
kanephoros in the Pythais. The date is derived from 
the priestess of Athena, Habryllis, daughter of Micion 
of Kephisia.!5 


3. The dedication to a girl hearth-initiate in Hesperta 
37 (1968) : p. 289, no. 29, dated there by its lettering 
to around 200 B.C., could perhaps belong to any 
time in the second century. 


4. Ф:Мотіоу Awovvoiov ‘Adatéws Ouyarnp. Below, 


pend. VI. End of second century. 


Her base was set up by her father around the end 
of the second century, while Glauce daughter of 
Menedemus of Kudathenaion was priestess of Demeter 
and Kore (no. 5). 


ap- 


5. Emrıgåvera 'Abnvayópov Mediréws Ovyarnp. I.G., IE 
3480. In the last quarter of the second century. 


Her father and her maternal grandfather were 
priests of Sarapis on Delos in 126/5 and 116/5 re- 
spectively. The base (J.G., 11°, 3480) was set up 
by her maternal grandparents. 


6. Тшобеа Мудєіоо той Мтбеюу IIeuatéos бууаттр. I.G., 
II?, 3491. Around the middle of the first century 
B.C. 


She belonged to the family of the Medeii of Peiraeus, 
which was very prominent in the civic life of Athens 
of the second and first centuries before Christ!?; her 
father was an exegete of the Eumolpidae and archon 
around 65. Her mother Diphila was a first cousin 
of herfather. Her mother's niece, Nicostrate, married 
the daduch Themistocles (no. 16) who was honored by 
his genos in 20/19. 

Her father was a Eumolpid. 


7. Daughter of a man of the deme Алеша. I.G., IP, 
3492. Second half of the first century В.С. 


Inspection of this dedication shows that the follow- 
ing text is necessary: 


"AC Inviews 0vy [a ] 
[тёра, Aéovros rov IIv9 ]ovakros Абть[ь | 
[205 kal Aioriuov тоў] Avodwpov ‘Adaf eé] 


A[ ws vidi ay’ éorias u Junbeicav Anuly | 


[recat тр, kal Корте aveby ]kav. 


16 Cf, stemma ad Р.А. 5966. 

17 Inscriptions de Délos, 2610. 

18 See stemma, P.A., II, p. 82. 

19 Oliver, Expounders, I 19, pp. 146-147. 
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The disposition of the text is slightly altered, but 
Kirchner's restorations are retained with the addition 
of definite articles (so J. H. Oliver) in lines 2 and 3. 

Diotimus son of Diodorus of Halai was the member 
of the Kerykes who proposed the decree honoring the 
daduch Themistocles (no. 16), and was one of the 
distinguished Athenians who participated with the 
hierophant in the lectisternium of Pluto.? Не was 
also an exegete elected by the Demos.?! 


8. [Awor ]iua, daughter of [... ]cleides and Phaenarete. 
I.G., IP, 3499. Dated by lettering to first century 
before Christ. 


None of these persons is otherwise known. 


9. An unknown girl who was also kanephoros for 
Sarapis. J.G., II?, 3498, erected while Charion 
was priestess of Demeter and Kore (no. 7). In 
the first or second century B.c. 


10. A boy. LG., 18, 3517. 
B.C. 


Perhaps first century 


The top of the stone is preserved, showing that there 
is space for one more line above Skias’s text. The 
left side is original and shows that only three letters 
come before the nu in the first preserved line; there- 
fore Skias's restoration of the name is highly unlikely. 
Only about one and one-half letters should be re- 
stored at the beginning of line 2. 


11. ['O киа (2) IIoNvxápuov ’Afnviews 0vyàrnp. I.G., IP, 
3518. Beginning of first century A.D. Erected 
by the Boule. 


Her father was archon, her grandfather pytho- 
chrestus exegete, and her great-grandfather hoplite 
general, archon, and epimelete of Delos.” 


12. Лашбюу `Атоћ дос ЕЁ Olov Ovyarnp. 'Apx. 'Ec. 
1971: рр. 114-115, no. 7 (= I.G., IP, 3519 plus 
new fragment). For the stemma see O. Rein- 
muth, В.С.Н. 90 (1966): pp. 98-99, and 'Арх. ’Eg. 
loc. cit. Augustan. 


She comes from an illustrious family (see Rein- 
muth's stemma) ; her maternal grandfather was prob- 
ably the archon of 52/1, her paternal grandfather 
appears to have been the archon of 46/5, and her 
father the archon of 20/19 (for the date see above, 
p. 50, note 30). 


I.G., IP, 
Around the 


13. inro KAeouévous Mapa8cviov дууаттр. 
3529. Stemma: ad I.G., 11°, 3488. 
beginning of first century A.D. 


20 T.G., 11°, 2464, line 3. See above, р. 29. 
21 Oliver, Expounders, p. 149. 
?? For the prosopography of this family see tbtd., p. 148. 
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Her father was thesmothete in the beginning of the 
first century A.D. (J.G., II?, 1730, line 13). 


REPRESENTATIONS IN ART? 


For reasons that will become clear below, the study 
of the individuals will be briefly interrupted at this 
point in order to discuss the several sculptures which 
have been interpreted as representations of the hearth- 
initiate. А brief description of the features relevant 
to the identification of each sculpture follows. 


1. Figures 5-7. A statue of a boy now in the 
Palazzo dei Conservatori in Rome. The boy is 
leaning against a tree stump. Attached to the stump 
are a stafflike object, a wreath, and a ribbon looped 
around the wreath and hanging from it. Не is 
wearing a short chiton and holding an object in front 
of him which is not preserved but is most likely a 
piglet. His hair is bound with a thin band. 

The wreath and the leaves on the stafflike object 
have been thought to be myrtle, and this led scholars 
to look to Eleusis for the person represented, where a 
boy and a piglet would naturally suggest the hearth- 
initiate. 

The statue was made in the Julio-Claudian (or 
possibly Hadrianic) period. L. Spaulding suggested, 
not very cogently in my opinion, that its original was 
a creation of a classicizing school of the first century 
B.C., perhaps the Pasitelean school.?5 Most other 
opinions are that its original was a fifth-century 
creation,?® and we will return to this question below. 


2. Figures 8-9. An Antonine copy of the same 
original, now in the Palazzo dei Conservatori.?" It 
differs from the preceding in a few details. Nothing 
13 attached to the tree stump; the fillet in the boy's 
hair is here a strophton; he is wearing a sandal on the 
right foot but his left foot is bare (but no sandal is 
represented on the right foot of no. 1, whose left foot 
is missing). 


3. Figure 10. An Antonine copy of the same origi- 
nal, now in the Palazzo dei Conservatori.?? Only the 
head is ancient. He is wearing a strophion. 


23 | have profited much in discussing the material of this section 
with my wife, Jacquelyn Collins Clinton. 

м К. Esdaile, Л.Н.5. 29 (1909): рр. 1-5, pl. Ia; Helbig, Fahrer 
durch die öffentlichen Sammlungen klassischer Altertiümer in Rom* 
(1966), no. 1503, with bibliography. 

25 The “Camillus” Type in Sculpture (Diss. Columbia, 1911), 
p. 56. 

26 Cf. Helbig’, loc. cit.; С. Lippold, De griechische Plastik 
(Handbuch der Archáologie 6, 3, 1, 1950), p. 130; B.S. Ridgeway, 
The Severe Style in Greek Sculpture (Princeton, 1970), p. 68, who 
groups nos. 1-3 near the Sosandra, 1.е., ca. 460; Poulsen, Der 
strenge Stil (Copenhagen, 1937), рр. 79-80, argues for a Boeotian 
original of ca. 450. 

27 К. Esdail, op. cit., pl. Ib (the forearms and pig are restored); 
Helbig‘, loc. cit. 

28 Amelung, Dissertationes di Pontificia Accademia, 2. Seria 9 
(1907): pp. 115-35, tav. VI; Helbig‘, loc. си. 
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Fic. 5. Courtesy of German 


Conservatori boy (1). 
Archaeological Institute at Rome. 


4. An Antonine copy of the head of the same 
original, now in the Terme Museum in Rome.? The 
fillet in the hair 15 identical to that of no. 1. 


Similar heads are located: 


2 Е. Paribeni, Museo Nazionale Romano (delle Terme), Sculture 
Greche del V. Secolo (Rome 1953), no. 39. It is from a herm. 
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Fic. 6. Conservatori boy (1), side view. Courtesy of German 
Archaeological Institute at Rome. 

5. In the Louvre.” 

6. At Ince Blundell Hall.?! 

7. In the Wandel collection in Copenhagen.” 

8. At Sicyon, discovered in the course of excavating 
a Roman house.?? 


АП of these boys (1-8) have a peculiar tuft of hair 
rising directly above the middle of the forehead. 





30 Reinach, Recewil de Têtes Antiques (Paris, 1903), fig. 29. 

31 B. Ashmole, A Catalog of the Ancient Marbles at Ince Blundell 
Hall (Oxford, 1929), no. 162, pl. 4. 

32 Poulsen, Der strenge Stil, p. 79. 

33 Практика 1935: p. 80, fig. 12. 
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Conservatori boy (1). Courtesy of German 
Archaeological Institute at Rome. 


Similar in some respects to nos. 1-2 is a statue of a 
boy in the Leconfield collection. Не is holding a 
piglet and is leaning against a stump on which 1s 
carved a knife in its sheath. Оп his head he has a 
laurel wreath. His short chiton 1$ similar to the one 
in nos. 1-2. But although this statue is a similar 
type, it certainly is not a copy of the original of nos. 
1-8; and it does not have the same tuft of hair rising 
above the middle of the forehead. In fact, the laurel 
wreath and the knife show that the artist had a Roman 
context in mind, and so an identification with the 
hearth-initiate seems to be highly unlikely. 

In regard to nos. 1-8 the identification has been 
based essentially on the myrtle wreath and the staff- 
like object attached to the tree stump of no. 1. 
However, the “myrtle” wreath does not look like a 
real myrtle wreath (a good example of which is a 
silver myrtle wreath now in the British Museum).? 
Thus it is either artificial, that is, the leaves were 
plucked from their branch and artificially arranged, or 
else it is highly stylized, so that in either case one could 
also regard the leaves as olive. 


34 M. Wyndham, Catalogue of the Collection of Greek and Roman 
Antiquities in the Possession of Lord Leconfield (London, 1915), 
pp. 84-85, pl. 53 

35 []lustrated in Garden Lore of Ancient Athens (Excavations of 
the Athenian Agora, Picture Book No. 8, 1963), fig. 48. 


And the same inter- 
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Courtesy of German 


Conservatori boy (2). 
Archaeological Institute at Rome. 


pretation is possible for the leaves protruding from 
the joints of the stafflike object. However, even 
though the wreath does not provide a clear indication 
of the original context, the stafflike object does point 
with considerable certainty to Eleusis. It has an 
exact parallel on the Eleusinian Niinnion tablet and 
on other Eleusinian monuments.** It is certainly not 
a torch but rather a bundle of myrtle branches bound 
at intervals, with myrtle leaves protruding at the 
points of binding. The staffs have been given the 
name Вакхо by modern scholars, perhaps incorrectly;?? 


36 Several examples are collected by Pringsheim, 1905: pp. 16— 
19. For a photograph of the Niinnion tablet see Mylonas, 
Eleusis, pl. 88. 

87 On the basis of a scholion to Aristophanes, Knights, line 408: 
Вакхор бё ой rov Аюриооу éxadovv uóvov, àXXà kai wavTas TOUS TeNOUVTAS 
та Opyta Вакхоиз ёкалоџу, où лр &àXXà kai robs KAdOous obs oi uio Tau 
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Fic. 9. Conservatori boy (2). 
Archaeological Institute at Rome. 


Courtesy of German 


but whatever their name, they are usually depicted as 
being carried by узат. 

The connection of these statues with Eleusis can 
fortunately be further tested against a class of statues 
of boys found both at Eleusis and near the Eleusinion 
in the Athenian Agora. Those from Eleusis, pub- 
lished by Kourouniotes,*® are as follows: 


A. Figures 11-12. А portrait head of a boy wearing 
a crown (the body is not preserved).? The crown is 
handwoven; it is not a natural twig; the leaves look 
somewhat like myrtle but could be olive. The boy’s 
hair is very short except for a long tuft growing from 
a point above the right ear and falling down behind it. 
Kourouniotes dates the statue to the first century 
after Christ. It is more probably a third century 
work, such as Harrison, 1953: nos. 41 and 46, although 
the pupils of the eyes are not drilled. 


B. Figures 13-14. А portrait head of a boy wear- 
ing a crown (the body is not preserved). The crown 


gépovoww. But Pringsheim, 1905: p. 16 (cf. Nilsson, Geschichte 
1: p. 126), pointed out that this statement seems to refer only to 
Dionysiac Mysteries and so does not reveal the name of the 
Eleusinian object. 

38 Дело 8 (1923): pp. 155-170. 

39 Tbid., figs. 1a and 1b. 

^ Tbid., figs. 3 and 4. 
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Fic. 10. Conservatori boy (3). Courtesy of German 
Archaeolozical Institute at Rome. 


is handwoven and the leaves are highly stylized. 
His hair is short, and a lock of hair just above his 
forehead over the right eye is represented as having 
been cut off. The caplike appearance of the hair is 
more simply rendered yet similar to that of Harrison, 
1953: no. 51, which she dates to the second half of 
the third century. 

It would be natural to assume that the unusual 
locks in both portraits had a religious significance; 
the custom is mentioned by Pollux“ : érpegov ó€ ries ёк 
T Aa/ytov Kouny 1j karómuw ў Urép то METWTOV тот@цо$ ў Geols, 
Kal avouatero T Xoxuós ў TKOAAUS ў вара трох. Portrait 
A is therefore a representation of a boy before the 
cutting of this lock for dedication, and portrait B 
just afterwards. | 

Since the only known boys (and girls) connected 
religiously with the Eleusinian sanctuary are the 
hearth-initiates, Kourouniotes' identification is un- 
doubtedly correct. 

C. A marble statuette of a boy carrying a myrtle- 
staff in his left hand, and in his right, originally, a 
piglet, traces of which are still visible.? His garment 


а В, 30, vol. I, p. 90 (ed. Bethe). For а full discussion of 
Scheitelschmuck see V. von Gonzenbach, B.C.H. 93 (1969): pp. 
885-945, 

42 Kourouniotes, op. cit., fig. 8; better photograph in Mylonas, 
Eleusis, fig. 80. 
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Fic. 11. Eleusis boy АЎ 
reaches to below the knees and leaves his right shoulder 
bare. His hair is long, and a tuft (not mentioned by 
Kourouniotes) rises at the part just above the fore- 
head. He is not wearing a crown. Kourouniotes 
dates the statuette to the fourth century B.c.; Furt- 
wángler? to the fourth or third century в.с. 


Another statuette, also found at Eleusis, 
represent a hearth-initiate: 

D. A marble statuette, perhaps of a boy, with the 
head missing, depicting a person carrying a staff 
(damaged now but probably originally a myrtle- 
staff). He originally carried a piglet in his right 
hand by its hind legs; its head and forelegs are still 
preserved on the base. His garment does not cover 
his right shoulder and reaches to just above the knees. 
The date of the statue according to Kourouniotes 
falls within the Roman period. 


may 


The following portrait heads, published by E. B. 
Harrison, were found in the Athenian Agora**: 


3 Ath. Mitt. 20 (1895): p. 357. 
“4 Kourouniotes, op. cit., figs. 9 and 10. 
4 The Athenian Agora, I, Portrait Sculpture (1953). 
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Fic. 12. 


Eleusis boy (A), side view. 


E. Harrison, 1953: no. 41, pl. 28. “This life-sized 
portrait shows a little boy wearing on his head a 
wreath of small, formal leaves stiffly arranged in pairs. 
His hair is cut short all over except for a single wavy 
lock about 11 cm. long which falls from the crown 
down the back of his head." It is dated to the second 
quarter of the third century д.р. The long lock is 
similar to those on A and B. 


F. Harrison, 1953: no. 42, pl. 27. Second quarter 
of the third century д.р. ‘This is the portrait of an 
even younger child than the one represented in no. 41 
above. He wears a wreath of small leaves ranged 
in parallel sets of three, and he has a long scalp-lock 
on the back of his head. The hair is short. . . ." 


С. Harrison, 1953: no. 46, pl. 29. Third quarter 
of the third century А.р. “This is a life-sized portrait 
of a young boy wearing on his head a wreath of tiny, 
close-packed leaves. His hair is cut quite short on 
all the preserved parts of the head, but since a piece 
of the back of the head is missing, it is not impossible 
that he wore a longer scalp-lock in back similar to 
that worn by no. 41 above." The leaves of the 
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Ес. 13. 


Eleusis boy (B). 


wreath, though arranged differently, are very similar 
to those in the wreath of the Conservatori boy, no. 1. 


These statues of hearth-initiates in the Agora are to 
be connected with the Eleusinion, near which a 
statue base of a hearth-initiate has been found.*® 
Apparently a donor sometimes had the option of 
setting up a statue of someone in connection with the 
Eleusinian Mysteries either at Eleusis or in the Eleu- 
sinion in the Agora (though the vast majority of such 
dedications was set up at Eleusis). 

An identification as hearth-initiate can be made 
with the most certainty for A, B, C, E, Е, G. Dis- 
tinct characteristics these have in common are: (1) a 
specially woven wreath, undoubtedly of myrtle in 
view of the Eleusinian connection, the leaves of which 
are represented in a formalized manner; (2) a single 
long lock of hair obviously grown for a religious 
purpose. Among the previous group of statues, found 


46 Hesperia 37 (1968): р. 289, no. 29. Found “іп the wall of a 
modern house over the area of the southwestern part of the 
Eleusinion.”’ 
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Fic. 14. Eleusis boy (B), side view. 


outside of Attica, these characteristics also occur in 
no. 1, which is the earliest in the nos. 1-8 group, and 
thus link nos. 1—8 with the Agora and Eleusis statues 
and assure the identification. Тһе scalp-lock is of 
course rendered differently in nos. 1—8, since they 
are in the idealizing Early Classical style and not in 
the portrait style of the Eleusis and Agora group 
(А, В, Е, Е, G).47 No. 1 is further linked to Eleusis 
by the myrtle-staff attached to the tree stump. The 
only remaining element of no. 1 which requires ex- 
planation is the ribbon hanging from the wreath on 
the stump. It is similar to bands which sometimes 
hang down from the backs of strophia on statues of 
priests or from strophia carved on honorary monu- 
ments.48 It is the rawia or rawvidvov Or Anuvioxos which 


47 By itself, however, the scalp-lock is not a convincing feature 
for an identification since the arrangement in the hair over the 
forehead in nos. 1-8 may be simply a hair style and have nothing 
to do with a religious custom. And it is quite conceivable 
that the custom did not exist at Eleusis in the fifth century but 
was introduced later. The same applies for the tuft of hair in C. 

48 See, e.g., at Athens, Hesperia 23 (1954): p. 233 no. 1; at 
Smyrna, L. Robert, Hellenica, 11-12, pl. 25. 
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was occasionally awarded together with a crown and 
sometimes probably had religious significance.” 

Nos. 2 and 3, the Antonine copies, are wearing on 
their heads not a wreath but a curled band, a strophion, 
the customary headdress of the hierophant and 
daduch. Thus the strophion was either a part of the 
headdress of the hearth-initiate as well, or, more likely, 
the Antonine copyist, ignorant of the precise Eleu- 
sinian context, added a well-known Eleusinian element 
which did not in fact form part of the ceremonial dress 
of the hearth-initiate. The short right sleeve of no. 2 
is certainly an error of the Antonine copyist, for 
initiates of the Mysteries kept their right arm Баге,5° 
a custom better reflected in no. 1, where the left arm 
is bare. The contaminations, then, are striking 
only in the Antonine copies, and do not appear, except 
for one simple error in copying (the wrong arm bare), 
in the Julio-Claudian (or Hadrianic) copy. 

According to the above mentioned suggestion of L. 
Spaulding? the original of nos. 1-8 was a creation of 
a Hellenistic classicizing eclectic school, such as the 
Pasitelean school which was active around the 
beginning of the first century B.c. Though some 
historical support for this view might at first seem to 
be offered by the fact that the earliest preserved statue 
bases of hearth-initiates are from the second century 
(perhaps no earlier than the fourth quarter), this still 
does not preclude the possibility that at least the 
Julio-Claudian (or Hadrianic) copy is a direct copy of 
a fifth-century original. Statues of people (as op- 
posed to gods) were rare in the fifth century and we 
possess no statue base of any Eleusinian official of that 
time; yet an Early Classical statue of a hearth-initiate 
as а type could well have been set up as a dedication. 
А statement of Dio Chrysostom, usually overlooked 
as evidence for the hearth-initiate, offers some reason 
for regarding this possibility as a serious one. In his 
Rhodian Oration (written during the Flavian period), 
Dio attempts to persuade the Rhodians to abandon 
their dishonorable custom of re-using statue bases; at 
one point? he refers to those engaging in this who 
defend themselves with the argument that they 
are re-using only very ancient bases some of which 


497.G., IE, 1292, lines 11-12, xai [о ]ree[av&o jar баХЛоб 
[o regávox oiv т ]awiólox ; for a discussion of this see E. Vanderpool, 
Де\тіоу 23 (1968): p. 6, with further references to the rawia, and 
L. Robert, ’Apx. 'Eg. 1969: рр. 22-23. Cf. also ст[ё ]eavov ё\ааѕ 
pera тан оу фопикюоб, Sokolowski, Lots Sacrées de l Aste Mineure, 
11, lines 2-5 (= S.J.G.3, 1018), worn by a priest in Pergamon 
in the third century B.C.; oregav@oa даХЛоб отефарол xal 
Anuly jisko, I.G., II?, 1297, lines 9-11; 1333, line 7; 1366, line 
25; and G. B. Hussey, Papers of the American School of Classi- 
cal Studies at Athens 5 (1886-1890) : р. 136. Further references, 
including many not to the religious custom, are given by C. B. 
Welles, Royal Correspondence in the Hellenistic Period. (New 
Haven, 1934), p. 369. 

50 See Mylonas, Eleusis, pp. 197, 201, 203, 209, 216. 

51 In no. 1 the error is of a type very frequent in copies. 

52 Ор. cit., p. 56 (see above, p. 101). 

53 Oratio, XXXI, 90, 22-23 (ed. von Arnim, Vol. I, р. 245). 
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are uninscribed: oiov órav €ywou rois офобра apxaiors 
k«araxpuoÜa. Kai Twas eivat Kal dvervypagous. He then 
gives two reasons of his own for the lack of inscrip- 
tions on these bases: the statues were of great men or 
heroes who did not need to be identified, or they were 
of gods. Among his examples he mentions: xai 
map 'A@nvaios ’EXevowviov ифотоу maiĝòs акфу ойк ёхоута 
ётгүра‹фту* Kaketvoy eivai Aeyovow ‘Hpaxdéa. The only 
mystat at Eleusis who were таїбє<, so far as is known, 
were the та1дє5 аф’ ¿orias punbevres, and if Sokolowski’s 
restoration of lines 24-26 of I.G., I?, 6 is соггесі, 55 
there existed a regulation forbidding children to be 
initiates unless they were hearth-initiates. Thus it 
would appear that the statue mentioned by Dio was a 
hearth-initiate—unless he was actually Heracles. 
But the interpretation of the figure as Heracles looks 
very much like an uncritical attempt to explain an old 
uninscribed statue as that of a god (since he obviously 
was not a famous man), an explanation which Dio was 
none too eager to question because he might lose 
ammunition for his point. Heracles, in fact, as the 
stories go, was not initiated as a boy but as a тап,5% 
and is so represented in a Hellenistic relief found in the 
Ilissos.? Thus I think it unlikely that the statue to 
which Dio refers is a Heracles; at the same time it is 
understandable that someone wishing to identify an 
ancient statue of an initiate with a god would pick 
Heracles: most early statues were of gods or heroes 
or (impossible in this case) famous men, and Heracles’ 
initiation was well known. Of course, we do not 
know how ancient Dio's офобра ápxala eikov was; but it 
may well have been Early Classical; at the least it 
suggests a serious possibility, on historical grounds, 
that the Roman copies could go directly back to an 
Early Classical original. On artistic grounds I think 
that statue no. 1 does derive from a fifth-century origi- 
nal, perhaps in bronze, the corkscrew locks being a 
clear later addition, and that Spaulding's assertion of 
a Hellenistic original for the reason that the statue 
shows “а knowledge of anatomy and technical skill" 
and “а sense of reality" unattainable in the fifth 
century? is simply not valid. А fifth century date 
for the original is indeed now generally favored by art 
historians.? For the Hellenistic period about all that 
can be said historically is that statues of hearth- 
initiates did exist. Some of them may have been 
represented in a classicizing style. In the third 
century A.D. the current portrait style was used. 
Although the Julio-Claudian (or Hadrianic) copy 


54 Ibid., 92, 7—9, p. 246. 

55 See above, pp. 10-11. 

$6 Apollodorus, II, 5, 12; for a list of sources see Frazer's 
edition of Apollodorus, ad loc., and E. B. Harrison, A.J.A. 71 
(1967) : p. 44, n. 143. 

57 See U. Hausmann, Griechische Weihreliefs (Berlin, 1960), 
p. 82, fig. 47. 

58 Ор. cit., p. 56. 

59 See above, n. 26. 
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of the hearth initiate exhibits no characteristics that 
are certainly foreign to a hearth-initiate except the 
copyist's minor error in representing the left arm bare 
instead of the right, this simple error is probably 
enough to show that the statue was not intended to 
be set up at Eleusis or in the Eleusinion at Athens. 
The artist was probably resident in Rome, where 
the statue was found. This is even more evident in 
the case of the Antonine copies, nos. 2 and 3. No. 2 
has a sandal on one foot, the other foot bare, short 
sleeves on both arms, and a strophion instead of a 
wreath; the latter feature occurs also оп no. 3. The 
single sandal was apparently a Roman custom? ; the 
strophion was added perhaps from the artist's impre- 
cise memory of things Eleusinian.*! 

From the sculptural evidence as a whole it emerges 
that the hearth-initiate, like the other mystaz, wore a 
myrtle wreath and a garment that left his right 
shoulder bare, carried a myrtle staff, and made an 
offering of a piglet. Peculiar to him are the short 
chiton reaching to just above the knees (in all cases 
except C) and the long lock of hair, which he conse- 
crated to the goddesses (a custom which, however, жау 
not have been current as early as the fifth century). 
The fact that the wreath is not worn but is attached 
to the stump in no. 1 may signify that the representa- 
tion is of a hearth-initiate at a particular stage in the 
ceremonies before the wreath was worn.” 


INDIVIDUALS (CONTINUED) 


14. Т8  KAabóvs Anydcrparos TB КА Netkoredous 
Xovwebs. E. Kapetanopoulos, 'Apx. 'Ес. 1964: pp. 
120-123, with a stemma. Around 50-70 А.р. 


Kapetanopoulos correctly identified him with the 
Claudius Demostratus of Sunion who was archon, 
hoplite general, gymnasiarch, herald of the Areopagus, 
agonothete of the Panathenaea and Eleusinia, exegete 
of the Eumolpidae, and priest of Poseidon Erechtheus. 
If the dedication was erected around the time he 
was hearth-initiate, the stemma makes it appear im- 


60 See К. Esdaile, оф. ctt., p. 1. 

8 The confusion may have resulted from the band that was used 
to bind the boy's hair in no. 1. 

62 Possibly a terracotta representation of a hearth-initiate is 
a male figure found in the “Demeter Cistern” in the Agora, 
published by D. B. Thompson, Hesperia 23 (1954): pp. 103-104 
and pl. 24. А staff is cradled between his left arm and body, 
and perhaps he held a piglet in his now missing right hand. His 
cloak is draped about his midsection and hangs over his left arm. 
I am not completely convinced that he is a boy, as Thompson 
believes; he may have been a regular initiate. Also possibly a 
hearth-initiate is Furtwángler, Masterpieces of Greek Sculpture, 
p. 333, fig. 142, but here too a regular initiate would seem to be 
possible. 

In regard to the terracottas of young boys found in the Agora 
excavations of 1968 (Hesperia 38 [1969 ]: р. 393 and pl. 104c), 
the boots, the strange headdress, and the cloak covering the 
shoulders make it very difficult to connect them with the hearth- 
initiates of Eleusis. 
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probable that he would have been initiated much 
later than 70 A.D., and the gentilicia point most likely 
to a date not earlier than the reign of Claudius. 

His daughter married Sospis the daduch (no. 20). 
Demostratus was, of course, a Eumolpid. 


15. KAavóia 'АЛюа ТЗ KAavótov 'Ivrrápxov Mapafcviov 


Guyarnp. I.G., IE, 3604A. JP.ILR?, C 1068. 
Woloch, 1966: Claudius no. 98. Around 50-70 
A.D. 


She was the sister of the father of Herodes Atticus. 
The dedication Z.G., П?, 3604A, honoring her as a 
hearth-initiate, was set up when Cleo was priestess of 
Demeter and Kore (no. 9), and therefore cannot be 
much later than 70 A.D. 


16. The son or grandson of a daduch from the dadu- 
chic family of the deme Hagnous. Z.G., II, 3511. 
First half of first century A.D. 


Only a tragment is preserved; restoration is un- 
certain. The stone shows part of another line before 
line 1, with the letters _ №, i-e, ӧ7[иоѕ ог А окёа. 
For the family see above, table 1, p. 58. 


17. T ФА Хосок\№ T ФА Kovwvos Zovwebs. I.G., le, 
3552, as restored by A. Raubitschek, Jahreshefte 
1948, Beiblatt: coll. 35—40, with stemma. Around 
80 A.D. 


Raubitschek identified him with the Athenian 
archon of 121/2 (Inscriptions de Délos, 2535). He 
comes from a distinguished family; offices held by 
known members include the archonship, hoplite 
generalship, and the priesthood of Asclepius. 


18. IIoórAvos FovABvos Myrpddwpos По PovABiov Мо роо 
Уооиєіѕ. I.G., 11°, 3581 and new fragment pub- 
lished by Kapetanopoulos, ’Арх. ’Еф. 1968: p. 
191, no. 19. Woloch, 1966: Fulvius no. 1. 
Before 100 A.D. 


Metrodorus was archon sometime before 112/383; 
therefore the date of this dedication should be some- 
time before 100 A.D., at the least; Kapetanopoulos 
suggests “са. а. 70 p." His father Maximus is other- 
wise unknown. 


19. ’A@nvais, granddaughter of a hierophantid. J.G., 
II?, 3553. First century A.D. (dated by Kirchner). 


She is called a peris and а xovpn (of the son of the 
hierophantid), undoubtedly a poetic rendering for 
hearth-initiate. 


20. ZeNov  'AmoANovioy Мє№мтєѕ. I.G., IP, 
First century A.D. (dated by Kirchner). 


3551. 


The Areopagus, the Boule of the Six Hundred, and 
the Demos made the dedication, but the boy's father 


63 T.G., 112, 2021, line 13. 
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was the epimelete of the dedication and so bore the 
cost. The persons are unknown. 


21. Tepria Aewto[v ...8.... | Ovyarnp. I.G., IT?, 3554. 


First century A.D. 


This monument, dedicated by the Boule and the 
Demos, records that she was also errephoros for 
Athena Polias and a kanephoros at the Epidauria and 
at the Eleusinia. She is otherwise unknown. 


22. Daughter of a man from Hamaxanteia. I.G., Ie, 


3569. First or second century. 


23. Кааба [----- ] Z.G., IB, 3568 (see above, 
p. 74). First or second century. While Dione 
was priestess of Demeter and Kore (no. 14). 


I.G., IP, 3657. 


24. 'Avya0órovs Ppdvrwvos Mapafówos. 
Second century. 


A member of this family is perhaps mentioned in 
I.G., 11°, 3929. Oliver suggests that the lacuna of 
line 4 of I.G., IP, 3657 should probably be filled with 
the demotic, [Mapa@wyv Jiov, and that lines 1-2 can per- 
haps be restored [ov kal 'A Jyab[óroða kaXobuevov Ма |. 


25. Boy or girl relative of the daduch Lysiades (no. 
19). I.G., II, 3611. First half of second century. 


Since hieronymy was not observed, it may have 
been erected after Lysiades' death, in any case later 
than around the beginning of the second century, but 
it is not known whether hieronymy was in effect for 
the daduch at this time. Schmidt’s restoration of a 
boy is arbitrary. 


26. ’Абуролоз 6 kai '’Епафробетоз ’A@nvaiov dives. I.G., 


IP, 3577. Before 128/9. 


His dedication was set ир kara rà óó£avra тӯ ёё ' Apelov 
Пауоу BovAn kai тп Bovy ræv X. His father was a 
pertodontkes. At the bottom of the dedication a 
metrical inscription is appended (perhaps many years 
after the original inscription), which mentions that 
when Athenaeus grew up his parents named him 
Athenophilus. 


27. Т Obupáwos PrAaBtavds Knguorets. 'Apx. "Ey. 1971: 
р. 131, no. 27. Around 100-125. 


His mother Vipsania Laeliana dedicated this statue 
base in his honor, while Flavia Laodameia was priest- 
ess of Demeter and Kore (no. 10), thusaround 100-125. 
She was the daughter of L. Vipsanius Aeolion, an 
exegete of the Eumolpidae (no. 7). 


28. Тоуда Merin А "Тороо Патророѕ Bepevixidov 
боүйттр. I.G., IP, 3557. Woloch, 1966: Junius 
no. 18. Around 125 А.р. (for the date see above, 
p. 74). 


She was a hierophantid (no. 9) and is discussed 
above in more detail in this connection. 
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Her great-grandmother was a priestess of Demeter 
and Kore. 


29. Г KAatóvos Zeuavós По№икрито5. I.G., IP, 3586. 
Woloch, 1966: Claudius no. 84. Around 125. 


He is apparently the same as the C. Claudius 
Silianus who erected a statue base in honor of Hadrian 
Olympius, therefore after 132 (Т.С., II?, 3315). His 
parents, Claudius and Claudia, made the dedication 
during the priesthood of Claudia Timothea (no. 11). 


30. Zémvpos Zwrvpov Пєроєіѕ. I.G., 11°, 3587. Dedi- 
cated while Claudia Timothea was priestess of 
Demeter and Kore (no. 11), therefore during the 
reign of Hadrian. Не is otherwise unknown. 


31. A 'Iobwos Mevveas А "'Iovviov IIárpovos Bepevikidys. 
I.G., IP, 3619. Woloch, 1966: Junius no. 7. 
Around 125-140. 


The brother of по. 28, he belonged to a distinguished 
family. His paternal grandfather was an exegete 
and his maternal great-grandmother was Flavia 
Laodameia the priestess of Demeter and Kore (no. 
10) His daughter Neicostrate was also a hearth- 
initiate (no. 38). 


32. dAáÓgios FZeviwy  Z«vociNov Mapabwros. I.G., IIe, 
3676, as restored by J. Н. Oliver, Hesperia 21 
(1952): pp. 396-397. Before the middle of the 
second century. 


His name is connected with the Eleusinian Endow- 
ment of 160-170 (discussed above, pp. 35-36). He 
belonged to a senatorial family from Crete, the first 
member of which to receive Athenian citizenship was 
probably his father. Xenion was an archon of the 
Panhellenion and received the special honor of 
aristopoliteia.9* Не died sometime between 177 and 
182.97 Thus he would have been hearth-initiate 
certainly before 150. 

He is called тд» ёф’ ёотіаѕ. This is the first appear- 
ance, in a dedication, of the designation 6 ag’ éorias, 
instead of wuyfeis or шитдєса ay’ éorias. Hence- 
forth we shall note the precise term used for the hearth- 
initiate in dedications. 


33. Novyuuía Krew Aovktov Novupiov Pardpéov Padnpets. 
I.G., II?, 4069; 4070; 'Apx. Eg. 1971: pp. 132-133, 
no. 29. Woloch, 1966: Nummius no. 9, with 
stemma. Around the middle of the second 
century. 


Her parents’ fondness for her is apparent from I.G., 
11°, 4069 and 4070, two other dedications they erected 


* For the family see Oliver, op. cit., pp. 395-399. 

65 Thid., pp. 398-399. 

66 ’Арх. Ey. 1971: pp. 116-117, no. 10 (= I.G., II?, 3627 + two 
new fragments); a text of this is given in Oliver, 1970: p. 102, 
no. 12. 

67 Oliver, Hesperia 21 (1952): рр. 398-399. 
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in her honor in addition to the one honoring her as 
hearth-initiate (’Арх. ’Ey. 1971, loc. cit.). Her mother 
was the daughter of the sacred herald Nigrinus (no. 5), 
and married, probably after her marriage to Phaedreas, 
Aelius Praxagoras the daduch (no. 23). 

Cleo is called punficav аф’ écrías. 


34. ТЗ KAabóvs "Armos "Arcos Bpaóotas КА Нродоу 
Mapafcwos. I.G., IP, 3608. P.I.R.2, C 785. 
Woloch, 1966: Claudius no. 15. Around 150 А.р. 


Kapetanopoulos®® corrected Kirchner's restoration 
of line 3 of T.G., II?, 3608 and restored the lacuna in 
line 4 just as I also did independently in my disserta- 
tion. At that time, however, I did not notice, as 
Kapetanopoulos did, additional letters in line 6 and 
that the first letter in line 8 isa lambda. I have since 
verified his readings and I offer here a slightly different 
version of lines 1—5, although Kapetanopoulos's ver- 
sion is also possible: 


Т: КА "Аттор [' Ате Мох 'Arruóv | 
Bpaóotav KA [`Нрфбо той ap | 
xwep&os xai [‘PnyidAns 'Avmiov | 

4 отатоу Ov['yarpós vióv, viv ] 
тїз "EAX[áóos, мотбёрта ag’ €] 


orias m[-------------------- ] 
ris &[-------------------- ] 
ВАВ Seen ыча араны ыра ] 


| agree with Kapetanopoulos in removing the 
formula for the eponymous priestess from the text, 
although the possibility still remains that a priestess 
was mentioned. His own restoration, 


orias Гуаћосӣстѕ ту ĉarávny | 
тїз a[ vabécews THs иптрдѕ ‘Pin | 
An[s? ], 


may be correct, but the parallel he gives for the 
formula, I.G., IP, 3551, lines 3-5, reads émipednbevros 
т[ ms ] avabécews. 


vids 'EAAáóos was a title given also to his father 
(I.G., 11°, 3604); for its significance see J. and L. 
Robert, R.E.G. 79 (1966): pp. 369-370, no. 186. 


35. КЛауба "EArwikn KX Нродоо Mapabwriov 6uvyarnp. 
'Apx. 'Еф., 1971: p. 132, no. 28. P.J.R.?, A 706. 
Woloch, 1966: Claudius no. 104. Around 150 A.D. 


Since her death preceded her father's (he died ca. 
177 A.D.), it would not be unreasonable to assume that 
the Eleusinian dedication published in 'Apx. 'Еф., 1971 
loc. cit., was in honor of her as a girl, as a hearth- 
initiate. 


68 'Aox. 'Еф. 1968: p. 212, по. 19a. 
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36. АђруМа IIapauóva Афр IIapauóvov Аациттрёш Cvyarnp. 
I.G., II?, 3638. After the middle of the second 
century. 


She and her parents are otherwise unknown. The 
date is based on the fact that the only securely 
datable inscriptions with the formula xara то érepwrnua 
тїз BovAns тар occur after the middle of the second 
century,9 and that the gentilicium is rare in Athens 
before 161/2.” 

She is called т[» ay’ | éorias. 


37. АортМа Mayva 1) kai ‘Epuovn Aùp Етафродєітоо IIbews 
боүйтур. I.G., IP, 3637. After the middle of 
the second century. 


A date after the middle of the second century 
for this dedication is probably in order on account 
of the formula of authorization" and the gentilicium 


(cf. no. 36). 
She is called тл» ag’ éorias. 
38. Торма  Межостратя  'lovviou Mevvéov  Beperikidov 
Guyarnp. I.G., 11°, 3647. Second half of second 
century. 


Her father was also a hearth-initiate (no. 31). The 
Areopagus and the Demos set up this statue base in 
her honor with her guardian Gaius Cassius assuming 
the expense. Нег father must have died while she 
was still a child. 

She is called uvggeicav ag’ ёстіаѕ. 


160-170 


Included among the recipients of the Eleusinian 
Endowment of 160-170 (Т.С., IP, 1092)? are доо 
T [aióes | ay’ éo[rias |. Whether they received a single 
or double share is not preserved. Аз there was only 
one hearth-initiate each year, the use of the plural is 
interesting. Evidently hearth-initiates of previous 
years were also eligible. Surely eligibility ended 
when they ceased to be maióes, which would have been 
about the age of eighteen for boys, perhaps even 
earlier for girls. 


39. Daughter of T. Flavius Leosthenes of Paiania. 
I.G., 11°, 3648. Around 175 A.D. 


This inscription and the family are discussed above 
(рр. 36-37, and note 183) ; the father cannot be identi- 
fied with certainty with any known member of the 
family. Kapetanopoulos's reading of the end of the 
name as Jav is clear also on my squeeze; he suggests аз 
a possibility [Pabia Ewiop]a.? Нег father was of 
course a Eumolpid. 

She is called тл» аф’ éorias uborw. 


69 Cf. Geagan, 1967: рр. 153-154. 

10 Cf. Woloch, 1966: s.v. Aurelius. 

п Cf. Geagan, 1967: pp. 45-46. 

7? See the discussion above, pp. 35-36 and below, p. 111. 
73 R. E.G. 83 (1970): p. 64, n. 4. 
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MeAvréos 
In the third quarter 


40. KAavóiía  IIga£ayópa КЛ  Amuoorpárov 
€vyarnp. I.G., IP, 4077. 
of the second century. 


The first part of the epigram on this statue base 
mentions her parents and their daduchic ancestry. 
Her father was Demostratus the son of the daduch 
Sospis (no. 20), and her mother, Philiste, was the 
daughter of the daduch Praxagoras (no. 23). 

The motivation for the dedication, which is men- 
tioned at the end of the epigram and has baffled 
editors, reads: 


GANG дє коі поідау KOTMEL xopós, ої TO TPOMVOTOYV 


НА 5 m A ГА , 
АЛЛюу év TEAETALS oTéujua kópa. Üeaav. 


Kirchner noted that проифоттз is found nowhere else.?* 
However, if we divide this word into трд uvoróv, the 
sentence begins to make sense: a chorus of children, 
also,7? decorates her by placing in her hair the myrtle 
crown in front of the other initiates at the telete. The 
presence of children and Praxagora's pre-eminence 
among the initiates suggests that she was a hearth- 
initiate. The chorus and the crowning, then, would 
have taken place at the beginning of the /elete, in the 
courtyard of the sanctuary at Eleusis or perhaps in 
Athens just before the procession set out for Eleusis; 
it was probably also at this point that the hiero- 
phantid, dpyouevn ræv reXeróv, crowned Marcus Au- 
relius and Commodus (see above, p. 88). 

It is possible that the present tense of koser refers 
to the fact that the piece of sculpture which once stood 
on Praxagora's base represented a group of children 
placing a fillet on her head. Of which children did 
the xopós табш> consist? They may have been the 
former hearth-initiates who were each year among 
those who received a share in the Eleusinian Endow- 
ment (see above, p. 110), and who may actually have 
formed part of the priestly van of the procession of the 
Mysteries (see above, pp. 35-36). И so, the custom 
may have been that the previous maides ay’ éorias 
would crown the new hearth-initiate each year, who, 
in turn, after his service for that year, then joined 
their chorus in which he took part year after year 
until he passed from childhood to adulthood. 


41. M Adpnrvos MiAriddns ' AyafokAéovs Mapabwrios. I.G., 


П?, 3677. After 161/2. 
The dedication was made by his father. Miltiades 
is called [ròv а’ ё ]от(1)аѕ utorqv. 
42. Kaovavos ‘Iepoxnpvt. I.G., IP, 3707. In the last 


quarter of the second century. Не is discussed 
above as a herald (no. 11). 


In this dedication the title of hearth-initiate 15 
mentioned together with his other titles and offices as 


74 тромивтаз, however, occurs on a Thracian inscription. 
75 That is, in addition to being decorated by her lineage 
mentioned previously in the epigram. 
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a grown man; it is the only known instance where this 
was done. He was in office as sacred herald in 230/1. 
Не is called тд» ag’ éorias uborqv. 


43. Потћ№а AiMa ‘Epevvia По A(Mov 'AvoANoviov ' Avrwotos 
Ovyárgp. I.G., IP, 3688, with stemma. In the 
last quarter of the second century. 


Her protheios (father's uncle) was the daduch Р. 
Aelius Dionysius (no. 22), and her mother was later 
to become a hierophantid (no. 11). Her father was 
eponymous archon, basileus, hoplite general, epi- 
melete of the gymnasiarchia, and herald of the Areo- 
pagus. Further members of this family have been 
identified above (p. 64). In this inscription, erected 
by her mother, the hearth-initiate is said to be a 
descendant of Conon and Callimachus. 

'The date of the inscription ought to be earlier than 
Kirchner's "beginning of the third century,” if it was 
set up close to the time she served as hearth-initiate, 
and this is supported to a certain extent by the fact 
that her mother was not yet hierophantid. 

She is called тл» ay’ ¿srias uborw. 


44. A ГЕЛМюоз Zevayopas A T'eXMov Zevayopov. 
3686. Stemma: Oliver, Expounders, 
Last quarter of the second century. 


The verse dedication in his honor, J.G., II?, 3686, 
calls him ratôa of Xenagoras and Praxagora, тд» идотти 
Anots. This is probably a poetical way of expressing 
mais ay éorias puyfeis; a similar expression for the 
hearth-initiate occurs in Z.G., II?, 3553, the dedication 
honoring hearth-initiate no. 19. Xenagoras was ar- 
chon sometime early in the third century (Hesperia 10 
[1941]: p. 260, no. 64; ibid. 11 [1942]: pp. 87-88). 
His mother Praxagora was also a hearth-initiate (no. 
40) as was also his son (no. 49). 


I.G., П, 
p. 164. 


45. T dAáfis 'Areiugros T ФА "'Ayáfovos Пароивв. 
I.G., II?, 3656. Around the end of the second 
century. 


Notopoulos identified his father with the prytany- 
secretary of 195/6.76 The dedication was made by 
his mother, Papia Onesime, daughter of Papius One- 
simus of Besa. 

Ateimetus is called róv yevóuevov ay’ éorias. 


46. KAavóta Оешотоклаа КА dir TOv MeMréos 0vyórnp. 
I.G., IP, 3693. Beginning of the third century. 


Because of the lack of hieronymy, the inscription 
was set up after her father (daduch no. 24) died (ca. 
196). It was seen above that he died relatively 
young, when probably not more than fifty years old. 

She is called rjv аф’ éorias, not ти day’ ¿orias as 
Kirchner read. 


76 T.G., 11°, 1806a; Notopoulos, Hesperia 18 (1949): p. 18 and 
table I. 
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47. KAavóia Mévavópa КА ФМїтто› MeMréos бөүйттр. 
Below, appendix V. Beginning of the third 
century. 


She was the sister of Claudia Themistocleia. Their 
statue bases were set up in close sequence (see append. 
V). This must reflect the fact that they were hearth- 
initiates within a very short space of one another, 
perhaps in two successive years. 


48. 'Ae' éorias T PAX —[..*7.. 
1967 : p. 164, line 6. 


'À |харуєіѕ. Geagan, 
Beginning of third century. 


His name appears (as written above) beneath the 
heading of a catalog of Kerykes and is followed by 
6 vio[s abrov]. His father is mentioned directly 
above, as the treasurer who was responsible for the 
publication of the list, which he probably did at his 
own expense in honor of his son who was made hearth- 
initiate in this year.”” 


49. A ГЕЛЛюз$ ПолостХоз A Telov Zevayopov. I.G., IP, 
3706; Oliver, Expounders, I 52; Geagan, 1967: 
р. 169, line 212. Stemma: Expounders, р. 164. 
First quarter of the third century. 


In an epigram engraved on a monument erected at 
Eleusis (7.G., II, 3706) he is called џиистёу түүттїра, 
certainly a reference to some office connected with the 
Eleusinian Mysteries. The é&nynrns and, less attrac- 
tively, the hierophant's leading role come to mind, but 
neither is likely because the man was a member of the 
Kerykes.? Since, as we have seen, the hearth- 
initiate had a leading role and representative function 
in relation to the rest of the initiates, it is most 
probably the title of this “leader of the initiates" 
which has been poetically rendered by т®үңтўр uvoræv. 

In I.G., IP, 3662, an epigram? honoring a hiero- 
phant, миотикду 1 укибуа is some charge which the hiero- 
phant assumed before becoming hierophant; perhaps 
it is the same as 7уутйр uveràv. 

Gellius Polyzelus was a member of an aristocratic 
Delphian family which also possessed Athenian citizen- 
ship and played an active part in the political and re- 
ligious life of Athens. At Delphi he was (epós vais той 
IIv9iov kai mpeoBus r&v óciov. His sister's grandson was 
а hierophant.? His father and grandmother were also 
hearth-initiates (nos. 44 and 40). 


50. ‘Ovwparcavy IIoNvxappis ў kai Pawapérn ‘Ovwparravov 
Полоҳёрџоо вуубттр. I.G., 11°, 3710. Around 225. 
Stemma: Kapetanopoulos, В.С.Н. 92 (1968): pp. 
493—518, stemma C. 


77 Geagan, ор. cit., p. 180. 

78 Geagan, ор. cit., p. 169, line 212.  Mystagogos is also very 
unlikely, since it involved only being a member of the Kerykes or 
Eumolpidae, and no honors are ever recorded for them. 

79 See Oliver, Hesperia, Suppl. 8 (1949): p. 253. 

80 See stemma ad I.G., II*, 3609 and that of Kapetanopoulos, 
B.C.H. 92 (1968): pp. 493-518, stemma C. 
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She was the daughter of Claudia Themistocleia, who 
was the daughter of the daduch Praxagoras (no. 23) 
and was herself a hearth-initiate (no. 46). Poly- 
charmis's daughter, Junia Themistocleia, was also a 
hearth-initiate (no. 52). 

She is called тл» ёф’ éorias. 


51. IIo Аїмо$ Teu000€rgs. АХ Zhvwvos Bepevixidns. I.G., 
IP, 3708 (= Oliver, Expounders, I 49). Around 
230 (Oliver’s date). 


His father was pythochrestus exegete and priest 
of Apollo Patrous.* 
He is called punfels ay’ éorias. 


52. "Iovvia Эешотоклаа. I.G., IP, 3679. Around 250. 
Woloch, 1966: Junius no. 19a. Stemma: Kape- 
tanopoulos, loc. cit. (above, no. 50). 


Her mother, a hearth-initiate also (no. 50), was the 
great-granddaughter of Claudius Philippus the daduch 
(who died around 196). Most of the inscription 
honoring Themistocleia is taken up by her mother’s 
declaration of nobility: she was a descendant of 
daduchs and of Pericles, Conon, and Alexander the 
Great. 

Themistocleia is called т» ар’ éorias. 


53. Фавюз. I.G., IP, 3646. P.I.R?, Е 14. Second 


century or later. 


He was of senatorial rank and held important 
Roman military posts. His mother was a high- 
priestess of Myrnp [r&v бє» | Bowria. The family is 
otherwise unknown. 


54. Boy or girl. Ae^riov 21А (1966): р. 141, по. 3 
(= S.E.G., XXIV, 229). 


This is a fragment of a statue base; line 5 should be 
restored to read: [- — dg’ ќо Jrias u| un- — ] or u[to7— - ]. 
S. N. Koumanoudes, the editor, suggests as a date 
the end of the second century A.D., but it seems that 
almost any time between the second century B.c. and 
the middle of the third century A.D. is possible, since 
there are only the letter-forms on which to base a 
judgment. 


55. Ath. Mitt. 18 (1893): p. 208, no. 2. This inscrip- 
tion, published by A. Körte, was not included 
by Kirchner in Inscriptiones Graecae. 

Körte read: 
\ f IXAOBOAO" 
NOTZIOTOYTHN 


ФЕХТТАХ 


81 See Oliver, Expounders, I 47-50 and I.G., П?, 3697. 
8? [ wish to thank E. Vanderpool for calling this inscription to 
my attention. 
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and edited : 
"n Кик |Ховолои 
Mvpp. ]vovotov( 2) 60rqv 


, 3 ? € А 
штӣерта à |р’ éorias. 


‘Алу |vovctov is of course also possible, and in line 3, 
шлтбєісау. I suspect that 6vyar[€pa ] appeared in line 
2; the term 6irns is otherwise unattested at Eleusis and 
the demotic in the genitive contributes to the suspi- 
cion. Körte later confessed disbelief in Кок Ј\овоћор. 8% 
Г tried unsuccessfully to find the stone in the summer 
of 1969. 


56. Hieron. ’Арх. 'Eg. 1971: pp. 135-136, no. 32. 
Unknown date, sometime after third century B.C. 
and before third century A.D. 


He is honored by his mother, which is a reasonable 
indication that he was a hearth-initiate, since most 
Eleusinian dedications by parents are in honor of 
their children as hearth-initiates. 


GENERAL REMARKS 


Very few of the known hearth-initiates are from un- 
known families; the vast majority аге ёк ræv mpokpirov, 
from families which were among the most active and 
distinguished in the civic and religious life of Athens. 
This is the most discernible pattern in the prosopo- 
graphical evidence. Many were children or descend- 
ants of Eumolpidae or Kerykes; in fact, none is known 
not to have been a child of a member of these gene, 
but we cannot conclude from this that they were all 
drawn from these gene, especially since the new frag- 
ments of a fourth-century inscription make it fairly 
clear that at that time any Athenian was eligible to 
enroll his child for selection. But if every Athenian 
was eligible, why then is the vast majority from 
aristocratic families? An answer becomes possible 
when we consider that the existence of only fifty-nine 
separate hearth-initiates is attested from epigraphical 
monuments (almost all of which are statue bases), 
that is, a tiny fraction of all those who did serve as 
hearth-initiates, one each year, between the time of 
the earliest datable monuments, the last quarter of 
the second century B.c., to the latest, around the 
middle of the third century A.D. The answer, then, 
seems to be that only the wealthy could afford to set 
up monuments to their children, and this is clearly 
reflected in the monuments preserved. Certainly 
wealth was not a pre-requisite for becoming a hearth- 
initiate, since the costs were paid by the state?*; but 
when it came time to immortalize this service, only 
the rich could afford it. 

It is probably not accidental that the first monu- 
ments to individual hearth-initiates appear in the 
second century B.c. In the Hellenistic period senti- 








8 Gnomon 11 (1935): p. 627. 
84 See above, p. 99. 
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mental love for children first manifests itself in many 
other ways as well.5? 

Only one monument is preserved for each known 
hearth-initiate as hearth-initiate. This may be an 
accident, but more likely it had its origin in a restric- 
tion imposed by necessity: dedications to hearth- 
initiates were the most abundant form of dedication 
in the sanctuary at Eleusis, and if all wealthy rela- 
tives of a hearth-initiate had free rein, the sanctuary 
could easily in a short time have become intolerably 
cluttered. Of course a dedication authorized for some 
other honor could also mention that the person had 
been a hearth-initiate, and this occurred in at least 
one case, that of Cassianus the sacred herald (initiate 
no. 42), but it also happens that no statue base of him 
just as a hearth-initiate 1$ preserved. 

It was the practice, at least in the fourth century 
B.C., that the basileus would choose the hearth-initiate 
by lot. The involvement of this official is very 
probably an indication of the great antiquity of the 
hearth-initiate, who otherwise appears as early as 
around 460 в.с. 

The relationship to a hearth is obscure, but éería 
was probably not hearth in a metaphorical sense but 
a real hearth; it probably had a physical relationship 
with the child's myesis, his pre-initiation, which was 
the original meaning of this word.59 

Involved in his pre-initiation or in the ceremonies 
of one of the first days of the festival was his offering 
of a piglet, just as it was for every other candidate,*’ 
and he is represented in statues carrying a piglet and 
dressed in a short chiton. At this moment he did 
not wear the myrtle crown and the rawia; they were 
set on his head later, apparently by a chorus of 
hearth-initiates of previous years, in the presence of 
all the other initiates, at some moment just before 
the initiates set out for Eleusis, that is, at the begin- 
ning of the /е/еѓе.88 In the procession he walked to- 
gether with the other hearth-initiates, most likely 
at their head, as representative of all the initiates, the 
?Y"r?)» uvorGv.? At some time during the festival, 
perhaps at Eleusis, he consecrated his scalp-lock to 
Demeter and Kore.” 


TERMINOLOGY 


The dedications seem to indicate a development in 
the terminology for designating the hearth-initiate. 


8 See Nilsson, The Dionysiac Mysteries of the Hellenistic and 
Roman Age (Lund, 1957), p. 111, and the literature cited there. 

86 See above, p. 99. 

87 Cf. Aristophanes, Acharnians, 747, Frogs, 338, Peace, 314- 
375; Foucart, 1914: pp. 294, 314-318; Mylonas, Eleusis, pp. 
249-250. 

88 See above, p. 111. 
at Eleusis. 

89 See above, p. 112. 

30 See above, рр. 101—108. 
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Up to approximately 130 А.р." only the designation 
штдєіѕ or uvÜeica ay’ ёстіоѕ is used; but during the 
rest of the second century 6 (or 7) ag’ éorias ийетт$ (or 
uvoris), or more frequently just 6 (or ў) ay’ éorias, occurs 
along with the previous designation, and in the third 
century it completely supersedes it, except in one 
case (no. 51). This development favors (but does 
not demand) a date before the third century for the 
following three undated inscriptions in which no 
names are preserved but only pwunfeis or штдєїса ag’ 
éoTias. 


57. Boy. I.G., IP, 3723. 
mous priestess (no. 17). 


While Ithake was epony- 


58. Boy. J.G., IP, 3724. The last two letters of 
his demotic are preserved. 


59. Girl. I.G., 12, 3727. 
for Isis. 


She was also a kanephoros 


POSSIBLE HEARTH-INITIATE 


A dedication of the second or first century B.C. 
“Арх. Ey. 1971: р. 129, no. 24) may well be in honor 
of a hearth-initiate, though other restorations are 
possible. The name of the person honored is Helico, 
perhaps Helico daughter of Theogenes of Leukono- 
ion (Р.А., 4663 and 8021) who is dated approxi- 
mately to the first century B.c. 


XI. CONCLUSIONS 


In his section on “Сагасіёгеѕ du sacerdoce Éleu- 
sinien" Foucart! compares the ordinary Athenian 
priesthood to those which belonged exclusively to 
gene. The former, he points out, could be held by 
any qualified citizen or daughter of a citizen; they 
were temporary appointments, almost always just 
for a year. It did not involve much effort for the 
appointee to acquaint himself with the ritual, or even 
to perform his duties; the temples were opened only 
a few times a year, at the time of the festivals, so that 
a priest could comfortably take on more than one 
priesthood if he wished. With no doctrine or mo- 
rality to teach, these priests had no lasting religious 
influence; at the end of their appointment they simply 
resumed their regular life, which had not been affected 
much anyway by their priestly duties. The priest- 
hoods of the геле, on the other hand, were different in 
significant ways: "Almost always the priest or the 
priestess was chosen for life. Thus they had the 
time and the inclination to become attached to their 
functions; the tradition and the special rites of the 
clan became very familiar to them. Members of a 


91 The date of Flavius Xenion as hearth-initiate (no. 32), who 
is the first called тд» ay’ éorias, cannot be much earlier than this, 
if at all. 

1 1914: pp. 224-225. 
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genos were all the more interested in their particular 
cult as it concerned a god who was their ancestor or 
who had been the protector of the heroes from whom 
they were descended.”’? Foucart goes on to point out 
circumstances which made the Eleusinian priests ex- 
ceptional even among priesthoods of gene: the an- 
tiquity of the sanctuary, which together with Eleusis 
was autonomous for a long time, its exceptional 
privileges even after losing its autonomy, the extent of 
its properties (Sacred Orgas, Rarian Plain, Rhettoz), 
the numerous personnel maintained for the celebra- 
tion of the festivals, and most importantly, the attrac- 
tion and popularity of the Mysteries which already 
by the beginning of the fifth century had taken on a 
Panhellenic character. However, in describing the 
role of the Eleusinian priests in connection with the 
Alcibiades affair he goes too far when he says that 
they give "l'impression d'un corps sacerdotal, parlant 
et agissant au nom des divinités mystérieuses 
d'Eleusis." As we have seen,? they were ordered 
to curse Alcibiades, and not all of them obeyed*; 
later they were ordered to undo their curses. They 
acted in the name of the Goddesses azd the Polis. 
Even though at least one of them? probably had a 
personal grudge against Alcibiades and as a group 
they were not fond of him,® the curse was initiated 
not by them but by the city, and the city's role was 
made painfully clear by the hierophant in the state- 
ment he made at the moment he was forced to take 
back his curse. 

In the pre-Roman period there is no sign that the 
Eleusinian priests possessed political clout in any 
significant or consistent way. Ц is conspicuously 
absent in the case of the priests in the Alcibiades' 
affair and especially in the case of the hierophant Archias 
(no. 3) who was condemned on a charge of impiety. 
However, in their own religious sphere (provided that 
they were acting properly) their authority was con- 
siderable, as is clear in the case of the hierophant 
Eurycleides (no. 8) who attempted to bring the 
philosopher Theodorus to trial for joking about the 
Mysteries (and may have succeeded). With some 
notable lapses,’ they were probably in general zealous 
guardians of the Mysteries’ sanctity and propriety.*? 

In the Roman period many of the priests held high 
political offices (apparently not the rule before then), 
but their political success at this time, as it appears, 
was due to many factors, among which wealth figured 
in no small way, and not primarily to the holding of 
an Eleusinian priesthood, though chances for political 


2 Tbid. 
? Above, pp. 15-16. 
* Above, p. 16. 


5 Callias the daduch (no. 2). 

6 See above, p. 49. 

7 See above, pp. 17, 49, 50. 

8 For their special courage in this respect we may single out 
the daduch Pythodorus (no. 4) and the hierophant Julius (no. 25). 
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office were probably enhanced if one held an Eleu- 
sinian priesthood, and vice versa. 

Even though in the time of Aeschines gene as well 
as priests and priestesses who received ‘уёра were 
subject to audit, the Eleusinian priesthoods, as was 
discussed above, were not regarded as magistracies. 

The administration of the sanctuary was in the 
hands of the gene of the Eumolpidae and the Kerykes,!! 
their chief executives in this being the hierophant 
and the daduch,? with important assistance, at least 
in the fifth century B.c., from other priestly members 
of these gene.? At this early date the priestess of 
Demeter and Kore was in charge of some expendi- 
tures, probably just those for the festival of the 
Mysteries and not those of the sanctuary in general!*; 
how long afterwards she continued to possess this 
charge is not known. 


PROTOCOL 


There are a few inscriptions in which the Eleu- 
sinian priests are arranged in a certain order. In a 
law of ca. 460 n.c.!5 the priestess of Demeter and Kore 
is probably preceded, in the now missing part of the 
inscription, by the hierophant and daduch, and she 15 
followed, in an addition at the end of the original 
document, by the altar-priest, the [herald] of the 
Goddesses, and the [zavayns | priest. In a decree! of 
20/19 which lists a number (all, I suspect)!’ of the 
priests of the Kerykes at this time (who speak here 
on behalf of the daduch honored in this decree), the 
order is: daduch (the object of the decree and so not 
in the list of those speaking on his behalf), altar- 
priest, pyrphoros, herald of the Goddesses, ravayns 
herald. In the aeisitoz lists (see append. IV) the 
order is usually: hierophant, daduch, sacred herald, 
altar-priest, Pyrphoros. For an order involving the 
priests and priestesses of the entire cult (and some 
others) we can turn to the Eleusinian Endowment of 
160-170,55 where the arrangement is as follows: 
hierophant, daduch, exegetes, sacred herald, altar- 
priest, priestess of Demeter and Kore, hierophantids, 
phaidyntes, Iakchagogos, pyrphoros, wavayns, priest of 
the God and Goddess, priest of Triptolemus. The 
order here, where all the priestesses are included, 15 
somewhat different from that in lists where only 
priests appear: some priests who appear high up in 
lists limited just to priests or to priests of one genos 


? Against Ctesiphon, 18 (ed. Blass). He introduces this 
example of the audit as ёті rév rapaóó£cv. 

10 P, 14, n. 19. 

11 See above, р. 8. 

12 See above, pp. 14-15, 17-18, 35, 50. 

з ,S. E.G., X, 24, lines 28-30, states that the epzstata? must con- 
sult with ''the priests" concerning expenditures. 

14 See above, p. 13. 

15 See the text above, pp. 10-11. 

16 See the text above, рр. 50-52. 

11 See above, p. 77, n. 8. 

18 Discussed above, pp. 35-36. 
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are here much lower down in the list. The most 
striking changes of position are those of the pyrphoros 
and mavay$s, who appear relatively high up in the 
decree of 20/19 (where the pyrphoros precedes even 
the sacred herald), but in the Endowment behind the 
sacred herald and altar-priest as well as several other 
priests and priestesses.? In regard to the position of 
the priestess of Demeter and Kore, the Endowment, 
which is arranged by groups (and may reflect the 
order of the priests and priestesses in the procession 
to Eleusis), cannot fairly be compared to the law of 
ca. 460. 

АП this is not to say that there was a hierarchy in 
the modern religious sense, but that there was, when 
the priesthoods were listed together, an arrangement 
of order or protocol which for the most part remained 
relatively consistent. No Eleusinian priest was the 
"superior" of any other; but the lists apparently 
reflect the fact that some priests had more important 
roles in the cult and consequently more prestige than 
others. 

The hierophant and the priestess of Demeter and 
Kore, as was argued in the General Remarks of 
chapter III, were at least in the Classical period the 
primary religious representatives of the cult, and 
some evidence suggests that the priestess was in- 
volved with the cult at a much earlier date than the 
hierophant. In this regard it is noteworthy that the 
hierophant was not allowed to hold any other priest- 
hood in any other cult, a rule which apparently re- 
mained in force until the death of the last legitimate 
hierophant at the end of the fourth century д.р. Мог 
is there any evidence that the priestess of Demeter 
and Kore ever held any other priesthood. It appears 
that these priesthoods were associated with the cult 
of Demeter and Kore at Eleusis intimately and ex- 
clusively. Оп the other hand, this rule did not apply 
to the daduch, sacred herald, pyrphoros, and ravayns; 
that is, to all of the significant priesthoods of the 
Kerykes except, perhaps, the altar-priest, for whom 
there is no evidence, but it would be reasonable to 
assume that he too was allowed to hold another priest- 
hood. Thus the priests of the Kerykes appear to have 
been less closely attached to the cult than the hiero- 
phant. "This is in accord with the theory that the 
Eumolpidae were associated with the cult before the 
incorporation of Eleusis into the Athenian state and 
that it was only from that time that the Kerykes were 
joined with them in the cult, in the expectation that 
the old Athenian yevos of the Kerykes would con- 
tribute, by their association, in bringing the Eleusinian 
cult more securely into the religious life of the Athenian 


19 The pyrphoros follows the sacred herald and altar-priest also 
in the 461507 lists. His special prominence in 20/19 may have 
been due more to the prestige of the incumbent at that time or 
to the fact that he held other priesthoods as well (of the Charites 
and Artemis Epipyrgidia); see above, p. 94. 
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state.? It should also be noted that none of the 
Kerykes' priests had functions that were essential to 
the cult, nor were the Kerykes specifically entrusted 
with maintaining and interpreting the traditions of the 
cult as the Eumolpidae and their exegetes were. 


EUMOLPID PRIESTHOODS 


Secure evidence is lacking concerning which priests 
of the cult besides the hierophant and exegetes were 
Eumolpidae.2 І think that we can be fairly certain 
that the phaidyntes was a Eumolpid, although no 
individual incumbents are attested.” The priest of 
Triptolemus, the priest of the God and Goddess, and 
the ZJakchagogos probably also were Eumolpids, since 
they are not included in the (probably) complete list 
of Kerykes’ priests from the year 20/19. 

It may well have been a Eumolpid priesthood which 
Valerius Mamertinus resigned in 174/5 when he im- 
properly switched genos from the Eumolpidae to the 
Kerykes in order to be elected sacred herald; Marcus 
Aurelius's ruling against him reads: ‘‘Mamertinus 
shall not be removed from the number of the Eumol- 
pidae, and he shall recover his priesthood.'"? Since 
the sacred herald was allowed to hold other Athenian 
priesthoods not belonging to a genos, the priesthood 
which Mamertinus gave up and recovered was prob- 
ably a minor Eumolpid priesthood. On the other 
hand, there may have been a law at this time which 
forbade holding two priesthoods simultaneously (see 
above, p. 68). 


EMOLUMENTS 


Specific emoluments are known only for the priest- 
ess of Demeter and Kore, the altar-priest, sacred 
herald, and ravayhs, from a law of ca. 460 в.с. The 
Eleusinian Endowment of 160-170 A.D., which must 


2 Foucart outlines this theory in Mystères (1914: рр. 156-158). 
Toepffer (1889: p. 82) believes that the Kerykes always were 
closely associated with the cult. 

21 Тһе exegetes could hold other priesthoods, but the only 
evidence of this is from the Roman period when there is barely 
a sign that they had any serious duties as exegetes, and there is 
some doubt anyway whether in the Classical period they were 
considered priests. 

22 See above, p. 65. 

23 Oliver, 1970: p. 4, lines 13-14; cf. below, append. IV, pp. 
121-123. 


CLINTON: THE ELEUSINIAN MYSTERIES 


[TRANS. AMER. PHIL. SOC. 


be regarded as a non-ordinary source of funds, lists 
double shares for several priests and priestesses. For 
emoluments for the priests and priestesses as a group 
see the section headed Emoluments at the end of chap- 
ter I. 


DRESS 


The dress of the hierophant, daduch, and hearth- 
initiate has been treated above.4^ Common to all 
priests and priestesses, as a statement of Ister indi- 
cates,2> is the myrtle wreath. The strophion is 
attested only for the hierophant, daduch, and priest 
of the God and Goddess, but we may safely assume 
that this object, which was worn by priests in general, 
was also worn by the other priests of the Mysteries. 


CHASTITY DURING FESTIVAL 


The hierophant was certainly required to be chaste 
during the festival,?* and it may be that all the other 
priests and priestesses also remained chaste if this is 
the way we are to interpret a statement of Julian?’: 
ођто 0€ kal пара A@nvators of THY ёррђтоу anTOMEVOL TAVAYELS 
єісі, Kal Ò тойтоу é£üpxov ієросауттѕ üméorpamTra, тата 
THY yéveow. 


EIRESIONE 


A grave epigram of the second century A.D. or 
later seems to refer to the Eumolpid priests?’ : 


каї yap u Evy б\то‹о | бупто»№о єірєсійути 
10 [те ]béavres [weyarnv & паса» edkdeinv: 
oréupa бє [uoc mAe£avro | Atovicou Bacarat, 


nuppop| оу ] €[v Agobs шост: ка т’ &&er&xovv. 


The restorations of lines 9 and 12, however, are not 
certain.?? 


?! For the dress of the hierophant see above, pp. 32-33; the 
daduch, pp. 32—33, 48; the hearth-initiate, pp. 101-108. 

?5 See above. 

26 See above, pp. 44—45. 

27 Oratio V, 173c-d (ed. Hertlein). 

28 J.G., 112, 11674, lines 9-12 (= Peek, Griechische Vers- 
Inschriften [ Berlin, 1955 ], 1029). 

29 Cf, the comments of Nilsson, Dionysiac Mysteries of the 
Hellenistic and Roman Age (Lund, 1957), p. 49, n. 21. 
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I. LISTS OF PRIESTS AND PRIESTESSES IN CHAPTERS I-V 


The dates given here for each priest and priestess are only a summary; for precise information the reader 
should consult the respective prosopographical accounts above. The number of a priest is in bold type if there 
is some probability that he directly succeeded the previous entry. 

A list of exegetes of the Eumolpidae is given above, p. 92. 


HIEROPHANTS 

Date Page 
1. Zaxopos Ca. beginning of fifth century B.C. 10 
2. GOeóówpos From 415 or earlier to 408 or later 16 
3. 'Apxias 379 16 
4. Aaxparetons Shortly before 353 to 350/49 or later 17 
5. "lepokAetógs TewcajevoU IIatavies Ca. middle of fourth century 18 
6. [-- ]orros In 336/5-333/2 20 
7. Ефроцёдоду 323 21 
8. Езрикле бт In 317—307 21 
9. ‘Iepogavrns Моифрабои IILepifotógs Ca. end of fourth century 27 
10. Xatpyrios Профђтох 'EXevaitvtos Ca. 248/7 23 
11. ’AptoroxdAns IIeoufotógs 183/2 to 148/7 or later 24 
12. 'Auvvóuaxos EükAéovs `ААолєй< Early third quarter of second century 27 
13. Mevexdetdns Овофтиоиу Кибавтуолей$ Last quarter of second century 28 
14. ‘Iepogavrns Evorpogov Пєооиєіѕ Last quarter of second century 28 
15. Geógquos Мєуєкћєідоу Kviabnvareds Ca. end of second century 28 
16. ‘Терофбутт 86/5 29 
17. ‘Iepogayrns Ca. middle of first century A.D. 29 
18. T48 KA OivógiNos Ка^№кратбоу T pukopiotos Ca. end of first century 29 
19. [Iov ]Auos ‘Iepoy[a ]vrns Ca. end of first century? 30 

20. T d$Aáfios Утратор Поло Ca. end of first quarter of second 
century 30 
21. dipuos Гару?ттоѕ Ca. middle of second century ? 31 
22. Терофарттз A 'Iot[ .. .. | Перов Ca. middle of second century? 32 
23. ‘Iepogavrns 'Avyvototos Ca. 138-150 32 
24. Т PrAaB.os Acwobevns Taravceds From sometime in 138—161 to 167/8 36 
25. 'Той\чо$ ‘lepog¢avrns 168/9 to 191 or 192 or slightly later 38 
26. Ti8 KAabótos 'AroANwápus 'Ахаруей$ 191 or 192 (or later) to 193/4 39 
27. Мойфишо$ ‘lepogavrns Ф а\турєй$ 194/5 to before 209/10 40 
28. КЛ ‘lepogavrns Мараболло$ vewrepos 209/10 40 
29. 'AsoAANGvios ' ArToANoviov Ca. 215 40 
30. 'HpakAelógs Ca. 220—30 42 
31. Аоүшо$ Ca. 220-30 42 
32. Т Флав:оѕ D'Aavkos Mapabwvrios Ca. 225-235 42 
33. Perhaps same as no. 29 42 
34. 'Eportos After ca. 235 42 
35. ‘Tepogavrns Zevayópov First half of fourth century 43 
36. Neordptos Before 355 to shortly before 392 43 

DADUCHS 

1. KaAXas (II) ‘Irrovikov (I) ’AX\wrexnfev From 490 or earlier to 446/5 or later 47 
2. KaAMas (III) 'Izmovikov (II) ’AX\wrexnbev Before 400 to 371 or later 49 
3. Чєрокћєідуѕ 350/49 50 
4. TIv960wpos 302 50 
5. `Ерибтшо$ Before end of third century 53 
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. MepokAeLóngs 

. Aeóvrtos '" Axapveos 

‚ AvTUupQv 

. Ф:М№Мотідтѕ "Avyvobotos 

. LogokAns Aeovriov ' Axapveus 

‚ Pirokevidns Ф:Мотідоу "Avyvobotos 

. Жєрок\т$ ZoqokMéovs 'Axapveus 

. Жофок\1]$ ZevokNéovs 'А харуєй$ 

. Өєшєток\<$ Oeoppáarov ‘Ayvototos 

. Өєоррастоѕ Meucoroxdéovs ‘Ayvovaros 

. Өєшоток\ѕ Oeocpáorov ‘Ayvovovos 

. Oedgpacros Өєшотокћёоџѕ ‘Ayvotovos 

. Т.В KAavétos Aeoviógs MeAcreos 

. Т.В KA Avotáógs Т.В КА Aeovtóov Ме№те 
. ТВ КА Хосте TB KA Avoetáóov Ме№те 
. Пой (rhos?) Aadovxos 

. По AtAtos Atovictos 'Аутш/оєй$ 

. Atos IIpa£avyópas Өєшотокћоуѕ Меєйүтєй$ 
. Т.В КЛабю$ Ф:М№ттоѕ Т.В КА Anuoorpatov Medirevs 
. Поитӯђоѕ Aadovxos 

. abos Mapabwvros 

. Aaporédns 

. Ovo Bravos 

. Alpaptos Хосітатроѕ 

. Map 'Iovvios Nukayopas Muvovkravov 

. £daBvos Iou Aadovyxos 


Date 
Before end of third century 
Ca. 200 
Ca. 200 


Early second century 

First half of second century 
Third quarter of second century 
Last quarter of second century 
First quarter of first century 
Ca. 75 B.C. 

Second quarter of first century 
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Page 
53 


Second half of first century to 20/19 orlater 56 


Ca. end of first century B.C. 
Second half of first century A.D. 
Ca. 100-130 

Ca. 130-150 

Ca. 150-60 to 169/70 or later 

Ca. 174/5 to ca. 180—5 

Ca. 180—5 to 191 or 192 

191 or 192 to ca. 197 

Ca. 197 to before 208/9 

From 208/9 or earlier to 209/10 or later 
Third century 

Third century 

Ca. end of third century 

From 304 or earlier to 326 or later 
Sometime after 372 A.D. 


PRIESTESSES OF DEMETER AND KORE 


. Аубчотратт 

. Ocavo Mévovos ’Aypvdnfev вууаттр 

. Mother of Epigenes of Acharnae 

. AmoANovlov Cvyarnp 

. ГАаркт Meveóuov Kvébabnvaréews Cvyarnp 
. AgyuewókXeua, Фе Лдудоу € vXactov боүйттр 


. Хароу Avovvctou Марадоуіоу Gvyarnp 

. КАЛюкратла Oivogiňov 'Aguévaiou Өрүйттр 

. Kew Evxdéous Prvéws Üvyárnp, yovw бё №кобђиоу `Еривоу 
. ФЛаоиа Ааобаива KAetrov PAvéos Gvyarnp 

. KAavóta Теиодєа Тешобеоу Tapynrriouv доуаттр 
. KAavóta Татаро» Mevavopov Tapynrriou доүйттр 
. [--—Japas ras PAE- – – 6vyarpós] 

. Arawn 

. [7 – ря ёк Хо^Лебб 

. AlMa 'Ет{Аадул< Aid TeAwros Фа\турёош Ovyarnp 
. Waxy 

. Daughter of Epigonus of Sypalletos (?) 


Ca. middle of fifth century 

415 

Before middle of fourth century 

Ca. 200 B.c. 

Ca. end of second century B.c. 

Second half of second century or begin- 
ning of first century 

Second or first century B.C. 

Middle of first century в.с. 

From sometime in 41—54 to ca. 70 A.D. 

End of first century to ca. 125 

During reign of Hadrian 

First or second century A.D. 

First or second century A.D. 

First or second century A.D. 

Second century ? 

Ca. end of second century 

Roman period 


No date 


SACRED HERALDS 


. КЛеокрито$ 
. Atovictos Ауцостратоо Паларей$ 


T Kwrovios Má£wuos 'Avyvobotos 


. Aovkios М№одишо$ Neypetvos Tapynrrcos 

. IIewápios ‘lepoxnpvé 

. По *Epévvios ‘Тероктриё ' AroANoviov “Eppetos 
. Novuuos `Тєроктруё 


403 

20/19 

Before 117/8 to 119/20 or later 
Before 166/7 

From 166/7 or earlier to 174/5 
174/5 to ca. 192 

Ca. 194 to ca. 197 or later 
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The stone is now in Leningrad in the Hermitage. 


. ‘Epévvios Чєроктроё "Ериєоѕ 

. TobAvos ‘Терокприё 'IovAov Movowviov (Zrecprets ) 
10. 
11. 


Kactavós ‘lepoxnpvé Zretpueis 
Мар 'Ioóvios Nuxayopas Mvyoatov 


Date 
209/10 
Са. 225 
230/1 
Before 238 to 244—249 


ALTAR-PRIESTS 


Хто 


. "epokAetóns 


'Аутирбу 


. AvTLOCOV 

. ФеМотідтѕ *Ayvovsos 

. Birokevidns Ф:Мотідоо ‘Ayvovctos 

. Куфісодороѕ Фот оу ' Anyvobatos 

. Aeóvrios ZoqokAéovs ' Axapvets 

. LogokAns Aeovriov ' Axapveüs 

. Erupárgs Ка^Ашахои Aevkovoets 

. T ФЛаВ:оѕ Zirpárov Погариєіѕ 

. А Méumos "Eri Boum Oopikos 

. Т.В KAabóvos Хостиѕ ТЗ КЛ Лиоадоу MeAcvrevs 


. ‘Iepogavris Moc| x- — – ]autov "Agiévatov 0vyárnp 
. ‘Tepogavris 

. ‘Tepogavris vewrépas Пеєрк\ёоу$ ёё Olov Воүйттр 

. "leoócavris Pabia [. . кратва 

. бууаттр Anunrpiouv 


. ‘lepogavris тїз vewrepas KXavila Фока Tu8 КА IIárpovos 


Meduréws Cuyarnp 


. Ієрӧфаутіѕ 

‚ lowia MeNrivg '‘Iovviov Tlarpwvos Bepevixidov Воүйттр 
10. 
11. 


M , ’ , r 
Ісидӧтт Icatov 0vyàrq0 
IIorAa АМа ‘Epevvia 


II. I.G., IP, 1045 (= S.E.G., III, 104). 5 [тоу {єр logavrnv Ар [ rokA€a. IIepifotógv 


[xai ore |фауфетал uvppivn[s crevaver єйтє$є{а$ veka тӯѕ 


The following text has been made from a photograph 


Before end of third century B.c. 
Before end of third century B.c. 
Before end of third century B.c. 

Ca. end of third century B.c. 

Ca. beginning of second century 

First half of second century 

Ca. middle of second century 

Second half of second century 

Ca. beginning of first century B.C. 
From 20/19 or earlier to 14/3 or later 
First quarter of second century A.D. 
From sometime in 121—124 to 191 or 192 
From 191 or 192 to 209/10 or later 


. T ФлаВюз Erl Bouo Early third century, after 209/10 
HIEROPHANTIDS 
. ‘Tepogavris 'Аифоу Ф:Мддоу Воүйттр Augustan ? 


Augustan? 

First century A.D.? 

Ca. end of first century 

Ca. beginning of second century 

From 112/3 or earlier to the reign of 
Hadrian or later 


During reign of Hadrian 
After 126/7 

Ca. middle of second century 
176 


Ca. end of second century A.D. 


eis тд yevos | 


in the files of the Agora Excavations of the American [kal тп]; mpos roùs боз [——————————————— ] 
School of Classical Studies (fig. 15). The stone has no [-—'r Ми. бери: Alloa Aaa aes ] 
preserved edges. At its left edge it has been cut in [--] 'ApirokMéovs kat r[-——————-----—- —— ] 


an even vertical line. The margins of the present text 10 [6vetas ] ras ret Anunrpe ка[ ret Корт 


are merely hypothetical. [——] ewax8€vros rov ó[-- -—— -———-—- ------ ] 
INSPECT J [т?р ie]popavreiav: tva ôè [- ---------- paivn] 
, [то т ]ó yévos eòxápiorolv, - – – – — avaypawat тобе TÒ 
[- -] érawéLoa ------------=-=-=- óros àv | Viris) 
[о?у ёф ]&ш\^хо>» € mal ow girorimetobar eis Едиот баз [є er likas мах о ее 
elddaw dre | THD бё ёр | 
[харит Jas agias xou[vwivrar-~——----------- ] 15 [rau EX Jevewiex rar & afore, riv 0 -—— -——-— | 


[7 — ptr Јобоёђсос, [уот тохть бебохвал Ейшо\т{ба$ [---------------- 1] то [-------- ] 
eraweoar | [------------------~--------- ] 
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БІС. 15. 


5.Е.С., III, 104. Courtesy of Hermitage. 


A genos (line 13) issued this decree, and the myrtle 
crown points immediately to the Eumolpidae or 
Kerykes. One copy of the decree was set up in the 
city Eleusinion, another probably in the sanctuary 
at Eleusis, but a third copy is unusual. If for some 
reason they held the meeting at which this decree 
was passed in an unusual meeting-place, it would be 
perfectly in order for them to set up one copy there 
and the other two in the places where they usually 
set up decrees, namely in the sanctuary at Eleusis 
and in the city Eleusinion. The meeting-place of the 
Eumolpidae at the time that they passed the decree 
honoring Aristocles (see above, hierophant no. 11) 


far has defied restoration. The additional fact that 
in all probability both decrees honored Aristocles of 
Perithoidai lends support to the hypothesis that these 
two inscriptions are copies of the same decree. On 
the other hand, there are some difficulties. The 
lettering of J.G., II?, 1045 appears to be by another 
hand, and the length of the lines differs by about 
twenty letters. Although the difficulties by no means 
preclude this hypothesis, it is quite conceivable that 
in the long period of Aristocles’ incumbency the 


several times and honored Aristocles on more than 
опе occasion. 
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The restorations assume that this is a decree of the 
Eumolpidae. The restorations of lines 6-7 (ebceelas 
кт\.) and of line 9 (gaivyrar) are exempli gratia. 


III. ON THE ARRANGEMENT OF THE 
PROHEDRIA IN THE THEATER 
OF DIONYSUS 


Because Kirchner did not have Fiechter's completed 
study! of the prohedria seats when he was editing the 
inscriptions of the seats in Z.G., II?, 5022—5079, his 
information concerning which seats. are in situ is 
incomplete. and consequently misleading.? Fiechter 
describes the general arrangement of the first row 
of the prohedria as follows :3 


Vor jedem Keil des Sitzraumes steht eine Gruppe von fünf 
Sesseln; nur im Keil I und XIII sind es je 6 Sesseln: 
Wahrend die ganze westliche НАШе der Sesselreihe ver- 
háltnismássig gut erhalten ist, sind in der östlichen Hälfte 
von Keil VIII bis XIII Lücken und Stórungen. Die 
Fünfer-Gruppen bestehen jeweils aus zwei Marmorblócken 
zu je drei und je zwei Sesseln. Sie sind regelmássig so 
angeordnet, dass zu einer Treppe die Zweisitzsteine, zur 
náchsten die Dreisitzsteine gegengleich stehen. Diese 
Anordnung gilt nur fur die Keile II-V. In Keil VI 
besteht Fünfer-Gruppen aus zwei Zweisitz- und einem 
mittleren Einsitzstein; auch in den gestórten Sesselreihen 
in den Keilen VIII-XII war die gleiche Einteilung. 


In cune? VIII-XIII the arrangement of the seats 
(with Fiechter's numbering) is as follows: 
Cuneus УПТ 36 


38 > None in situ 


Cuneus IX 41) 


43 > None in situ 


Cuneus X 46 Thesmothete 
47 Thesmothete 
48 Thesmothete 
49 Thesmothete 
50 Sacred Herald 


} Double seat in situ 
Single seat in situ 


} Double seat in situ 


Cuneus XI 51 Missing 
52 Missing 
53 Part of single seat preserved, front missing, 
in situ 
54 Double seat 


55 Priest of Apollo Zosterius in situ 

1 E. Fiechter, Das Dionysos-T heater in Athen (4 v., Stuttgart, 
1935-1950) 1: pp. 62-75; 4: pp. 11-16. Cf. O. A. W. Dilke, 
B.S.A. 43 (1948): р. 178. 

? A valuable, full study of the prohedria appeared just as the 
manuscript of this appendix was going to press: Michael Maass, 
Die Prohedrie des Dionysostheaters in Athen (Munich, 1972). 
Maass’s remarks on the arrangement of seats in the first row are 
essentially in agreement with my own. 

з Fiechter, ор. cit. 1: p. 64; and now see also Maass, op. cit. 
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Cuneus XII 56 Missing 
57 Missing 
58 Missing 


59 ієрёоѕ 'Такхагуюуоб 
60 iepéws ’AoxAnmeod I [oc Javos (?) 


Cuneus XIII > lep&us тирфёроу г акдотоАеш | \ ТЕБ 
iepéws Атмоу kal Xapirov kai `Роџтѕ ( ere 
63 кӱрикоѕ Tavayois Kal iepéws do OW sulu 
64 Missing 
65 Missing 
66 Missing 


In positions 43—44 of cuneus IX there stands now a 
badly damaged double seat with the inscriptions 
[äpxov]ros and (now missing) Bacıňéws; in position 45 
there is a single middle seat with the inscription 
ToAeuápxov. The following arrangement, then, would 
be logical and natural for this cuneus: 


41 [архох ]ros 
42 Bactrtéws 
43  moAeuápxov 
44 [Oecpobérov || 
45  [0ecuo8€rov | | 


The four other thesmothetes follow in cuneus X and 
are followed by the sacred herald. 

Next we are faced with the problem of determining 
the positions of three double seats which have been 
removed to positions above the prohedria. They are: 


} Double seat 
Single seat 


Double seat 


бабойхоуо | | 

MONEO P Left side faced an aisle 
tepews | An óAAovos Пиши | 
страт” о | А . 

‚ j Right side faced an aisle 
кїрико$ 
Avo'yévous Evepyero | | 
в м RP Left side faced an aisle 
tepews Аттаћоу émwvvpou 


The best position for the daduch and the priest of 
Pythian Apollo would seem to be the first two seats 
in cuneus VIII, where Fiechter puts them; this would 
make the daduch and the hierophant equidistant to 
the right and left from the throne of the priest of 
Dionysus. Then the seats presently occupying posi- 
tions 36-38 should probably be shifted to 38—40, 
which is in accord with their physical characteristics 
as being respectively a middle seat and a double seat 
whose right side faced an aisle. The seats in cuneus 
VIII would be arranged as follows: 


36 dadovxou | 


37 iepéws ' AmóXNovos Пу юу Double Seat 


Single Seat 
| Double Seat 


38 iepouvtjuovos 
39 iepéos kal &ápxuepéos ZefaoroU Коісароѕ 
40 iepéws "AópiavoU ' ENevÜepalcs 

The original positions of the double seat Avoyévous 


Evepyerov and iepéws ’АттаЛои ёпоуфиои and the double 
seat of the hoplite general and herald have now been 
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clarified by Maass as not belonging to the first row 
of the prohedria.* 

It is clear, therefore, that there will be three seats 
remaining in the first row for three possible exegetes 
of the Eumolpidae if they sat in the first row of the 
prohedria. ‘There will also be a position available for 
the altar-priest. Thus the prohedria offers no con- 
clusive evidence as to whether the exegetes of the 
Eumolpidae numbered two or three. 


IV. THE AELSITOI LISTS 


A new table of the chronologically important 
ае151101 lists between 165 and 210 A.D. is presented here 
(table 2). It differs only in a few respects from the 
table compiled by Oliver (H.Th.R. 43 [1950 |: p. 234), 
but an attempt has been made to give a more detailed 
picture of what the inscriptions show concerning the 
five Eleusinian priests who appear in them (the non- 
Eleusinian officials have been omitted since none are 
changed).| The order of their appearance in relation 
to one another in each list is indicated Бу means of a 
number after their name. Ш the part of the list in 
which they appeared is not preserved so that their 
order cannot be determined, the letters NP (“пої 
preserved") are used. If their names are not pre- 
served but their position can still be determined, 
brackets followed by a number are used. Asterisks 
indicate differences from Oliver's table. The letter N 
next to a date indicates agreement with Notopoulos's 
table, Hesperia 18 (1949) : рр. 1—57, table 1. 

If the interpretation suggested above, p. 60, is 
correct, that Aelius Dionysius, the defendant in a 
case decided by Marcus Aurelius in 174/5, was the 
daduch at that time, the hitherto accepted date of 
178/9 for I.G., II?, 1789 is suspect. It is a bit un- 
settling to see a Pompeius daduch in 169/70, Aelius 
Dionysius confirmed in his office in 174/5 by Marcus 
Aurelius, and another Pompeius already in office in 
178/9. This would mean a rather short tenure for 
Aelius Dionysius, and it is striking that he is both 
preceded and followed by a Pompeius. The sacred 
herald Nummius adds to the suspicion. J.G., II?, 
1789 is the only piece of evidence for a sacred herald 
of this nomen between the heralds Pinarius and 
Herennius, whereas there is a good deal of evidence 
that a Nummius, viz., Nigrinus of Gargettos, was 
sacred herald before 166/7?, and evidence that another 
Nummius was sacred herald starting around 194.? 


* Maass, ор. cit., р. 139. 

! For a more accurate treatment of the non-Eleusinian officials 
in these lists one should consult the table of aetsitot lists compiled 
by B. D. Meritt and J. S. Traill which will appear in their volume 
of the prytany inscriptions found in the Agora. I am very 
grateful to them for showing me their table before its publication. 
Their study of the non-Eleusinian officials has necessitated a 
new arrangement of some lists, but not lists with Eleusinian 
priests. 

? Sacred herald no. 5; see above, p. 79. 

8 Sacred herald no. 8; see above, p. 79. 
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TABLE 2. ELEUSINIAN PRIESTS IN THE AEISITOI LISTS 
Date Inscription Hierophant Daduch Sacred her. Altar-priest P yr phoros Comment 
ca.164 Hesp. XII, No. 23 NP NP NP NP NP Below, p. 122 
shortly before 
165 N IG II? 1769 [----]1 [----]3 [----]2 absent absent 
166/7 N IG IT? 1773 Flavius 1 Pom 2 Pinarius 3 absent absent 
167/8 N IG II? 1774 Flavius 1 Pom 2 Pinarius 3 absent absent 
168/9 N Hesp. XI, No. 18 [----]1 [----] 3? [----]2 absent absent Below, p. 123 
168/9 N IG II? 1775 Julius 1 Pom 2 Pinarius 3 Memmius 4 absent 
169/70 N IG II? 1776, 1781 Julius 1 Pom 2 Pinarius 3 Memmius 4 absent 
Hesp. XI, No. 1 NP NP NP NP NP 
173/4 N Hesp. III, No. 43 NP NP NP NP* NP 
174/5* N 
(or 187/8) IG II? 1788 Julius 1 Aelius 2 Herennius 3 Memmius 4 NP Below, pp. 122-123 
ca. 180 IG II? 1794 Julius 1 [----]2 absent Memmius 3 absent 
ca. 180 IG II? 1782 Julius 1 Aelius 2 Herennius 3 NP NP Above, p. 79, note 25 
ca. 181 IG II? 1795 [----]1 absent [----]2 [----] 3 absent 
182/3 N Hesp. IV, No. 11 Julius 1 absent absent Memmius 2 absent 
ca. 186 Hesp. XI, No. 6 NP NP Herennius* NP NP Above, p. 79 
186/7 N IG II? 1796 [----11 [----]2 [----]3 [----]4 [----] 5 
188/9 Hesp. XI, No. 23, 
etc. NP NP NP NP NP 
190/1 IG II? 1798 Julius 1 Aelius 2 Herennius 3 Memmius 4 absent 
ca. 191 IG II? 1797 [----]1 [----]2 [----]3 absent absent 
191/2 М Незр., XI, No. 5 NP NP NP NP ALA] ? 
191* or 192 IG II? 1792, etc. Julius 1 Aelius 2 Herennius 3 Claudius 4 Aelius 5 Above, p. 38, note 200 
(Hesp. XI, No. 4) 
ca. 194 IG II? 1806 Nummius 1 Claudius 2 Nummius 3 absent absent 
195/6 N IG II? 1806a unident. 1 unident. 3 unident. 2 absent absent 
ca. 197 IG II? 1790 etc. Nummius 1 Pompeius 3 Nummius 2 absent absent Above, p. 40 
са. 198 IG II? 1799 NP NP NP NP NP 
198/9 Hesp. XI, No. 36 NP NP NP NP NP 
204/5* IG II? 1789 [Num ]mius 1 [Pomp]eius 3 Nummius 2 absent absent Below, p. 122 
209/10 N IG II? 1077 Claudius 1 Fabius 2 Herennius 3 Claudius 4 Aurelius 5 


Thus one position for Г.С., П?, 1789 more in harmony 
with this information would be 165/6. But there are 
two immediate obstacles. First, according to Notop- 
oulos* there was a different prytany-secretary in 
165/6: for the secretary in Hesperia 12 (1943) no. 23, 
р. 77 (dated by him to 165/6) he presents a reading 
(of Mitsos): .r(or .т)[ “4. ]тоѕ ) Zeftrri(os). When 
I looked at the stone in the summer of 1969, Raubit- 
schek’s original reading, Пат[ :* aos ) 2[_°®5_], ap- 
peared to be much preferable, except that the first 
letter of the demotic should be dotted; no more 
letters could be read after this; the surface is com- 
pletely destroyed at this point as is apparent їп 
Raubitschek’s photograph of the squeeze. Therefore, 
the date of this document can only be approximate, 
that is, ca. 164. The other objection to 165/6 as the 
year of I.G., II?, 1789, is the name of the hierophant, 
[ "Той ]№оѕ; for Flavius Leosthenes was hierophant at 
this time. However, the transcript Boeckh? had of 
this inscription showed nothing before IOZ in the 
first line; Pittakys had MOZ in his copy, but since he, 
often unreliable anyway, made other wild errors in 
the same сору, one is tempted to discount his alleged 
stroke of a lambda. Оп the other hand, since the 
stroke could reflect part of a mu, which yields the read- 


* Op. cit., p. 13. 
5 C. I.G., 188b. 
6 Cf. Dittenberger, 7.G., III, 1038. 


ing [Моби |шоѕ, the year 204/5 appears to be the best 
choice; it fits the tribal cycle, and the table shows 
that a Pompeius and Nummius were respectively 
daduch and sacred herald not long before this (ca. 197) 
and could have continued to be in 204/5. 

We are now free to re-examine the position of I.G., 
II?, 1788. Its traditional date has been ca. 174/5, 
and Notopoulos assigned it definitely to 174/5. 
Oliver moved it to 187/8, apparently in a desire to 
put its daduch, Aelius, and its sacred herald, Heren- 
nius, close to the men of the same gentilicia mentioned 
in Z.G., IP, 1798 of 190/1. But if we accept Notop- 
oulos's date for I.G., 1°, 1788, the aezsitoz list of 
this document will be in complete accord with our 
transfer of I.G., IP, 1789 to 204/5. The daduch 
Aelius of 1788 will then be Aelius Dionysius, inter- 
preted above, p. 60, as the daduch mentioned in 
Marcus Aurelius's decision of 174/5; and the ае15 1 
list of 1788 can also be interpreted as reflecting 
another of Marcus's decisions of that year, one which 
pertained to the candidacy of a man seeking the 
office of sacred herald: 


Since Mamertinus, who is a Eumolpid, obtained neither 
of his parents from the clan of the Ceryces, so lacks the 
only means by which it has been permitted to those from 
either of these [two] clans to transfer to the other, he 
shall refrain from seeking the office of sacred herald. The 
elections shall be held all over again among the others, 
both those who have already gone to court and those who 


УОГ,. 64, РТ. 3, 1974] 


will now wish to be candidates, in accord with the laws 
of the Athenians.’ 


The elections were then held for a second time, and 
I.G., II, 1788, if it belongs to this year, shows that a 
Herennius won, who was, interestingly enough, not 
among those who brought suit against Mamertinus. 
The elections will therefore have been held sometime 
before the ninth prytany, when Herennius was already 
in office.? On the other hand, none of Graindor’s 
original arguments which led him quite reasonably 
to be the first to propose “са. 174" as the date of this 
document? appears to be strong enough to preclude a 
date of 187/8. Thus 174/5 must be regarded as 
tentative. At any rate, since we do know that an 
election for the hierokerykeia must have been held 
shortly after receipt of Marcus's letter in 174/5, it is 
reasonable to assume, in the absence of evidence for 
any other sacred herald around this time, that this 
was the year in which Herennius assumed this 
priesthood. 

One other aspect of the aeisitoi lists to which I 
would like to call attention is the occasional anomaly 
in the order of the priests in relation to one another. 
First, a slightly improved text of lines 1—5 of Hesperia 
11 (1942) : p. 50, no. 18, should be given: 


[Той '"Iepgocáv |r[ ns | 

[Hev Черок ]npv£ 

| эзен ынсы | 
4  [xmpv£ Bov^ 195 kai бїшоу 


[Háros ' Ar ]ruós Втсолєй$. 


Here the sacred herald precedes probably the daduch, 
although it is of course possible that the daduch is 
missing and that the herald in fact precedes the altar- 
priest. The normal order for the Eleusinian priests in 
the ае151101 lists is: hierophant, daduch, sacred herald, 
altar-priest. The reason for the occasional anomalies 
and absences is not immediately clear, but a com- 
parison with the order of the other aezsitoi listed in 
Notopoulos's table I may shed some light. These 
are, in relation to one another, normally listed as 
follows: herald of the Boule and Demos, secretary 
of the Boule and Demos, prytany-secretary (тєрї тд 
Bua), antigrapheus, hieraules, ¿rì Ўкийдоѕ, subsecretary, 
and occasionally a secretary of the bouleuta:.! Devia- 
tions from this order are usually minor: the anti- 
grapheus sometimes changes positions with the 
prytany-secretary ; the /zeraules with the ёпт Zk«cáóos ; 
and the ¿rì Zxváóos with the subsecretary. Sometimes 


? Oliver, 1970: p. 4, lines 9-13, and translation on p. 29. 

5 Concerning this sacred herald, no. 7, see above, p. 79. 

? 1922: pp. 175-178. 

10 Тһе occasional occurrence of the дитикйриё and the пирфёроз 
between members of this list is omitted from consideration here. 

п Cf. Geagan, 1967: pp. 103-112. 
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the subsecretary is omitted,? and this 1s comparable 
to the occasional omission of the altar-priest; in each 
case it is a matter of the one of the least prestigious 
officials of the group.? Моге serious deviations and 
absences in the second group occur in inscriptions 
which are not well preserved or whose edition may be 
incomplete; inspection or further information may 
show that the traditional order holds true in these 
documents also.!4 Thus it cannot be said for certain 


12 Possibly in Z.G., II?, 1790 (my squeeze seems to show un- 
certain traces of writing below the last line); apparently in J.G., 
II?, 1806; definitely in Hesperia 11 (1942): no. 5, p. 34. The 
subsecretary should be restored in two places. According to my 
squeeze, I.G., II?, 1796, lines 40-42, should read: 


40 [ypaupareds | GovAevróv 


Hesperia 16 (1947): p. 182, no. 87, Face A, lines 1-7, should 
probably be edited as follows: 


[ iepab |Ans 
['Acpoóetatos | 'Eraopoóel i] 
[rov Hararet |5 
4 [отоура luparedts 
[An Јићтроѕ 
[-- - - Jelovos 
[Гару ]yrrios. 


Line 9 may contain a mention of the eri Хкиабоз. Aphrodeisius 
Epaphrodeitus of Paiania was hieraules from at least 173/4 to 
ca. 186; the otherwise unknown subsecretary Demetrius could 
have been in office in 183-186. 

13 Similar is the case of the pyrphoros and the secretary of the 
bouleutat, who appear even less frequently. 

м I.G., II?, 1789; 1796; 1797; 1806; Hesperia 11 (1942): no. 4, 
р. 33; tbid., no. 36, p. 70. The last document appears to be very 
ineptly inscribed, and it may be futile to try to restore the proper 
ineptitude. I find Notopoulos's restorations (op. cit., p. 17) con- 
vincing only for lines 10-11. [-- И мои in line 8 could be the end 
of a patronymic. The list in Z.G., II?, 1815 presents an anomaly 
in lines 11-12. Geagan states (1967: p. 112) that there is 
only one possible resolution of the abbreviations in lines 11-12; 
he does not mention a different resolution offered by Oliver in 
Hesperia 11 (1942): p. 58. My squeeze of this stone indicates 


that the letters should be read as РЁ К апа M ВА and so the 
most probable resolution is Oliver's: yo(aupareis) Во (из) «Lal 
õńuov] and yo(auparebs) Go(vAevr&v) A [-—nomen-—-]. (I have 
been helped with this reading by a comparison also of the squeeze 
at Princeton, a description of which was kindly sent to me by 
John Traill) Perhaps there was some special reason in this 
prytany for the appearance of the secretary of the bouleutai in this 
position. On my squeeze I can also make out the tip of the 
right oblique stroke of the upsilon in line 15, so as to read: 
фт [oypauparebs — — — |. 

Geagan (loc. cit.) correctly identifies the yp(auparebds) at the 
end of Hesperia 11 (1942) no. 5, р. 34, as the ураииатейѕ BovAevr&v, 
also identical with the ypauuarebs zpvrávevv. We can perhaps 
resolve the difficulties of Hesperia 11 (1942) no. 2, p. 32 ina similar 
manner, by interpreting the secretary in line 7 to be the secretary 
of the bouleuta? and by reading in line 9, ёу[т:кӯри], an official 
who appears only occasionally in the aetsttoi lists (in I.G., П, 
1077; in 1768, if my suggestion, above, p. 60, is correct; and 
in Hesperia 11 (1942) no. 6, p. 36, if Oliver's suggestion is correct) 
and in various positions (if the restorations are correct). In 
I.G., IP?, 1808 there is space for three names between the hiero- 
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that the major officials of the second group, the herald 
of the Boule and Demos and the secretary of the Boule 
and Demos, ever change position, and in this respect 
they are similar to the hierophant.!? Other officials 
of the second group can change positions, and those 
who do change do so only with those who are otherwise 
just before or after them. А similar limitation holds 
true for the Eleusinian priests: only the daduch and 
sacred herald certainly change positions, while the 
altar-priest never appears as preceding any of them 
(although he is naturally in one of their positions when 
they are absent from а list).!5 Тһе occasional ab- 
sences of the daduch and sacred herald still remain 
a puzzle. 


V. I.G., 11°, 3713 + 4089 + '’Еф. 'Apx. 1897: col. 60, 
no. 42. 


The latter fragment, located in the storeroom of the 
museum at Eleusis, is preserved only on its left side; 
at a distance of 0.023 m. from its left edge a vertical 
margin is engraved, which corresponds to the right 
margin on I.G., II?, 4089 with the same identation. 


[КА Mévay Jópav 
[KX Фит ]ov той 
[бабоих ]ijcavros 
4 бууа[тёр Ја kai AL:A] 
IIpa£a['y pou т[о | 
да [боу ]x tc a[ vros | 
[ àmóyov Јоу [ 3» ay’ | 
8 Гёстіаѕ |. 


The text, line-division, letter-forms, and the spacing 
of the letters are exactly the same as in Z.G., ІР, 
3693. "The only differences between the two are very 
slight: the letters of our inscription are greater in 
height by half a centimeter, and our inscription has an 
engraved left margin. 
lines 7-8 of our text should be restored to read as in 
3693: rjv ag’ srias. Тһе similarity of the two in- 
scriptions (which extends even to the use of the 
ligature in lines 3 and 6) would seem to, indicate 
that they were erected within a short time of one 
another. According to line 3 in both cases, their 
father Claudius Philippus the daduch was already 
dead. He either died before they became hearth- 
initiates, or the inscriptions were set up at a later time 
in their lives. The former alternative is favored by 


phant and the secretary of the Boule and Demos; apparently 
they were intended to be inscribed but never were; the third 
of these names would have been the herald of the Boule an 
Demos. 

15 J.G., IP, 1768, is an apparent exception, but see above, 
p. 60, for a possible solution. 

16 Nor does the pyrphoros ever appear ahead of any other 
Eleusinian priest. 

1 For the corrected reading of this part of I.G., IP, 3693 see 
above, p. 111. 
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the consideration that Claudius Philippus served as 
daduch for only a short time. 


VI. I.G., 11°, 3475 + 3476. 


Raubitschek (A.J.A. 49 [1945 |: р. 435) suggested 
that these are parts of the same inscription. Ап ex- 
amination of the stones shows that this is correct, 
though no join can be made. Kirchner mistakenly 
republished fragment a of 3475 as 3570. 

The following new text can be made: 


22298. ] AM [ues] 
dio Twv [ riy» éavr lov 6vya[ 7 lépa 


Avovi| avos 


ag’ éorias [uvgfeica |v ra 0[ «€ aiv 
4 ёті iepet[ as ГАайкт< тт |s Meveóruov 
Kv8a6[ qvatéos buyar ]oós. 


Dionysius of Halai and his daughter Philistion are 
otherwise unknown. 


VII. I.G., IP, 4075 + 4083 


The left side of Dodwell's transcription was mis- 
takenly assumed to be the original left margin of the 
inscription. Lunate sigma and epsilon occur only 
in line 6. Figures 16-17. 


Height of letters: 0.018-0.021m. (lines 1—4) 
0.022-0.025m. (lines 5-6) 


[....9: 12... Ках "Poveeivas Iovi £4 Movowrios 
[кӯри т |1 t£ 'Apelov rayou Bovi, страттүдѕ ёті тоў$ 
Готћітаѕ ], dywvoberns 'Oxvumeiov, Ads 'Oxvuri 

4 [? ov (ере |$ 'A02vqow, parðuvTÀsS ёр 'Олшдт{а * 


[09 vacat 


] тй» apiorny — yvvaika 
AN Тол Jiov Черокђрик[о ]s иттёра. 4Y /Җ` 


There is enough space at the beginning of line 1 to 
restore a title of Rufina, such as that of a priestess. 
For commentary see above, pp. 79-80. 





Етс. 16. 


I.G., IP, 4075. 
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Fic. 17. I.G., IP, 4083. 


VIII. Z.G., IP, 3531 


In 1949 (Hesperia, Supplement 8: p. 226) Meritt 
expressed uncertainty whether lines 1—2 belong to the 
same stone as lines 4—10 and suggested that doubt 
might be resolved by an examination of the stone. 
I tried to see the stone at the Monastery of Phane- 
romene in the summer of 1969 but could not find it. 
Kirchner saw it in 1907 and stated that it was located 
on the outside rear wall of the church. At the base 
of this wall there are now heavy layers of whitewash ; 
and if it is in that part of the wall, it has been com- 
pletely covered over. 

Our text of this inscription is based essentially on 
the text of Sir George Wheler which Spon published 
in Voyage d'Italie, de Dalmatia, de Grèce et du Levant 
(Lyons, 1678) 3, 2: p. 125. However, Spon did not 
edit lines 1-2 as part of the same inscription. This 
was first done by Boeckh (C.I.G., 396), who re- 
marked: “Vss. 1.2. apud Sponium ita separati sunt, 
ut aliquis putet duas esse inscriptiones: sed una haud 
dubie est, unoque articulo a Sponio comprehenditur." 
Spon’s articulum is “Га auprés," after which follow 
lines 1-2 of Г.С., II?, 3531; below this is the heading 
“Fragment,” followed by lines 4—10 of I.G., IEP, 3531. 
There is nothing to indicate that the ''Fragment'" is 
part of the same inscription; the only thing certain 
is that Spon wanted to indicate that both inscriptions 
were located roughly in the same place. Meritt 
brought to light the fact that Wheler, in a manuscript 
of his own which is now in the British Museum (Add. 
MS. 35, 334), also edited the two texts separately, and 
that Francis Vernon, who saw the stones indepen- 
dently of Spon and Wheler, also edited them separately 
(Hesperia, loc. cit.). In fact, Vernon did not edit 


the texts consecutively, as did Spon and Wheler; his 


manuscript (MS. 73 of the Royal Society)! has seven 
inscriptions in between. Thus Boeckh's conjecture 


11 wish to thank the library of the Royal Society for sending 
me a photocopy of page 9 verso, which contains these inscriptions. 
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that they belonged together because of their proximity 
in Spon's edition becomes more dubious. Certainly 
the three men saw them as separate inscriptions, 
though probably lying close together. The main 
support of Boeckh's conjecture is gone, and whether 
it has any validity at all must be examined in the 
light of the further history of these inscriptions. 
When they were next seen and recorded, by Kirchner,? 
they were at the Monastery of Phaneromene on 
Salamis, and Kirchner printed a text of them together 
(I.G., IP, 3531). But if they were separate at 
Eleusis, it is scarcely likely that someone had joined 
them before building them into the church: Meritt 
reckons that these stones were taken from Eleusis 
and built into the church at the end of the seventeenth 
century (op. cit., 225). Thus Kirchner’s text needs 
to be examined carefully. Не saw the stone in 1907 
and wrote (ad I.G., IP, 3531) that he was unable to 
read much of it: "litterae, quarum pleraeque corrosae 
aut evanidae. . . ." But he did not state exactly 
which areas could not be read. Professor Günther 
Klaffenbach has kindly sent me Kirchner's squeeze 
of this inscription which is now in the Deutsche 
Akademie der Wissenschaften.* Neither he nor І can 
make out any certain letters below line 3, and so one 
could assume that Kirchner also was unable to read 
lines 4-10, though the squeeze shows that space 
existed on the stone for those lines. 

Considering the improbability of anyone joining 
these two inscriptions before they were built into the 
church, we have to assume that Spon, Wheler, and 
Vernon saw the same stone as Kirchner and, like him, 
were unable to read anything beyond line 2. They 
saw a whole stone (or at least one preserved to an ex- 
tent of several lines below the first two lines), which is 
probably why Spon did not write “Fragment” above 
it, as he did for the acephalous inscription which he 
published after it. Boeckh's conjecture is accordingly 
impossible; these two texts should now be considered 
as separate inscriptions. 

The following can be read from the squeeze: 


EMMIONZABEI 
NIIEIZANAPON 


2203 
Ze 


This reveals that Wheler's transcript (В.М. Add. MS. 
35, 334, no. 358) is garbled. He has: 


l'AIONMEMMIONZABEINONIIEIZANAPON 
EIIIIEPEIAZOPAATIAZAAOAAMIAZ 


He combined the first and second lines into one and 
added a separate inscription, I.G., II?, 4753.  Vernon's 


? Dittenberger published them as Z.G., ПІ, 722, but did not 
see the stones. 

3 Т would also like to thank him for helpful criticism of the 
manuscript of this appendix. 
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сору is much more accurate: 


TAION MEMMION ZABEI 
IIIZANAPON 


Although he has mistaken II for E in the second line 
(or omitted the E), it is noteworthy that the second 
line is reasonably accurately placed in relation to the 
first line, whereas Spon's second line, and consequently 
that of all later editors, certainly is not. The text 
should probably read: 
Гао» Мецшо» Zaet 

VOV Пєоаудроу 

[9 ]ZÉ ON 

[------ ---] 
For the other inscription the following text of lines 


1-6 seems to fit best the disposition of both Wheler's 
and Vernon's transcripts: 


[--------------- ] 


[kal к ]npvkebc avra kai 

[yup ]vaciapx o avra. 515 

[kat ay јоуобєтђсаута r&v 

4 [Meyad Јох Коисарђох Ze8ao 

[тоу kai | страттуђсорта 

[ éri ro? |s бплатаз dis. 
This yields, according to their transcripts, an even 
left margin with no difficulties, and eliminates the 
very improbable break of syllabic division previously 
restored between lines 5-6. The restoration of xal 


before each participle seems necessary because of its 
occurrence in line 1. For lines 6-10 Wheler* (and 


Spon approximately) transcribed: 


ZOIIAEITAZAIZ 
ФІЛОПАТРІМ 
N-IIIOA 
ATAIA 
HZIIA 
Vernon has: 
ZIOIIAEITAZ AIÈ 
€IAOIIATPIN 
AHIIIOAO 
ATAIA 
HZIIA 


* B. M. Add. MS. 35, 334. Through the courtesy of the 
British Museum I examined this manuscript in the summer of 
1969. 
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Vernon shows less space to the left of фЛдпатри. But 
neither transcript would seem to allow space for 
cwNokatcapa to be restored before фЛдпатри, if the 
left margin remained even at this point, unless part 
of ф:Локаісара went on the previous line. This is 
quite possible, but the transcript of Vernon and 
Wheler and the text that I think can best be derived 
from them suggest that the right-hand section of the 
inscription was well preserved. Perhaps the most im- 
portant consideration is that all other certain occur- 
rences of this phrase? at Athens contain kat: ф\бкш сар 
kal ф/Лопатр5. And it seems impossible to fit both ка 
and ф:Локаісара into the available space. Perhaps 
only eu órarpw or [70у | eiNórarpw or [xai] ciórarpw 
stood in the center of this line just as róv р\бтатр was 
originally centered at the bottom of I.G., IE, 3620 
(see above, p. 84, n. 28), or perhaps we should read 
[xai róv | exNórarpw. The text of the entire inscription 
is then to be read as follows: 


[kat к ]ugvkebc avra xai 
[yuu ]vactapxt)o avra. dis 
[kat ay |wvobernoavra rov 

4 [Mey&A ]ov Karcapnwv Ze8aa 
[тор kal | orparnynoavra 
[ei rob 5 órAetras dls 
[595] qi TOT pw vacat 

8 [КА 'Ac ]xAnriddo[ rov .. | 
gom K JAaviia [- — — – ] 


[ róv éavr Jūs ral répa]. 


Below this Vernon seems to record a vacant space 
and then on the lower right: QZ. The form of the 
end strongly suggests to me that the name preceding 
KAavbta was that of her father, the man honored in this 
inscription. The form of the dedication, with the 
names of the dedicatee and dedicator at the end, re- 
sembles Z.G., II?, 3613 or 3670. For the name in line 8 
Meritt suggests [Ас ]к\тт‹оёб[ ry | or [' Ao каттодо ра | 
as possible names of a dedicator. In this case we 
would have two dedicators, and something like róv 
éautns ёудра would also have to be in the lacuna of 
lines 8-9, and the man's name at the beginning of the 
inscription ; this is possible only if we regard the mar- 
gins of lines 8-10 as different from those of lines 1-7. 


$ See the list compiled by J. H. Oliver, Expounders p. 88. 
I.G., II?, 3283A has [ло |колбар «№ Jrarpis, but the arrange- 
ment of the text on the stone offers no difficulty against in- 
serting xai here. 
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B.S.A.—Annual of the British School at Athens. 

C.I.G.—Corpus Inscriptionum Graecarum. 

C.I.L.—Corpus Inscriptionum Latinarum. 

C.P.—Classical Philology. 

C.Q.— Classical Quarterly. 

C.R.—Classical Review. 

AeXriov— Apxatodroyikov Дє\тіоу. 

Eleusis—George E. Mylonas, Eleusis and the Eleu- 
sinian Mysteries (Princeton, 1961). 

"Ey. ’Apx.—’Egnuepis ’Apxaodoyuxn (see 'Apx. 'Eg.). 

Expounders—James H. Oliver, The Athenian Ex- 


pounders of the Sacred and Ancestral Law (Baltimore, 
1950). 


Geschichte—Martin P. Nilsson, Geschichte der griechi- 

schen Religion (Munich, 1955—68). 
G.R.B.S.—Greek, Roman and Byzantine Studies. 
H.S.C.P.—Harvard. Studies in Classical Philology. 
H.Th.R.—Harvard. Theological Review. 
I.G.—Inscriptiones Graecae. 


127 


J.H.S.— Journal of Hellenic Studies. 
J.R.S.—Journal of Roman Studies. 
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ADDENDUM 


To p. 38: Hierophant no. 25 is also mentioned in an 
inscription concerning financial matters, Незрета 29 
(1960): pp. 29-32, no. 32. In а discussion of the 
inscription Oliver points out that the name Julius 
Secundus, which appears in the genitive case im- 


mediately before that of the hierophant, may be the 
name of the hierophant's father or some other relative 
(Les Empereurs Romains d'Espagne [Paris, 1965]: 
p. 127, n. 6). It is equally possible, in my opinion, 
that Secundus is not related to the hierophant. 


CORRIGENDUM 


In the heading of Appendix V, p. 124, the reference to 
"Ey. 'Apx. 1897: col. 60, no. 42 was mistakenly assigned 
to the lefthand fragment when in fact it refers to the 
first edition of ЈС, II’, 3713. The lefthand fragment 
seems not to have been published previously. 
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Progress in Virtue, 81е 
Quaestiones Conviviales, VIII, 4 
IX, 5, 12, 13 
[Plutarch], Lives of the Ten Orators, 843b 
843c 
Pollux (ed. Bethe) 
I, 35 
II, 30, Vol. I, p. 90 
IV, 116, Vol. I, p. 235, line 7 
VII, 69 
Porphyry, De Abstinentia, IV, 5 
apud Eusebius, Preparatio Evangelica, 
III, 12, 4 (ed. К. Mras) (= Пері 
&'yaXuárov, frag. 10, p. 22*, ed. Bidez) 
Proclus, Platonic Theology, ПТ, 18, p. 151 
(ed. Portus) 


Scriptores Historiae Augustae 
Vita Ра, 7, 11 
Vita Veri, 6, 9 
8,1 
Vita Marci, 27 
Sopater (ed. Walz, Rhetores Graeci, VIII) 
p. 118 
p. 121, 11-12 
p. 123, 3 
Strabo, 1, 1, 16 
Suda, s.v. Aus кобюр 
ЛаккотЛоуто$ 
Muvovuxcavos 
Nixayopas 
Suetonius, Augustus, 93 
Nero, 34 


Tacitus, Histories, IV, 83, 2 
Theon of Smyrna, On the Utility of 
Mathematics (ed. Hiller) 
p. 14 
p. 15 
Theophilus (ed. Edmonds), II, p. 568, 1, 4 
Thucydides, VIII, 53, 2 


Xenophon, Hellenica, II, 4, 20 
VI, 3, 2-6 


Zosimus, IV, 18 (ed. Mendelssohn) 
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(Chronological lists of hierophants, daduchs, priestesses of Demeter and Kore, sacred heralds, altar-priests, 
and hierophantids are given above, pp. 117-119; a list of exegetes of the Eumolpidae 15 given on p. 92.) 


Accame, S., 29 

Acestion, daughter of daduch no. 12, 
Xenocles, 54—55 

Acharnae, daduchic family from, 52—58 

Achilles, 43 

Acropolis, 20, 94, 96 

adlection into Eumolpidae, 37 

adoptio testimentaria, 30 

Adrian, sophist, 47 

aediculum, 43—44 

aeisitoi, 14, 38, 40, 42, 59-61, 64, 68, 79, 
81, 83-86, 94-95, 121-124 

Aelia Cephisodora, daughter of daduch 
no. 19, Lysiades, 59 

Aelia Epilampsis daughter of Aelius Gelos 
of Phaleron, priestess of Demeter and 
Kore no. 16, 75 

Publia Aelia Herennia, hierophantid no. 
11, 88 

Publia Aelia Herennia daughter of P. 
Aelius Apollonius, hearth-initiate, no. 
43, 111 

Aelius of Acharnae, pyrphoros no. 3, 94 

Aelius Apollonius, cosmete ca. 217/8, 64 

Aelius Apollonius, ephebe ca. 217/8, 64 

P. Aelius Apollonius of Antinoeis, archon, 
father of hearth-initiate no. 43, 41, 64, 
111 

Aelius Ardys, high-priest, 62, 75 

Aelius Aristides, 39, 47. See also Pas- 
sages Cited 

P. Aelius Dionysius of Antinoeis, daduch 
no. 22, 60, 64 

Aelius Dionysius of Antinoeis, ephebe in 
205/6, 64 

Aelius Gelos of Phaleron, father of priestess 
of Demeter and Kore no. 16, Aelia 
Epilampsis, 75 

Aelius Praxagoras son of Themistocles of 
Melite, daduch no. 23, 60-63 

Aelius Themison, 60 

P. Aelius Timosthenes son of Aelius Zenon 
of Berenikidai, hearth-initiate no. 51, 
112 

Aelius Zenon of Berenikidai, father of 
hearth-initiate no. 51, 112 

Aeolion: see Vipsanius A. 

Aerarius Sosipater, daduch no. 29, 64 

Agathocles, father of Alexander of Leu- 
konoion, 51 (line 29) 

Agathocles of Marathon, father of hearth- 
initiate no. 41, 111 

Agathon: see Flavius A. 

Agathopus son of Phronton of Marathon, 
hearth-initiate no. 24, 109 

Agenor of Erikeia, father of exegete no. 3, 
92 

Agenor son of Apollonius of Erikeia, 
ephebe in 119/8, pythaist, 92 

Agenor son of Apollonius, pythaist in 
138/7, 92 


Agenor son of Apollonius, kitharistes at 
Delphi in 128/7, 92 

agonothete, 30, 55, 61, 63—64, 78-80, 84—85, 
96, 108, 126 

Agora in Athens, 33—35 

Alaric, 43 

Alcamenes, pyrphoros no. 2, 94 

Alcibiades, 15—16, 49, 70, 76, 81, 93, 114 

Alcibiades: see Flavius A. 

Alexander the Great, 21, 58, 112 

Alexander son of Agathocles of Leukono- 
ion, 51 (line 29) 

Alexandria, 8—9, 43 

altar, 73; altars of Demeter and Kore, 82, 
85—86 

altar-priest, 8-9, 82-86 

ambassador, 30, 36, 68, 80 

Ameinocleia daughter of Philanthus of 
Phyle, priestess of Demeter and Kore 
no. 6, 72 

Amelung, 101 

Ammonius, father of Aristaechmus of 
Anaphlystos, 51 (line 26) 

Ammonius son of Demetrius, ephebe in 
80/79, 52 

Amphias of Philaidai, father of hiero- 
phantid no. 1, 86 

Amynomachus son of Eucles of Halai, 
hierophant no. 12, 27 

Anactoron, 39, 41-42, 44, 46-47, 64 

anagraphe, 24, 50, 56 

Andocides, 16-18, 68, 90. See also Passages 
Cited 

anepsios, 53—54 

M. Annius Pythodorus, husband of priest- 
ess of Demeter and Kore no. 10, 74 

Annius Thrasyllus, son of priestess of 
Demeter and Kore no. 10, 74 

announcement: see prorrhests 

antigrapheus, 123 

antikeryx, 60, 123 

Antiochus, 44 

Antiphon, archon of 258/7, 27 

Antiphon, altar-priest no. 3, 82 

Antiphon, daduch no. 8, altar-priest no. 4, 
53, 82 

Antoninus Pius, 32, 34, 37—39, 84 

Antonius Cornelianus, 35 

Antonius Sospis, rhetor, 59 

aparche, 11, 14—15, 49, 70, 76, 90 

Apellicon, father of Apolexis of Oion, 51 
(line 20) 

Aphrodeisius son of Stephanus of Mara- 
thon, priest of Triptolemus, 97 

Aphrodeisius son of Epaphrodeitus of 
Paiania, hieraules, 123 

Aphrodite Pandemos, 96 

apogonos, meaning of, 31 

apographai, 56 

Apolexis, archon in 20/19, 50, 101 
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Apolexis son of Apellicon of Oion, 51 
(line 20) 

Apollinarius: see Claudius A. 

Apollo, 18, 27, 54; priest of, 100; Apollo 
Delius, priest of, 74; Apollo Patrous, 
priest of, 75, 112; Apollo Pythius, 22, 
75, 112; priest of, 51, 89, 121; Apollo 
Zosterius, priest of, 120 

Apollodorus, 17 

Apoll[odorus ?]: see Claudius A. 

Apollonius, father of priestess of Demeter 
and Kore no. 4, 72 

Apollonius son of Apollonius, hierophant 
no. 29, 40 

Apollonius of Acharnae, father of Ctesicl- 
eia, wife of daduch no. 13, 54, 58 

Apollonius son of Ctesicles of Acharnae, 51 
(line 24), 55, 58 

Apollonius son of Jason of Cholleidai, 96 

Apollonius son of Agenor of Erikeia, exe- 
gete no. 3, 92 

Apollonius son of Eudemus of Hermos, 
father of sacred herald no. 6, 41, 79 

Apollonius of Melite, father of hearth- 
initiate no. 20, 108 

Apollonius of Tyana, 29 

Apollonius: see Aelius, Cassius, Julius 
Cassianus A. 

apometra, 70 

archeis, 76 

Archias, hierophant no. 3, 16—17 

Architimus son of Architimus of Sphettos, 
51 (line 22) 

archon, 30, 36, 41, 59, 61, 63—64, 73, 79-80, 
83-85, 87, 89, 96, 98, 100-101, 108, 111, 
121 

archon of Eumolpidae, 35—36 

archon of the Kerykes, 98 

archon of the Panhellenion, 109 

archon of the Sacred Gerousia, 98 

Ardys: see Aelius A. 

Areopagus, 22, 42 

Ares i2nyalius, priest of, 78 

aresterion, 18, 71 

Argeius son of Argeius of Trikorynthos, 
archon in 98/7, 98 

Argeius son of Aristodemus of Trikoryn- 
thos, 98 

Aristaechmus son of Ammonius of Ana- 
phlystos, 51 (line 26), 52 

Aristides: see Aelius A. 

Aristion, 86 

Aristocleia, granddaughter of priestess of 
Demeter and Kore no. 10, 74 

Aristocles of Perithoidai, hierophant no. 
11, 24—27, 56 

Aristocrates of Sparta, 57 

Aristodemus, father of Argeius of Trikoryn- 
thos, 98 

Aristodemus son of Argeius of Trikoryn- 
thos, hymnagogos, 97 
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aristopoliteia, 109 

Aristotle, 13, 21, 67. See also Passages 
Cited 

Arria: see Calpurnia Arria 

Artaxerxes, 47 

Artemidorus, 57 

Artemis Epipyrgidia, priest of, 73, 94; 
Artemis Propylaea (at Eleusis), 94 

Artemon, father of Lysias of Paiania, 100 

Asclepieia, Greater, 61, 67 

Asclepieum, 79; epimelete of, 78 

Asclepiodo[ra ], 126 

Asclepiodo[te ], 126 

Asclepiodo[tus ]: see Claudius A. 

Asclepius, 96; at Eleusis, 29; priest of, 59, 
68, 108, 121; Asclepius Amphiaraus, 32; 
Asclepius Soter, priest of, 66 

asebeia: see impiety 

Ashmole, B., 102 

Asia, 66 

Asprenas Calpurnius Torquatus, 30 

Ateimetus: see Flavius А. 

ateleia, 19—20 

Athena, 43, 109; priestess of, 29, 35—36, 69, 
76, 100; weaver of robe of, 54—55; 
Athena Horia, priest of, 51, 98 

Athenaea, 55 

Athenaeus (also Epaphrodeitus) son of 
Athenaeus of Phlya, hearth-initiate no. 
26 

Athenagoras of Melite, father of hearth- 
initiate no. 5, 100 

Athenais, 58 

Athenais, hearth-initiate no. 19, 108 

Athenophilus: see Athenaeus son of Athen- 
aeus of Phlya 

Athens, Athenians, passim: administra- 
tion of Eleusinian sanctuary, 8; borrow- 
ing money from fund of Demeter and 
Kore, 12; Constantine, 65; state and 
Mysteries, 10 

Athens, modern, 33 

Attalus, 121 

audit of Eleusinian priests, 46, 115 

Augustan Games, Great, 84—85, 126 

Augustus, 37—38, 57, 73-74 

Aurelia Magna (also Hermione) daughter 
of Aurelius Epaphrodeitus of Pithos, 
hearth-initiate no. 37, 110 

Aurelia Paramona daughter of Aurelius 
Paramonus of Lamptrai, hearth-initiate 
no. 36, 110 

Aurelios and Aurelio, 94 

Aurelius of Lamptrai, pyrphoros по. 4, 95 

Aurelius Epaphrodeitus of Pithos, father 
of hearth-initiate no. 37, 110 

M. Aurelius Miltiades son of Agathocles 
of Marathon, hearth-initiate no. 41, 111 

Aurelius Paramonus of Lamptrai, father 
of hearth-initiate no. 36, 110 

M. Aurelius Prosdectus son of Pistocrates 
of Kephale, 98 


Baillet, ]., 64-66 

bakcho1, 103 

Barnes, T. D., 37 

basileus, 23, 41, 73, 96, 98, 100, 111, 113, 
121 

Bassa: see Nummia B. 

Beazley, J. Р., 48—49 

Behr, С. A., 38 
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Bellicus Tebanianus, 30 

bema: see prytany-secretary 
Bendis, 99 

Biottus, 20 

Blass, F., 17, 48—49 

Bloch, H., 90—91 

Boeckh, 122, 125 

boots of hierophant, 33 

Boule, 26, 35, 42, 45, 90, 93 
Bouleuterion, 15 

Bousquet, J., 74 

Boyancé, P., 13, 46 

Bowersock, С. W., 38, 41—42, 81 
bowls, gymnasiarch with, 36 
Bowra, C. M., 21 

Bradua: see Claudius Appius Ateilius B. 
Britain, 80 

Broneer, O., 71 

Brussels, 33 

Buetler, R., 43 

Burrus, husband of hierophantid no. 8, 87 
Busolt, 11 

Butadius: see Musonius 


Caesarea, Great, 78 

Calamaea, 27, 47, 72, 76 

Callaeschus : see Flavius C. 

Callias (II) son of Hipponicus (I) of 
Alopeke, daduch no. 1, 47—48 

Callias (III) son of Hipponicus (II) of 
Alopeke, daduch no. 2, 48—50, 90—91, 93 

Callias (IV) of Alopeke, grandson of da- 
duch no. 2, 48 

Callicratides of Trikorynthos, father of 
hierophant no. 18, 29 

Callicratides son of Syndromus of Triko- 
rynthos, 30 

Calligeneia : see Kalligeneia 

Callimachus, 111 

Callimachus of Leukonoion, father of 
altar-priest no. 10, 51 (line 9), 83 

Calpurnia Arria, 30 

Campbell, D. A., 21 

Caracalla, 38 

Caria, 73 

Casianus of Steiria, sacred herald no. 10, 
hearth-initiate no. 42, 80, 111 

Cassianus Philippus, 80 

Cassianus: see Julius C. 

C. Cas(sius) Apollonius of Steiria, archon 
in 207/8, 41 

Cassius Dio, 84 

Cassius: see Julius C. 

Cawkwell, G. L., 18 

Cephalus, 90—91, 93 

Cecropidae, 39 

Cephisodora : see Aelia C. 

Cephisodorus son of Philistides of Hag- 
nous, altar-priest no. 7, 82 

Ceryces: see Kerykes 

Chaeretius son of Prophetes of Eleusis, 
hierophant no. 10, 8, 23 

Chalcis, 21 

Charias, 20 

Charicles son of Theodorus of Phaleron, 22 

Charidotes: see Hermes 

Charion daughter of Dionysius of Mara- 
thon, priestess of Demeter and Kore no. 
7,43 

charisterion, 97 

Charites: see Graces 
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chastity, 116; of hierophant, 44-46 

chiton, 48, 101—108 

chorus, 111, 113 

Chrestus, of Byzantium, sophist, 85 

Christian writers, 8—9 

Chrysilla, 50 

Cicero, 93 

Cichesias son of Leon of Aixone, 51 (line 
24) 

citizenship, Roman, 30, 36 

Claudia Alcia daughter of Ti. Claudius 
Hipparchus of Marathon, hearth-initi- 
ate no. 15, 108 

Claudia Elpinice daughter of Claudius 
Herodes of Marathon, hearth-initiate 
no. 35, 110 

Claudia Menandra daughter of Claudius 
Philippus of Melite, hearth-initiate no. 
47, 112, 124 

Claudia Philoxena daughter of Ti. Claud- 
ius Patron of Melite, hierophantid no. 
71,87 

Claudia Praxagora daughter of Claudius 
Demostratus of Melite, hearth-initiate 
no. 40, 111 

Claudia Tatarion daughter of Menander 
of Gargettos, priestess of Demeter and 
Kore no. 12, 74 

Claudia Themistocleia daughter of Claud- 
ius Philippus of Melite, hearth-initiate 
no. 46, 111-112 

Claudia Timothea daughter of Timotheus 
of Gargettos, priestess of Demeter and 
Kore, no. 11, 74 

Claudii of Melite, 43, 53, 57—63, 67 

Ti. Claudius Apollinarius son of Apoll- 
[odorus] of Acharnae, hierophant no. 
26, 39—40 

Ti. Claudius Apoll[odorus?] of Acharnae, 
father of hierophant no. 26, 39 

Ti. Claudius Appius Ateilius Bradua son 
of Claudius Herodes of Marathon, 
hearth-initiate no. 34, 110 

Claudius Asclepiodotus, 126 

Claudius Demostratus of Melite, son of 
daduch no. 20, Sospis, 59—63, 111 

Ti. Claudius Demostratus son of T. 
Claudius Nicoteles of Sounion, exegete 
no. 6, hearth-initiate no. 14, 92, 108 

Claudius Eumolpus son of Eumolpus of 
Marathon, 40 

Ti. Claudius Hipparchus of Marathon, 
father of hearth-initiate no. 15, 108 

Claudius Illyrius, 66 

Ti. Claudius Leonides of Melite, daduch 
no. 18, 57 

Claudius Lysiades of Melite, son of hiero- 
phantid no. 7, 87 

Ti. Claudius Lysiades son of Leonides of 
Melite, daduch no. 19, 59 


Ti. Claudius Lysiades of Melite, son of 
daduch no. 20, Sospis, high-priest, 59, 
61—62, 85 

Ti. Claudius Nicoteles of Sounion, father 
of Ti. Claudius Demostratus, 108 

Ti. Claudius Oenophilus son of Callicra- 
tides of Trikorynthos, hierophant no. 
18, 29 
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Ti. Claudius Patron of Melite, father of 
hierophantid no. 7, 87 

T1. Claudius Philippus son of Demostratus 
of Melite, daduch no. 24, 63 

Claudius Polyzelus of Acharnae, brother 
of hierophant no. 26, 39—40, 92 

Claudius Praxagoras :see Aelius P., daduch 
no. 23 

C. Claudius Seilianus Polycritus, hearth- 
initiate no. 29, 109 

Ti. Claudius Sospis son of Lysiades of 
Melite, daduch no. 20, 59 

Ti. Claudius Sospis son of Ti. Claudius 
Lysiades of Melite, altar-priest no. 13, 
85 

Claudius Themistocles of Melite, son of 
daduch, no. 18, Leonides, 58 

Claudius Themistocles of Melite, father of 
daduch no. 23, 61 

Clea, wife of hierophant no. 34, Erotius, 42 

Cleadas, son of hierophant no. 34, Erotius, 
42-43, 64 

Cleitus of Phlya, father of priestess of 
Demeter and Kore no. 10, 74 

Cleo daughter of Eucles of Phlya (born: 
daughter of Nicodemus of Hermos), 
priestess of Demeter and Kore no. 9, 73 

Cleo: see Nummia C. 

Cleocrateia daughter of Oenophilus of 
Aphidna, priestess of Demeter and Kore 
no. 8, 73 

Cleocritus, sacred herald no. 1, 77 

Cleomenes of Marathon, father of hearth- 
initiate no. 13, 101 

Cleomenes, father of Dositheus of Mara- 
thon, 98 

Clinton, Jacquelyn Collins, 4, 101 

comes, 66 

Commodus, 38—39, 41, 84, 88, 111 

Conon, 58, 111-112 

Conon: see Flavius C. 

Constantine, 65-66 

Constantinople, 65 

Constantius, 36, 65 

consul, 85 

consulate, 65 

Copenhagen, 102 

T. Coponius Maximus of Hagnous, sacred 
herald no. 3, 78 

T. Coponius Maximus of Hagnous, son of 
sacred herald no. 3, 78 

Corinth, 17, 33, 59 

Cornelia Ph[- — —], 32 

Cornelianus: see Antonius C. 

Cos, 26 

cosmete, 39, 63, 97 

Costobocs, 38—39 

costume, 116; of hierophant, 32—35, 41, 
45—46; of daduch, 32-33, 47-48, 68; of 
hearth-initiate, 101—108, 113 

courtyard of Eleusinian sanctuary, 12, 17, 
29 

Crete, 109 

Croconidae, 99 

Crónert, 11 

crown, 33—35, 81, 89, 116; gold, 18; laurel, 
103; myrtle, 19, 23, 35, 46, 48-49, 71, 
82, 86, 101—108, 113, 116, 119—120; 
olive, 23, 103—104 ; votive, 69 

Ctesicleia, wife of daduch no. 13, Sopho- 
cles, 54 
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Ctesicles of Acharnae, son of daduch no. 
13, Sophocles, 55, 58 

Ctesicles, father of Apollonius of Acharnae, 
51 (line 24) 

Cumont, F., 3 

curse, 16, 70 

Cybele, 47 

Cyprus, 42 


daduch, 3, 8-9, 11, 13, 15, 20-21, 29, 
47—68, 71; appointment of, 52—53, 55- 
56, 60; hair-style, 47—48; at Thargelia, 
54. See also costume 

daduchic family from Acharnae, 52—58 

daduchic family from Hagnous, 52—58 

daduchic family of Claudii of Melite, 43, 
53, 57—63, 67 

Daeira, 98 

Daeirites, 98 

Damoteles, daduch no. 27, 64 

Davies, J. K., 19, 47-49 

Degrassi, A., 65 

Delos, 49, 100 

Delphi, 21, 55, 65, 74, 76, 112. 
oracle 

Delz, J., 9 

demarch of Eleusis, 15, 18, 27, 72 

Demeas, father of Seleucus of Halai, 51 
(line 30) 

Demeter Chloe, priestess of, 75 

Demeter and Kore, passim: designation 
of, 65; treasury of, 12-13; priestess of, 
11, 13, 20, 23, 29, 68-76: title, 69, 76; 
perquisites, 69—71, 75 

Demetrius, father of hierophantid no. 6, 
87 

Demetrius of Gargettos, subsecretary, 123 

Demetrius of Phaleron, 22 

Demetrius Poliorcetes, 37, 50 

Demochares son of Menander of Azenia, 
51 (line 21) 

Demochares, father of Menander of Azenia, 
51 (line 26) 

Demophilus, 21 

Demos, priest of (?), 73 

Demos and Graces, priest of, 73—74, 78 

Demos and Graces and Rome, priest of, 
124 

Demosthenes, 17, 34 

Demostratus of Pallene, father of sacred 
herald no. 2, 77 

Demostratus of Pallene, son of sacred 
herald no. 2, Dionysius, 51 (line 25), 77 

Demostratus : see Claudius D. 

Deubner, L., 17, 22, 27, 40, 72, 99 

Dexicles : see Phileto 

Dexippus: see Herennius D. 

diadochos Stotkos, 78 

Diagoras, 16 

diagraphe, 24 

diataxis, 35 

Dikatosyne: see Justice 

Dilke, O. A. W., 120 

Dinsmoor, W. B., 15, 50, 73, 77 

Dio Cassius: see Cassius D. 

Diocles, son of hierophant no. 1, 10, 93 

Diocles of Hagnous, son of daduch no. 16, 
Themistocles, 56-58 

Diocles son of Diocles of Melite, 51 (line 
22) 

Diocles, father of Sarapion and Diocles of 
Melite, 51 (line 22) 


See also 
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Diodorus, father of Diotimus of Halai, 50 
(lines 7, 20) 

Diogenes, 121 

Dione, priestess of Demeter and Kore no. 
14, 74-75 

Dionysia daughter of L. Gellius Xenagoras, 
76 


Dionysia, wife of Lacrateides of Ikaria, 97 

Dionysia at Eleusis, 19, 26 

Dionysiac Artists, 92 

Dionysiac Mysteries, 104 

Dionysius, father of Metrophanes of 
Athmonon, 50 

Dionysius of Halai, father of hearth-initi- 
ate no. 4, 100, 124 

Dionysius son of Sostratus of Ikaria, 97 

Dionysius of Marathon, father of priestess 
of Demeter and Kore no. 7, Charion, 73 

Dionysius of Marathon, Jakchagogos, 96—97 

Dionysius son of Eirenaeus of Paiania, 97 

Dionysius son of Demostratus of Pallene, 
sacred herald no. 2, 51 (lines 12, 25), 77 

Dionysius: see Aelius D. 

Dionysodorus son of Dionysodorus of 
Deiradiotai, 51 (lines 23, 27, 28) 

Dionysus, 17, 116; hierophants in cult of, 
3; priest of, 36; Dionysus Eleuthereus, 
priest of, 75 

Diophantus son of Jason of Cholleidai, 96 

[ Diot Jima, hearth-initiate no. 8, 101 

Diotimus son of Diodorus of Halai, 51 
(lines 7, 20), 77, 88, 100—101 

Diphila, mother of hearth-initiate no. 6, 
100 

Dittenberger, W., 15, 52, 75, 87, 122 

Dodwell, 124 

dokimasia of daduch, 68 

Dositheus son of Cleomenes of Marathon, 
98 

Dow, Sterling, 4, 10, 13—14, 22, 38, 70, 73, 
77, 83, 97 

Dresden, 33 

dress: see costume 

Düring, I., 21 

Dussaud, R., 73 


Edmonson, Colin N., 4, 17, 91—93, 99 

eggonos, meaning of, 31 

Egypt, 65—66 

Egyptian cults, 9 

Eileithyia, 80 

Eirenaeus son of Eirenaeus of Paiania, 97 

Ezrestone, 116 

eisagoge, 26 

eisagogton, 26 

ersélyston, 26 

Eisidora: see Flavia E. 

ekplexis, 56 

Eleusinia, 20, 26, 65—66, 70, 108—109 

Eleusinion in Athens, 10—11, 69—70, 90, 
99, 104—106, 108, 119—120 

Eleusinion at Eleusis, 15 

Eleusis, 29; agora, 19; cult of Asclepius 
and Hygeia at, 29; deme of, 8, 18-20, 
22; Dionysia at, 19, 26; Dionysion, 19; 
theater, 18—19; sanctuary, 12: adminis- 
tration of, 8, 18, 35, 54, 69, 115; court- 
yard of, 12, 17, 29; repair of, 17; 
Propylaea Greater, 12. See also 
Telesterion 

Eleusis, Alexandrian, 8-9 
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Elpinice: see Claudia E. 

emoluments: see fees 

Emperor, priest of, 77 

Endowment, Eleusinian, 35—36, 46, 60, 68, 
75, 81, 85-86, 94, 96-99, 109—110, 
115-116 

Enyo, priest of, 78 

Epaphrodeitus: see Athenaeus 

Epaphrodeitus: see Aurelius E. 

eparchos architectonon, 30 

ependytes, 48 

ephebes, 42 

Epicrates son of Callimachus of Leuko- 
noion, altar-priest no. 10, 83 

Epidauria, 109 

Epidaurus, 57, 65—66 

Epigenes of Archarnae, son of priestess of 
Demeter and Kore no. 3, 70 

Epigonus of Sypalletos, father of priestess 
of Demeter and Kore no. 18, 75 

Epilampsis: see Aelia E., Pomponia E. 

epimelete of Asclepieum, 78 

epimelete of the city, 30, 78 

epimelete of Delos, 101 

epimelete of the gymnasiarchia, 41, 111 

epimelete of the Mysteries, 28 

Epiphaneia daughter of Athenagoras of 
Melite, hearth-initiate no. 5, 100 

epi Skiados, 123 

epistatai, 11, 20 

eponymos of prytany, 83-84, 94 

eponymos of Sacred Gerousia, 63 

epoptat, 16 

epopteia, 33, 50, 57, 68, 84 

equestrian order, 30, 42, 66 

Erinyes, 20 

Erotius, hierophant no. 34, 42-43, 64 

errephoros, 109 

eschara, 12, 17, 99 

еѕсраһал, 18 

Esdaile, K., 101, 108 

Eteobutadae, 53, 56 

Eubiotus: see Ulpius E. 

Eubouleus, priest of, 97 

Eucles, 90 

Eucles of Halai, adoptive father of Amy- 
nomachus, hierophant no. 12, 27 

Eucles son of Eucles of Halai, 27 

Eucles of Perithoidai, son of hierophant 
no. 11, Aristocles, 27 

Eucles of Phlya, adoptive father of priest- 
ess of Demeter and Kore no. 9, 73 

Euctemon, 16 

Eudemus, father of Gorgippus of Melite, 
51 (line 15) 

Eudemus: see Apollonius son of E. of 
Hermos 

eugeneia, 50, 67 

Eumolpid priesthoods, 116 

Eumolpidae, 8, 10—18, 22—23, 29, 31, 37— 
38, 42, 46-48, 53, 56, 69—70, 75, 93, 115, 
119—120; archon of: see archon 

Eumolpus: see Claudius E. 

Eunapius, 43 

Eunice: see Flavia E. 

eupatridae, 56, 88 

euphonia, A1, 77 

Euphron son of Euphron of Marathon, 51 
(line 29) 

Euphrosynus son of hierophant no. 17, 29 

Eupolis, Flatterers, 49 
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Euryale daughter of Glaucus of Marathon, 
wife of hierophant no. 33, 42 

Eurycleides, hierophant no. 8, 21—22 

Eurymedon, hierophant no. 7, 21 

Eustrophus of Peiraeus, father of hiero- 
phant no. 14, 28 

Euthias of Eleusis, 19 

Euth[ias son of Спа ]thon of Eleusis, 19 

Euthycomas: see Flavius E. 

exegesis, 15, 48 

exegetes, 35-36, 39, 88; exegete appointed 
by the Demos, 88-90; exegetes of the 
Eumolpidae, 8, 35—36, 88-93. See also 
pythochrestus 


Fabius, hearth-initiate no. 53, 112 

Fabius of Marathon, daduch no. 26, 63-64 

Fabius Fabianus of Marathon, herald of 
the Boule and Demos in 182/3, 64 

C. Fabius Thisbianus of Marathon, archon 
in 186/7, 64 

Fasti Praenestini, 73 

Fates, priestess of, 36 


Fauvel, 44 
Favorinus, 21 
Feaver, D., 76 


fees to priests, 10, 13, 26, 68-71, 75, 81, 
116 

Ferguson, W. S., 77 

Festus: see Rufius F. 

Fiechter, E., 120-121 

fillet, 101 

Fine, J., 17 

fire, 95 

Firmus of Gargettos, hierophant no. 21, 31 

Firmus of Gargettos, son of hierophant 

no. 21, 32 

Firmus son of Firmus of Gargettos, 32 

Flavia [.. ]crateia, hierophantid no. 5, 87 

Flavia Eisidora, 110 

Flavia Eunice daughter of T. Flavius 
Callaeschus of Marathon, 88 

Flavia Laodameia daughter of Cleitus of 
Phlya, priestess of Demeter and Kore 
no. 10, 74 

Flavianus: see Vipsanius F. 

T. Flavius, altar-priest no. 14, 85 

T. Flavius [...... ] of Acharnae, hearth- 
initiate no. 48, 112 

T. Flavius Agathon of Peiraeus, father of 
hearth-initiate no. 45, 111 

Flavius Alcibiades, ephebe in 155/6, 37 

Flavius Alcibiades of Paiania, great-grand- 
father of hierophant no. 24, 36 

T. Flavius Alcibiades of Paiania, father of 
hierophant no. 24, 36 

Flavius Alcibiades son of Alcibiades of 
Paiania, brother of hierophant no. 24, 37 

Flavius Arrianus, historian, 85 

T. Flavius Ateimetus son of T. Flavius 
Agathon of Peiraeus, hearth-initiate no. 
45, 111 

T. Flavius Callaeschus of Marathon, 88 

T. Flavius Conon of Sounion, father of 
hearth-initiate no. 17, 108 

T. Flavius Euthycomas of Paiania, son of 
altar-priest no. 11, T. Flavius Straton, 
30-31, 83, 87 

T. Flavius Glaucus son of T. Flavius 
Glaucus of Marathon, hierophant no. 
32, 42 


[TRANS. AMER. PHIL. SOC. 


Flavius Heracleitus of Paiania, prytanis 
in 162, 37 

Flavius Leosthenes, ephebe in 155/6, 37 

Flavius Leosthenes of Paiania, grandfather 
of hierophant no. 24, 36 

T. Flavius Leosthenes son of T. Flavius 
Alcibiades of Paiania, hierophant no. 
24, 31, 36—38 

T. Flavius Leosthenes of Paiania, father 
of hearth-initiate no. 39, 110 

T. Flavius Menander son of T. Flavius 
Euthycomas of Paiania, 31 

T. Flavius Pantaenus of Gargettos, 30 

Flavius Pom, daduch no. 31, 66-67 

T. Flavius Sophocles son of T. Flavius 
Conon of Sounion, hearth-initiate no. 
17, 108 

T. Flavius Straton, hierophant no. 20, 
30-31 

T. Flavius Straton of Paiania, altar-priest 
no. 11, 31, 83 

Flavius Straton, archon ca. 194, 31, 85 

Flavius Xenion son of Zenophilus of 
Marathon, hearth-initiate no. 32, 85, 
109, 114 

T. Flavius Zoilus son of Glaucus of 
Marathon, brother of hierophant no. 
32, 42 

Foucart, P., passim 

Frazer, J. C., 45, 96 

Р. Fulvius Maximus of Sounion, father of 
hearth-initiate no. 18, 108 

P. Fulvius Metrodorus son of P. Fulvius 
Maximus of Sounion, hearth-initiate no. 
18, 108 

Furtwángler, 105, 108 


Galatia, 30 

Gallienus, 33—34, 66 

Gaul, 43 

Gavinius Saturninus, 63 

Ge Hemeros, priest of, 96 

Ge Kourotrophos, 96 

Geagan, D. J., 36—38, 46, 56, 61, 64, 76, 
78, 85, 110, 112, 123 

Gellii of Delphi and Athens, 43 

L. Gellius Menogenes, 88 

L. Gellius Polyzelus son of L. Gellius 
Xenagoras, hearth-initiate no. 49, 88, 
112 

L. Gellius Xenagoras son of L. Gellius 
Xenagoras, hearth-initiate no. 44, 76 
111 

Gelos: see Aelius G. 

general, 80; general of the city, 39. 5ее 
also hoplite general 

genos, gene, 3, 8, 23—24, 28, 31, 41, 93 

Gerousia,41,83. Seealso Sacred Gerousia 

Giannelli, G., 36—37, 39 

Gigon, O., 21 

Gilliam, J. F., 37, 94 

Glauce daughter of Menedemus of Kyda- 
thenaion, priestess of Demeter and Kore 
no. 5, 72 

Glaucus, poet, grandson of hierophantid 
no. 10, 88 

Glaucus: see Flavius G. 

Gnathon of Eleusis, 19 

God and Goddess, priest of, 97 

Gonzenbach, V. von, 104 

Gordian, 41—42 
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Gorgippus son of Eudemus of Melite, 51 
(line 15) 

Gould, J., 33, 99 

Graces, priest of, 94, 96, 121. 
Demos and Graces 

graffiti, 64—66 

Graindor, P., 30, 32, 36—38, 41, 57, 59, 65, 
84—85, 123 

grammateta, 24 

Groag, E., 66, 85 

gymnasiarch, 30, 36, 63-64, 78, 108, 126 

gymnastarchia, 111 


See also 


Habryllis daughter of Micion of Kephisia, 
100 

Hadrian, 59, 61, 74, 87-88; initiation of, 
83—84 

Hadrian Eleuthereus, priest of, 121 

Hadrian Panhellenius, priest of, 62 

Hadrianeia, 80 

Hagnias, 53—54 

hagnistes, 98 

Hagnous, daduchic family from, 52—58 

hair-style, 33—34, 101—108 

Haloa, 17, 26, 69—70, 72 

Harrison, A. R. W., 53-54, 93 

Harrison, E. В., 32-34, 104-107 

Harvey, A. E., 21 

Hausmann, U., 107 

Healey, R. F., 22, 70, 77, 97 

hearth: see hestia 

hearth-initiate, 3, 8, 11, 34, 98—114; desig- 
nation of, 109, 113—114; dress of, 101- 
108, 113; sculptures of, 101—108, 111 

Hegias: see Pomponius H. 

Helbig, 101 

Helico, 114 

Helico daughter of Theogenes of Leukono- 
ion, 114 

Hellanicus, 10 

Heracleia (in Caria), 73 

Heracleides, hierophant no. 30, 42 

Heracles, 49, 107 

herald, 126. See also antiker yx 

herald of the Areopagus, 30, 36-37, 41, 75, 
/9—80, 83, 108, 111 

herald of the Boule, 15 

herald of the Boule and Demos, 30, 60, 
64, 123-124 

Herennia : see Aelia H. 

P. Herennius of Hermos, sacred herald no. 
8, 79 

P. Herennius son of Apollonius of Hermos, 
sacred herald no. 6, 79 

P. Herennius Dexippus son of Ptolemaeus 
of Hermos, panages no. 3, 96 

P. Herennius Ptolemaeus of Hermos, 
father of panages no. 3, 79, 96 

Hermaiscus of Cholleidai, 95 

Hermes Propylaeus, 96; Hermes, Patrous, 
priest of, 51; Hermes Pyletes and 
Charidotes, priest of, 94, 96 

Hermias of Atarneus, 21 

Hermione: see Aurelia Magna H. 

Hermitage, 119 

Hermogenes, archon in 183/2, 27 

Hermotimus, daduch no. 5, 53 

Herodes Atticus, 59, 61—64, 85, 110 

Herrmann, P., 92 

Herulians, 96 

hestia, 99, 113 
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Hesychius, 69. See also Passages Cited 

hiera, 14, 42, 46—47, 69, 76 

hierarchy : see protocol 

hieraules, 123 

Hierocleides, daduch no. 3, 50 

Hierocleides, daduch no. 6, 53 

Hierocleides, altar-priest no. 2, 82 

Hierocleides son of Teisamenus of Paiania, 
hierophant no. 5, 18 

hierodetktes, 46 

hierokeryx: see sacred herald 

hieromnemon, 121 

Hieron, hearth-initiate no. 56, 113 

hieronymy, 9-10, 22, 28-29, 40, 65-67, 
80-81, 83, 87 

hierophant, 8-47, 50; costume of, 32—35, 
45—46; at Calamaea, 27; at Proerosia, 
22; at Thargelia, 27, 54; hierophants 
outside Attica, 3 

hierophantid, 9, 33, 86—89 

hieropoioi, 11, 15, 21, 55, 70 

high-priest of imperial cult, 34—36, 59, 
61—62, 73, 75, 84—85, 121; headgear of, 
34—35 

Hilara : see Nicobule 

Hiller von Gaertringen, 11—13, 15, 57 

Hipparchus: see Claudius Н. 

Hipparete, sister of daduch no. 2, 49 

hippeus, 98 

Hipponicus (I) of Alopeke, father of 
daduch no. 1, 47 

Hipponicus (II) of Alopeke, son of daduch 
no. 1, Callias, 47-48, 90—91 

Hipponicus (III) of Alopeke, son of daduch 
no. 2, Callias, 48 

Hipponicus (IV) of Alopeke, grandson of 
daduch no. 2, 48 

Honoratiana Polycharmis (also Phaena- 
rete) daughter of Honoratianus Poly- 
charmus, hearth-initiate no. 50, 112 

Honoratianus Polycharmus, father of 
hearth-initiate no. 50, 112 

hoplite general, 30, 36, 38, 41, 61, 78, 80, 
83, 101, 108, 111, 126 

house, of daduch, 50, 68; of Kerykes, 20; 
of priestess of Demeter and Kore, 71; 
of priests and priestesses, 20 

Hubbe, 26 

Hüttl, W., 37 

Hussey, G. B., 107 

hydranos, 98 

Hygeia, 96; at Eleusis, 29 

hymnagogos, 8, 97—98 

hymnetriai: see hymnagogos 

hymnodot: see hymnagogos 

hyposophronistes, 32 


Iakchagogos, 96—98, 121 

Iakchos, 96—97 

Ilissos, 107 

Illyrius: see Claudius I. 

impiety, 16, 21—22, 49 

Inan, J., 35 

Ince Blundell Hall, 102 

Ingholdt, H., 34 

initiates, 10—14, 16, 22, 26, 38, 46, 65, 
77, 104; dyeuóv pvorends, 112; ўутт?р 
pvoray, 112; representation of, 48—49. 
See also hearth-initiate 

initiation, 20, 84. See also myesis 

intestines, 98 
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Iophon son of Dionysodorus of Deiradiota), 
51 (line 28) 

Isaeus, sophist, 88 

Isaeus, father of hierophantid no. 10, 
Isidote, 88 

Ischomachus, 49 

Isidote daughter of Isaeus, hierophantid 
no. 10, 42, 88 

Isis, 114 

Ithace, priestess of Demeter and Kore 
no. 17, 75 

Iustitia, priest of, 74; Iustitia Augusta, 
priest of, 73-74 


Jacoby, F., 90, 92 

Jannoray, J., 76 

Jason (also Logismus) son of Zethus of 
Hagnous, fanages no. 2, 42, 95—96 

Jeffery, L. H., 10, 95 

Jones, C. P., 60, 74, 87 

D. JuL....] of Peiraeus, hierophant no. 
22,32 

Judeich, W., 96 

Julia Domna, 40 

Julia Rufina, 80 

Julian, 43 

Julii of Steiria, 80 

[Ju ]lius, hierophant no. 19, 30 

Julius, hierophant no. 25, 38-39 

Julius, son of Julius Musonius of Steiria, 
sacred herald no. 9, 79—80, 124 

C. Julius Cassianus Apollonius, cosmete 
in 161/2, 80 

C. (Julius) Cas(sianus) Apollonius of 
Steiria, archon in 207/8, 80 

C. Julius Cassius of Steiria, archon in 
125/6, 80 

Julius Musonius of Steiria, father of sacred 
herald no. 9, 79-80, 124 

Julius Optatus, 80 

Julius Theodotus, sophist, 59, 62 

Junia Melitine daughter of Junius Patron 
of Berenikidai, hierophantid no. 9, 87— 
88, 109 

Junia Nicostrate daughter of D. Junius 
Menneas of Berenikidai, hearth-initiate 
no. 38, 110 

Junia Themistocleia, hearth-initiate no. 
52, 112 

D. Junius Menneas son of D. Junius 
Patron of Berenikidai, hearth-initiate 
no. 31, 109 

M. Junius Minucianus, father of daduch 
по. 30, 64—66 

M. Junius Nicagoras son of Minucianus, 
daduch no. 30, 64—66 

M. Junius Nicagoras son of Mnesaeus, 
sacred herald no. 11, 65, 80 

D. Junius Patron of Berenikidai, father of 
hierophantid no. 9, 74, 87 

Justice, priest of, 73 


Ка Изепаа? ], priestess of, 36 

kanephoros, 73, 100—101, 109, 114 

Kapetanopoulos, E., 36—37, 43, 55—59, 74, 
87, 96, 98, 108, 110, 112 

Kavvadias, 66 

Keil, B., 40 

Kent, J. H., 59 

Kerenyi, C., 46, 49 

Kern, O., 99 
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Kerykes, 8, 11-14, 16-18, 20, 22-23, 31, 
41-42, 47, 49, 51, 53, 56—57, 61-62, 67, 
69, 75, 77, 82, 90, 112, 115, 120; house 
of, 20 

Kirchhoff, A., 11-12, 15 

Kirchner, J., passim 

Klaffenbach, Günther, 4, 57, 125 

knife, 103 

Koehler, 20 

Körte, A., 112-113 

Kore, in the underworld, 98. See also 
Demeter and Kore 

котио, 69 

kourotrophos, 98 

Kourouniotes, K., 14, 48, 50, 52, 94, 
104-105 

Krister, H., 98 

krobylos, 33 


Lacedaemonians, 29 

Lacey, W., 17, 54 

Lacrateides, hierophant no. 4, 17 

Lacrateides son of Sostratus of Ikaria, 
priest of God and Goddess no. 1, 97 

Laeliana : see Vipsania L. 

lakkoploutos, 47 

Lamidion daughter of Apolexis of Oion, 
hearth-initiate no. 12, 101 

Lamprias: see Statilius L. 

Laodameia: see Flavia L. 

Latte, K., 44, 66, 73 

leader, mystic, of 
initiates: see hearth-initiate 

Leconfield, 103 

lectisternium of Pluto, 20, 22, 29, 83 

legate of Galatia, 30 

legomena, 46 

lemniskos, 106 

Lenaea, 68 

Leningrad, 119 

Leon, corrupt reading for Leontius (of 
Acharnae, daduch no. 7), 53 

Leon, father of Cichesias of Aixone, 51 
(line 24) 

Leon son of Pythonax of Azenia, 100 

Leonardos, 12 

Leonides: see Claudius L. 

Leontius of Acharnae, daduch no. 7, 53 

Leontius son of Sophocles of Acharnae, 
altar-priest no. 8, 82—83 

Leontius son of Timarchus, pythaist in 
106/5, 94 

Leontius son of Timarchus of Kephisia, 
pyrphoros по. 1, 94 

Leosthenes: see Flavius L. 

Lepri, L., 54 

Lerna, 42—43, 64 

Leucius, father of hearth-initiate no. 21, 
109 

Lewis, D. M., 14-15, 33, 47-48, 99 

library of Pantaenus, 30 

light in Telesterion, 46, 68 

Lippold, G., 101 

lithophoros, 98 

lithos, 98 

Logimus, hierophant no. 31 

Logismus: see Jason 

L'Orange, H. P., 33 

Louvre, 102 

Lucius Verus, 37, 62, 84 

Lysander of Peiraeus, father of exegete 
no. 2, 92 
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Lysiades, 58 

Lysiades, archon in 148/7, 27 

Lysiades: see Claudius L. 

Lysias son of Artemon of Paiania, hearth- 
initiate no. 1, 100 

Lysistrate, priestess of Demeter and Kore 
no. 1, 69 


Maas, P., 69 

Maass, M., 94—95, 120-121 

MacDowell, D., 10, 47—49 

McGregor, M. F., 14-15 

MacKendrick, P., 8 

Magie, D., 39 

magister memoriae, 66 

Magna: see Aurelia M. 

Malta, 38 

Mamertinus: see Valerius M. 

Manganaro, G., 38—39 

manteis, 89 

Marathon, 47 

Marcus Aurelius, 31, 37, 39, 60—63, 67, 77, 
79, 81, 84, 88, 111, 121—122 

Martha, J., 14 

Maximus: see Coponius M., Fulvius M. 

Méautis, G., 99 

Medeius son of Lysander of Peiraeus, 
exegete no. 2, 56, 92 

Medeius son of Medeius of Peiraeus, exe- 
gete no. 4, 92, 100 

Megarians, 18 

Meiggs, R., 14-15 

Meisterhans-Schwyzer, 12 

Melite, 71; daduchic family, Claudii of, 
43, 53, 57-63, 67 

Melitine: see Junia M. 

L. Memmius of Thorikos, altar-priest no. 
12, 83—85 

C. Memmius Sabinus Peisander, 126 

Menander, father of Demochares of Azenia, 
51 (line 21) 

Menander son of Demochares of Azenia, 
51 (line 26) 

Menander of Gargettos, father of priestess 
of Demeter and Kore no. 12, 74 

Menander son of Asclepiodorus of Gar- 
gettos, 74 

Menander: see Flavius M. 

Menandra: see Claudia M. 

Menecleides son of Theophemus of Kyda- 
thenaion, hierophant no. 13, 28 

Menecrates of Cholleidai, father of panages 
no. 1, 95 

Menedemus of Kydathenaion, father of 
priestess of Demeter and Kore no. 5, 
72 

Menneas son of Zopyrus, 98 

Menneas son of Menneas of Azenia, 
hymnagogos, 98 

Menneas: see Junius M. 

Meno of Agryle, father of priestess of 
Demeter and Kore no. 2, 70 

Menogenes: see Gellius M. 

Menophilus son of Satyrus of Berenikidai, 
51 (line 6) 

Meritt, Benjamin D., 4, 10—13, 15, 23—24, 
26-27, 47, 98, 121, 125-126 

métragyrtés, 49 

Metrodorus: see Fulvius M. 

Metrophanes son of Dionysius of Athmo- 
non, 50 
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Micion son of Philocrates of Peiraeus, 51 
(line 30) 
Miletus, 23 


Millar, F., 66, 79, 96 


Miltiades: see Aurelius M. 

mint magistrate, 55—56 

Minucianus, grandfather of sacred herald 
no. 12, 65 

Minucianus: see Junius M. 

Mithraism, 43 

Mitsos, M., 30, 80, 85 

Mnesaeus, father of sacred herald no. 11, 
80 

Mnesiarchus son of Nuphrades of Peri- 
thoidai ( 2 hierophant no. 9?), 22 

Molottus, 20 

Mommsen, A., 99 

Monastery of Phaneromene, 125 

Moraux, P., 98 

Moretti, L., 80 

Moreux, B., 47 

Mos[ch- - -], hierophantid no. 2, 85 

Mother of the Gods, priestess of, 112 

Mundicia Secundilla, daughter of hiero- 
phantid no. 8, 87 

Musonius (also Butadius), grandson of 
hierophant no. 21, 32 

Musonius: see Julius M. 

myesis, 13, 68—69, 99—100, 113 

M ylasa-Olymos, 73 

Mylonas, С. E., 3, 8-9, 12, 33, 94, 103-104, 
107, 113 

myrtle: see crown 

myrtle-staff, 48, 101—108 

mystagogos, 49, 112 

Mysteria, passim: as opposed to Eleusinia, 
65—66; Greater, 13, 50, 69; Lesser, 13, 
50, 69 

mysterion, 42 


National Museum, Athens, 34 

Neaera, 17 

neokorion, 98 

neokoros, 98 

Nero, 30, 78 

Nestorius, hierophant no. 36, 43 

Newman, W. L., 14 

Nicagoras: see Junius N. 

Nicobule (also Hilara) daughter of Theo- 
timus of Hermos, 75 

Nicodemus of Hermos, father of priestess 
of Demeter and Kore no. 9, 73 

Nicomachus, 10, 70, 90—91 

Nicostrate daughter of Diocles of Melite, 
wife of daduch no. 16, 100 

Nicostrate: see Junia N. 

Nicoteles: see Claudius N. 

Nigrinus: see Nummius N. 

Niinnion tablet, 103 

Nilsson, M. P., 8—9, 13, 15, 17, 42, 68, 88, 
97—99, 104, 113, 116 

Noack, F., 44 

Nock, A. D., 13 

nomos patrios, 93 

Notopoulos, 38—41, 50, 52, 61, 63—64, 79- 
80, 94—95, 121-123 

Nummia Bassa, daughter of sacred herald 
no. 3, 40, 78-79 

Nummia Cleo daughter of L. Nummius 
Phaedreas of Phaleron, hearth-initiate 
no. 33, 109 
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Nummius, sacred herald no. 7, 79 

Nummius of Phaleron, hierophant no. 27, 
40 

L. Nummius Nigrinus of Gargettos, sacred 
herald no. 4, 78 

L. Nummius Phaedreas of Phaleron, 
father of hearth-initiate no. 33, 40, 78- 
79, 109 

Nuphrades of Perithoidai, father of hiero- 
phant no. 9 (?), 22 


[O]enia (?) daughter of Polycharmus of 
Azenia, hearth-initiate no. 11, 101 

Oenophilus of Aphidna, father of priestess 
of Demeter and Kore no. 8, 73 

Oenophilus : see Claudius О. 

Oliver, James H., passim 

Olympia, 80 

Olympian games, 47, 80 

Onesime: see Papia O. 

Onesimus: see Papius O. 

Optatus: see Julius O. 

oracle at Delphi, 15, 17-18. See also 
Delphi 

orator, 65, 81, 88 

orgas: see Sacred Orgas 

orgeones, 99 

orgia, 38—39, 44 

orphans, 12 

orthapton, 23 

Ostwald, M., 14 


pais: see hearth-initiate, Sacred Pats 

Palazzo dei Conservatori, 101—108 

Pammenes son of Pammenes of Marathon, 
exegete no. 5, 92 

panagets priestesses, 69, 98 

panages, 13, 95-96 

Panathenaea, 55, 61, 96, 100, 108 

panegyriarch, 36—38, 46, 59, 61, 96 

panegyris, 28—29, 47 

Panhellenion, 109 

Pantaenus: see Flavius P. 

Papia Onesime daughter of Papius One- 
simus of Besa, mother of hearth-initiate 
no. 45, 111 

Papius Onesimus of Besa, 111 

Paramona: see Aurelia P. 

Paramonus: see Aurelius P. 

Paribeni, E., 102 

Parsons, A. W., 30-31 

Parthenon, 43 

Pasitelean school, 107 

pater in Mithraic dult, 43 

patria, 14-15, 17, 24, 56, 91-93 

patrios agon, 26 

Patron of Berenikidai, exegete, grand- 
father of hierophantid no. 9, 88 

Patron: see Claudius P., Junius P. 

patronus, 30 

Pausanias, 43-45. Seealso Passages Cited 

Peek, W., 27, 29, 44, 57, 66-67. See also 
Passages Cited 

Peiraeus, 77 

Peisander : see Memmius Sabinus Р. 

Peitho, 96 

Pelopidas, 16—17 

Peloponnesians, 49 

Pentakosiomedimnoi, 20 

Pergamum, 107 

Pericles, 58, 93, 112 
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Pericles of Oion, father of hierophantid 
no. 4, 87 

Perses, neokoros, 98 

perquisites: see fees 

Phaedreas: see Nummius P. 

Phaenarete, mother of hearth-initiate no. 
8, 101 

Phaenarete: see Honoratiana Polycharmis 

Phaenippus of Alopeke, 47 

phaidyntes, 13, 77, 95 

phaidyntes of Zeus at Olympia, 80 

Phaneromene: see Monastery 

Philanthus of Phyle, father of priestess of 
Demeter and Kore no. 6, Ameinocleia, 
72 

Philemon son of Philemon of Melite, 
hymnagogos, 98 

Phileto daughter of Dexicles, 71 

Phileto daughter of Cleomenes of Mara- 
thon, hearth-initiate no. 13, 101 

Philios, D., 28, 44, 97 

Philip the Arab, 80-81 

Philippe, priestess of Athena, 76 

Philippus: see Cassianus P., Claudius P. 

Philiste daughter of daduch no. 23, Praxa- 
goras of Melite, 111 

Philistides of Hagnous, altar-priest no. 5, 
daduch no. 9, 53—54, 82 

Philistion daughter of Dionysius of Halai, 
hearth-initiate no. 4, 100 

Philleidae, 68, 74, 76 

Philochorus, 17—18 

Philocrates, father of Micion of Peiraeus, 
51 (line 30) 

philokaisar, 126 

Philonautes, 24 

philopatris, 84—85, 126 

philosopher, 65—66, 81, 88 

Philostratus, 46, 81; date of composition 
of Lives of the Sophists, 41-42, 81. See 
also Passages Cited 

Philotas, adoptive father of Sophocles of 
Sounion, 51 (line 27) 

Philoxena: see Claudia P. 

Philoxenides son of Philistides of Hagnous, 
daduch no. 11, altar-priest no. 6, 54, 82 

Phlius, Mysteries at, 44 

Phocion, 21 

phoinikis, 33 

Photius, 74 

phratry, 68; priest of, 50 

Phronton of Marathon, father of hearth- 
initiate no. 24, 109 

Pickard- Cambridge, 33, 99 

piglet, 101—108, 113 

Pinarius, sacred herald no. 5, 79 

C. Pinarius Proculus of Hagnous, 79 

Pistocrates, father of Aurelius Prosdectus 
of Kephale, 98 

Pittakys, 29, 122 

Plato, 13, 65-66; Protagoras of, 49 

Pleistarchus: see Pompeius P. 

Plutarch, philosopher, son of hierophant 
no. 36, Nestorius, 43 

Plutarch of Chaeroneia, 43, 65, 68, 80—81. 
See also Passages Cited 

Pluto, 20, 22, 29, 83, 98; priestess of, 97 

poet, 88 

polemarch, 79, 121 

Polla : see Pompeia P. 

pollution, 91 
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Polycharmis: see Honoratiana P. 

Polycharmus of Azenia, father of hearth- 
initiate no. 11, 101 

Polycharmus son of Eucles of Marathon, 
75 

Polycharmus: see Honoratianus Р. 

Polycritus: see Claudius Seilianus P. 

Polyzelus son of Apollodorus of Acharnae, 
39—40 

Polyzelus: see Claudius P., Gellius P. 

Pom (~ - –): See Flavius Р. 

Pompeia Polla, 31 

Pom (peius ?), daduch no. 21, 59 

Pompeius, daduch no. 25, 63 

Pompeius Pleistarchus, philosopher, 31 

Pomponia Epilampsis, granddaughter of 
priestess of Demeter and Kore no. 16 
15 

[ Pompon ]ius, daduch (?), 60 

Pomponius Hegias, grandson of priestess 
of Demeter and Kore no. 16, 75 

Pontifex Maximus, 36 

Poseidon, 40; Poseidon Erechtheus, priest 
of, 56, 68, 108; Poseidon Prosbaterius, 
priest of, 51, 98; Poseidon Themeliuchus, 
priest of, 51, 98; Poseidon at Hali- 
carnassus, priest of, 52 

Pothos, priest of, 96 

Poulsen, V. H., 101-102 

praefectus cohortis II Hispanorum, 30 

praefectus fabrum, 30 

Pratolaus, 63 

Praxagora: see Claudia Р. 

Praxagoras of Melite, gymnasiarch, 63 

Praxagoras: see Aelius P. 

precedence: see protocol 

pre-initiation : see myests 

Premerstein, A. von, 38-40 

presbys, 112 

Preuner, A., 44, 99 

priesthoods, holders of multiple, 115-116 

priests, passim: appointment of, 60—61; 
characteristics of, 114—115; defined as 
magistrates, 14; explanation of term 
“priest,” 8;grain given to, 20;of Eleusis, 
16; Eumolpid, 116; ''priestesses," 14, 
22, 27, 33, 47, 69—70, 72, 88-89; priest- 
esses panageis, 69, 98. See also high- 
priest, phratry, Pontifex Maximus, and 
the following deities: Apollo, Apollo 
Delius, Apollo Patrous, Apollo Pythius, 
Ares Enyalius, Artemis Epipyrgidia, 
Asclepius, Asclepius Soter, Athena, 
Athena Horia, Demeter Chloe, Demeter 
and Kore, Demos, Demos and Graces, 
Demos and Graces and Rome, Dionysus 
Eleuthereus, Enyo, Eubouleus, Fates, 
Ge Hemeros, God and Goddess, Graces, 
Hadrian Eleuthereus, Hadrian Panhel- 
lenius, Hermes Patrous, Hermes Pyletes 
and Charidotes, Justitia, Iustitia Augu- 
sta, Justice, Ка Изепеза ?], Mother of 
the Gods, Pluto, Poseidon Erechtheus, 
Poseidon at Halicarnassus, Poseidon 
Prosbaterius, Poseidon Themeliuchus, 
Pothos, Rome, Rome and the Emperor, 
Sarapis, Senate of Rome, T'hesmophoro:, 
Triptolemus, Zeus Geleon, Zeus Horius, 
Zeus Olympius. See also the priests 
and priestesses listed in the table of 
contents 
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princeps Atheniensium, 83 

Pringsheim, H. G., 3, 13, 33, 103-104 

Pritchett, W. K., 30, 69 

procession of the Mysteries, 36, 40, 42, 46, 
68—69, 76, 81, 86, 97, 111, 113 

proconsul, 66 

Proculus: see Pinarius Р. 

procurator of Cyprus, 42 

Proerosia, 22, 47, 76, 78, 81 

Prohaeresius, 43 

prohedria, 36, 87, 95, 98, 120—121 

prokritoi, 99-100, 113 

promystis, 111 

prorrhesis, 22, 46, 68, 78, 81 

Protagoras, 44 

proteleia, 12 

prothymata, 12 

protocol, 35—36, 115-116, 123-124 

proxenos, 47, 49 

Prytaneum, 14, 99 

prytanis, 39, 64, 83-84, 96-98 

prytany list, 38, 59, 79 

prytany-secretary, 111, 123 

Ptolemaeus: see Herennius P. 

Ptolemy I, 9 

Publia: see Aelia Herennia 

Pulytion, 16, 49 

purple, 23, 33, 46, 68 

Pyanopsia, 22, 47 

pyrphoros, 9, 94-95, 122-123; from the 
Acropolis, 95, 121 

Pythais, 97-98, 100 

pythaist, 55, 97; from the Kerykes, 55, 83 

pythochrestus exegete, 36, 87—90, 101, 112 

Pythodorus, daduch no. 4, 50 

Pythodorus: see Annius P. 


Quintilii, 62-63 


Rarian Field, 20, 22, 46, 114 

Raubitschek, A. E., 30, 47, 64, 80, 94, 108, 
122, 124 

Regilla, 110 

register: see anagraphe 

Reinach, 102 

Reinmuth, O., 50, 101 

Rhettos, 14, 69, 114 

Ridgeway, B. 5., 101 

Rizzo, G. E., 32-33 

Robert, J., 22, 24-26, 32, 36, 41, 110 

Robert, L., 22—26, 32-33, 35-36, 41, 45, 
60, 73, 95, 106—107, 110 

Roberts-Gardner, 12, 15 

Rome, 36—37, 101—108; priest of, 121; and 
the Emperor, priest of, 77 

Rosenbaum, E., 35 

Roussel, P., 13, 50, 52-53, 56, 58, 98 

Rubensohn, O., 46 

Rudhardt, J., 16, 21, 93 

Rufina, mother of sacred herald no. 9, 124 

Rufina: see Julia R. 

Rufius Festus, 66 

Russu, I., 38 


Sabinus: see Memmius S. 

"sacred calendar,” 22 

Sacred Fig, 40 

Sacred Gerousia, 59, 63, 98 

sacred herald, 8—9, 11, 13, 22, 49, 76-82, 
120-121; designation of, 76-77; and 
Proerosia, 76 
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sacred house, 20 

*'sacred official," explanation of term, 8 

Sacred Orgas, 17, 50, 71, 114 

Sacred Pais of the Pythian, 112 

Sacred Stone (heros lithos), 98 

Sacred Way, 14, 40 

sacrifice, 15, 17-18, 46, 70—71, 76, 82, 86. 
See also prothymata 

sacrificial fire, 95 

Salaminians, demos of, 28 

salaries: see fees 

sanctuary: see Eleusis sanctuary 

sanidia, 26 

Sarapion son of Diocles of Melite, 51 
(line 21) 

Sarapis, 73, 101; priest of, 100 

Sarikakis, T. C., 41, 83 

Sarmatians, 39 

Saturninus: see Gavinius 

Satyrus, father of Menophilus of Bereniki- 
dai, 51 (line 6) 

scalp-lock, 101—108, 113 

Schaeffer, 49 

Schenk Graf von Stauffenberg, A., 37 

Schiff, 8 

Schissel, O., 64—66, 80—81 

Schmid, W., 37 

Schmidt, 109 

sculptures, of hearth-initiate, 101—108; of 
hierophant, 33—35 

Sebasta : see Augustan Games 

Sebaste Dikatosyne: see Iustitia Augusta 

secret of the Mysteries, 8-9, 38-39. See 
also hiera, legomena 

secretary of the Boule and Demos, 123-124 

secretary of the bouleutar, 123 

Secundilla: see Mundicia 5. 

Seeck, 66 

Seilianus: see Claudius 5. 

Seilon son of Apollonius of Melite, hearth- 
initiate no. 20, 108—109 

Seleucia, 37 

Seleucus son of Demeas of Halai, 51 (line 
30) 

Semon, altar-priest no. 1, 82 

Senate of Rome, priest of, 74 

senatorial order, 109, 112 

Septimius Severus, 38, 40 

Severeia, Greater, 63 

Sextus, philosopher, 80 

Seyrig, H., 33 

Sicyon, 102 

signum Iustitiae Augustae, 13 

Sinope, hetaera, 17 

51701, 15 

Skias, A., 19, 36, 73, 101 

skolion, 21 

Smyrna, 106 

Smyth, Н. W., 21 

Sokolowski, F., 10-12. 
Cited 

Solon, 10, 90 

“соп of Greece," 110 

sophist, 41, 65, 79, 81 

Sophocles son of Leontius of Acharnae, 
daduch no. 10, 54 

Sophocles son of Leontius of Acharnae, 
altar-priest no. 9, 83 

Sophocles son of Xenocles of Acharnae, 
daduch no. 13, 54 


See also Passages 
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Sophocles son of Theophrastus of Hagnous, 
brother of daduch no. 16, 57 

Sophocles son of Philotas of Sounion (born: 
son of Dionysodorus of Deiradiotai), 51 
(line 27) 

Sophocles: see Flavius S. 

sophronistes, 32 

Sosipater : see Aerarius S. 

Sospis: see Antonius S., Claudius S. 

Sostratus of Ikaria, father of Lacrateides, 
97 

Sostratus son of Lacrateides of Ikaria, 97 

Sparta, 47, 49, 57 

Spaulding, L., 101, 107 

Spon, 125-126 

spondophoroi, 23, 41 

stamnos, red-figure, 48 

T. Statilius Lamprias, 29, 57, 67 

statue bases, re-used, 107 

Stegemann, W., 64—66, 80—81 

stemmata, 33 

Stengel, P., 98 

oregavw, 69 

Stephano, 69 

Stephanus, father of Aphrodeisius of 
Marathon, 97 

a TAeyylóes ётіктутог, 49 

Stoa Poecile, 46, 68 

Stoic School, 78 

Stokes, Michael C., 4 

Stone: see Sacred Stone 

Straton son of Jason of Hagnous, 96 

Straton: see Flavius S. 

strophion, 33-35, 37, 45-49, 60, 67-68, 82, 
101, 106—108, 116 

subsecretary, 123 

Suda, 66. See also Passages Cited 

Sulla, 86 

Sundwall, J., 52, 72, 83, 98 

symbola, 60 

syngraphe, 15 

synkletos: see Senate 

syrigges, 64—65 

systremmatarch, 63 


table, in cult of Athena, 69; in cult of 
Pluto, 20, 22, 29, 83 

tainia, 106-107, 113 

tainidion, 106—107 

Tatarion: see Claudia T. 

taxiarchoi, 28 

Tebanianus: see Bellicus T. 

Teisamenus of Paiania, father of hiero- 
phant no. 5, 19 

Teisamenus of Paiania, son of hierophant 
no. 5, 20 

Telesterion, 13, 17, 39, 46—47, 76, 81, 88; 
courtyard of, 12 

telete, 13, 29, 33, 38—39, 44, 64, 68—70, 76, 
84, 88, 99, 111, 113 

Terens, archon, 66 

Terme Museum, 102 

terracotta, 108 

Tertia daughter of Leucius, hearth-initiate 
no. 21, 109 

thakeion, 20 

Thargelia, 27, 54, 89 

Theano daughter of Menon of Agryle, 
priestess of Demeter and Kore no. 2, 16, 
70 
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Theater of Dionysus, 34, 36, 50, 60, 68, 
81, 87, 94—96, 98, 120—121. Зее also 
prohedria 

Thebes, 16, 47 

Thebes (Egyptian), 64—66 

Themison: see Aelius T. 

Themistocleia : see Claudia T., Junia T. 

Themistocles, archon of 493/2, 56, 58 

Themistocles, first mint magistrate in 
149/8, 55 

Themistocles son of "Theophrastus of 
Hagnous, daduch no. 16, 56—57 

Themistocles son of Xenocles of Hagnous, 
51 (line 23), 58, 77 

Themistocles: see Claudius T. 

Theobulus son of Theophanes of Peiraeus, 
22 

Theodorus, hierophant no. 2, 16 

Theodorus, panages no. 4, 96 

Theodorus, philosopher, 22 

Theodorus of Phegaia, 16, 49 

Theodosius, 43 

Theodotus son of Eustrophus of Peiraeus 
(= hierophant no. 14 ?), 28 

Theogenes of Leukonoion, father of Helico, 
114 

Theophemus of Kydathenaion, father of 
hierophant no. 13, Menecleides, 28 

Theophemus son of Menecleides of Kyda- 
thenaion, hierophant no. 15, 28 

Theophilus son of Hermaiscus of Chol- 
leidai, 95 

Theophilus son of Menecrates of Chol- 
leidai, panages no. 1, 95 

Theophrastus, mint magistrate in 109/8, 
55 

Theophrastus of Hagnous, father of daduch 
no. 14, 55 

Theophrastus son of Themistocles of 
Hagnous, daduch no. 15, 55 

‘Theopompus, 53—54 

theoroi, 23 

Theotimus son of Tryphon of Hermos, 
prytanis in 167/8, 75 

Theourgike Азове, 44 

Thesmophoria, 36, 71, 76, 97 

Thesmophorot, priestess of, 71 

thesmophorot thear, 32 

thesmos, 40, 43 

thesmothete, 97, 101, 120—121 
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Thespiae, 43 

Thessalus son of Cimon of Lakiadai, 15 

thiasotai, 116 

Thisbianus, daduch no. 28, 64 

Thisbianus: see Fabius T. 

Tholos, 14, 38 

Thompson, D. B., 108 

Thompson, M., 54—55 

Thrasyllus: see Annius T. 

Threatte, Leslie L., 4, 14 

Threpsiades, I., 50, 53 

Thriasian plain, 16 

throne of hierophant, 20, 44, 47 

Thummer, E., 47 

Thyiades, 76 

Tiberius, 73 

Timarchus, father of Leontius, pythaist 
in 106/5, 94 

Timarchus of Kephisia, father of pyrphoros 
no. 1, Leontius, 94 

Timarchus, father of ‘Timosthenes of 
Kephisia, 51 (line 25) 

Timosthenes son of Timarchus of Kephisia, 
51 (line 25) 

Timosthenes: see Aelius T. 

Timothea daughter of Medeius of Peiraeus, 
hearth-initiate no. 6, 100 

Timothea: see Claudia T. 

Timotheus, exegete no. 1, 9, 43, 92 

Timotheus of Gargettos, father of priestess 
of Demeter and Kore no. 11, 74 

Toepffer, J., passim 

Traill, John S., 4, 39, 94, 121 

Trajan, 85 

trapezophoros, 69 

трат eto, 69 

Travlos, J., 14, 20, 44 

treasurer of Athena, 19 

treasury of Demeter and Kore, 12-13 

Triptolemus, 49; priest of, 97 

Tryphon, 38 


vids 'ЕЛЛабоз, 110 
Ulpius Eubiotus, 42 
University of Constantinople, 65 


M. Valerius Mamertinus, archon in 166/7, 
41, 61-62, 77, 79, 116, 122-123 

Vallois, R., 50, 52 

Vanderpool, Eugene, 4, 26—27, 32, 112 
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Vernon, Francis, 125—126 

Vipsania Laeliana, mother of hearth- 
initiate no. 27, 109 

L. Vipsanius Aeolion of Phlya, exegete no. 
7, 92 

T. Vipsanius Flavianus of Kephisia, hearth- 
initiate no. 27, 109 


Walton, F., 10 

Welles, C. B., 107 

wheat, 86 

Wheler, Sir George, 125-126 

Wilamowitz, 19 

Wilhelm, A., 11, 23, 26-29, 41-42, 73, 96 

Woloch, M., 30, 32, 36, 42, 57, 59, 61—62, 
64, 74, 75, 78, 80, 83, 87, 108—110, 112 

Wormell, D. E. W., 21 

wreath: see crown 

Wycherley, К. E., 69, 73 

Wyndham, M., 103 


Xenagoras, father of hierophant no. 35, 43 

Xenagoras: see Gellius X. 

Xenion: see Flavius X. 

Xenocles, daduch no. 12, 83 

Xenocles son of Sophocles of Acharnae, 
daduch no. 12, 54 

Xenocles of Hagnous, son of daduch no. 
14, Themistocles, 51 (line 23), 55, 58 

Xenophon, Symposium, 49 


Young, John H., 4 


Zacorus, hierophant no. 1, 10 

zakoros, 29, 96 

Zenon: see Aelius Z. 

Zenophilus of Marathon, father of hearth- 
initiate no. 32, 109 

Zethus of Hagnous, father of panages no. 
2, Jason, 95-96 

Zeus, priest of, 36; Zeus Geleon, priest of, 
78; Zeus Horius, priest of, 51, 98; Zeus 
Olympius, priest of, 75, 80 

Ziegler, K-H., 37 

Ziehen, L., 13, 15, 69 

Zijderveld, C., 13 

Zoilus: see Flavius Z. 

Zopyrus, father of Menneas, 98 

Zopyrus son of Zopyrus of Peiraeus, hearth- 
initiate no. 30, 109 
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